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Who is “the rock” in Matthew 16:18?
I. Statement of the problem.  What did Jesus mean when he said, “on this rock I will build my church?”  All interpretations of this passage are based in part on the definition of the word “rock.”  Determination of the specific rock Jesus was referencing is paramount to determining the correct meaning of this passage and will be the limited focus of this paper.  

II. Proposed Solutions.  There are three primary interpretations of this passage.  Roman Catholics traditionally uphold the first position, while Protestants typically hold the other two positions.   These positions are at the heart of the debate between Protestants and Catholics because they either lend support or freedom from the power of the papacy over the church. While many views mix and adopt various points from each position, only the three core arguments will be discussed as follows:

A. The view that Peter is the rock on which the church is built is held by Thomas Aquinas in Thesaurus, chapter 35, as quoted by William Webster (The Matthew 16 Controversy Peter and the Rock, p. 225). Aquinas says, “Peter is the Vicar of Christ and the Roman Pontiff is Peter’s successor enjoying the same power conferred on Peter by Christ.    For the canon of Chalcedon says: ‘If any bishop is sentenced as guilty of infamy, his is free to appeal the sentence to the blessed bishop of old Rome, who we have as Peter the rock of refuge, and to him alone, in the place of God, with unlimited power, is granted the authority to hear the appeal of a bishop accused of infamy in virtue of the keys given him by the Lord.” 

The official Roman Catholic Church also holds to this view as evidence in the official statements of Vatican I and II (De Ecclesia The Constitution on the Church of Vatican Council II, ed. Edward H. Peters (1965), p.106). “In virtue of his office as vicar of Christ and pastor of the whole Church, the Roman pontiff has full, supreme and universal power over the Church, and he is always free to exercise this power. The order of bishops, which succeeds to the college of apostles in teaching and ruling the Church and which gives this apostolic body continued existence, is also the subject of supreme and full power over the universal church, together with its head the Roman pontiff and never without this head.  This power can be exercised only with the consent of the Roman pontiff. For our Lord placed Simon alone as the rock and bearer of the keys of the Church (cf. Mat. 16, 18-19), and made him shepherd of the whole flock (cf. Jn.21, 15ff.).”   

 Supporters of this view point to the first part of Ephesians 2:20 that states that God’s household is built on the foundations of the apostles and prophets.  They also reference Revelation 21:14 that mentions the 12 foundations in heaven that are inscribed with the 12 apostle’s names.  Also, Peter is said to be a rock upon which the early church began both the Jewish (Acts 2) and Gentile (Acts 10) ministries (Matthew Henry, “Matthew,” in Matthew Henry’s Commentary, Vol. V. p. 231). 

The official Roman Catechism states: “552 Simon Peter holds the first place in the college of the Twelve;283 Jesus entrusted a unique mission to him. Through a revelation from the Father, Peter had confessed: "You are the Christ, the Son of the living God." Our Lord then declared to him: "You are Peter, and on this rock I will build my Church, and the gates of Hades will not prevail against it."284 Christ, the "living Stone",285 thus assures his Church, built on Peter, of victory over the powers of death. Because of the faith he confessed Peter will remain the unshakable rock of the Church. His mission will be to keep this faith from every lapse and to strengthen his brothers in it.286

553 Jesus entrusted a specific authority to Peter: "I will give you the keys of the kingdom of heaven, and whatever you bind on earth shall be bound in heaven, and whatever you loose on earth shall be loosed in heaven."287 The "power of the keys" designates authority to govern the house of God, which is the Church. Jesus, the Good Shepherd, confirmed this mandate after his Resurrection: "Feed my sheep."288 The power to "bind and loose" connotes the authority to absolve sins, to pronounce doctrinal judgements, and to make disciplinary decisions in the Church. Jesus entrusted this authority to the Church through the ministry of the apostles289 and in particular through the ministry of Peter, the only one to whom he specifically entrusted the keys of the kingdom.” (http://www.vatican.va/archive/ccc_css/archive/catechism/p122a3p3.htm#551
B. The view that Christ is the rock on which the church is built is held by Matthew Henry (“Matthew,” in Matthew Henry’s Commentary, Vol. V. p. 232). “Perhaps he laid his hand on his breast (when he said ‘this rock’) as when he said, ‘Destroy this temple (John 2:19). This view is also held by many significant Catholic fathers like Augustine (Gospel of John Tractate 124.5 as quoted by William Webster (The Matthew 16 Controversy Peter and the Rock, pp. 58-59).  “For the rock (Petra) was Christ; and on this foundation was Peter himself built.  For other foundation can no man lay than that is laid, which is Christ Jesus.”  
Peter himself, under the inspiration of the Holy Spirit, said in 1 Peter 2:4-7, “4 And coming to Him as to a living stone which has been rejected by men, but is choice and precious in the sight of God,  5 you also, as living stones, are being built up as a spiritual house for a holy priesthood, to offer up spiritual sacrifices acceptable to God through Jesus Christ.  6 For this is contained in Scripture: "BEHOLD, I LAY IN ZION A CHOICE STONE, A PRECIOUS CORNER stone, AND HE WHO BELIEVES IN HIM WILL NOT BE DISAPPOINTED."  7 This precious value, then, is for you who believe; but for those who disbelieve, "THE STONE WHICH THE BUILDERS REJECTED, THIS BECAME THE VERY CORNER stone,"”
Moreover, 1 Corinthians 3:11 clearly states, “For no man can lay a foundation other than the one which is laid, which is Jesus Christ.”  In Acts 4:11-12, the Apostles quote from Psalm 118:22 in speaking about Jesus, “11 "He is the STONE WHICH WAS REJECTED by you, THE BUILDERS, but WHICH BECAME THE CHIEF CORNER stone.  12 "And there is salvation in no one else; for there is no other name under heaven that has been given among men by which we must be saved."  Jesus himself quoted Psalm 118:22 in reference to Himself in Luke 20:17, “17 But Jesus looked at them and said, "What then is this that is written: 'THE STONE WHICH THE BUILDERS REJECTED, THIS BECAME THE CHIEF CORNER stone'?”
Overall, Jesus in responding to Peter, says I will build MY church (not Peter’s), and that it is HE who will give the keys (future tense) to Peter.  Revelation 1:18 and 3:7 show it is Jesus who holds the keys to heaven and hell (not Peter). “I am the first and the last,  18 and the living One; and I was dead, and behold, I am alive forevermore, and I have the keys of death and of Hades.” “He who is holy, who is true, who has the key of David, who opens and no one will shut, and who shuts and no one opens.”  John MacArthur states, “Christ called it “MY church,” emphasizing that He alone is its Architect, Builder, Owner, and Lord (John MacArthur, The MacArthur Study Bible, p. 1423).  

C. The view that Peter’s confession of faith is the rock on which the church is built is held by Anglican J.C. Ryle (“Matthew,” in The Crossway Classic Commentaries, ed. Alister McGrath and J.I. Packer, p. 139). “The true meaning of the “rock” in this passage appears to be the truth of our Lord’s messiahship and divinity, which Peter just confessed.  It is as though our Lord had said, “You are right called by the name Peter, or stone, for you have confessed that mighty truth on which, as on a rock, I will build my church.”  

Proponents of this view also say that if you take away the truth of Peter’s confession, “the universal church falls to the ground.  If Christ be not the Son of God, Christianity is a cheat, and the church is a mere chimera; our preaching is in vain, your faith is vain, and you are yet in your sins, 1 Cor. Xv. 14-17. Take away the faith and confession of this truth from any particular church, and it ceases to be a part of Christ’s church, and relapses to the state and character of infidelity (Matthew Henry, “Matthew,” in Matthew Henry’s Commentary, Vol. V. p. 232).”  

Evidence for this view is that “the rock” (petra) is in the feminine form just like the word church/ekklesia and therefore could not be referring to the masculine (Petros) or Jesus Himself. Dr. Norman Geisler states, “Whenever Peter is referred to in this passage, it is in the second person; the “this rock” is in the third person…“Peter” (Gk: Petros) is a masculine singular term, and “rock” (Gk: petra) is feminine singular. Hence, they do not have the same referent, and even if Jesus spoke these words in Aramaic (which does not distinguish genders), the inspired text is in Greek (which does make such distinctions) (Norman Geisler, Systematic Theology, Volume Four: Church, Last Things, p. 76).
III. Preferred View.  The writer embraces the view that Christ is the ultimate rock on which the church is built, but that Peter is the rock referred to in Matthew 16:18.  This view appears to be correct based on the following hermeneutical principles:

A. The Principle of Literal Interpretation and Grammar

Transliteration of Matthew 16:18a shows that the most literal reading of Matthew 16:18 indicates the most natural antecedent of “this rock” is the closest antecedent, which is Peter.  Consider the closest antecedent in the Greek and English parallel:  “kago de (And I also) soi (to thee) lego (say) oti (-) su (you) ei (art) Petros (Peter) kai (and) epi (on) taute (this) te (-) petra (rock) oikodomeso (I will build) mou (of me) ten (the) ekklesian (church) (Alfred Marshal, The Interlinear  NASB-NIV Parallel New Testament in Greek and English, p.52).

Grammatical analysis of the words of Matthew 16:18 also reveals that while Peter is a rock that is addressed, the greater and ultimate rock of Jesus is exercising all the power and authority.   The first word, “and,” is a conjunction that ties verse eighteen to verse seventeen. In verse seventeen Jesus refers to Peter as merely “Simon,” indicating Peter’s state without him is not strong or firm like a rock, but is merely weak and temporary like his human ancestry (being the son of Jonah, not to mention Peter’s later denial or rebuke).  Also, the text does not say Peter received a special “blessing” for his own merit in believing, but is “blessed” because God choose to reveal to him the accurate identification of Jesus as the Christ and Son of God.

The focus on Jesus’ merit and power is also observed in the words, “I tell you.” Jesus is the subject that has authority to proclaim to Simon not only a new name, but a new status and reality (one of faith and salvation) in the words, “you are.”  The actual name, “Peter” means “rock” and will be discussed further under Word Study.  

The next phrase, “and on this rock,” is critical.   The conjunction “and” seems to being expanding the previous thought about Simon being a rock, so that the most logical and literal understanding of the demonstrative pronoun “this,” is that it refers to Peter.  It seems unnatural to connect “this rock” as a referent to Peter’s confession, as Greek lexicographers like Vicent, who maintains that the sentence structure does not support a two-verse jump backwards to Peter’s confession (Word Studies, Vol. 1, pp. 91-92).    This is in line with many reputable scholars, both Catholic and Protestant, that say this word usage is a word play or pun that Jesus is using to connect Peter’s name with the vital (but not exclusive) role Jesus will give Peter in building the early church (Arthur Robertson, “Matthew” in Everyman’s Bible Commentary, p.89). 

Notice the continuation of the focus on Jesus and his actions in the words “I will build” and “my church.”   These personal pronouns and imperfect verb highlight Jesus as the builder who will use men, such as Peter, like initial bricks laid on a much broader and immovable foundation to comprise a future building.  While “this rock” probably grammatically refers to Peter, the text still doesn’t support or say anything about Peter’s successors, infallibility, or exclusive authority. 

Observing what the verse doesn’t say is important in maintaining a literal principle. This verse does not say that Peter is the rock instead of Christ, or that Peter has supremacy over Christ or other apostles.  Neither does this passage or anywhere in the Bible mention anything about papal establishment, succession, or power.  This passage does not say that Christ is not the ultimate rock or bedrock upon which all other rocks and stones are laid.  But what this passage clearly does say is that Christ will do the building and that it is His church.   As John MacArthur says, “Christ called it “My church,” emphasizing that He alone is its Architect, Builder, Owner, and Lord (John MacArthur, The MacArthur Study Bible, p. 1423).  

B. The Principle of Cross-Reference (Scripture interprets Scripture)

Looking at the entirety of Scripture will help determine not only if Peter is the rock, but if he is a rock, and if so, what kind of rock he is.  Ephesians 2:20, is the most helpful verse that balances the role of Peter as a rock that is built on the superior rock of Christ.  God’s household is “built on the foundation of the apostles and prophets, with Christ Jesus himself as the chief cornerstone.”  John MacArthur (The MacArthur Study Bible p. 1423) says, “The New Testament makes it abundantly clear that Christ is both the foundation (Acts 4:11-12; 1 Cor. 3:11) and the head (Eph. 5:23) of the church.  It is a mistake to think that here He is giving either of those roles to Peter.    There is a sense in which the apostles played a foundational role in the building of the church (Eph. 2:20), but the role of primacy is reserved for Christ alone, not assigned to Peter.”

There is overwhelming support from other passages of Scripture that limits Peter’s role as a rock as it pales in the shadow of Jesus role as the stone and rock that all else rests.  1 Corinthians 3:11 says,  “For no one can lay any foundation other than the one already laid, which is Jesus Christ.”   2 Timothy 2:19 is a passage that indicates a solid foundation from God’s, that includes a confession like Peter’s.  Acts 4:11 clearly defines Jesus as the sole stone that salvation rests.  He states of himself (Matthew 21:42-44) that he is the capstone and stumbling block and that so many fall over and spiritual topple over in ruin  by their rejection of Him (Psalms 118:22).  

Peter himself recognizes that he himself is only a stone built out of and on the foundational stone of Jesus. 1 Peter 2:6 and Romans 9:33 both quote Isaiah 28:16.  Peter says of Jesus, “As you come to him, the living Stone--rejected by men but chosen by God and precious to him-- you also, like living stones, are being built into a spiritual house to be a holy priesthood, offering spiritual sacrifices acceptable to God through Jesus Christ. For in Scripture it says: "See, I lay a stone in Zion, a chosen and precious cornerstone, and the one who trusts in him will never be put to shame."

Paul, in 1 Corinthians 10:4 speaks of Jesus as the spiritual rock from spiritual food and drink flow just like it symbolically did for Moses and the Israelites in Exodus 17:1-7, Numbers 20:1-13, and Deuteronomy 32:51. “They were all baptized into Moses in the cloud and in the sea. They all ate the same spiritual food and drank the same spiritual drink; for they drank from the spiritual rock that accompanied them, and that rock was Christ.”

Jesus is also spoken of in the gospels as the firm foundation that a spiritual house is built on when his words are not just heard, but obeyed (Matthew 7:24-25 and Luke 6:48). 

C. The Principle of Word Study

The general explanation for explaining that Peter is not the rock is done by word study. “  Some say Jesus made a clear distinction  between Simon the petros and the basic truth (petra) in Peter’s confession, the truth on which the ekklesia was to be built (Matt 16:18) (The New International Dictionary of the Bible, ed. J.D. Douglas and Merrill C. Tenney, p. 866) G.G. Liddell, Louw, and W.E. Vine also argue for a distinction between Peter, which is masculine for rock (Petros), and the following rock (Petra) which is feminine, and means fixed rock, or stone (Liddell, G.G., and Scott, Abridged Greek-English Lexicon). Additionally, Petra means bedrock, rocky crags, or mountain ledges, and is in contrast with separate pieces of rock.  “In those passages which involve a play on words with the name ‘Peter,” Petra refers to bedrock, that is to say, the rock on which a foundation may be placed (Louw, Johannes P. and Nida, Eugene A., Greek-English Lexicon of the New Testament based on Semantic Domains).  Finally, “Petra denotes a mass of rock, as distinct from petros, a detached stone or boulder, or a stone that might be thrown or easily moved.  In Matt. 16:18, metaphorically, of Christ and the testimony concerning Him; here the distinction between petra concerning the Lord Himself, and Petros, the Apostle, is clear (Vines, Expository Dictionary of New Testament Words, p. 984). 

Kenneth S. Wuest (Wuest’s Word Studies, p.55) shares the most common view. 

“The name “Peter” in the Greek means a “little rock.”    The second word “rock” is from a different form of the word than that which is translated by the name “Peter.”  It refers to a large massive rock like Gibraltar. Thus Peter is not the rock foundation of the Church. The deity of Jesus Christ is the foundation…which is why the church is indestructible.” 
 
Yet, Marvin R. Vincent (Word Studies in the New Testament, p.91-92), gives a much more in-depth and convincing word study analysis.  “The word refers neither to Christ as a rock, distinguished from Simon, a stone, nor to Peter’s confession, but to Peter himself, in sense defined by his previous confession, and as enlightened by the “Father in Heaven.”  The reference of petra to Christ is forced and unnatural.  The obvious reference of the word is to Peter.  The emphatic this refers to the nearest antecedent; and besides, the metaphor is thus weakened, since Christ appears here, not as the foundation, but as the architect: “On this rock will I build.”  “Equally untenable is the explanation which refers petra to Simon’s confession. Both the play upon the words and the natural reading of the passage are against it, and besides, it does not conform to the fact, since the church is built, not on confessions, but confessors – living men.”   The reference to Simon himself is confirmed by the actual relation of Peter to the early church, and to the Jewish portion of which he was a foundation-stone.”(91-92)


Moreover, a Catholic website, called catholicapologetics.org, argued persuasively that there is not a distinction between Peter, the rock, and “this rock.”  They said that the only reason Peter is different in the Greek is because since he was a male, his name must take the feminine form, petra, and be changed to the masculine form, petros.  They also pointed to the Aramaic texts where both words are the same word, “kepha.”   One viable counter argument to this point is raised by Robert H. Mounce (New International Biblical Commentary), “Yet the argument that had that been Jesus’ intention it would have been simple to say, “And upon you I will build my church,” is highly persuasive.”

D. The Principle of Near Context

The context of the immediate verses surrounding Matthew 16:18 shows that the emphasis of the passage is on faith in who Jesus is, not on Peter’s role in the church.  This can be observed in the immediate verses before and after Jesus’ dialogue with Peter.  The issue at hand leading up to verse eighteen is definitely the lack of faith and rejection of Jesus’ true identity by the Pharisees (15:1-20, 16:1-12) and those like the Canaanite woman who demonstrate real faith (15:21-28).   Peter’s involvement in demonstrating true, yet not rock-like faith is demonstrated in Matthew 14:22-36, where he walks on the water with Jesus and sinks in the water before being rescued by Jesus. 

Further, if Peter was the rock and not a rock built on Christ, then the church would have no stability.    Although he was considered one of the three pillars (James and John are listed coequal in leadership by Paul in Galatians 2:9), or key leaders of the early church, Peter showed frequent fragility.   For example, he is rebuked like Satan for correcting Jesus about his prediction of his death (16:23).  Peter also lacks understanding of the Transfiguration (Chapter 17), denies Christ three times (Chapter 26), and is rebuked by Paul in Galatians 2:11 for showing favoritism against the Gentiles. 

Furthermore, the surrounding context shows an emphasis on the significance of Peter’s claim as it related to Christ’s identity (and how that is pivotal for salvation), and not on Peter himself.  Consider the setting that led up to the pinnacle of Jesus revealing his true identity.  Peter’s declaration of Jesus as the Christ and Son of God is when Jesus and his disciples travel to the region of Caesarea Philippi (16:13).  There, Jesus asks his disciples, “Who do people say the Son of Man is? This question was probably prompted not because Peter was becoming more spiritually discerned, but was probably prompted impart by the death of John the Baptist in Matthew 14:1-12.  Many like Herod, thought that Jesus was John the Baptist raised from the dead, or at a minimum a prophet of God (Mark 6:16).  Jesus had not publicly revealed who he was, but his identify was inevitably being revealed in his teaching, especially in his exchanges with the Pharisees.

Thus, the collision course of Jesus teaching and miracles were coming to a head, and Peter is the one of the first (Matthew 14:33), if not the first to crack the code of Jesus’ true identity.   It is significant that as soon as Jesus’ identify was revealed, that Jesus choose also to reveal his true purpose, which was to die (16:21-28).  Therefore, the focus is not on Peter as the rock, but on the startling and puzzling revelation of Jesus that he would soon die and put an end to their hopes that Jesus would be the unmovable rock that would politically crush the Romans. 

In fact, Mark (8:27-30) and Luke’s (9:18-21) rendering of this same occurrence in the region of Caesarea Philippi does not include the dialogue about Peter.  Instead, they describe only the weightier example and declaration of Peter identification of Jesus that emphasizes the necessity of faith in Jesus as the Christ, Messiah, and Son of God.   This captures a focus not on Peter, but on the fast approaching death of the rock the disciples had built their political hopes.   They did not realize at the time that Jesus was the ultimate Rock, and that by his crushing, he would crush sin and death and offer the world freedom from the chains of sin.  

E. The Principle of Checking

In checking cultural and scholarly resources, there is ample material to support the grammatical conclusion that Peter is a rock, but that Christ is still the larger rock underneath everything that is exercising all the building and power.  Consider the cultural checking principle how buildings were constructed in Jesus’ time.  Jesus is like a mason who starts “at the foundations, where a trench was filled with rock and lime and allowed to settle (Luke 6:48).  The walls were then erected on the foundations (Ralph Gower, The New Manners and Customs of Bible Times, p. 167).

Similarly, Peter can be equated with one of four critical cornerstones (providing strength and direction) that Jesus used to build his church, but a building cannot rest on one corner and all the corners are still built on a greater foundation.  “In a good building, cornerstones were placed at each corner, large and square.  It was because such large stones were not suitable for the rest of the building work that they could be left to one side by the builders, only to have the builders discover hat the stones were necessary to give strength and direction to the building (Psalms 118:22). Such stones or “chiefs” became metaphors for the prominent and stable men in the community (Judges 20:20; 1 Samuel 14:38) (168).”

Speaking of Peter as such a prominent but limited man, Arthur Robinson (Everyman’s Bible Commentary, p90) says, “Peter was the first among equals, and the church would be built upon him only in the sense that as a recipient of God’s grace He had received divine illumination, faith in Christ, which He would share.  Although he was the most significant of men in the beginning of the church, Peter would not stand alone.  The other apostles would also be used by Christ to lay the foundation of His church (cf. Eph. 2:20).” 

While Peter is foundational he is not the foundation.  While Peter is a rock, he is not the Rock.  Although he perhaps was the first to embrace Jesus by faith and recognize him as the anointed one and Son of God, it was more significant that his declaration and faith in Jesus true identity was a key for all others after him in opening the gift of salvation that Jesus made available.  It is true that  the timing of his declaration is especially significant in that it occurred during a time when most had rejected Jesus for his outlandish claims and the earthly rule the disciples had expected seemed to be in doubt.  And while Peter had an undeniable special position in the early Church (Lk. 22:31032; Jn. 21:15-19; Acts 1-12), he was just like any other stone in that he needed the grace of a Savior (The Jerome Biblical Commentary, Sect 115.19).”


Instead of primacy or power over the other disciples, it is more likely that Jesus was giving Peter a new name, a new commission, and a new blessing that derives from faith an ultimate reward: salvation.  “The New Testament has no other passage in which the change of name (Peter’s) is explained.”   Therefore, context reveals that the reason why Peter is called a rock by Jesus is the faith and truth of Jesus’ identity in Peter’s confession.  He made vocal the faith of the disciples; and it is upon faith in Jesus as Messiah that all men can be saved (The Jerome Biblical Commentary, sect. 114)


Finally, scholars like John MacArthur agree, that Peter is the referenced rock, but a small, limited rock in view of the Scriptures that describe at length the power and works of the ultimate rock, Jesus Christ.  “In all four gospel accounts Peter is clearly the leading apostle, and he remains so through Acts 10.  He was most often the Twelve’s spokesman during Jesus’ earthly ministry (see, e.g., Matt. 15:15; 19:27; John 6:68), and he was the chief preacher, leader and worker of miracles in the early years of the church (see, e.g., Acts 1:15-22; 2:14-40; 3:4-6, 12-26; 5:3-10, 12, 29).  It therefore seems that in the present passage Jesus addressed Peter as representative of the Twelve (28).”  But, “Regardless, of one’s choice of who the rock is in Matthew 16:18, the basic truth of Scripture remains: The foundation of the church is the revelation of God given through His apostles, and the Lord of the church is the cornerstone of that foundation (John MacArthur, “Matthew” in The MacArthur New Testament Commentary, p. 29).”

A Protestant Response to Papal Infallibility by Dr. Norman Geisler

Not only Protestants but also the rest of Christendom—Anglicans and Eastern Orthodox included—reject papal infallibility. Protestants embrace scriptural infallibility but deny that any human being or institution is Scripture’s infallible interpreter. Harold O. J. Brown (b. 1933) writes:

“In every age there have been those who considered the claims of a single bishop to supreme authority to be a sure identification of the corruption of the church, and perhaps even the work of the Antichrist. Pope Gregory I (r. 590–604) indignantly reproached Patriarch John the Faster of Constantinople for calling himself the universal bishop; Gregory did so to defend the rights of all the bishops, himself included, and not because he wanted the title for himself.” (PTP, 122)
Even within modern Catholicism the doctrine of papal infallibility is not without its opponents. Hans Küng (b. 1928), for instance, wrote a pointed critique in Infallible? An Inquiry, for which he was censured and forbidden to teach under the auspices of the Roman Church.
Response to the Arguments for Papal Infallibility From Scripture
There are several texts Catholics use to defend papal infallibility. Among the Protestant responses are the following points.

Matthew 16:18(ff.)
Roman Catholics use Jesus’ statement to Peter—“Upon this rock I will build my church (kjv)”—to support papal infallibility. Properly understood, though, this passage falls far short of support for the dogma.

First, many Protestants, insisting that Christ was not referring to Peter when He spoke of “this rock” being the church’s foundation, note:
(1)
Whenever Peter is referred to in this passage, it is in the second person; the “this rock” is in the third person.

(2)
Further, “Peter” (Gk: Petros) is a masculine singular term, and “rock” (Gk: petra) is feminine singular. Hence, they do not have the same referent, and even if Jesus spoke these words in Aramaic (which does not distinguish genders), the inspired text is in Greek (which does make such distinctions).
(3)
What is more, the same authority to bind given to Peter (v. 18) is given later to all the apostles (18:18).

(4)
In addition, no Catholic commentator gives primacy in evil to Peter simply because he was singled out by Jesus’ rebuke a few verses later: “Get behind me, Satan!” (16:23). Why then should they give primacy in authority to Peter because Jesus singled him out in response to affirmation of His identity? It makes sense for Jesus to have replied to Peter; only Peter spoke, but he was representing the group.
(5)
Renowned authorities (some Catholic) can be cited in agreement with this interpretation, including John Chrysostom and Augustine, who wrote: “ ‘On this rock,’ therefore, He said, which thou hast confessed, ‘I will build my Church.’ For the Rock (petra) is Christ; and on this foundation was Peter himself built” (OGJ in Schaff, NPNF, 106).
Second, even if Peter were the rock referred to by Jesus, he would not be the only rock in the church’s foundation. Again, Jesus gave all the apostles the same power to “bind” and “loose” (18:18); these were common rabbinic terms used for “forbidding” and “allowing.” The “keys” were not some mysterious power reserved for one person, but the power granted by Christ to His church upon which, when they proclaim the gospel, they can proclaim God’s forgiveness of sin to all who believe. Jesus breathed on all the disciples and gave them the power to forgive sins (John 20:21–23) through the proclamation of the gospel (Luke 24:46–49; cf. Matt. 28:18–20). John Calvin noted, 

“Since heaven is opened to us by the doctrine of the gospel, the word “keys” affords an appropriate metaphor. Now men are bound and loosed in no other way than when faith reconciles some to God, while their own unbelief constrains others the more.” (ICR, 1105)
From the scriptural affirmation that the church is “built on the foundation of the apostles and prophets, with Christ Jesus himself as the cornerstone” (Eph. 2:20), two things are clear: (1) All the apostles (not just Peter) are the church’s foundation; and (2) The only one given a place of uniqueness was Christ, the Capstone. Indeed, Peter himself refers to Christ as “the capstone” of the church (1 Peter 2:7) and the rest of believers as “living stones” (v. 5) in the church’s superstructure. There is no indication that Peter was given special prominence in the church’s foundation (above the rest of the apostles and below Christ); Peter is one stone along with the others.
Third, Peter’s New Testament role falls far short of the Catholic argument that he was given unique authority among the apostles.
(1)
While Peter did use the keys of the kingdom in opening the door of the gospel to Jews (Acts 2) and Gentiles (Acts 10), his role in the rest of Acts is not that of chief apostle; he is no more than one of the “most eminent apostles” (plural, 2 Cor. 12:11 nkjv).
(2)
Under God’s inspiration, Paul revealed that no other apostle was superior to him: “I am not in the least inferior to the [so-called ‘superapostles’ ” (2 Cor. 12:11).

(3)
No one reading Galatians carefully can come away with the impression that any apostle is superior to Paul, who received his revelation independently of the other apostles (Gal. 1:12; 2:2) to be granted the same status (2:8), even using that revelation to rebuke Peter when necessary (vv. 11–14).
(4)
That both Peter and John were sent by the apostles on a mission to Samaria reveals that Peter was not the superior apostle (Acts 8:4–13).
(5)
Indeed, if Peter were the God-ordained superior apostle, it would be strange that more attention is given to the ministry of Paul than to Peter’s in Acts. Peter is the focus in chapters 1–12; Paul is the dominant figure in 13–28.

(6)
Though Peter addressed the council in Acts 15, he exercised no primacy over the others; once again, the decision came from “the apostles and elders, with the consent of the whole church” (v. 22 tlb, cf. v. 23) and many scholars feel that James, not Peter, presided over the council (cf. vv. 13–21).

(7)
In any event, by Peter’s own admission he was not the pastor of the church but a “fellow elder” (1 Peter 5:1–2). While he said he was “an apostle” (1:1), he nowhere claimed to be “the apostle” or the chief of apostles; he was one of the church’s “pillars” (plural) (Gal. 2:9).
Fourth, however Peter’s role in the early church is understood, there is absolutely no reference to his having any kind of infallibility. While the word infallible never occurs in the New Testament, when parallel words or phrases do occur, they are used in reference to God’s Word alone, not anyone’s ability to interpret it: “Scripture cannot be set aside” (John 10:35 amp), and “until heaven and earth pass away, not one letter, not one stroke of a letter, will pass from the law until all is accomplished” (Matt. 5:18 tlb).
This is not to say that Peter didn’t have a significant role in the early church; he did. He even seems to have been the initial leader of the apostolic group and, again, was one of the early church’s pillars. Regardless, there is no evidence in Matthew 16 or any other text for the dogma of Peter’s superiority (to say nothing of infallibility).

Fifth, and finally, whatever apostolic powers Peter and the other apostles possessed, it is clear that these were not passed on to anyone after their deaths. The repeated New Testament criterion is that apostles had to be first-century eyewitnesses of the resurrected Christ; there could be no true apostolic succession in the bishop of Rome or in anyone else. Jesus said, “I will give you [not to “your successors”] the keys of the kingdom” (Matt. 16:19). The “keys” Peter used to open the door of the gospel to both Jews (Acts 2) and Gentiles (Acts 10) were singular, onetime events, with no New Testament indication that divine, apostolic (let alone infallible) authority was given to the apostles’ successors.
Further, these original, select individuals were given certain unmistakable “signs of an apostle” (2 Cor. 12:12 nkjv), including the ability to raise the dead on command (Matt. 10:8), immediately heal diseases that were naturally incurable (ibid.; John 9:1–7), bring supernatural judgment on believers who lied to God (Acts 5), perform instantly successful exorcisms (16:16–18), speak messages in languages they had never studied (2:1–8; cf. 10:44–46), and give gifts to others so that they could assist in the apostolic mission of founding the church. These unique miraculous powers ceased during their lives;33 Hebrews (c. 68–69) refers to these gifts as already past:
This salvation, which was first announced by the Lord, was confirmed to us by those who heard him. God also testified to it by signs, wonders and various miracles, and gifts of the Holy Spirit distributed according to his will. (2:3–4)

Jude, writing late in the first century (c. 71 or later), speaks of “faith that was once for all entrusted to the saints” (v. 3 tlb), exhorting his hearers to “remember the words that were spoken beforehand by the apostles of our Lord Jesus Christ” (v. 17 nasb). Here too the miraculously confirmed apostolic message was spoken of as past.
In addition, these miraculous signs were specifically given to the apostles to establish their authority as Christ’s representatives in founding His church. Jesus had promised them “power” to be his witnesses (Acts 1:8); Paul spoke of “the signs of an apostle” in confirming his authority to the Corinthians, some of whom had challenged it (2 Cor. 12:12 nkjv); again, Hebrews 2:3–4 highlights the apostolic miracles as being given to confirm that God chose them. It was God’s pattern (from the time of Moses on) to give unique abilities to his servants to confirm that their revelations were from Him.

In summation, because apostles had to be first-century eyewitnesses of the resurrected Christ, because they were given certain unmistakable apostolic signs to establish their authority, and because these miraculous powers ceased during their lifetimes, it follows that no one since has possessed apostolic authority. The absence of these apostolic gifts proves the absence of apostolic authority; what remains today is the apostolic teachings (in the New Testament) not the office of the apostles. The authority of the apostolic writings replaced the authority of the apostolic write
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