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Sovereign Grace Union: Doctrinal Basis
The Holy Scriptures
 The Holy Scriptures of the Old and New Testaments as originally given, as the 

inspired and infallible and inerrant Word of God, and as the sole, supreme, 
and all-sufficient authority in every matter of Christian faith and practice.

The Trinity
 One living and true God, Sovereign in creation, providence and redemption, 

subsisting in three Persons – the Father, the Son, and the Holy Spirit – the 
same in substance, and equal in power and glory.

The Lord Jesus Christ
 The Eternal Sonship and the essential, absolute, and eternal Deity, and true 

and sinless humanity of the Lord Jesus Christ; His virgin birth, death, and 
burial; His physical resurrection and ascension into heaven, and His coming 
again in power and glory.

The Holy Spirit
 The Personality and Deity of the Holy Spirit, through Whom the sinner is born 

again to saving repentance and faith, and by Whom the saints are sanctified 
through the truth.

The Fall of Man
 The fall of mankind in Adam, by which they have totally lost their original 

righteousness and holiness, and have come under the righteous condemna-
tion of God.

Unconditional Election
 The personal and unconditional election in Christ of a multitude which no 

man can number unto everlasting salvation, out of God's pure grace and 
love, without any foresight of faith or good works in them.

Particular Redemption
 The personal and eternal redemption from all sin and the penal consequence 

thereof, of all God's elect, by the substitutionary sacrifice of the Lord Jesus 
Christ.

Effectual Calling
 The effectual calling of all the elect by the irresistible grace of God.

Justification
 The justification of sinners by faith alone, through the atoning death and 

resurrection and imputed righteousness of Christ.

Final Perseverance
 The final perseverance in the state of grace of all those who have been 

elected by the Father, redeemed by the Son, and regenerated by the Holy 
Spirit, so that they shall never perish but have eternal life.

	 In	reference	to	the	above,	consult	the	XXXIX	Articles	of	the	Church	of	England,	
the	 Westminster	 Confession,	 the	 Savoy	 Declaration	 and	 the	 1689	 Baptist	
Confession	of	Faith.
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Editorial

We are reminded of our task in the Sovereign Grace Union by the 
line: ‘A charge to keep I have.’ That charge is to conserve God’s 
Truth by stating, vindicating, defending and applying the great 
teachings of classical Reformed theology. Relying on God alone, 
we may reasonably expect Him to bless our efforts to those who 
attend our Auxiliary and Annual General Meetings and/or read our 
magazine, pamphlets and web site. 

But if we are not to betray our trust, we need to be alert to threats 
from within the professing Church. For, as the old Scots 
Covenanters used to say: ‘There are right hand extremes and left 
hand defections.’ Some seek to enlist support for their errors from 
eminent Reformed theologians. For example: ‘Calvin was a 
universalist’ and ‘Edwards was a charismatic.’ Others draw 
attention to themselves by misrepresenting them. A certain 
American writer is vitriolic in his denunciations of Calvin. 

Now, while we call no man ‘Master’, nor regard any man as 
infallible, we are thankful to God for raising up eminent Defenders 
of the Faith in His Church. Their faithfulness to the full-orbed 
Gospel of Grace is our inheritance. While we neither defend nor 
excuse their failings, we seek to honour and follow them, as far as 
they followed Christ. And when they stress the priority and 
exclusiveness of God’s grace throughout the entire plan and work 
of salvation, over against every man-made effort to intrude his 
imagined merits, we desire to follow them. This is why we draw so 
copiously on their writings. 

Let us then seek to serve our generation by earnestly contending for 
the Faith once delivered to the saints, and by not relinquishing our 
charge till God calls us to hand it over to those coming after us who 
will teach others also. For this task, as for every other, we need a 
constant supply of that selfsame grace. Only then shall we be 
faithful, albeit unprofitable, servants.  
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Confession 

Introduction 

The Sovereign Grace Union is committed to upholding the doctrine 
that is according to true godliness and the godliness that is 
according to sound doctrine. It is therefore well within our remit to 
consider a much neglected subject, Confession. 

In Holy Scripture, the term ‘confession’ denotes both confession of 
sin and confession of faith. We are encouraged to confess in both 
these senses by examples and promises. 

In the former sense, David resolves: “I will confess my 
transgressions unto the Lord” (Psa 32.5), and John promises: “If we 
confess our sins, he is faithful and just to forgive us our sins, and to 
cleanse us from all unrighteousness.” (1 John 1.9) 

In the latter sense, Paul promises “that if thou shalt confess with thy 
mouth the Lord Jesus, and shalt believe in thine heart that God hath 
raised him from the dead, thou shalt be saved. For with the heart 
man believeth unto righteousness, and with the mouth confession is 
made unto salvation.” (Rom 10.9-10) Our Lord Jesus Christ 
Himself is our great example, in that “before Pontius Pilate” He 
“witnessed a good confession.” (1 Tim 6.13) That confession was: 
“My kingdom is not of this world.” (John 18.36) 

Both senses were known in the early church, where the term 
‘confession’ was used to describe the testimony of martyrs as they 
were about to suffer death for Jesus’ sake. They confessed both 
their sin and their Saviour. Let us then consider these two uses. 

Confession of Sin 

Confession of sin figures prominently in the Old Testament.  
The ninth chapters of Ezra, Nehemiah and Daniel are almost 
entirely taken up with it. These godly men went into the presence of 
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God, taking with them their own and the nation’s sins. They 
arraigned themselves before His tribunal, and acknowledged that 
He would be just to cast them off altogether. At the same time, they 
appeal to His free and rich mercy, available to them for the sake of 
the Messiah to come. 

The Penitential Psalms (6,32,38,51,102,130,143) are full of 
confessions. In every case, the penitent does not hesitate to blame 
and shame himself when he sees that his sin has dishonoured God 
and that his confession of it would glorify God. David Dickson 
rightly remarks that the true believer deals with God about his sins 
on the basis of both justice and mercy. He never refuses to 
acknowledge and confess that God would be just to condemn him; 
yet at the same time he appeals from the court of justice to the court 
of mercy, which alone can acquit him. Significantly, says Dickson 
(on Psalm 32.3-4): “that man is fittest to speak of the doctrine of 
man’s sin and misery, and of God’s free grace and mercy, who hath 
felt the bitterness of sin and wrath, and the sweetness of God’s 
grace by experience of God’s pardon.” So, John Owen confesses 
from his own Spirit-taught experience: “It is sweet to weep over 
forgiven sin, and water a pardon with our tears.” 

Confession of sin is also prominent in the New Testament. Our 
Lord Jesus Christ began His ministry with calls to repentance 
(Mark 1.15) and John baptized those who confessed their sins. 
(Matt 3.6) A humble confession of sin features as a condition of 
divine forgiveness in the parables of the Prodigal Son and of the 
Pharisee and the Publican. (Luke 15.17-21; 18.10-14) 

Confession of Faith 

In the Old Testament, confessions of faith tend to be public 
affirmations of God’s undeserved kindness for some deliverance. 
They are found on the lips of all Israel (Exod 15), psalmists (48.14; 
98) and prophets. (Isa 12) They all speak and sing of His covenant 
faithfulness, mercy and power. 
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The New Testament abounds in confessions of faith, usually with 
the Lord Jesus Christ as their subject. The blind man cured by Him 
was expelled from the synagogue for confessing Him. (John 
9.22,34) Peter confessed Him as “the Christ, the Son of the living 
God.” (Matt 16.16) Nathanael confessed Him as “the Son of God” 
and “the King of Israel.” (John 1.49) The Ethiopian chamberlain 
confessed Him: “I believe that Jesus Christ is the Son of God.” 
(Acts 8.37) Paul confessed Him as “the Apostle and High Priest of 
our profession.” (Heb 3.1) John declared that such confessions are 
essential to a true and saving faith. (1 John 4.2-3,13; 2 John 7) 

J.C. Ryle urges us both to admire and to copy Peter’s confession, 
adding the thought: “Happy would it have been for Christendom 
had there been more Christians like Simon Peter and Martin 
Luther.” He also sees Nathanael’s words as “a noble confession that 
our Lord was that divine Person who was promised to come into the 
world to redeem sinners.” John Owen says that it is “our 
inestimable privilege and honour” to have Christ as our Apostle and 
High Priest, and to “believe, declare” and “own” Him “to be so.”  

The Two Senses Combined 

At first sight, confession of sin and confession of faith may appear 
to be unrelated. Yet a closer view, coupled with spiritual self-
knowledge, reveals just how intimately they interpret each other. 
Confession of sin throws into sharp relief God’s unmerited 
kindness, and vice versa. It is only as we see God’s loving kindness 
and tender mercy that we will acknowledge our transgressions and 
beg God to blot them out. (Psa 51.1-3) It is only as we know God as 
a merciful, covenant keeping God that we will confess our nation’s 
sin and plead with Him to receive our prayer. (Neh 1.5-7) It is only 
as we believe God to be incomparable in delighting in mercy that 
we will be sure that He will pardon and subdue all our iniquities. 
(Mic 7.18-19) Confession of faith elicits confession of sin. The two 
are inseparable. 

Both prose and poetry are rich in examples. 
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Prays Augustine: “Hear my prayer, O Lord; let not my soul faint 
under Thy discipline, nor let me faint in confessing unto Thee Thy 
mercies, whereby Thou hast saved me from all my most wicked 
ways.” And again: “How hast Thou loved us, O good Father, who 
didst not spare Thine only Son, but didst deliver Him up for us 
wicked ones!” 

One of the most beautiful prayers of the martyr John Bradford 
interweaves confession of sin with confession of faith: 
“O then, dear God, and most meek and merciful Father, we heartily 
beseech Thee to be merciful unto us. For this thy Christ’s sake, for 
his death’s sake, for his resurrection’s sake, for his mediation’s 
sake, for thy promise, truth and mercy’s sake, have mercy upon us; 
pardon and forgive us all our sins, iniquities and trespasses, 
whatsoever we have committed against thee, in thought, word or 
deed, ever or at any time hitherto by any means. Dear Father, dear 
Father, have mercy upon us. Though we be poor, yet our Christ is 
rich; though we be sinners, yet he is righteous; though we be 
foolish, yet is he wise; though we be impure, yet he is pure and 
holy: for his sake therefore be merciful unto us.” 

John Donne acknowledges that “true confession is a mysterious 
art,” yet much of the mystery of the kingdom of heaven consists in 
“declaring . . publishing . . notifying and confessing of my sins.” In 
his famous Hymn to God the Father, Donne confesses both his 
original sin and actual transgressions with great sensitivity: 
 “Wilt Thou forgive that sin where I begun, 
 Which was my sin, though it were done before? 
 Wilt Thou forgive that sin through which I run,  

And do run still: though still I do deplore? 
When Thou hast done, Thou hast not done, 
For I have more. 

Wilt Thou forgive that sin which I have won 
Others to sin? and made my sin their door? 
Wilt Thou forgive that sin which I did shun 
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A year or two: but wallowed in, a score? 
When Thou hast done, Thou hast not done, 
For I have more.” 

When he comes to confess his faith, he couches his confession in 
the very rhythms of the ancient creeds. A passage from a sermon on 
the Incarnation is typical: “Christ, God and Man, in one Person, 
Creature and Creator together; One greater than the Seraphim, and 
yet less than a worm; Sovereign to all nature, and yet subject to 
natural infirmities; Lord of life . . and yet prisoner to death . . .” 

Our hymn books are full of poetic expressions of intertwined 
repentance and faith. Isaac Watts’s metrical paraphrase of Psalm 51 
- Show pity, Lord; O Lord, forgive; Samuel Davies’s Great God of 

Wonders, with its magnificent refrain echoing the prophet Micah: 
 “Who is a pardoning God like Thee? 
 Or who has grace so rich and free?” 
Toplady’s Rock of Ages, cleft for me; Samuel Stone’s Weary of 

earth and laden with my sin and Charlotte Elliott’s Just as I am, 

without one plea But that thy blood was shed for me are among the 
less maudlin examples. 

The doctrinal standards of Reformation churches are enshrined in 
noble confessions and catechisms of faith. Indeed, they are banners 
raised high above the clash of men and nations to be displayed 
because of their truth. As Ulrich Zwingli says: “I, Ulrich Zwingli, 
confess that I have preached in the worthy city of Zurich these

sixty-seven articles or opinions on the basis of Scripture.” The 
fulness and precision that marks most of them may be gathered 
from the following few extracts: 
“I believe that God has created me and all that exists.” (Luther’s 
Small Catechism. First Article on the Creed.) 

“We acknowledge man by nature to be blind, darkened in 
understanding, and full of corruption and perversity of heart.” 
(Genevan Confession. Article 4) 
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“The only Redeemer of God’s elect is the Lord Jesus Christ, who, 
being the eternal Son of God, became man, and so was, and 
continueth to be, God and man in two distinct natures, and one 
person, for ever.” (Westminster Shorter Catechism. Answer 21) 

“We are accounted righteous before God, only for the merit of our 
Lord and Saviour Jesus Christ, by faith, and not for our own works 
or deservings.” (Thirty-Nine Articles of the Church of England. 

Article 11) 

“Christ is the only way to salvation for all who have been, who are, 
and who will be.” (Zwingli’s Sixty-seven Articles. Article 3) 

In times of theological and moral confusion like our own, these 
confessions of faith need to be taught in home, church and school, 
as they were in the momentous days in which they were forged.  

The Abuse of Confession 

Every student of Church History knows how easily both kinds of 
confession have been abused. 

Confession of Sin 

1. Confession of sin is abused by the practice of ‘auricular 
confession’ to a ‘priest of the church.’ Under this dreadful system, 
the most sinister plots have been hatched and the “priest’s ear” has 
been made “the sink of the parish.” Let us remind ourselves that in 
the confessional box the priest sits as judge over the eternal 
destinies of poor penitents. Despite the claims of Rome, in the New 
Testament confession of sin to a priest is not even mentioned. 
Confession of sin is always to God (1 John 1.9) or to a wronged 
fellow believer. (Luke 17.4; Jam 5.16) 

2. Such abuse, however, is not confined to the Church of Rome. 
Confession of sin is abused when we confess without a broken and 
contrite heart. A shallow apology is deemed sufficient in some 
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circles. Yet “he who requires that with his mouth [ie forgiveness] 
which he disregards with his heart does not pray to God, but mocks 
Him.” (John Davenant) It is not only sinning that ruins us, says 
Matthew Henry, but sinning and not repenting. 

3. Confession of sin is also abused when men pervert the very 
concept of confession. English literature abounds with such 
perversions.  

Coleridge’s Ancient Mariner, for example, expects the Hermit to 
‘shrieve’ his soul by confessing his shedding of the albatross’s 
blood. 

Yeats imagines that by merely thinking over his past life he can 
forgive himself. We know, however, that the Prodigal Son had to 
return to his father before he was received back into the family 
home. The true penitent can never forgive himself for his sin. 

Lord Byron mocks Augustine in the most despicable terms: 
 “Saint Augustine in his fine Confessions 
 Makes the reader envy his fine Transgressions.” 

James Joyce and Oscar Wilde pervert true confession even more 
vilely. 

Jean Jacques Rousseau’s Confessions call for fuller comment. 
Deliberately parodying the Confessions of Augustine, he 
shamelessly proclaims: “I have entered on a performance that is 
without example, whose accomplishment will have no imitator. I 
mean to present my fellow mortals with a man in all the integrity of 
nature; and this man shall be myself.” William Blake denounced the 
pompous man’s blatant egotism with the words: “The book written 
by Rousseau called his Confessions is an apology and cloak for his 
sins, and not a confession.” Benjamin Warfield is more scathing: 
“Rousseau’s conception of self-revelation rose little above 
exhibiting himself with his clothes off . . . What lay beneath the 
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surface he passed by with the unconsciousness of an essentially 
frivolous nature.” 

Pale imitations of Rousseau may be found in De Quincey’s 
Confessions of an English Opium Eater, Coleridge’s Confessions of 

an Inquiring Spirit and Hogg’s Confessions of a Justified Sinner.

As for the depraved and degrading ‘confessions’ of the ‘pulp 
magazines,’ what can we say except that they glory in their shame? 

Confession of Faith 

Among the innumerable abuses of confession of faith that exist are 
the various heresies put out by present day sects and cults. Here 
again we offer a tiny selection: 
“Satan is the originator of the trinity doctrine.” (Jehovah’s 
Witnesses) 

“Jesus, the Galilean prophet, was born of the virgin Mary’s spiritual 
thoughts of Life and its manifestation.” (Christian Science) 

“In the beginning, the head of the gods called a council of the gods; 
and they came together and concocted a plan to create the world 
and people it.” (Mormonism) 

“We believe that Jesus was only one of nine manifestations of the 
divine being and appeared in his era of time to illumine those who 
lived at that time. Today Baha’u’llah is the source of revelation.” 
(Baha’i Faith) 

“Just as I am, without one plea, 
 But that, O God, thou madest me, 
 And that my life is found in thee, 
 O God of love, I come, I come. 

 Just as I am, nor poor, nor blind, 
 Nor bound by chains in soul or mind, 
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 For all of thee within I find, 
 O God of love, I come, I come. 

 Just as I am, thou wilt receive, 
 Tho’ dogmas I may ne’er believe, 
 Nor heights of holiness achieve, 
 O God of love, I come, I come.” (Spiritism) 

Conclusion 

Let us draw our thoughts to a conclusion. Confession, both of sin 
and of faith, should form a major element in our Christian lives.  

Sinning is common, but confessing is rare. How we need to invite 
God to search us to the very bottom of our hearts, shine His light on 
our most cherished and secret sins, and draw us, in view of His 
abundant willingness to pardon, to confess to Him all that is shown 
us there. Though we are unworthy to take His holy name upon our 
lips, there is forgiveness with Him, that He may be feared. Let us 
go to Him, then, in the name of His dear Son, and we shall find 
mercy. 

Then again, we must find grace to be ready to boldly confess our 
Saviour in any company. Geoffrey Wilson believes that “open 
confession of His name before men is an indispensable condition 
for all authentic discipleship,” while Charles Hodge warns us that 
“those who are ashamed or afraid to acknowledge Christ before 
men cannot expect to be saved. The want of courage to confess,” he 
searchingly adds, “is decisive evidence of the want of heart to 
believe.” Only a God-given courage will keep us from denying Him 
by sinful silence. May we seek it with our whole heart. 
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Some Reformation Theologians: 

Jerome Zanchius (1516-1590) 

Introduction 

If Peter Martyr Vermigli (1500-1562) played an important role in 
shaping Reformed thought and practice in the first half of the 16th

century, his compatriot, disciple and fellow refugee Jerome 
Zanchius (1516-1590) became a key figure in its consolidation 
during the second half of the century. In the two areas in which his 
impact was greatest - Bible Commentaries and Topical Essays 
(Loci) - he combined exegesis of the sacred text and Reformed 
doctrine with considerable success.  

His Life 

Jerome Zanchius was born into a noble family at Bergamo, Italy, in 
1516 (the year before Luther’s Ninety-five Theses). Having lost his 
father (1528) and mother (1531) he joined a community of 
Augustinian canons at Lucca. Here he remained for nineteen years, 
initially studying Aristotle, the Mediaeval Schoolmen and 
Languages.  

In the monastery Zanchius met an Italian count, Maximian, and the 
learned Tremellius, who along with himself were converted to 
Christ through hearing Peter Martyr Vermigli’s exposition of 
Romans and lectures on the Psalms. With Vermigli as his mentor, 
he was introduced to the works of Bucer, Melanchthon, Bullinger 
and Calvin. Zanchius himself records how this momentous change 
turned his studies into a new channel: “The Count and I betook 
ourselves to a diligent reading of the Holy Scriptures, to which we 
joined a perusal of the best of the Fathers, and particularly 
Augustine. For some years we went on thus in private, and in public 
we preached the Gospel, as far as we were able, in its purity.” 

Persuaded to escape persecution, Count Maximian fled to Geneva, 
where he became the first pastor of the Italian Protestant Church. 
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Peter Martyr left Italy in 1550, followed by eighteen of his 
disciples, including Zanchius. Being providentially delivered from 
his “Babylonish captivity” (his own words), Zanchius followed the 
count to Geneva. 

Recommended by Peter Martyr for a divinity professorship at 
Oxford, Zanchius began his journey to England, but was detained at 
Strasburg, where he accepted the Chair of Divinity made vacant by 
the death of Caspar Hedio (1553). Here he taught for eleven years, 
befriended by Sturmius, the University Rector, but opposed by 
malicious haters of reform. In 1562 Zanchius presented his treatises 
on Predestination, Final Perseverance and The Lord’s Supper to 
the University Senate. Despite their acceptance, the growing 
dominance of Lutherans in the Senate led to the peace-loving 
Zanchius subscribing the Augsburg Confession on pain of losing his 
professorship, qualifying his subscription regarding the manner of 
the Lord’s Presence in the Supper. 

Not content with Zanchius’s concession, several Lutherans, 
particularly John Marbach, “a weak but fiery disputer” (Toplady), 
charged him with heterodoxy for denying the ubiquity of Christ’s 
body and protesting against their alleged lawfulness of images. But 
the Strasburg city fathers, pleased with Zanchius’s rejection of the 
fanatical Heshusius’s fierce attacks on his fellow reformers, which 
they refused to have printed in the city, prevented them from 
proceeding against him. 

Zanchius’s failure to heal the divisions led him to visit other 
universities, whose opinions on the disputed points he secured in 
writing, for the contending parties to consider amicably. An 
assembly of combined theologians and lawyers from other districts 
drew up certain articles of faith, to which they urged both parties to 
subscribe. Zanchius tried to preserve peace and a good conscience 
by acknowledging the articles to be ‘pious.’ Dis-satisfied with this, 
his opponents drew up measures for a more lasting compromise. 
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At this juncture, Zanchius received a call to pastor a church at 
Chiavenna in the Grisons. Seeing no prospects of peace at 
Strasburg, he turned down other invitations from Zurich, Geneva, 
Leiden, Heidelberg, Marpurg and Lausanne, and moved to 
Chiavenna late in 1563.  

He had not been there long when a devastating plague carried off 
twelve hundred inhabitants within seven months. Zanchius later 
recorded that when the plague was wreaking havoc on the 
community, he urged repentance and faith as long as he had a place 
to preach in or a congregation to address. But when the population 
was almost completely decimated, he withdrew to a nearby 
mountain, where for three and a half months he devoted himself to 
meditation and writing, prayer and reading the Scriptures. There, he 
says, “I was never happier in my own soul, nor enjoyed a better 
share of health.” Once the plague began to abate, he returned to his 
public duties, remaining in Chiavenna for four more years. 

In 1568, following the death of Zachary Ursinus, a joint framer of 
the Heidelberg Catechism, the Elector Palatine Frederick III 
persuaded Zanchius to accept a divinity professorship at Heidelberg 
University. Soon after his installation, the elector invited him to 
write a treatise on the Trinity against the Socinians, who were 
Unitarians. This assignment was all the more welcome to him, as 
Laelius Socinus had already taken great pains to try and win 
Zanchius to his party. Finding him inflexible in his Trinitarianism, 
the Socinians became his sworn enemies, a fact for which he 
publicly thanked the Lord Jesus Christ. 

Zanchius held his professorship at Heidelberg for ten years, after 
which he moved to Neustadt, where the new Count Palatine, John 
Casimir, had his residence. The church at Neustadt enjoyed his 
ministrations for seven years. 

With the onset of old age, Zanchius retired to Heidelberg, where he 
died in 1590, aged seventy-five. A monument in the college chapel 
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of St. Peter’s, where his remains are buried, displays a fitting tribute 
to his life and learning. 

According to Toplady, the Puritan commentator Matthew Poole 
described Zanchius as “a divine of the first class, whose 
expositions, written with extra-ordinary learning and ability, prove 
him to have been a most accomplished scholar.”  

Only five years after Zanchius’s death, a certain William Barrett, 
who had dared to preach an Arminian sermon in the University 
Church of St. Mary’s, Cambridge, in which he had slandered 
Calvin and made “rancorous reflections” on Peter Martyr, Theodore 
Beza, Jerome Zanchius, Francis Junius and other Reformers, was 
compelled by the university authorities to publicly recant in the 
same pulpit in which he had vented his heresy and malice, “seeing 
our Church holds these divines in deserved reverence.” Sadly, this 
is no longer the case. 

A Dutch broadside of 1617, entitled The Light of the Gospel 

Rekindled by the Reformers, includes Zanchius along with fifteen 
others seated around a table in harmonious union, with an open 
Bible before them. In the centre of the table, set on another Bible, 
stands a blazing candle, signifying the light of divine truth brought 
into the open by the Reformers. O what debtors we are to God for 
these men, of whom the world was not and is not worthy! 

His Theology 

In view of the limited space at our disposal, we omit any exposition 
of his works on the Nature of God, the Trinity, the Fourfold State of 
Man, the Perseverance of the Saints, and offer samples of his 
teaching on Predestination and the Lord’s Supper.  

1. Predestination 

In order to place Predestination in its proper theological context, 
Zanchius precedes his treatise on it with certain observations on 
certain divine attributes: His wisdom, foreknowledge, 

Page 15



Peace and Truth: 2007:1

unchangeableness, omnipotence, justice and mercy, and on His 
will. It is because God’s wisdom is perfect, His foreknowledge is 
certain, His nature and decrees are unchangeable, His omnipotence 
is unlimited, His justice is righteous, His mercy is infinite and His 
will is sovereign and irresistible, that His predestination of the elect 
is “unconditional, particular and irreversible.” “When it is said, ‘He 
hath mercy on whom He will have mercy’ (Rom 9), it is as much as 
if the apostle had said: ‘God elected, ransomed, justified, 
regenerates, sanctifies and glorifies whom He pleases,’ every one of 
these great privileges being briefly summed up and virtually 
included in that comprehensive phrase: ‘He hath mercy.’” 
Consequently, “whatever favour is bestowed on us, whatever good 
thing is in us or wrought by us, whether in will, word or deed, and 
whatever blessings else we receive from God, from election quite 
home to glorification, all proceed merely and entirely from the good 
pleasure of His will and His mercy towards us in Christ Jesus. To 
Him therefore the praise is due, who putteth the difference between 
man and man by having compassion on some and not on others.” 

Zanchius’s treatment of this awesome subject is grouped under five 
chapter headings: terms and definitions; predestination in relation to 
all men; the election of the saints to eternal life; the reprobation of 
the ungodly; and why predestination should be publicly preached. 
We summarize only the first chapter. 

1. Terms and Definitions 
Because the Scriptures mention God’s love and hatred, His election 
and reprobation, His purpose and foreknowledge, in connection 
with predestination, Zanchius explains these terms. 
(a) Love and Hatred 
Love in God, he reminds us, is no passion, but His “eternal 
benevolence” or good will towards His people. His determination to 
“deliver, bless and save” them is based neither on their good works 
nor even on the merits of Christ their Mediator. For the gift of 
Christ itself is the fruit of this favour (John 3.16). His love for them 
arises merely from the good pleasure of His will. Furthermore, it 
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delights in them, not “considered in themselves”, but in Christ. 
From this good will and delight spring all their blessings - temporal, 
spiritual and eternal. 
By contrast, God’s hatred implies His determination not to have 
mercy on others. Therefore, ‘Esau have I hated’ is God saying to 
Himself: “I did, from all eternity, determine within Myself, not to 
have mercy on him.” Hatred also signifies His infinite dislike of 
them as sinners and His resolve to punish them for their sin. 

(b) Election and Reprobation 
The term ‘election’ has four meanings in Scripture: 
i. “That eternal, sovereign, unconditional, particular and immutable 
act of God where He selected some from among all mankind and of 
every nation under heaven to be redeemed and everlastingly saved 
by Christ.” 
ii. Less frequently, it signifies “that gracious and almighty act of the 
Divine Spirit whereby God actually and visibly separates His elect 
from the world by effectual calling.” The proof text cited is John 
15.19 - ‘Because I have chosen you out of the world, therefore the 
world hateth you.’ Clearly, this choice is the first expression in time 
of their election in eternity. 
iii. Sometimes, election refers to “God’s taking a whole nation, 
community or body of men into external covenant with Himself.” 
He shows this by giving them His written Word while leaving 
others without it. In this sense, the whole Jewish nation is called 
elect (Deut 7.6), though not all its members were saved. 
iv. Occasionally, election signifies “the temporary designation of 
some person or persons” to a particular place or work in the visible 
church or state, eg, Judas was chosen to be an apostle (John 6. 70) 
and Saul to be a king (1 Sam 10.24). 
By contrast, reprobation denotes: 
i. God’s eternal preterition of some men, and His predestination of 
them to fill up the measure of their sins and then to receive the just 
punishment due to them. 
ii. Also, it signifies God’s refusal to call by grace those whom He 
has fore-ordained to condemnation. 
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iii. Lastly, it refers to God’s refusal to grant some nations the light 
of the Gospel revelation. Such “national reprobation” does not 
mean the eternal punishment of every individual in such a nation. 
[Rahab in Canaan and Ruth in Moab are examples. Ed.] 

(c) Purpose and Foreknowledge 
By the ‘purpose’ of God, Zanchius understands “His gracious 
intention from eternity of making His elect everlastingly happy in 
Christ.” 
When ‘foreknowledge’ is ascribed to God, it signifies: 
i. “That general prescience whereby He knew from all eternity both 
what He Himself would do, and what His creatures, in consequence 
of His efficacious and permissive decree, should do likewise.” In 
this sense it covers all events and actions, good or evil; natural, civil 
or moral. 
ii. It often denotes that special foreknowledge which has the elect 
for its objects, as in Psalm 1; John 10.27; 2 Timothy 2.19; Romans 
8.29 and 1 Peter 1.2. In this connection it is “the same with love, 
favour and approbation.” 

Finally in this chapter, Zanchius defines ‘predestination’ according 
to its Biblical usage. 
In Latin, he says, it means “to deliberate beforehand with oneself 
how one shall act.” Consequently, “to constitute, foreordain and 
predetermine where, when, how and by whom anything shall be 
done, and to what end it shall be done.” In Greek, it means “to 
resolve beforehand” and, before this resolution is carried out, “to 
appoint it to some certain use and direct it to some determinate 
end.” In Hebrew it signifies the same. 

Now, just as wise men consider beforehand what course of action to 
take, so “the all-wise God” accomplishes His will in infinite 
wisdom, from which “no creature . . is exempted.” Theologically, 
therefore, predestination embraces: 
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1. His “eternal, most wise and immutable decree” by which He 
determined everything to be “declarative of His own glory. Of this 
decree actual providence is the execution.” 
2. In relation to mankind in general, it covers the creation and fall 
of Adam and of all his natural posterity “into the dreadful abyss of 
sin, misery and death.” 
3. In relation to the elect only, it is “that eternal, unconditional, 
particular and irreversible act of the Divine will whereby, in 
matchless love and adorable sovereignty, God determined with 
Himself to deliver a certain number of Adam’s degenerate offspring 
out of that sinful and miserable estate” into which they were to fall, 
“being pitched upon and singled out by God the Father to be vessels 
of grace and salvation (not for anything in them that could 
recommend them to His favour or entitle them to His notice, but 
merely because He would show Himself gracious to them) they 
were, in time, actually redeemed by Christ, are effectually called by 
His Spirit, justified, adopted, sanctified and preserved safe to His 
heavenly kingdom. The supreme end of this decree is the 
manifestation of His own infinitely glorious and amiably 
tremendous perfections; the inferior or subordinate end is the 
happiness and salvation of them who are thus freely elected.” 
4. As it regards the reprobate, predestination is “that eternal, most 
holy, sovereign and immutable act of God’s will, whereby He hath 
determined to leave some men to perish in their sins, and to be 
justly punished for them.” 

2. The Lord’s Supper 

In his commentary on Colossians 3.1-2, Zanchius distinguishes 
between Christ’s “corporeal presence”, which is located “in 
heaven”, and His “deity”, by which He is everywhere, and “by His 
grace and regenerating Spirit . . in all the saints.” His divine 
presence is signified “by His Word . . in the preaching of the 
Gospel” and “in His representation in the sacraments.” “But as far 
as His body is concerned”, he repeats emphatically, “He is only in 
heaven.” 
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In fact, he continues, citing Hebrews 8.1-2, Christ’s bodily presence 
at the right hand of God is a precondition for His continued service 
as our High Priest. It is therefore absolutely necessary to affirm that 
“He is not on earth, but in heaven.” This is why the apostle 
commands us to seek Christ above, not here on earth. 

After commenting on Philippians 1.12-27, Zanchius discusses 
several doctrinal topics. The tenth of these has an important bearing 
on the Lord’s Supper. In it he argues against Luther that our Lord’s 
human body and soul do not possess the properties of His divine 
nature, and so are not everywhere. Besides, if the human body and 
soul of Christ were present on earth, Paul (in Philippians 1.23) 
would never have desired to depart in order to be with Christ.  

Furthermore, says Zanchius from 2 Corinthians 5.6, “whilst we are 
at home in the body we are absent from the Lord.” To maintain the 
ubiquity of Christ’s human nature is an open invitation to idolatry. 
For if, as Rome and Luther claim, the words HOC EST CORPUS 
MEUM = This is My Body, are to be taken literally, the whole idea 
of a sacrament is undermined. The bread and wine are only 
emblems of His broken body and shed blood, and are attached to 
the Word to signify the spiritual union between Christ and His 
people. And since they partake IN REMEMBRANCE OF HIM, He 
cannot be bodily present with them.  

This view of the Lord’s Supper, he adds, is confirmed by the 
worship of the Early Church. Its use of the Sursum Corda = Lift up

your Hearts, clearly indicates that Christ was worshipped in 
heaven, not on an altar. The Supper fulfils its true function when it 
leads our hearts not only to recall His physical death, but also to 
worship Him in heaven. 

When unbelievers, therefore, receive the elements, that is all they 
receive. And only when believers are exercised by the Holy Spirit 
at the table are they nourished spiritually in their souls. “Just as in 
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Baptism the washing of the conscience from sin is spiritual, so the 
true eating of Christ’s body must also be spiritual.”  

Neither do believers eat the actual broken body and drink the shed 
blood of their Redeemer, for since His resurrection His body and 
blood no longer exist in that form. Comments John L. Farthing on 
Zanchius’s teaching: “The purpose of the Supper is to join us not to 
a lifeless corpse but to a living Christ.” Consequently, only true 
living disciples are nourished by Him, and then only when they 
receive Him into their hearts by faith. This is the true Reformed 
doctrine of Receptionism. 

Zanchius repeatedly reminds us that “the body of Christ . . is now 
alive, not bloodless, and His blood is now in His veins, not poured 
out.” The mouths of communicants therefore CANNOT 
POSSIBLY eat and drink His body and blood. These are not only in 
heaven, but also they exist in a form that cannot be physically 
consumed. “For it is the mind endowed with faith that remembers 
and embraces things that are in the past - namely, that Christ has 
given His body and shed His blood for us - which is precisely what 
it means to eat and drink the body and blood of Christ.” 

Zanchius’s mention of other Reformers is noteworthy. Despite his 
refutation of Luther, he generously refers to his early emphasis on 
“faith’s appropriation of Christ’s death as the token of our 
redemption, which involves partaking of the body and blood of 
Christ in a spiritual rather than a material way.” (John L. Farthing) 
For a fuller grasp of the fellowship between Christ and believers in 
the Supper, he refers us to Ursinus, his Heidelberg predecessor. 
And, as John L. Farthing says: “Calvin’s spirit hovers over virtually 
every paragraph of Zanchius’s eucharistic treatises.” 

Lastly, by stressing the purpose of the Lord’s Supper - “that we 
should grow more and more to be one with Christ”, and grow 
“more and more each day” into an ever-increasing awareness of 
Christ’s presence with us, which will make us more loving, both to 
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Him and others, “for it is a sacrament not only of faith but also of 
love” - Zanchius indicates his rejection of the simple  
‘memorialism’ of Zwingli.  

Conclusion 

In view of the casual, even careless, observing of the Lord’s Supper 
by many in our day, we would do well to lay Zanchius’s teaching 
on this ordinance to heart, so that we actually enjoy spiritual 
communion with our Saviour in our observance of it, grow more 
and more like Him, and be better prepared for the Marriage Supper 
of the Lamb when we die. For as a dear man of God once said: 
“Heaven is a prepared place for a prepared people.” 
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Sins of Youth 

[Just before their martyrdom, the two young Scottish Covenanters 
Isobel Alison and Marion Harvey, sang: 
 ‘My sins and faults of youth 
 do thou, O Lord, forget: 
 After thy mercy think on me, 
 And for thy goodness great.’ 
     (Psalm 25.7 Metrical Version) 
In the following edited extract, J.C.Ryle pleads with young men to 
escape the misery of giving themselves to sin. We trust it will strike 
a chord in every heart, and lead us all to repentance. Ed.] 

Sin is the mother of all sorrow, and no sort of sin appears to give a 
man so much misery and pain as the sins of his youth. The foolish 
acts he did, - the time he wasted, - the mistakes he made, - the bad 
company he kept, - the harm he did himself, both body and soul, - 
the chances of happiness he threw away, - the openings of 
usefulness he neglected; - all these are things that often embitter the 
conscience of an old man, throw a gloom on the evening of his 
days, and fill his last hours with self-reproach and shame.   

Some men could tell you of the untimely loss of health brought on 
by youthful sins. Disease racks their limbs with pain, and life is 
almost a weariness. Their muscular strength is wasted . . and their 
natural strength abated . . Believe me, this is a bitter cup to drink. 

Others could give you sad accounts of the consequences of idleness.
. .They would not get wisdom at the time when their minds were 
most able to receive it and their memories most ready to retain it. 
And now it is too late. . . They have no longer the same power, even 
if they had the leisure. Lost time can never be redeemed. This too is 
a bitter cup to drink. 
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Others could tell you of grievous mistakes in judgment, from which 
they suffer all their lives long. They would have their own way. 
They would not take advice. They formed some connection that has 
been altogether ruinous to their happiness. They chose a profession 
for which they were entirely unsuited. And they see it all now. But 
their eyes are open only when the mistake cannot be retrieved. Oh, 
this is also a bitter cup to drink! 

Young men, young men, I wish you did but know the comfort of a 
conscience not burdened with a long list of youthful sins. These are 
the wounds that pierce the deepest . . . Be merciful to yourselves. 
Seek the Lord early, and so you will be spared many a bitter tear. 

This is the truth that Job seems to have felt. He says: ‘Thou writest 
bitter things against me, and makest me to possess the iniquities of 
my youth.’ (Job 13.26) . . David also seems to have felt it. He says 
to the Lord: ‘Remember not the sins of my youth, nor my 
transgressions.’ (Psa 25.7) Beza, the great Swiss Reformer, felt it so 
strongly that he named it in his will as a special mercy that he had 
been called out from the world, by the grace of God, at the age of 
sixteen. 

Go and ask believers now, and I think many a one will tell you 
much the same. “Oh that I could live my young days over again!” 
he will most probably say. “Oh that I had spent the beginning of my 
life in a better fashion!” “Oh that I had not laid the foundation of 
evil habits so strongly in the spring-time of my life!” 

Young men, I want to save you all this sorrow, if I can. Hell itself is 
truth known too late. Be wise in time. What youth sows, old age 
must reap. Give not the most precious season of your life to that 
which will not comfort you in your latter end. Sow to yourselves 
rather in righteousness . . Sin may go lightly from your hand or run 
smoothly off your tongue now, but depend on it, sin and you will 
meet again . . I want you all to escape the wretchedness that 
youthful sins are sure to entail. 
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Book Reviews 

Reformation Heritage Books 

An Account of the Life and Death of Mrs Elizabeth Bury - ed. Kevin 
McGrane. 382pp. Pbk. £15. ISBN 1-892777-99-1. 
Available from Mr McGrane, 121 Westley Road, Bury St 
Edmunds, Suffolk. IP33 3SA. £15 includes postage and packing. 
We are greatly indebted to Mr McGrane, a life member of the 
Sovereign Grace Union and an elder at Bury St Edmunds 
Presbyterian Church, for reproducing in modern format this account 
of a remarkable Christian woman. The work involved was 
immense. The reader will be impressed by Mrs Bury’s wide 
learning, sweet affability and unaffected godliness. In an early 
edition, the account was widely read among Protestant Dissenters, 
who valued its transparent honesty and devotional depth. The 
‘transactions’ between God and her soul are calculated both to 
rebuke our shallowness and draw out our longing for a closer walk 
with God. It shows us how to “drink more deeply of the wells of 
salvation” (Joel Beeke), surely something we all need to learn. 
[Incidentally, Mrs Bury holds a place in the 2004 Dictionary of 

National Biography.] As an antidote to current intellectualism and 
busy activism, this Account of her Life and Death, Diary, Letters, 
Funeral Sermon and other related material will, with God’s 
blessing, profit us all. Unreservedly recommended.                J.M.B. 
A Conversation with Jonathan Edwards - Garry Crampton. 202pp. 
Pbk. $16. ISBN 978-1-892777-76-8. 
We rejoice that the writings of Jonathan Edwards are made 
available to us in such a captivating form. Some may hesitate to 
read what they believe is a heavy and demanding writer. There is no 
excuse now for such holding back. Here is a delightful encounter in 
the relaxed form of an interview, with questions asked and answers 
given from Edwards’s writings. Access to this theological giant 
covering every aspect of the Christian Faith is a privilege. Angels, 
Soteriology, Eschatology, Heaven and Hell are just some of the 
subjects scrutinized. Dr Crampton creates a very personal one-to-
one atmosphere for a deep reflection on major issues. Many will be 

Page 25



Peace and Truth: 2007:1

glad of such a resource. For beginners with Edwards there is much 
here to be thankfully accepted. This is a most important addition to 
the bookshelves of all believers.                                   Aubrey Ridge 
The Experimental Knowledge of Christ and Additional Sermons of 

John Elias (1774-1841) - translated by Owen Milton. Foreword by 
Joel Beeke. Biographical Introduction by Iain Murray. 164pp. Pbk. 
£12. ISBN #1-892777-77-0. 
These eleven sermons by the great Welsh preacher are solemn, 
searching, short, striking, profound, earnest and compassionate. 
Owen Milton has done a wonderful job in bringing out the crisp 
style and thoroughly Reformed contents which God so signally 
blessed in the best days of Welsh Nonconformity. As well as ‘The 
Experimental Knowledge of Christ,’ there are sermons on ‘The 
Danger of Losing One’s Soul,’ ‘The Duty of Listening to the 
Gospel as the Voice of Christ,’ ‘Praying for the Spirit,’ ‘The 
Greatness of the Peace of God,’ ‘The Funeral Sermon of King 
George III,’ (which overthrows the dreadful caricature of him in a 
recent film), ‘The Coming of the Son of Man,’ and other deeply 
spiritual topics. This superb collection should be read by all who 
are in earnest about their salvation and those who are satisfied with 
a mere formal head knowledge about Christ.                           J.M.B. 

Dorchester House Publications. P.O. Box 67, Rickmansworth, 

Herts. WD3 5SJ. 

The Foundations Under Attack: The Roots of Apostasy - Michael de 
Semlyen. 232pp. Pbk. £10 incl. p & p. ISBN 978-0-9518386-1-7. 
This is a timely, powerful and disturbing book. Fighting the enemy 
on all fronts, our author faithfully traces the origins of Britain’s 
national apostasy and calls us back to a Bible-based, history-linked 
Reformed Protestantism. The rejection of the A.V. in favour of 
modern Bible versions, of the doctrines of grace in favour of man-
centred Arminianism, and of our Christian heritage in favour of 
political correctness are all carefully documented and firmly 
repudiated. Antichristian Papal Rome, Finneyesque Revivalism, 
Islam, Prophetic Futurism and much more are faithfully dealt with 
as contributory causes of our present spiritual and moral malaise. 
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While calling us back to be well informed on the Bible and our 
national history, Mr de Semlyen warns us against refusing to learn 
from our past mistakes. Since many Christians, nurtured on liberal 
ideas of tolerance, do not want to be warned, we urge our readers to 
buy this goad to our comfortable indolence and make its contents a 
matter of earnest, pleading prayer.                                           J.M.B. 

Rutherford House 

Reformed Theology in Contemporary Perspective. Westminster: 

Yesterday, Today - and Tommorow? ed. Lynn Quigley. 280pp. Pbk. 
£14.99. ISBN 0-946068-88-7. 
This symposium of papers delivered at the Seventh Edinburgh 
Dogmatics Conference (1997) is a re-evaluation of the Westminster 
theological tradition. In the anti-confessional ethos of much 
contemporary church life such a re-assessment should be 
welcomed. Having said this, I shudder to read (in the opening paper 
by Principal Macleod of the Free Church of Scotland) that “this 
man” [i.e. the Lord Jesus Christ] “felt he wasn’t going to be able to 
cope” (p4) and that His atonement was “a great Black Hole crying 
out for a logos” (p6). Well, if this is where ‘Reformed’ scholarship 
is taking us, let us go back to Calvin and his fellow Reformers, the 
Puritans, Covenanters and their Evangelical successors. Other 
disturbing features appear in the book, but they require further 
elucidation before we can understand them. Thankfully, the 
symposium has a few ‘redeeming’ features: Paul Helm’s fine 
exposition of the Westminster Confession’s doctrine of God’s 
Eternal Decree and Principal McGowan’s convincing proof that the 
Westminster ‘divines’ were Calvinistic. Regrettably, some of the 
contributors appear to be stuck in the quagmire of ‘interactions’ 
[one scholar says this, another refutes him, etc.] and unable to rise 
to the level of expounding and applying relevant Biblical and 
Confessional texts. An avowedly Reformed Conference failing to 
take the Word of God alone as its springboard does not augur well 
for the future. After all, the Confession itself, in accordance with 
Scripture, tells us that “the supreme Judge, by which all

controversies of religion are to be determined, and all decrees of 
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councils, opinions of ancient writers, doctrines of men, and private 
spirits, are to be examined, and in whose sentence we are to rest, 

can be no other but the Holy Spirit speaking in the Scripture.” 
(Westminster Confession. I. X.)                                               J.M.B. 

Evangelical Press 

This Little Church Stayed Home - Gary E Gilley. 176pp. Pbk. 
£7.95. ISBN 0-85234-603-4. 
The subtitle of this splendid book is ‘A faithful church in deceptive 
times.’ If your doctor diagnosed cancer, but in order not to alarm 
you, said you had indigestion, he would be doing you no favours. 
The author issues a strong warning to the church not to believe that 
the Gospel has to be presented in a winsome package. What 
desperately needs to be reclaimed is a Biblical concept of sin and its 
potential power. If you invite people to attend church on the Lord’s 
Day and give them entertainment, you can hardly offer them a solid 
diet of Biblical exposition on Wednesday evening! Some church 
leaders have decided that the only way to win the lost is to offer 
them what they think they need, in the hope of giving them what 
they really need. We are reminded that there is a Biblical approach 
by which we can remain faithful to God’s Word and yet speak to 
our age. Here Post-Modernism, Mysticism and the Emergent 
Church are thoroughly exposed. In these days when the authority 
and sufficiency of Scripture is at stake, this important book is sorely 
needed - to be read and acted upon. Warmly recommended.      A.R. 
Is Anybody Out There? - John Blanchard. 38pp. Pbk. ISBN 
085234-616-6. 
This is an exceptionally well produced evangelistic booklet. 
Blanchard is a seasoned writer who here gives a distillation of his 
Gospel presentation. He is especially comfortable dealing with the 
world of science and is very good at exploding the more grandiose 
claims made by many modern scientists. This is a booklet that 
could be given to any educated seeker, as well as to any Christian 
needing help to address their scientific ignorance. It is warmly 
recommended.                                                                             M.L. 
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Kingsway Publications 

Against the Tide - Angus Kinnear. 351pp. Pbk. £8.99. ISBN 1-
84291-224-0. 
Subtitled ‘The unforgettable story behind Watchman Nee,’ this 
book is the new revised edition of a biography first published in 
1974. Watchman Nee was a Chinese Christian leader of the 20th

century who suffered severe persecution, particularly at the hands 
of Communists in the years following their takeover of power in 
1949. His evangelistic preaching over wide areas of China was used 
by God to bring large numbers to Christ. His followers, often called 
the ‘Little Flock,’ lived in many cases faithful, blameless Christian 
lives, despite poverty and persecution.  
We may criticize some of his teachings, especially in the realm of 
sanctification, and also some of his methods. But there can be no 
doubt that in this man the Lord raised up a godly leader for His 
people in times of deep distress. Watchman Nee died in 1972, 
towards the end of a 20-year period of imprisonment. A saying he is 
remembered for, and which sums up his life, reads: ‘I want nothing 
for myself; I want everything for the LORD.’                             J.M. 

Banner of Truth Trust 

Sermons on the Beatitudes - John Calvin. Translated by Robert 
White. 114 pp. Hdbk. £9. ISBN 10: 0-85151-934-2. 
Those who read Calvin’s works for their sweet taste of sound 
doctrine and sharp application will welcome this new and fine 
translation of the Reformer’s five sermons on the Beatitudes. While 
the twenty-two pages of Endnotes are themselves full of good 
things from the translator’s extensive knowledge of Calvin’s 
Geneva, the Sermons show Calvin at his best. All the features of his 
preaching are here: a masterly command of the language of the 
people, popular allusions, great reverence for God, spiritual 
sensitivity, pungent rebukes, cheering encouragement, delight in 
God’s goodness, faithfulness to God’s law, strong moral 
imperatives and a superb teaching method. The way Calvin brings 
out the most important truths from the most familiar gospel 
narratives is striking. Even more striking is his assertion that all the 
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Beatitudes are perfectly embodied in Christ Himself. Let a few 
quotations whet your appetite: “Be sure of this, that the very worst 
of human guilt can never affect God’s settled purpose.” “Our minds 
are earthbound.” “What we must do is learn to weep before our 
God.” “We should regard material possessions as props to help us 
until we see the Father face to face. He is our bliss and happiness.” 
May we read these Sermons as the gifted translator desires; that is, 
‘hearing’ Calvin preach to us on issues of perennial, even eternal 
concern.                                                                                    J.M.B. 
The Promise - Alec Taylor. 118pp. Pbk. £5. ISBN 085151-925-3. 
This book comprises 31 daily Bible Readings introducing the 
Christian message. It follows the broad sweep of Scripture from 
Genesis to Revelation, and would be an admirable guide to 
someone who has recently become a Christian. Each Bible Reading 
starts with the text of the English Standard Version, which is then 
followed by notes assuming little previous knowledge on the part of 
the reader. All the essential truths of Scripture are covered in 
straightforward English. The message is never left ‘in the air,’ but is 
carefully and faithfully applied to the conscience. Warmly 
recommended.                                                               John Manton. 
Getting the Gospel Right - Cornelius P. Venema. 92pp. Pbk. £5.50. 
ISBN 085151-927X. 
This is an extremely useful little work, addressing the ‘New 
Perspectives’ on Paul. A great strength of the book is the first 
chapter on the Reformation perspective on Justification, allowing 
the reader to understand where New Perspective writers depart from 
this. Venema then deals with the writings of E.P.Sanders, 
J.D.G.Dunn and N.T.Wright. He treats each very fairly, showing 
where their work is helpful, but he is not afraid to point out the 
glaring flaws in their position and the threat that their views pose to 
the authentic Gospel. Whilst this work is a primer for a forthcoming 
larger work on the subject, it is likely to be enough for many 
readers to gain an understanding of the issues involved. Many are 
now being exposed to the New Perspectives in popular books and 
from pulpits. This book is highly recommended as a straightforward 
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presentation of both the flaws in this teaching and as a great 
restatement of the classic Reformed position.         Malcolm Lowrie. 

Gospel Magazine. 15 Bridge St, Knighton, Powys. LD7 1BT. 

But God . . John Foxe and His Work - D.C.Relf. 54pp. Pbk. Free 
(small donations welcome) 
Published to mark the 450th anniversary of the Marian Martyrs, this 
very interesting little work shows how strongly Foxe’s Book of 

Martyrs was attacked in its own day by those who sought to deny 
the truth of Roman Catholic persecution. The chapters were 
originally published as articles in 1967-68. It is interesting to note 
how much poorer historical knowledge and teaching has become in 
the intervening 40 years. This work deserves to be widely read, 
both as an introduction to a vital period of our history and to 
emphasize the great urgency of standing for God and the Gospel in 
our day. 

Regrettably, we are unable through lack of space to review 

other titles sent to us. 

M.L.

How many millions of sins in every one of the elect, every sin suf-
ficient to condemn them, as Christ's love overcome! What mountains 
of unbelief has Christ's love removed! Look at the behaviour of any 
one saint. Consider his heart. See the many sinful stains and spots, the 
defilement and the weakness with which his life is contaminated, and 
tell me whether the love that bears with all this is not to be admired?
And is not Christ's love the same to thousands every day? What 
streams of grace, purging, pardoning, quickening and helping, flow 
from Christ's love every day!

John Owen
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Tapes of SGU addresses 
may be obtained from Mr T. Field, 34 Pembury Road, Tonbridge, Kent, TN9 2HX

£2.50 + 50p each cheques payable to “Sovereign Grace Union”

The Glory of New Birth and a Changed Life, The Glory of Calvary and 

Atonement, The Glory of Heaven and Home – Vernon Higham – 3 Tapes

The Infallibility and Authority of Scripture – Austin Walker, Crawley

The Sufficiency of Scripture – Jeremy Walker, Crawley

Grace Alone – Peter Hallihan, Shropshire

Faith Alone – Gordon Davidson, London

Examples of Revival, The Theology of Revival, & Revival Today –

 Vernon Higham (Cardiff) – 3 tapes

The Doctrines of Grace as taught by Jesus Christ –

 Peter Rowell (Crowborough) – 2 tapes

Adoption – Robert Oliver (Bradford on Avon)

God’s Good Purpose – Andrew Davies (London)

The Weakness of the Law and the Power of God – Achille Blaize (London)

The Grace of Christ, The Gift of Salvation and The Glory of Heaven –

 Vernon Higham (Cardiff) – 3 tapes

God’s Plan for Marriage and The Family – Vernon Higham

God’s Guidance in Raising a Family – Mark Johnston

The Family as the Basis of Society – Achille Blaize

‘A Chosen People’ – Chosen in love, Chosen with Purpose & Chosen in Christ, 

3 tapes by Mark Johnston

Perseverance – Michael Harley of Friston, Suffolk

Sanctification: Romans 6 – Austin Walker, Crawley

God our Hope: Jeremiah 14: 1-9 – Malcolm Watts, Salisbury

The Rock Christ Jesus: Isaiah 28 – Ian Densham, Hemel Hempstead

Tapes previously advertised are still available.
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