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MAURICE RYAN   The Passion of Jesus 

When they were approaching Jerusalem, at Bethphage 
and Bethany, near the Mount of Olives, he sent two of 

his disciples and said to them, ‘Go into the village ahead 
of you, and immediately as you enter it, you will find tied 
there a colt that has never been ridden; untie it and bring 

it’.

MARK 11:1-2
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Then they brought the colt to Jesus and threw their cloaks 
on it; and he sat on it. Many people spread their cloaks on 
the road, and others spread leafy branches that they had 
cut in the fields. Then those who went ahead and those 

who followed were shouting,
‘Hosanna!

   Blessed is the one who comes in the name of the Lord!
   Blessed is the coming kingdom of our ancestor David!

Hosanna in the highest heaven!’

MARK 11:7-10
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Then they came to Jerusalem. And he entered the temple and 
began to drive out those who were selling and those who were 

buying in the temple, and he overturned the tables of the money-
changers and the seats of those who sold doves; and he would 
not allow anyone to carry anything through the temple. He was 

teaching and saying, ‘Is it not written,
“My house shall be called a house of prayer for all the nations”?

   But you have made it a den of robbers.’

MARK 11:15-17
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In the morning as they passed by, they saw the fig tree 
withered away to its roots. Then Peter remembered and 
said to him, ‘Rabbi, look! The fig tree that you cursed has 

withered.’

MARK 11:20-21
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Again they came to Jerusalem. As he was walking in the 
temple, the chief priests, the scribes, and the elders came 

to him and said, ‘By what authority are you doing these 
things? Who gave you this authority to do them?’

MARK 11:27-28
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He sat down opposite the treasury, and watched the crowd 
putting money into the treasury. Many rich people put 
in large sums. A poor widow came and put in two small 
copper coins, which are worth a penny. Then he called 

his disciples and said to them, ‘Truly I tell you, this poor 
widow has put in more than all those who are contributing 

to the treasury. For all of them have contributed out of 
their abundance; but she out of her poverty has put in 

everything she had, all she had to live on.’

MARK 12:41-44
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While he was at Bethany in the 
house of Simon the leper, as he sat 
at the table, a woman came with an 
alabaster jar of very costly ointment 
of nard, and she broke open the jar 

and poured the ointment on his head.

MARK 14:3
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Then Judas Iscariot, who was one of the twelve, went to 
the chief priests in order to betray him to them. When 

they heard it, they were greatly pleased, and promised to 
give him money. So he began to look for an opportunity to 

betray him.

MARK 14:10-11
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So the disciples set out and went to the city, and found 
everything as he had told them; and they prepared the 
Passover meal. When it was evening, he came with the 
twelve. And when they had taken their places and were 
eating, Jesus said, ‘Truly I tell you, one of you will betray 

me, one who is eating with me.’

MARK 14:16-18



While they were eating, he took a loaf of bread, and after 
blessing it he broke it, gave it to them, and said, ‘Take; this 
is my body.’ Then he took a cup, and after giving thanks he 
gave it to them, and all of them drank from it. He said to 
them, ‘This is my blood of the covenant, which is poured 

out for many. Truly I tell you, I will never again drink of the 
fruit of the vine until that day when I drink it new in the 

kingdom of God.’

MARK 14:22-25
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They went to a place called Gethsemane; and he said to his 
disciples, ‘Sit here while I pray.’ He took with him Peter and 
James and John, and began to be distressed and agitated. 
And he said to them, ‘I am deeply grieved, even to death; 
remain here, and keep awake.’ And going a little farther, 

he threw himself on the ground and prayed that, if it were 
possible, the hour might pass from him.

MARK 14:32-35
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Immediately, while he was still speaking, Judas, one of 
the twelve, arrived; and with him there was a crowd with 
swords and clubs, from the chief priests, the scribes, and 

the elders. Now the betrayer had given them a sign, saying, 
‘The one I will kiss is the man; arrest him and lead him 

away under guard.’ So when he came, he went up to him 
at once and said, ‘Rabbi!’ and kissed him. Then they laid 

hands on him and arrested him.

MARK 14:43-46
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They took Jesus to the high priest; and all the chief priests, 
the elders, and the scribes were assembled. Peter had 

followed him at a distance, right into the courtyard of the 
high priest; and he was sitting with the guards, warming 
himself at the fire. Now the chief priests and the whole 

council were looking for testimony against Jesus to put him 
to death; but they found none.

MARK 14:53-55
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Then the high priest stood up before them and asked Jesus, ‘Have 
you no answer? What is it that they testify against you?’ But he 
was silent and did not answer. Again the high priest asked him, 
‘Are you the Messiah, the Son of the Blessed One?’ Jesus said, ‘I 
am; and “you will see the Son of Man seated at the right hand of 

the Power”, and “coming with the clouds of heaven.” ’
Then the high priest tore his clothes and said, ‘Why do we still 
need witnesses? You have heard his blasphemy! What is your 

decision?’ All of them condemned him as deserving death.

MARK 14:60-64
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And the servant-girl, on seeing him, began again to say to 
the bystanders, ‘This man is one of them.’ But again he 
denied it. Then after a little while the bystanders again 

said to Peter, ‘Certainly you are one of them; for you are 
a Galilean.’ But he began to curse, and he swore an oath, 

‘I do not know this man you are talking about.’ At that 
moment the cock crowed for the second time. Then Peter 
remembered that Jesus had said to him, ‘Before the cock 
crows twice, you will deny me three times.’ And he broke 

down and wept.

MARK 14:69-72
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As soon as it was morning, the chief priests held a 
consultation with the elders and scribes and the whole 
council. They bound Jesus, led him away, and handed 

him over to Pilate. Pilate asked him, ‘Are you the King of 
the Jews?’ He answered him, ‘You say so.’ Then the chief 

priests accused him of many things. Pilate asked him again, 
‘Have you no answer? See how many charges they bring 

against you.’ But Jesus made no further reply, so that Pilate 
was amazed.

MARK 15:1-5
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Now at the festival he used to release a prisoner for them, 
anyone for whom they asked. Now a man called Barabbas 
was in prison with the rebels who had committed murder 
during the insurrection. So the crowd came and began to 

ask Pilate to do for them according to his custom. Then he 
answered them, ‘Do you want me to release for you the 

King of the Jews?’

MARK 15:6-9
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Then the soldiers led him into the courtyard of the palace 
(that is, the governor’s headquarters); and they called 
together the whole cohort. And they clothed him in a 

purple cloak; and after twisting some thorns into a crown, 
they put it on him. And they began saluting him, ‘Hail, King 
of the Jews!’ They struck his head with a reed, spat upon 

him, and knelt down in homage to him. After mocking 
him, they stripped him of the purple cloak and put his own 

clothes on him. Then they led him out to crucify him.

MARK 15:16-20
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Then they brought Jesus to the place called Golgotha 
(which means the place of a skull). And they offered him 
wine mixed with myrrh; but he did not take it. And they 

crucified him, and divided his clothes among them, casting 
lots to decide what each should take.

MARK 15:22-24
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Then Joseph bought a linen cloth, and taking down the 
body, wrapped it in the linen cloth, and laid it in a tomb 

that had been hewn out of the rock. He then rolled a stone 
against the door of the tomb. Mary Magdalene and Mary 

the mother of Joses saw where the body was laid.

MARK 15:46-47



MAURICE RYAN   The Passion of Jesus 

When the sabbath was over, Mary Magdalene, and Mary 
the mother of James, and Salome bought spices, so that 
they might go and anoint him. And very early on the first 

day of the week, when the sun had risen, they went to the 
tomb. They had been saying to one another, ‘Who will roll 

away the stone for us from the entrance to the tomb?’ 
When they looked up, they saw that the stone, which was 

very large, had already been rolled back.

MARK 16:1-4
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As they entered the tomb, they saw a young man, dressed 
in a white robe, sitting on the right side; and they were 
alarmed. But he said to them, ‘Do not be alarmed; you 

are looking for Jesus of Nazareth, who was crucified. He 
has been raised; he is not here. Look, there is the place 

they laid him. But go, tell his disciples and Peter that he is 
going ahead of you to Galilee; there you will see him, just 
as he told you.’ So they went out and fled from the tomb, 
for terror and amazement had seized them; and they said 

nothing to anyone, for they were afraid.

MARK 16:5-8



The Last Supper

_______________________________

In the gospels, Jesus gathers for his last meal with his followers in a specially prepared room in 
Jerusalem. In the synoptic gospels (Matthew, Mark and Luke), this meal is a traditional Jewish meal to 
commemorate the Jewish Passover - the miraculous escape of the Hebrew slaves from the Egyptian 
Pharaoh (Mark 14:12-25; Matthew 26:17-35; Luke 22:7-23).

In the gospel of John, there is some ambiguity whether the meal is a Passover meal, or a meal 
to celebrate the weekly sabbath prior to the Passover (John 13:1-30). In any case, the Christian 
tradition has adopted some of its most profound practices and understandings from the events that 
occurred at this gospel meal.

During the evening according to Mark, Matthew and Luke, Jesus takes wine and bread and identifies 
his life with these elements. He takes, blesses, breaks the bread and shares the bread and wine with 
his disciples (Mark 14:22-25). Christians over the centuries have accepted this event as the institution 
of the Christian eucharistic celebration that is re-enacted in Christian communities throughout the 
world.

Yet, we should not confuse the two events: the Last Supper that Jesus has with his friends and the 
Christian eucharist are not the same thing. The celebration of the eucharist known in the Church 
came later; its ritual and theological understandings developed over many centuries. Jesus’ final 
meal with his followers was the original event that generated the movement towards the Christian 
eucharist, but it was not itself a eucharistic meal.

MAURICE RYAN   The Passion of Jesus 



The Trials of Jesus

_______________________________

Each gospel author faced the prospect of making sense of Jesus’ death and explaining the meaning 
of it to the communities for whom they were writing. This was a difficult task given that the way 
Jesus died - crucifixion at the hands of the Romans - was hideous and humiliating. In his first letter to 
the Corinthian Christians, Paul wrote that Jesus’ crucifixion was an impediment to his preaching. It 
was “a stumbling block to Jews and foolishness to Gentiles” (1 Corinthians 1:23). To Jews, crucifixion 
signified that the person was cursed by God, as emphasised in Deuteronomy 21:22-3: “for anyone 
hung on a tree is under God’s curse”.

For Jews to embrace Jesus as the messiah would be to embrace an oxymoron - a cursed messiah. For 
Gentiles, Paul’s message of a crucified saviour would be considered utterly ridiculous, a sure sign of 
the victim’s defeat at the hands of opponents and so not worthy of serious consideration amongst 
those committed to wise and reasoned discussion.

So, Jesus’ followers were faced with big questions: what was the purpose of his death? and, why did 
he die like this? Each gospel writer placed his own interpretation on the events of Jesus’ Passion. If 
we consider the gospel of Luke, we see the story unfold in this way: Jesus shares the Passover meal 
with his followers in Jerusalem, according to the law and customs of the religion of Israel.

The Passover celebration was one of the major festivals on the Jewish calendar and it is no surprise 
that Jesus and his followers would have been drawn to Jerusalem for the festival from their Galilean 
homes in the north. Passover is a celebration of freedom and a memorial of the great events of 
liberation from slavery in Egypt at the hands of Pharaoh. The Passion of Jesus in Luke is played out 
against the backdrop of the Jewish Passover. The Passover themes of liberation and freedom from all 
that enslaves people will help Luke’s readers understand the meaning of Jesus’ suffering and death.

After the meal, Jesus goes to the Mount of Olives to pray. He experiences the agony of expectation 
about the events that are about to unfold. He has compassion for his disciples who have fallen asleep 
“because of grief” (Luke 22:46). Then, he is arrested at night by a crowd that comes from the Jewish 
Temple authorities. From here, he undergoes the first of his “trials”. At daybreak, he is brought 
before the Jewish advisory council of priests and elders, who ask him whether he is the messiah and 
if he is the Son of God. Jesus replies that it is they who are claiming he is both (Luke 22:70).

The religious authorities take Jesus to Pontius Pilate, the Roman governor, where he is accused of 
political crimes: forbidding the people to pay taxes, claiming to be a king in stirring up the people. 
Pilate finds no proof of such crimes, but decides to hand Jesus over to Herod Antipas who is nominally 
responsible for Jesus’ home region of Galilee. Herod Antipas was glad to see Jesus “for he had been 
wanting to see him for a long time, because he had heard about him and was hoping to see him 
perform some sign” (Luke 23:8). After a “trial” of lengthy questioning, Herod hands Jesus back to 
Pilate. Due to insistence from sections of the Jerusalem crowd, Pilate agrees to execute Jesus. 

Jesus is led away for crucifixion. Simon of Cyrene is prevailed upon by authorities to carry Jesus’ 
cross-beam, following behind Jesus to the place called The Skull where the execution occurs. Simon 
is offered as a model of discipleship in following Jesus to his death, bearing his cross.
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Judas Iscariot

_______________________________

One of Jesus’ chosen disciples, Judas Iscariot, plays a pivotal role in the drama of Jesus’ arrest and 
trials. Surprisingly, we know little about him from the gospel accounts. Paul is silent in his letters to 
the Christian communities about the role of Judas in the death of Jesus (see 1 Corinthians 15:3-11). 
Legends have grown up around Judas over the centuries, but these have added almost nothing to what 
can be said with certainty about Judas and his role in the Jesus movement. While we cannot know 
from the gospel evidence as much as we would like about Judas - especially his background and his 
motivations - pious tradition and legend have supplied many details to fill the void.

The synoptic gospels recount how Judas colluded with religious authorities in Jerusalem to deliver Jesus 
over to them: “Then one of the twelve, who was called Judas Iscariot, went to the chief priests and said, 
‘What will you give me if I betray him to you?’ They paid him thirty pieces of silver” (Matthew 26:14; see 
also, Mark 14:10; Luke 22:3-6). All three gospels say that the chief priests agreed to pay Judas for his help 
in locating and identifying Jesus. Matthew’s mention of thirty pieces of silver is an allusion to Zechariah 
11:12 - a story of weighing the price of a person’s life and the imminent death of a shepherd marked for 
slaughter. In Luke’s gospel, Judas is cast as a “traitor” (Luke 6:16) who acted due to a Satanic impulse 
(22:3-6). John implies Judas acted out of greed (John 12:6) and also highlights the Satanic impulse: “the 
devil had already put it into the heart of Judas son of Simon Iscariot to betray him” (John 13:2).

We can surmise little about Judas from his name, in spite of attempts by Christian readers to re-construct 
his life from scant details mentioned in the gospels. Some have claimed that Iscariot is a name derived 
from sica, a Latin word to describe a dagger. These observers have tried to tie Judas the Dagger-man to 
the Zealot movement, a radical Jewish revolutionary movement associated with political assassinations 
and kidnapping. The alignment of the Jesus movement and these violent revolutionaries has excited 
the interest of some gospel readers. However, the Zealot movement was a feature of life in Roman 
Palestine around the time of the Jewish war of 66-71 CE, but not of Jesus’ lifetime. Any connections 
between Jesus and the Zealots mostly occurred in the twentieth century, not during Jesus’ life time. 

Others have suggested that the term refers to his home town, Kerioth. While this is possible, the fact 
that no one has been able to locate a village in Roman Palestine with that name has weakened the 
appeal of this suggestion. Less popular suggestions have been that the word comes from an Aramaic 
term meaning “redhead”, or from another Aramaic word meaning “liar”.

Judas was the one - for whatever undisclosed reasons - who handed over Jesus to the Jerusalem 
authorities on the night of Jesus’ final meal with his disciples. His actions have often been welded together 
with Christian suppositions about the motivations of Jewish people in general. Judas has been portrayed 
consistently as greedy and avaricious, qualities associated with Jews by Christians since the medieval 
period. In the European art tradition Judas has been pictured according to traditional stereotypes: red 
hair, crooked nose, forked beard, and in league with Satan. Too often, Judas has been used in Christian 
tradition as a means of vilifying Jewish people for the death of Jesus. The confluence of names (Judas-
Judah-Jew) has encouraged some to associate the treachery of Judas with the responsibility of all Jews 
everywhere for the death of Jesus. When this association has occurred, Judas has been recruited as a 
convenient conduit for Christian anti-Judaism. The portrait of the treacherous Judas has facilitated an 
image of all Jews as treacherous and in league with the forces of evil.
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The High Priest

_______________________________

Gospel accounts of Pilate and the High Priest working in tandem to convict Jesus raise profound questions 
about the possible relationship between Pilate, the representative of imperial power, and the Jewish High 
Priest, the Roman-appointed religious leader of the subjected Judeans. The High Priest Joseph Caiaphas is 
a prominent figure in most re-tellings of Jesus’ Passion, even though he is mentioned by name only nine 
times in the New Testament. Five of these mentions occur in the gospel of John who, of the four gospel 
authors, pays most attention to Caiaphas. In Matthew, the assembly of chief priests and elders, at which 
the decision is taken to plot against Jesus’ life, is convened at Caiaphas’ palace (Matthew 26:3). After he is 
arrested, Jesus is brought to Caiaphas’ house. Throughout the interrogation scene, Caiaphas is mentioned 
not by name but by the title, High Priest. In a highly charged moment, the High Priest accuses Jesus’ of 
blasphemy, tears his robe and coaxes a guilty verdict from the assembled council (Matthew 26:65-6).

John introduces us to Caiaphas earlier in his narrative. At a meeting of the Jewish leadership council, 
the mood is alarmist. The fear is expressed that if Jesus continues to gather support among the people, 
“everyone will believe in him, and the Romans will come and destroy both our holy place and our 
nation”. To this concern Caiaphas adds a note of political reality: “You know nothing at all! You do not 
understand that it is better for you to have one man die for the people than to have the whole nation 
destroyed”. The author continues on to observe that Caiaphas “did not say this on his own, but being 
high priest that year he prophesied that Jesus was about to die for the nation, and not for the nation 
only, but to gather into one the dispersed children of God” (John 11:48-50).

How do you read this passage? Is Caiaphas condemning Jesus for his nation-threatening activities, or 
is he making a plausible observation about the political consequences of a person adopting such a 
course? Is he ensuring national security, or is he seeking to shore up the power of the leadership group? 
Whichever way we understand his motivation, we should contemplate the invidious situation of a 
person in the position of the high priest who is wedged between the absolute power of Rome and his 
Judean brothers and sisters, fearful of their survival as a people in a threatening political environment 
of foreign occupation. For Caiaphas in John’s gospel, the question seems to come down to politics, not 
religion. He estimates that a reform movement, such as the one proposed by Jesus of Nazareth, is not 
tenable in the present political climate. John reports that Caiaphas’ intervention prods the council into 
action: “From that day on they planned to put him to death” (John 11:53).

Should gospel readers spend much time considering the role of Joseph Caiaphas in the execution of 
Jesus of Nazareth? Misunderstandings between Christians and Jews throughout the centuries have 
been fuelled by inaccurate readings of the gospel stories of Jesus’ Passion. In schools, parishes and other 
contexts, Christians stage presentations of the Passion for audiences who may be unaware of the exact 
details in the gospel texts and the history of bitterness that has characterised relations between Christians 
and Jews. One difficult aspect of presentations of the Passion has been the way the gospel authors and 
many Christians over the past nineteen hundred years have down-played the role of Roman authorities 
in the execution of Jesus and emphasised the responsibility of Jewish authorities and the Jewish crowds 
for his death. How we read, remember and record the story of Joseph Caiaphas may have significant 
implications for relations between Christians and Jews.
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Pontius Pilate and the Roman Empire

_______________________________

The land of Palestine in which Jesus lived his whole life, was part of the Roman Empire during his 
life time. The Romans maintained a standing army of soldiers in Palestine in order to keep the trade 
routes open, maintain civil order, enforce payment of taxes, and defend the borders of the Empire. 
During Jesus’ public ministry in Galilee, that region was ruled by the Jewish aristocrat Herod Antipas, 
the son of Herod the Great, who employed his own troops to maintain order and called on Roman 
forces only in times of crisis. In the gospels, Roman soldiers are mostly invisible in the stories of 
Jesus’ life and travels in Galilee. Around Jerusalem, the time of Jesus’ public ministry was relatively 
peaceful, not requiring an overt presence of the Roman legions.

Pontius Pilate was the Roman prefect of Judea from 26-36 CE. He lived in Caesarea Maritima on the 
Mediterranean coast and came to Jerusalem during the great Jewish Festivals, such as Passover, in 
order to oversee civil order at times when many new people arrived in the city and the potential 
for disruption increased. In the gospels, Pilate is portrayed at the Roman trial of Jesus as somewhat 
weak, vacillating and uncertain about his role in the political order of Judea. Contrary to this portrait, 
historical evidence suggests a skilful and wily politician who knew well how to balance the demands 
of Empire with the need to control the local population. He could be high-handed and insensitive 
and set off a number of conflicts during his time as prefect. He used money from the Temple treasury 
to build an aqueduct. He employed crucifixion wantonly as a means of suppressing dissent in the 
local population.

Religious educators should be particularly sensitive to the issues involved in teaching the Passion 
of Jesus as it is represented in the four gospels. Misunderstandings between Christians and Jews 
throughout the centuries have been fuelled by inaccurate readings of the gospel stories of the 
passion. In schools, parishes and other contexts, Christians stage presentations of the passion for 
audiences who may be unaware of the exact details in the gospel texts and the history of bitterness 
that has characterised relations between Christians and Jews. One difficult aspect of presentations 
of the passion has been the way that the gospel authors and many Christians over the past nineteen 
hundred years have down played the role of Roman authorities in the execution of Jesus and 
emphasised the responsibility of Jewish authorities and the Jewish crowds for his death.

Pontius Pilate and the whole apparatus of Roman authority have an ambiguous place in the gospel 
accounts. In history, Roman control over the Jewish people, as it was for its other provinces, was often 
nasty and brutish. Luke 13:1 records, in passing, an incident concerning “the Galileans whose blood 
Pilate had mingled with their sacrifices”. In the gospels, this oppressive Roman rule is somewhat 
muted, even at times showing Romans, such as Pontius Pilate, as supporters of Jesus. Whereas 
history knows Pilate as a murderous thug, the gospels portray him in a role that seems sympathetic 
to Jesus and ambivalent regarding his response to Jesus.
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Guidelines for Presenting Jesus’ Passion

_______________________________

Passion plays - dramatisations of Jesus’ arrest, trials and execution - have a long history in Christian tradition. They 
have been a powerful form for teaching some of the core messages of Christianity. The following suggestions 
for staging passion plays focus on the need to honour the biblical text and to avoid the errors and exaggerations 
proposed by Christian preachers and teachers over the centuries.

1. Since each gospel represents a distinctive perspective on Jesus’ passion, it may be appropriate 
to choose one gospel account as the focus for the presentation rather than mixing and matching 
elements from various accounts. This can help to ensure consistency, focus and distinctiveness.

2. Dramatisations should emphasise that crucifixion was a Roman punishment for transgressing Roman 
law. In the Church’s Nicene Creed, the Roman governor Pontius Pilate is the only person mentioned 
with legal responsibility for the case: “He was crucified under Pontius Pilate, he suffered death and 
was buried”. Roman soldiers and officials could be shown on stage throughout the performance to 
emphasise the pervasive and oppressive presence of the Roman occupying presence in Judea.

3. The image of Pontius Pilate in the gospels is ambiguous. History records him as a ruthless tyrant who 
crucified hundreds of people with impunity. The gospels show him both as ruthless and as vacillating 
when dealing with Jesus (Matthew 27:11-31). More than one image of Pilate can be dramatically 
portrayed while remaining faithful to the gospel accounts.

4. Jesus can be shown to carry the crossbeam only and not the upright as well. No complete picture of 
his crucifixion is provided in the gospels, though Roman practice usually meant the person carried 
only the crossbeam to the place of execution.

5. The crowds following Jesus to his place of execution comprised opponents, critics, the merely curious 
as well as supporters who bewailed his fate (Luke 23:27). Jesus has supporters among the Jewish 
leadership, including Nicodemus, Joseph of Arimathea, and Joanna, the wife of Herod Antipas’ 
steward named Chuza.

6. Pharisees should not be shown as involved in proceedings against Jesus. Pharisees are not mentioned 
in accounts of Jesus’ passion, except in Luke where they warn Jesus of a planned plot to kill him by 
followers of Herod Antipas (Luke 13:31).

7. In the “trial” before the Temple priesthood and in other settings, Jesus should not be portrayed as 
opposing the Jewish law. Jesus invited obedience to the law (Matthew 8:4). He should be represented as 
an observant Jew of his time with particular perspectives on the political and religious issues of the day.

8. Displays of the menorah, Torah scrolls, tablets of the law and other Jewish symbols should be 
associated with Jesus and his followers as well as with Jewish religious authorities.

9. Attention needs to be given to make-up and costuming. Often Jesus and his supporters are shown in 
clean, white and bright costumes. Opponents or other onlookers are represented in dark costumes 
and threatening make-up. To ensure a more accurate representation, vary the costuming, props and 
make-up to show diversity among the crowds and to avoid simplistic division of for-and-against.

10. The “blood curse” mentioned in Matthew 27:25 (“His blood be upon us and our children”) “cannot in 
good conscience be used” in dramatic presentations of Jesus’ passion.*

* This quote is from the document,  Criteria for the Evaluation of Dramatizations of the Passion by the United 
States Conference of Catholic Bishops published in 1988 and easily available online. Acknowledgment is given 
to the ideas on this page discussed in that document.
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