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Sovereign Grace Union: Doctrinal Basis
The Holy Scriptures
 The Holy Scriptures of the Old and New Testaments as originally given, as the 

inspired and infallible and inerrant Word of God, and as the sole, supreme, 
and all-sufficient authority in every matter of Christian faith and practice.

The Trinity
 One living and true God, Sovereign in creation, providence and redemption, 

subsisting in three Persons – the Father, the Son, and the Holy Spirit – the 
same in substance, and equal in power and glory.

The Lord Jesus Christ
 The Eternal Sonship and the essential, absolute, and eternal Deity, and true 

and sinless humanity of the Lord Jesus Christ; His virgin birth, death, and 
burial; His physical resurrection and ascension into heaven, and His coming 
again in power and glory.

The Holy Spirit
 The Personality and Deity of the Holy Spirit, through Whom the sinner is born 

again to saving repentance and faith, and by Whom the saints are sanctified 
through the truth.

The Fall of Man
 The fall of mankind in Adam, by which they have totally lost their original 

righteousness and holiness, and have come under the righteous condemna-
tion of God.

Unconditional Election
 The personal and unconditional election in Christ of a multitude which no 

man can number unto everlasting salvation, out of God's pure grace and 
love, without any foresight of faith or good works in them.

Particular Redemption
 The personal and eternal redemption from all sin and the penal consequence 

thereof, of all God's elect, by the substitutionary sacrifice of the Lord Jesus 
Christ.

Effectual Calling
 The effectual calling of all the elect by the irresistible grace of God.

Justification
 The justification of sinners by faith alone, through the atoning death and 

resurrection and imputed righteousness of Christ.

Final Perseverance
 The final perseverance in the state of grace of all those who have been 

elected by the Father, redeemed by the Son, and regenerated by the Holy 
Spirit, so that they shall never perish but have eternal life.

 In reference to the above, consult the XXXIX Articles of the Church of England, 
the Westminster Confession, the Savoy Declaration and the 1689 Baptist 
Confession of Faith.
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Editorial 

 
There are, so we hear, some who view the Sovereign Grace Union 

as a ‘parachurch’; i.e. an organization that does ‘church work’ 

without being under ‘church authority.’ This could imply that we 

are answerable to no one, and are therefore a likely seedbed of 

doctrinal error. Let us examine the notion. 

 

The Greek pronoun ‘para’ bears two distinct meanings: ‘by the 

side of’ or ‘alongside’, and ‘beyond’.  

In the first sense it points to our heavenly Advocate, who 

encourages us by pleading our cause before the Great White 

Throne. (1 John 2.1) It also refers to His Holy Spirit, who comforts 

us in our Saviour’s physical absence. (John 14.16) In both cases 

the preposition ‘para’ denotes one who draws alongside us. 

In the second sense – ‘beyond’ – it refers to what is irregular, or 

disorderly. Its English derivatives ‘parody’ and ‘paroxysm’ clearly 

indicate this aspect. Applied to the Sovereign Grace Union, it 

suggests operating irregularly, or outside recognized church order. 

 

Now, is the Sovereign Grace Union a parachurch? Well, it is not a 

church at all, since it neither baptizes nor administers the Lord’s 

Supper nor exercises spiritual discipline. So the misnomer should 

be abandoned. But it does encourage the faithful preaching of the 

Word of God. It draws alongside churches and encourages them to 

maintain, proclaim and defend the doctrines of sovereign grace. 

Nor does it reject church authority, refuse church discipline or 

germinate false doctrine. In fact, it adheres to the same doctrinal 

basis that it adopted at its inception a century ago. 

 

Brethren, let us beware of criticizing a union that serves the 

Universal Body of Christ worldwide, under a too-restricted view 

both of the church and of the Lord’s work. Rather, let us 

encourage, warn and exhort one another while it is called Today. 

And let brotherly love continue. 

 

Page 2



Peace and Truth: 2009:2

A Sovereign Grace Union Catechism 

 
Q. What is the Sovereign Grace Union? 

A. A union of those who “love and value the distinguishing 

doctrines of grace.” (Henry Atherton) 

 

Q. When was the Union formed? 

A. In 1914. 

 

Q. What is the Union’s purpose? 

A. “To further the proclamation and defence of the doctrines of 

Free and Sovereign Grace . . .  

To raise a testimony against the evils of Priestcraft, Popery, 

Ritualism, Arminianism, Rationalism, Liberalism and Higher 

Criticism.” (Aims and Objects) 

 

Q. How does the Union fulfil this purpose? 

A. By publishing Free Grace literature, holding preaching services, 

assisting students with gifts of books, and by personal testimony. 

 

Q. How does the Union operate? 

A. Through a central committee and regional auxiliaries. 

 

Q. Who may join the Union? 

A. Any one who loves and values the doctrines of grace. 

 

Q. What limitations does the Union place on its testimony? 

A. It does not pronounce on Bible versions, the Free Offer of the 

Gospel, Church Ordinances and Forms of Government, and 

Eschatology (The Last Things). 

 

Q. What relationship does the Union have with churches? 

A. It encourages them to adhere to the doctrines of grace, invites 

church ministers to address its meetings, and holds services on 

their premises by invitation. 
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Q. What are the doctrines of grace? 

A. “Total Inability; Unconditional Election; Limited Atonement; 

Irresistible Grace; The Perseverance of the Saints.” (Loraine 

Boettner) 

 

Q. Why are the doctrines of grace called Calvinism? 

A. [Because they were] “developed into a perfect form . . through 

the instrumentality of John Calvin, the Reformer of Geneva (1509-

64).” (Benjamin B. Warfield) 

 

Q. Why are the doctrines of grace called Reformed? 

A. [Because they were] “infused into the creeds of the Reformed 

churches.” (Benjamin B. Warfield) 

 

Q. What titles, among others, has the Union published? 

A. Calvin’s Calvinism – Henry Cole. 

     The Sovereignty of God – Arthur Pink. 

     Predestination – Jerome Zanchius. 

     The Reformed Doctrine of Predestination – Loraine 

     Boettner. 

     The Five Points of Calvinism – William Parks. 

     The Reformed Faith – Donald Beaton. 

     The Bondage of the Will – Martin Luther. 

     The Mystery of Providence – John Flavel. 

     The Glory of Christ - John Owen. 

     Lectures on Calvinism – Abraham Kuyper. 
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Irresistible Grace 

 
Introduction 

In Sermon 15 of James Durham’s Christ Crucified: The Marrow of 

the Gospel in 72 Sermons on Isaiah 53, there is some splendid 

teaching on the subject of Irresistible Grace. Let us sit at his feet 

for a while, and see what we can learn from God through him. 

 

Text and Context 

Durham’s text is Isaiah 53.1 – “Who hath believed our report? 

And to whom is the arm of the Lord revealed?” Taking his cue 

from Philip’s preaching of Jesus to the Ethiopian eunuch (Acts 

8.34-35), Durham states that the subject of the chapter is our Lord 

Jesus Christ, in His Person; natures; offices of prophet, priest and 

king; in His humiliation and exaltation. Indeed, he adds, the four 

Gospel writers are commentators on the chapter, “setting it out 

more fully.” Both the Evangelists and the Apostles apply it to the 

Redeemer more than any other Old Testament Scripture. [From the 

first sermon in the series.] 

 

Doctrine 

The doctrine Durham raises from the text is stated negatively: 

“None believe but they to whom the arm of the Lord is revealed.” 

By “the arm of the Lord” he means “the effectual power of his 

special grace.” From this truth he deduces that believing the gospel 

and the powerful exercise of saving grace are inseparable. It is the 

Lord’s arm of power that produces saving faith. By contrast, those 

who remain in unbelief do not experience that power. 

 

These inferences now lead to a treatment of the doctrine of 

Irresistible Grace. This is presented to us in two propositions: 

1. “Wherever the Lord applies the powerful work of his grace, 

then necessarily faith and conversion follow.” 

2. “The prophet hangs the believing of the gospel on the Lord’s 

manifesting His arm.” 
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Because this doctrine should not be hid from the Lord’s people, 

Durham now launches into its exposition and confirmation. 

 

Exposition 

First, Durham observes in Scripture a “common work of the 

Spirit” that does not produce faith and conversion.  

Though the Word produced “convictions and terrors” in Felix, for 

example, it still left him where it found him.  

Despite Stephen’s faithful witness against them, his murderers too 

were left gnashing their teeth rather than praising God. 

Neither did the Spirit’s “common operations” in enlightening the 

minds and touching the affections of the “temporaries and 

apostates” of Matthew 13.20-21 and Hebrews 6.4-6 convert them. 

Even though such a work “may be called Grace, because freely 

given,” it does not issue in conversion, because its objects quench 

the Spirit (1 Thessalonians 5.19). 

 

Nor must we imagine that in true conversion the work of grace 

operates unopposed. Indwelling sin makes men averse to yielding 

to God. It is only because grace “powerfully masters and 

overcomes corruption, and wins the heart to believe in and to 

engage with Christ” that even the elect are converted. As with 

Lydia under Paul’s preaching, “grace gains its point.” So, then, 

“the Lord never applies his grace of purpose to gain a soul but he 

prevails.” His grace is therefore irresistible. 

 

Durham next explains that when saving grace overpowers our 

opposition to it, it does not force or do violence to the will 

“contrary to its essential property of freedom” in order to make it 

“close with Christ.” Rather, “the pravity in the will is sweetly 

cured” and the will is made willing “by an omnipotent swavity 

[swaying].” We should not think this strange, he continues, for 

grace can work as agreeably to our nature as sin. The upshot is 

clear: “When the Lord is pleased to apply the work of his grace to 

convert a sinner, that work is never frustrated,” but “faith, 

renovation and conversion” always follow “on the back of it.” 
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Confirmation 

Durham now confirms his doctrine with five considerations: 

1. The express testimony of Holy Scripture. “No man can come to 

me, except the Father which hath sent me draw him;” “Every man 

therefore that hath heard and learned of the Father cometh unto 

me.” (John 6.44-45). 

This drawing is to be distinguished from “external preaching,” for 

“to whomsoever God gives that inward lesson, they shall come,” 

whereas those who hear only externally shall not. In short, “grace 

never works to will, and leaves the man unwilling.” Indeed, 

Philippians 2.12-13 shows us that grace works both the willing and 

the doing. It is therefore irresistible.  

 

2. The promises put into God’s covenant of grace. These promises 

include “the giving of a new heart . . . the writing of the law in the 

heart, the putting of His Spirit within His people, and causing them 

to walk in His statutes.” (Jeremiah 31.33; Ezekiel 36.26-27). “The 

giving of a new heart,” Durham explains, “is not only a persuading 

to believe, but the actual giving of the new heart,” of which “faith 

is a special part, which promise is peculiar to the elect,” not to all 

who hear the outward call. When their time of love arrives, 

therefore, the elect cannot resist God’s saving grace. 

 

3. The almightiness of the work of grace in conversion. It is “so 

powerful” that it cannot be “frustrated or disappointed.” Paul 

realizes this when he prays that the Ephesian believers may know 

the exceeding greatness of His power towards them. (Ephesians 

1.19). Our sinful nature is so stubborn that nothing less than God’s 

almighty power can overcome it, “not only in the conversion of the 

elect at first, but in all the after-acts of believing.” (Ephesians 3.7; 

Colossians 1.29). Never forget, Durham counsels, that “the power 

that works in believers is God’s omnipotent power,” which no-one 

can resist when it pleases Him to exercise it. 

 

4. The Lord’s end in exercising converting grace. That end is “the 

gaining of glory to His grace.” If man can “yield” or “not yield” as 

he pleases, then he is left with something in himself to glory in. 
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But by placing “the whole weight . . . of conversion” on His own 

all prevailing grace, God gives all the glory to that grace. The 

work of man’s conversion is not “halved between grace and his 

own free will.” In attaining His end in conversion, therefore, God 

proves that His grace is irresistible. 

 

5. The nature of “God’s decree” and of “the covenant of 

redemption between Jehovah and the Mediator” guarantees the 

irresistibility of grace. 

If we consider “the decree of election, we will find that where 

grace is applied, faith and conversion must follow.” Otherwise 

God’s decree would be “suspended on the creature’s free will,” 

and would become effectual only “according to man’s pleasure.” 

In fact, however, both the decree and the conversion decreed take 

place only according to God’s good pleasure. 

The same conclusion is reached when we consider the covenant of 

redemption between Jehovah and the Mediator. One of the terms 

of this covenant is that Christ “shall lose none” of those whom the 

Father gave Him. The Father undertook to make His people 

willing in the day of His power (Psalm 110.3) and to satisfy Christ 

for the travail of His soul (Isaiah 53.11). This is why Christ can 

say with utter confidence: “All that the Father hath given me shall 

come unto me” (John 6.37) and “other sheep I have, which are not 

of this fold; them also I must bring.” (John 10.16). It would be 

blasphemous to imagine that “this determinate, solid and sure 

transaction” could fail. Indeed, to deny the irresistibility of grace is 

to deny the wisdom and power on which the whole work of 

salvation hangs. God “cannot be frustrated” of His great design; 

therefore He “must” bring His elect “to a cordial closure with 

Christ by faith, in order to their salvation.” 

 

Application 

The sermon concludes with a lengthy application of the doctrine in 

four ‘uses.’ 

1. “This first use serves to fix you in the faith of this great truth.” 

When “the pure truths of God, and this among the rest,” are 
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“called in question,” it is necessary for the people of God to be 

established in their faith.  

Two incontrovertible facts must be borne in mind: (1) that fallen 

human nature is impotent to promote in any way “the work of 

grace;” (2) that the saving grace of God is always effectual and 

irresistible. This latter truth is all the more needed “because it is 

questioned by the enemies of the grace of God,” who “exalt and 

cry up nature and free will, as if it did sit on the throne, and grace 

behooved to come and supplicate it.” The “dangerous and 

damnable” error of free will must be overturned, simply because it 

“overturns . . . the whole strain of the Gospel . . . our free 

justification by grace . . . [and] the perseverance of the saints.” 

Wherever these are made to depend on man’s decision, then “the 

whole fabric of grace falls down flat.” Our justification is 

attributable to ourselves; and rather than persevere, we shall “fall 

back” and “break our neck . . . at the very threshold of heaven.” 

 

2. Moreover, this error “thwarts . . . the glory of the grace of God” 

and “strikes at the richest and most radiant diamond in the crown 

of the glory of Christ.” It makes Christ a debtor to us, to reward us 

for believing and choosing Him.  

 

3. Not only so, it robs believers of their comfort in Christ. “Is it not 

a comfortless doctrine that founds their [believers’] believing and 

perseverance on their own free will?” However specious it 

appears, it “cuts the very throat of your consolation.” 

 

4. Besides, it is “the great ground of Popery, Pelagianism and 

Arminianism” and the “foolery of Quakers,” who speak of the 

light within them as sufficient to “convert and guide them if it is 

not resisted.” No! “God has reserved this work of converting 

sinners by His grace to Himself.” [Slightly edited] 
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Calvin’s Lecture Prayers 
 

Introduction 

Many of Calvin’s Old Testament Commentaries are transcripts of 

expository lectures, delivered to scholars, ministers and other 

hearers in the Auditorium or Theological School next to St. Peter’s 

cathedral in Geneva during the closing years of his life. These 

lectures were given on three consecutive days of each alternate 

week. Sometimes Calvin walked the two hundred metres from his 

house to the Auditorium unaided; sometimes he was supported or 

helped by some-one; and sometimes, when he was too ill to walk, 

he was carried in a small chair or even on horseback. On one 

occasion, when his illness co-incided with the completion of the 

lectures on the Minor Prophets, he delivered the last two or three 

lectures on Malachi in his bedroom to as many as could be 

accommodated.  

 

Two accounts of his lecturing occur as prefaces to Hosea and the 

Minor Prophets. The printer Jean Crispin stresses the excellence of 

the transmission, noting that every single word that Calvin spoke 

was faithfully taken down. This is all the more remarkable, as Cal-

vin did not lecture at dictation speed, but simply concentrated on 

the task before him. His custom was to mount the lectern, read 

each verse in Hebrew, turn it into Latin, and then lecture 

continuously for a full hour without referring to any notes at all. 

Calvin’s friend Jean Bude adds that his language was a simple, 

understandable Latin, aimed at profiting his hearers rather than 

gratifying their taste for oratory. Colladon confirms this when he 

writes admiringly that ‘when lecturing, he always had only the 

bare text of Scripture; and yet, see how well he ordered what he 

said! . . . he never had any paper before him as an aid to memory. 

And it was not as if he had adequate time to prepare; for . . to say 

the truth, he usually had less than an hour.’ 

 

The lectures usually ended strictly on time, as Calvin himself in-

dicates: ‘It then follows . . but the clock is striking, and I cannot go 
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any further today.’ Occasionally, however, he had to curtail a 

lecture because of some urgent duty: ‘I wish I could proceed fur-

ther, but I have some business to which I was called before the 

lecture.’ Only once did Calvin exceed the hour, during his lecture 

on Jonah 3:1O-4:4, and he over-ran his time by twenty minutes, 

apologizing for ending too soon! A marginal note reads: ‘the clock 

had stopped, and he thought he had finished early.’ And only once 

was he short of the hour, when, lecturing on Ezekiel near the close 

of his life, he whispered pathetically: ‘I feel too weak to go on,’ 

and finished ten minutes early. Once, when a severe headache 

prevented him from reading, he recited the Hebrew of Amos 3:11-

12 from memory, and proceeded to lecture on it! 

 

The Prayers 

What concerns us here, however, are the prayers appended to the 

lectures. Happily, we have on record the prayer with which Calvin 

usually preceded his lectures. It is this: 

“May the Lord grant that we may engage in contemplating the 

mysteries of His heavenly wisdom with really increasing devotion, 

to His glory and our edification. Amen.” 

 

The prayers with which he concluded the lectures are to be found 

appended to his commentaries on Jeremiah, Lamentations, 

Ezekiel, Daniel, Hosea and the Minor Prophets in the Calvin 

Translation Society edition. 

 

The first notable feature of these closing prayers is their 

dependence on the Biblical context in which they appear. Having 

announced his text for the section under consideration, and then 

explained what he understands it to mean and how its message 

applies to himself and his hearers, Calvin concludes with a prayer 

that flows as naturally from the passage as a stream from its 

spring. 

 

Take, for example, the prayer that concludes his first lecture on 

Jeremiah, dealing with the prophet’s call.  The three most  

prominent  features of  the  passage - God’s electing grace, the 
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prophet’s humble response to his call, and the definite commission 

to preach -  are all echoed in the petition which follows: 

“Grant, Almighty God, that as thou hast not only provided for 

thine ancient church, by choosing Jeremiah as thy servant, but hast 

also designed that the fruit of his labours should continue to our 

age, O grant that we may not be unthankful to thee, but that we 

may so avail ourselves of so great a benefit that the fruit of it may 

appear in us to the glory of thy name; may we learn so entirely to 

devote ourselves to thy service, and each of us be so attentive to 

the work of his calling, that we may strive with united hearts to 

promote the honour of thy name, and also the kingdom of thine 

only-begotten Son, until we finish our warfare, and come at length 

into that celestial rest which has been obtained for us by the blood 

of thine only Son. Amen.” 

 

Similarly, following his exposition of the prediction of Roman 

idolatry in Daniel 11:37-39, in which the lawless, God-defying 

character of antichrist is revealed, Calvin fervently pleads: 

“Grant, Almighty God, as in all ages the blindness of mankind has 

been so great as to lead them to worship thee erroneously and sup-

erstitiously, and since they manifest such duplicity and pride as to 

despise thy name, and also the very idols which they have 

fashioned for themselves: grant, I pray thee, that true piety may be 

deeply rooted in our hearts. May the fear of thy name be so 

engraven within us that we may be sincerely and unreservedly 

devoted to thee. May each of us heartily desire to glorify thy name, 

and may we endeavour to lead our brethren in the same course. Do 

thou purge us more and more from all dissimulation, until at length 

we arrive at that perfect purity which is laid up for us in heaven, 

through Jesus Christ our Lord. Amen.” 

 

The petition which succeeds Calvin’s exposition of the Messianic 

prophecy concerning the rising of the Sun of Righteousness on all 

who fear God’s name (Mal 4:2) also takes up the theme most 

naturally: 
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“Grant, Almighty God, that as thou hast appointed thine only-

begotten Son to be like a sun to us, we may not be blind, so as not 

to see his brightness . . . .” 

 

The lesson is clear: our prayers should spring naturally from our 

believing meditation on Holy Scripture, a meditation which does 

not end in understanding, but which applies the message of each 

passage we study to our hearts and lives. 

 

It will not have escaped their readers’ notice that a definite pattern 

emerges in these lecture prayers. This pattern assumes the 

following form: Preface, Petition, Immediate Purpose, Ultimate 

Purpose, The Mediator. 

 

A. Preface 

Some aspect of God’s character, especially his kindness, or of his 

gracious dealings with us, is first stated as a basis for what is to 

follow. This is a thoroughly Biblical approach to prayer, as may be 

seen from Nehemiah’s moving request (I:5) and the early church’s 

plea for the apostles (Acts 4:24). In these prefaces, Calvin invaria-

bly addresses the Most High as ‘Almighty God’, thereby 

indicating the profound reverence in which he held him. Calvin 

must have chosen this name deliberately, as it particularly 

expresses the fullness and riches of God’s grace. To Calvin, as to 

every believing Jew, it was a reminder that from God comes every 

good and perfect gift, that he is never weary of pouring out his 

blessings on his people, and that he is more ready to give than we 

are to receive. It portrays God as a most bountiful giver, and its use 

is most appropriate to the kind of  petition Calvin is to offer. 

 

In some of these prefaces, it is the sheer goodness of God that 

forms the basis of the request, as at the end of the commentary on 

Jonah: 

“Grant, Almighty God, that as thou hast in various ways testified, 

and daily continuest to testify, how dear and precious to thee are 

mankind, and as we enjoy daily so many and so remarkable proofs 

of thy goodness and favour . . . .” 
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In others, it is the privilege of adoption that stirs up his desires 

towards God, as in the prayers following the expositions of 

Jeremiah 3:1-3 and 4-11: 

“Grant, Almighty God, that as thou hast been once pleased not 

only to adopt us as thy children, but also to unite us to thyself by 

the bond of marriage, and to give us a pledge of this sacred union 

in thine only-begotten Son . . . .”    

“Grant, Almighty God, that since thou hast deigned to adopt us as 

thy people, and to unite us to thyself in thine only-begotten Son.” 

 

In others, it is the gift of God’s Word or of the gospel that forms 

the basis of Calvin’s request. 

 

B. Petition 

Next follows the petition proper, always derived from the 

character and initiative of God elucidated in the preface. A notable 

example follows the lecture on Malachi 3:3, where Christ is 

promised as the refiner of his people’s dross: 

“Grant, Almighty God, . . . . that we may patiently bear whatever 

chastisements thou mayest daily allot to us, . . . and never murmur 

against thee, but give thee the glory in all our adversities . . . . .” 

 

After expounding Joel’s call to repentance (2:12-14), Calvin 

pleads: 

“O grant, that we may feel the weight of thy wrath, and be so 

touched with the dread of it, as to return gladly to thee, laying 

aside every dissimulation, and devote ourselves so entirely to thy 

service that it may appear that we have from the heart repented, 

and that we have not trifled with thee by an empty pretence . . . .” 

 

Similarly, after expounding the heroic witness of Daniel, Calvin 

feelingly asks: 

“Grant, I pray thee, that we may never grow fatigued. May we ever 

be armed and equipped for battle, and whatever the trials by which 

thou dost prove us, may we never be found deficient . . . . .” 
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C. Immediate Purpose 

The immediate purpose or short-term objective of the petition is 

next stated, and usually embraces the desire to be wholly 

consecrated to God’s service with a view to his glory. In addition 

to those requests generally associated with Calvin’s austerity, these 

prayers contain some of the most heartening of his petitions. 

Following his expositions of both Joel 2:31 and Micah 6:14, there 

are earnest pleas for grace to look to Christ: 

“O grant that we may learn to look on the face of thine Anointed, 

and seek comfort from him, and such a comfort as may . . . raise 

our thoughts to heaven, and daily seal to our hearts the testimony 

of our adoption, . . .” 

“. . . . and since we in so many ways offend thee, grant that in true 

and sincere faith we may raise up all our thoughts and affections to 

thy only-begotten Son, who is our propitiation, that thou being 

appeased, we may lay hold on him, . . and remain united to him by 

a sacred bond, . . . .” 

 

There are also several prayers for unity, sincerity and loving-

kindness among God’s people, as in connection with Obadiah 21 

and Micah 4:4: 

“O grant that being endued with the real power of thy Spirit, and 

gathered into one, we may so cultivate brotherly kindness among 

ourselves, that each may strive to help another, and at the same 

time keep our eyes fixed on Christ Jesus; . . . .” 

“O grant that we may not continue torn asunder, everyone 

pursuing his own perverse inclinations, at a time when Christ is 

gathering us to thee; . . . and may we then add to the true and 

lawful worship of thy name brotherly love towards one another, 

that with united efforts we may promote each other’s good, and 

that our adoption may thus be proved and be more and more 

confirmed, . . . .” 

 

While the burden of many of these requests, in view of the 

prophetic message he is expounding, is that we may be tamed, 

subdued and submissive, some of them shed New Testament light 

on the situation, and throw us forward to the very end of time. 
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Such a prayer is the one following the great Messianic passage in 

Hosea 14:1-2: 

“O grant that we may ever by faith direct our eyes towards heaven, 

and to that incomprehensible power which is to be manifested at 

the last day by Jesus Christ our Lord, so that in the midst of death 

we may hope that thou wilt be our Redeemer, and enjoy that 

redemption which he completed when he rose from the dead; and 

not doubt but that the fruit which he then brought forth by his 

Spirit will come also to us, when Christ himself shall come to 

judge the world.” 

 

D. Ultimate Purpose 

The immediate purpose of Calvin’s petition usually merges into 

his ultimate objective; namely, that we be brought through every 

trial and conflict into the enjoyment of our heavenly peace. For 

Calvin, this blessedness is characterized variously as being glori-

fied, entering our rest, possessing our eternal inheritance, or some 

other Scriptural description.  

 

Following the commentary on Lamentations 2:9, he begs: 

“O grant that we may by a true faith seek him (i.e.Christ), and 

follow wherever he may call us, that having been purified from all 

pollutions, we may be glorified by thee our Father . . . .” 

 

At the close of the 59th lecture on Daniel, he prays: 

“Relying on thine unconquered power, may we never hesitate so to 

pass through all commotions as to repose with quiet minds upon 

thy grace, till at length we are gathered into that happy and eternal 

rest which thou hast prepared for us in heaven by Jesus Christ our 

Lord. Amen.” 

 

The prayer at the close of the commentary on Daniel breathes a 

similar spirit: 

“May we always aspire towards heaven with upright souls, and 

strive with all our endeavours to attain that blessed rest which is 

laid up for us in heaven in Jesus Christ our Lord.” 
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In a prayer full of pathos at the close of his remarks on Micah 1:5, 

Calvin pleads with God not to take his Spirit from us, but to 

subdue all our thoughts and affections till we humbly give the 

glory to his majesty that is due. This then merges into the request 

that: 

“being allured by thy paternal favour, we may submit ourselves to 

thee, and at the same time embrace that mercy which thou offerest 

and presentest to us in Christ, that we may not doubt but thou wilt 

be a Father to us, until we shall at length enjoy that eternal 

inheritance which has been obtained for us by the blood of thine 

only-begotten Son. Amen.” 

 

Rarely does Calvin depart from this order, though after his 

comments on Amos 3:3-8 he omits all reference to our heavenly 

rest, simply asking that God would continue to show his people his 

paternal love which they had experienced from the beginning. 

 

E. The Mediator 

Calvin never concludes, however, without some reference to the 

Mediator, which is never perfunctory, but which indicates that it is 

only through his merits that he expects his request to be granted. In 

the prayer which concludes the lecture on Zechariah 8:1-8, Calvin 

expresses his dependence in the following humble way: 

“. . . and whatever may happen to us, may we learn ever to look to 

thee, that we may never despair of thy goodness, which thou hast 

promised to be firm and perpetual, and that especially while 

relying on thy only-begotten Son our Mediator, we may be able to 

call on thee as our Father, until we shall at length come to that 

eternal inheritance which has been obtained for us by the blood of 

thine only Son. Amen.” 

 

Similar conclusions are found in the prayers following his 

exposition of Jeremiah 51:48 and Lamentations. 

 

Variants 

Variants of this pattern are very few. Occasionally, as in the prayer 

following his 9th lecture on Jeremiah, which handles God’s 
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remonstration with his people for their incorrigibility, Calvin 

commences with some aspect of our character and conduct 

towards God, rather than with his towards us. It is in such prefaces 

that we discover Calvin’s profound self-abasement before his 

offended God. Two examples suffice to illustrate this; one 

following the exposition of Haggai 2:14, the other closing the 

lecture on Zephaniah 3:12-13: 

“Grant, Almighty God, that inasmuch as we come from our 

mother’s womb wholly impure and polluted, and afterwards 

continually contract so many new defilements . . . .”     

“Grant, Almighty God, that since the depravity of our nature is so 

great that we cannot bear prosperity without some wantonness of 

the flesh immediately raging in us, and without becoming even 

arrogant against thee . . . .” 

 

Two other variants may be mentioned: the first sets Satan and 

other spiritual and moral enemies before God’s face as a strong 

ground for the plea that follows. Typical of this preface is the one 

following Calvin’s remarks on Habakkuk 3:7: 

“Grant, Almighty God, that as we have a continual contest with 

powerful enemies, we may know that we are defended by thine 

hand . . . so that we may boldly contend under thy protection, and 

never be wearied, nor yield to Satan and the wicked, or to any 

temptation . . . .”    

 

No less earnest is the preface following his commentary on 

Zechariah 1:17: 

“Grant, Almighty God, that though we are continually tossed here 

and there by various trials, and Satan ceases not to shake our faith . 

. . . .” 

 

The second variant is extremely rare, and places Christ before God 

at the very outset, so as to acquire access through him. A fine 

example of this appears following the commentary on Zechariah 

9:13-17: 

“Grant, Almighty God, that as we cannot look for temporal or 

eternal happiness except through Christ alone, and as thou settest 
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him forth to us as the only true fountain of all blessings, O grant 

that we, being content with the favour offered to us through him.” 

 

Theological and Practical Emphases 

It remains for us to note briefly the theological and practical emph-

ases of the lecture prayers. The most prominent doctrinal features 

are Calvin’s implicit recognition of God’s absolute sovereignty in 

every sphere, our total depravity through the entrance of sin, our 

complete dependence on God’s provision of Christ as our only 

Mediator and propitiation, our desperate need of the Holy Spirit’s 

grace to overcome sin and perfect holiness, and the certainty of 

heaven as the ultimate goal of all the church’s prayers and 

endeavours. From the practical viewpoint, nothing is more 

frequently expressed than God’s sheer Fatherly goodness to his 

people, their utter unworthiness to receive anything from him but 

wrath, Calvin’s burning sincerity and passionate earnestness in 

pursuit of the complete purging away of sin and the utmost 

devotion to God, his ardent cries for a quiet, submissive, teachable 

spirit, strength to enable him to persevere through every conflict, 

and zeal for the glory of God and the pure worship of his name. 

Such recurrent emphases betray a soul thoroughly committed to 

the spiritual warfare in which his God and Saviour had enlisted 

him. 

 

Conclusion 

Calvin’s lecture prayers are a practical confirmation of his 

thoroughly Biblical faith. Relying on the loving-kindness of God,  

revealed in his mighty saving and destroying acts, his terrible 

threats and re-assuring promises, Calvin feels justified in 

addressing himself to God as a reconciled Father through the Lord 

Jesus Christ, and as a most bountiful Giver, and in asking him for 

the complete fulfilment of his promises. The confidence with 

which he pleads is derived solely from the mercy freely offered us 

in Christ, a mercy that has already been sealed to us by his 

precious blood. 
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From such a cursory study as we have undertaken, it is clear to us 

that we too are graciously invited to approach the majesty of God 

under the protection of Christ, never doubting that everything God 

has promised is ours in Christ. The prayer that relies on him will 

never be rejected. Sighing among our present evils, as Calvin did 

before us, we may nevertheless put our whole trust in God, who 

has promised to deliver us out of them all into a state of perfect 

blessedness. 

 

                                   ………………………… 

 

S.G.U. Pamphlets: Free to Subscribers (A5 s.a.e. £1 postage) 
 

Was the Reformation Necessary? – Graham Bidston 
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An Accomplished Redemption – W J Grier 

 

                                 …………………………. 

 

Special Notice 

 

In keeping with the stated aims of the Sovereign Grace Union, the 

Committee has agreed to allocate books setting forth the doctrines 

of grace to students who are being called to minister to the 

churches. Anyone wishing to benefit by this grant of books should 

apply in writing or e-mail to the Treasurer, whose name and 

address may be found inside the front cover of Peace and Truth. 

 
                        …………………………. 
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Some Reformation Theologians: Thomas 

More (1478-1535) 

 
Introduction 

“Biographers of Thomas More have always praised him and made 

him an example for their own times” (Richard Marius). From 

Erasmus’s glowing commendation of him (1519) until Richard 

Marius’s superb demythologizing of him (1984), More has been 

portrayed as a paragon of virtue. A sketch of his life and a 

summary of his theology bear out Marius’s realistic portrait. 

 

His Life 

Thomas More – ‘canonized’ by Pope Pius XII in 1935 – was born 

on 7
th

 February 1478 in the city of London, where he spent most of 

his life and met his death. His father, John More, was a lawyer 

who ‘rose in the world’ to win the favour of Edward IV and with it 

a coat of arms. His mother, Agnes Graunger, was a lawyer’s 

daughter. Both at St. Anthony’s School, Threadneedle Street, and 

at Oxford University, More was a distinguished student. Fired with 

love for the miscalled ‘new studies’ – Hebrew, Greek and Latin – 

he trained himself diligently for future scholarly eminence. But 

after two years at Oxford, in obedience to his father, whom he 

dearly loved, More returned to London to study law, first at the 

New Inn, then at Lincoln’s Inn. Here Sir John Fortescue’s On the 

Glories of the English Laws profoundly affected him, especially in 

its insistence that the basic purpose of law was to punish vice and 

reward virtue in every citizen, regardless of social status, and that 

God is the sole arbiter of justice, and mercy is to prevail over 

severity in all doubtful cases. 

 

Around 1501, already befriended by John Colet and Erasmus, both 

famous humanists, More opened his own legal practice; but for the 

next four years was torn between the priesthood and marriage. 

Many hours at the Charterhouse in ‘prayer’ resolved his dilemma.  
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In the words of Erasmus, who detested priests, “He decided he 

would become a good husband rather than a bad priest.” The ‘dear 

little wife’ he chose was Jane Colt, daughter of an Essex friend. 

She died in 1511, leaving him four children. Within a month of her 

death, More married again, one Alice Middleton, a London 

merchant’s widow. Six years his senior, she was petty, 

quarrelsome, ignorant, blunt, even rude. More made her the target 

of many unkind jokes. 

 

By now, More’s place on the public stage was assured. He had 

already courted the future king’s favour with gifts, written a 

conventional elegy on the death of Elizabeth of York, penned a 

little farce that was recited before Henry VII at a London feast, and 

delivered lectures on Augustine’s City of God to widespread 

humanistic approval. But opposition to Henry’s attempt to exact 

ancient feudal dues from Parliament roused the royal displeasure. 

Not surprisingly, on the king’s death in 1508 More penned a poem 

of rejoicing, hailing his successor as a national saviour. Perhaps he 

had never read the divine injunction: ‘Put not your trust in princes’ 

(Psalm 146.3). Nor could he have foreseen that his adored 

monarch would one day be his executioner. 

 

From 1510, More served as under-sheriff of London, a post he 

filled with distinction. His refusal to collect court fees pleased the 

London citizens and won him “the deep affection of the city” 

(Erasmus). In this capacity More served London for eight years. It 

was during this period that More witnessed the rise of Wolsey, the 

energetic and ambitious son of an Ipswich butcher. What he 

thought of this lowborn lover of pomp and power we are not told, 

though in his Utopia More said that only slaves could be butchers. 

The new favourite soon became Henry VIII’s war minister, whose 

skill in planning victories over the French More admired. 

Meanwhile he watched the Scots invasion of England with 

interest, and continued his busy career in the city, acquiring much 

worldly substance in the process. 
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Long drawn out negotiations while on a diplomatic mission to 

Flanders in 1515 gave More the time to write Utopia, the first 

English work of the Renaissance to gain recognition in Europe. It 

is typically humanist in dreaming of a world of unselfish people 

who would prove the truth of Christianity by their virtue rather 

than by dry scholastic logic. More’s hankering after a life of 

‘learning and letters’ next found expression in his History of King 

Richard III. His only historical work, it is possibly the finest thing 

he wrote, using history to teach the wickedness of tyranny, which, 

he said, all good kings should avoid. 

 

About this time More became implicated in ‘The Hunne Affair.’ In 

December 1514 the body of one Richard Hunne was found 

hanging in the Lollards’ Tower, the Bishop of London’s prison for 

‘heretics.’ On the evidence available, it is impossible to avoid the 

conclusion “that More distorted the facts [in his Dialogue 

Concerning Heresies of 1529] to uphold the official view of the 

church that Hunne was a heretic and a suicide” (Richard Marius). 

As the Hunne case drove the wedge between people and ‘clergy’ 

even deeper than it was before, it eventually forced More into his 

most critical dilemma: whether to serve State or Church. The issue 

in the Parliament of 1515, on which More the lawyer had to 

decide, was whether or not churchmen should be brought under 

civil and criminal law. More saw the implications clearly, and 

from this time “the events of 1515 became links in a chain . . . 

slowly reeling him to his death” (Richard Marius). 

 

It is hard to imagine the strain More was now under. A loyal 

traditional churchman, yet a progressive humanist, he felt 

constrained to defend Erasmus’s newly published Greek New 

Testament, but had no desire to lose face with existing church 

authorities. A way out seemed open to him. Throughout 1516 and 

1517 he worked hard to make his social superiors notice him. 

Clearly he was aspiring to royal service. In 1518 he received his 

reward. Having the confidence of both professionals and 

merchants in the city, and having played a leading role in 

suppressing the Evil May Day violence of 1517, he was appointed 
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a king’s councillor. From now on until his final political crisis, 

More was a kind of personal secretary and even companion to 

Henry VIII.  He was present in 1520 at the Field of the Cloth of 

Gold outside Calais, where Henry met Francis I. Nevertheless, he 

felt distinctly uneasy. Fickle royal favour made him feel like a 

novice horse rider sitting precariously in the saddle. Still, he 

gained further royal favour by editing Henry’s blast against Luther 

(1521), though his defence two years later of what we now term 

Parliamentary Immunity did not do him any favours; for defending 

Members of Parliament’s right to criticize even royalty did not 

sound well in the king’s ears. Nevertheless, his influence 

increased. In 1525 More became High Steward of Cambridge, 

where he took stringent measures to halt the spread of Reformed 

doctrine. 

 

By 1527 Henry had found a Biblical basis for wriggling out of his 

loveless marriage to Catherine of Aragon in the prohibition against 

the marriage of a brother to a dead brother’s widow. Aware of this, 

More left England for the continent, more concerned for the 

survival of the papacy, already reeling under repeated attack from 

Luther, than for the English succession. On his return, he found 

himself in a grain shortage that brought with it public unrest. To 

meet the emergency, More and his wife fed a hundred people a day 

at his house. As the crisis extended into 1528, this prolonged act of 

bounty must have cost him dearly, though not as dearly as his 

promotion was to cost him. 

 

In 1529 Wolsey fell from power and More replaced him as Lord 

Chancellor. By now his attitude to ‘heretics’ was clear to all. 

Previously known for some leniency towards Protestants, he now 

became their bitter and virulent persecutor. His Dialogue 

Concerning Heresies indicated his final choice: to become public 

defender of the Roman Faith. Already in 1527 he “had succumbed 

to falsehood and slander in his attack upon Bilney” (Marcus 

Loane), even stating that Bilney had recanted, sought priestly 

absolution, heard Mass and received the sacrament. “Ah, Master 

More,” wrote the martyrologist John Foxe, “for all your powder of 
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experience, do ye think to cast such a mist before men’s eyes that 

we cannot see how you juggle with truth!” Foxe had obtained from 

reputable witnesses that throughout his last days on earth ‘Little 

Bilney’ had done no such thing.  

 

In 1529 More intensified his “bloody crusade” against believers. 

His next four years are notable for the sharp literary duel between 

himself and Tyndale. As Marcus Loane writes: “To confute 

Tyndale was” now “to become his great object in life.” Having 

legal powers that could be brought to bear against them, he issued 

writs to various authorities for the arrest and burning of 

Protestants, including the twice blind Bishop Nix of Norwich, who 

was “bitterly hostile towards Tyndale’s New Testament and angrily 

resolved on the burning of heretics” (Marcus Loane).  

 

In 1531 Bilney, Bayfield and Tewkesbury were all burnt to death. 

These martyrdoms drew from More the remark that “there should 

have been more burned by a great many than have been within this 

seven year last passed”, suggesting further that such negligence 

would not occur “this seven year next coming.” Continues Marcus 

Loane: “Sir Thomas More and Stokesley [Bishop of London] were 

the kind of men from whom the friends of Reform could expect no 

mercy.” Indeed, they found none. More attacked Tyndale 

fanatically. Following Tyndale’s response, More penned his 

counter attack: Confutation of Tyndale’s Answer. In it he 

pronounced Tyndale’s Parable of the Wicked Mammon a most 

“foolish frantic book.”  

 

As Henry’s search for a male successor rumbled on, More 

“disapproved of the whole proceedings of the English Court and 

Parliament” (Thomas Lindsay). Having warned Henry that he 

could be no party to his divorce of Catherine, and having refused 

to attend the marriage and coronation of Anne Boleyn, the highest 

legal authority in the kingdom was now in direct collision with the 

most strong-willed Tudor head of state! In May 1532 More 

“surrendered his office of Chancellor, from which he had long 

sought in vain to be released” (James Gairdner). Two years later, 
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his name appeared in a bill of attainder against adherents of 

Elizabeth Barton, the Nun of Canterbury or Holy Maid of Kent; 

but he cleared himself of all implication in her wild visions and 

trances. 

 

By 1534 Parliament passed Acts to confirm Henry’s title as 

Supreme Head of the Church. Only months later the Act of 

Supremacy began to be applied. Unconditional acknowledgment 

of the king’s supreme authority was insisted on. Following the trial 

and hanging of a few monks and priests in the Spring of 1535, 

More, along with Bishop Fisher of Rochester and three more 

priests, was ordered to swear to the Statutes of Succession and 

Supremacy. He refused. He was detained at Lambeth Palace, 

where commissioners discussed his case. Six weeks in the Tower, 

with visits from the new Chancellor Thomas Cromwell and other 

ouncilors, could not shake his constancy. Archbishop Cranmer 

tried to persuade Cromwell to let More and Fisher take the oath in 

a more acceptable form, but without success. At stake was More’s 

conscience or his life. He chose to keep his conscience and forfeit 

his life. In June, Fisher was beheaded on Tower Hill. As a trained 

lawyer, More defended himself admirably, claiming that in all his 

studies he had never found that a temporal lord should be head of 

the spiritual estate; but his defence proved in vain. On July 6 he 

too was beheaded as a traitor on Tower Hill.  

 

More’s execution filled Roman Catholic Europe with horror. The 

Emperor said he would rather lose his best city than such a 

councilor. Erasmus described his old friend as “a soul purer than 

snow.” Humanist scholars mourned him as an embodiment of their 

highest ideals. Diplomats paid tribute to his negotiating gifts. 

Lawyers remembered his integrity. Families felt keenly the loss of 

a ‘model’ family man. But his misled conscience had stood in 

Henry’s implacable way, and he had to go. 

 

His Theology 

Following Ralph Keen, we will classify More’s writings into 

humanist works, polemics, authority and devotional works. 
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(1) Humanist Works 

More’s earliest writings were translations from and into Latin and 

Greek. Like those of Erasmus, they contain a streak of sarcasm, 

ridiculing people’s weaknesses (without grieving over his own). 

They also stress the artificiality of social pomp and the 

inevitability of death. His best known work, Utopia [= Not a 

[real]Place], is a typical humanist invention, one of several that 

hit the press of the day “imagining ideal societies and how they 

might work” (Diarmaid MacCulloch). Utopia is a mysterious 

recently-discovered island enjoying social, legal and political 

perfection, where “property is held in common, activities are 

rigorously scheduled, social life is regulated, and worldly values 

are inverted” (Ralph Keen). In fact it resembles a monastery rather 

than a normal city. It is a pity that More and his fellow humanists 

did not portray heaven as it is depicted in the Bible, or a Christian 

society based on Biblical principles. 

 

The History of King Richard III is a far more serious work. It 

penetrates beneath the surface of life to the motives that prompt 

the foul actions of us all. Royal tyranny is thus the rebellion of 

lawless ambition against noble authority. More fails to diagnose 

this as human depravity caused by the fall; but at least he shows 

that a man is no more than what he is at heart. 

 

Several letter-essays defend Erasmus’s contribution to learning, 

while a letter to Oxford University argues that ‘Christian tradition’ 

can be neither understood nor preserved without Classical Greek 

and Biblical Hebrew. These defences of humanist scholarship aim 

at replacing medieval scholasticism with ‘positive theology’, or the 

permeation of society with ‘the teaching and spirit of Jesus’, as 

understood by the Greek Church Fathers. More appears 

unembarrassed by the disagreements of the Fathers on such points 

as Christ’s words to Peter. (Matthew 16.18). 

 

(2) Polemics 

All More’s controversial works are directed against Luther and 

such English Evangelicals as Bilney and Tyndale. As early as 1523 
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he wrote a massive denunciation of Luther, calling him a buffoon, 

a raging madman and a drunkard. This is “invective at fever pitch” 

(Ralph Keen). For all its railing, Responsio ad Lutherum is 

perceptive enough to attack the two fundamental assumptions of 

Luther’s theology: Sola Scriptura and Sola Fide [By Scripture 

Alone and By Faith Alone]. More knows that if he could only 

undermine the one certain source of truth and the one sure way of 

salvation, victory would be his. Thankfully, his polemic failed. 

 

In his 1526 reply to the Lutheran Bugenhagen’s mild appeal to the 

English to embrace the Evangelical Faith, More crafts his 

arguments carefully, but fills them with hostile barbs. Branding 

Luther as “another Antichrist”, and the Gospel as “new, 

destructive, absurd doctrines”, he wields every weapon in his 

formidable legal armoury to try and vanquish his foe. At bottom, 

however, his case boils down to the insipid and false claim that the 

English had read the four gospels for a thousand years already, and 

did not need a ‘new gospel.’  

 

The Dialogue Against Heresies (1529) and Confutation of 

Tyndale’s Answer (1533) are in the same vein. “The first book was 

relatively mild, although he made it clear that heretics were fit 

only to burn, whether at the stake or in hell” (Marcus Loane). The 

second insists furiously on the Roman Church’s mediation of all 

truth under the guidance of dogmatic tradition. 

 

More’s final controversial work has direct bearing on his downfall. 

In 1532, in response to Henry VIII’s promotion of the Erastian 

writings of Christopher St. German, he defended the supreme 

authority of the Church over against that of the State. When the 

king’s will was law for the emerging national church, More’s 

opposition to him was a virtual signing of his own death warrant.  

 

(3) Authority 

Against Luther, Bugenhagen and Tyndale, More’s resort to the 

Church as the only power to bind men’s conscience is backed by 

the claim that the Church is a divine institution, united by faith and 
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instructed by the Fathers. The issue is therefore one of authority. 

For the Reformers, the Bible, and the Bible alone, is supreme. As 

Terry Johnson says: “God has spoken. He has not abandoned us. 

He has not left us to our own devices . . . He has given the world 

the gift of Truth . . . The Bible alone is inspired by God, it alone is 

infallibly true, and it alone is authoritative.” More, inheriting the 

late medieval view that Tradition has equal authority with Holy 

Scripture, contradicts the Bible’s own witness to itself. Hence his 

attempt to undermine the authority of Tyndale’s New Testament 

translation and to defend such traditional Romish practices as 

pilgrimages, the veneration of Rome-made saints, and purgatory.  

 

In The Supplication of Souls (1529) More shows the Satanic 

lengths to which insistence on Roman authority could go. Rather 

than direct his poor, anxious readers to Christ, whose 

compassionate invitation (Matthew 11.28) is purposely designed to 

relieve such souls, all he can do is offer them auricular confession, 

works of satisfaction, the building of new churches, payment of 

indulgence money, monastic or convent life, and a host of other 

merit-mongering devices.  

 

Perhaps worst of all, his terrifying depiction of the plight of their 

dead loved ones in purgatory [see Timothy George’s Theology of 

the Reformers. 27] could do nothing to deliver them from the 

intolerable burden of what Jean Gerson had called “a melancholy 

imagination.” Little wonder that by the grace of God many poor 

papists welcomed a deliverance that cost them nothing, but which 

cost the beloved Son of God His precious blood. 

 

Finally, More argues tenaciously [against George Joy and John 

Frith] that in John 6, according to Patristic commentaries, Christ 

expressly declares His body and blood to be literally present in 

bread and wine. But both text and context clearly indicate that the 

Saviour is not speaking of the Lord’s Supper at all, but of spiritual 

feeding on Himself by faith. 
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(4) Devotional Works 

More’s most unusual writings – The Last Things (1522) and The 

Dialogue of Comfort against Tribulation (1534), the latter penned 

while he awaited execution – adopt as their central theme the truth 

that trust in God is the only source of comfort. A few short 

treatises, ‘instructions’ and prayers, also penned in prison, reflect 

on the sufferings of Christ, while the even shorter Treatise to 

Receive the Blessed Body commends the ‘sacramental and virtual 

reception’ of Christ in the Mass. In this mystical sublimation of the 

main idea behind Utopia More paints the material world as a 

distracting illusion, and advocates pain as a necessary preliminary 

to a painless eternity in heaven. This ‘otherworldliness’ attains 

poignant expression in De Tristitia Christi [ = Of the Sorrow of 

Christ], in which More sees his own sufferings mirrored by 

Christ’s in Gethsemane. To the end he appears not to have grasped 

the substitutionary nature of the Saviour’s sufferings. 

 

Conclusion 

As a young humanist More was an idealistic Erasmian, dreaming 

of a perfect society where polite letters and the teachings of Christ 

held sway. With apostate Rome so corrupt, he could not see that a 

New Testament church is the nearest approach to a godly society 

we are likely to witness here on earth. In aiming to purge the 

Roman fold through cultural education, More never addressed the 

root problem: sin; nor its remedy: Christ’s atonement and the 

Spirit’s work of regeneration and sanctification. Mental and moral 

improvement is no substitute for spiritual restoration to God. A 

man who could sympathize with the reforming attempts of 

fifteenth century church councils, such as the Council of 

Constance (1415) which burnt John Huss to death, had nothing in 

common with the reformers of Wittenberg and Geneva. 

 

As a Roman polemicist More showed how virulent the hatred of 

natural men can be when the all-sufficient Scriptures and the pure 

Gospel of Christ threaten to turn their cherished world upside 

down. After reading his diatribes against Luther and Tyndale, even 

Erasmus regretted More’s entering the theological jousting lists. 
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As “a great persecutor of those who detested the supremacy of the 

Bishop of Rome, which he himself so highly favoured” (Hall), 

More was so blinded by his allegiance to ‘the Church’ that he 

really thought he was doing God service in hailing Protestant 

believers to prison and the stake. Thomas Lindsay is therefore 

wrong in speaking of the “mild tolerance of Sir Thomas More”, 

while David Bagchi [in The Cambridge Companion to 

Reformation Theology 2004, 224] is positively misleading in 

claiming that More “was not a papalist.” 

 

On another account Hall in his Chronicle does not know whether 

to call More “a foolish wise man or a wise foolish man”, since his 

evident learning and natural perception were always “mingled with 

taunting and mocking.” He may have “had some fun at the 

expense of religious rackets” (Patrick Collinson), yet, as Luther 

says, we should not laugh at human sin and frailty, but weep. Even 

on the scaffold he frivolously asked the executioner to let him 

hang his beard over the end of the block lest he should cut it. 

“Thus”, Hall concludes, “with a mock he ended his life.” 

 

One thing is certain: More was neither martyr nor paragon of 

virtue. Prominent as Henry VIII’s Chancellor, and courageous in 

opposing the king’s claim to supreme headship, he gave his life for 

one cause, and one cause only: papal supremacy (Hans 

Hillerbrand). He showed no mercy to the people of God. 

Accordingly, along with such figures as Cardinal Wolsey and 

Bishop Fisher, he rose, then fell “with drastic finality” (Marcus 

Loane). Tragically, we hear not a word of his repentance or 

conversion to the faith of God’s elect. 

 

[Afternote: “No one was more active in persecuting the Protestants 

who distributed the English Bible than Sir Thomas More, a 

brilliant lawyer, writer and intellectual who was a particularly 

nasty sadomasochistic pervert. He enjoyed being flogged by his 

favourite daughter as much as flogging heretics, beggars and 

lunatics in his garden. He humiliated his wife by pointing out to 
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his guests, in her presence, how ugly she was in order to show that 

he had not married her because he was lusting for a beautiful 

woman. When he was writing as a propagandist for the Catholic 

Church, he was a shameless liar. On one occasion he wrote a very 

favourable review of his own book, pretending that it had been 

written by a(n) . . . eminent, foreign theologian, when in fact he 

had written it himself.” (Jasper Ridley: Bloody Mary’s Martyrs. 

Constable. London. 2001. 7.)] 

 

                              ……………………………….. 

 

Persecutions are in a way seals of adoption to the children of God. 

                                                                                        John Calvin 

 

If you were not strangers here the hounds of the world would not 

bark at you.  

                                                                             Samuel Rutherford 

 

Put the cross in your creed. 

                                                                                 Thomas Watson 

 

Christ’s followers cannot expect better treatment in the world than 

their Master had.                                                     

                                                                                  Matthew Henry 

 

Persecution is no novelty . . . the offence of the cross will never 

cease till all flesh shall see the salvation of God.   

                                                                             William S. Plumer 

 

Persecution is like the goldsmith’s hallmark on real silver and 

gold: it is one of the marks of a converted man. 

                                                                              John Charles Ryle 

 

The weight of glory makes persecution light. 

                                                                                Thomas Watson 
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Sovereign Grace Union 
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(The Lord willing) 

at  
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London Road, Chelmsford 
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at 2.15 p.m. 
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3 p.m. and 6 p.m. 

 

Preacher: John Saunders 

(Pastor of Providence Chapel, 
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Tea will be served 
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Hugh Binning and Spiritual Worship 

 

Introduction 

In a valuable but unfinished treatise entitled The Common 

Principles of the Christian Religion, the Scottish Second 

Reformation divine Hugh Binning includes a section on spiritual 

worship. Recognizing that the nature of God is the foundation of 

worship, Binning precedes the section with a consideration of the 

spirituality of God. (Works. Edinburgh. 1839. I. 117-140.) Let us 

examine his teaching on these transcendent topics. 

 

The Subject Expounded from the Text 

Basing his exposition on John 4.24 - “God is a spirit, and they that 

worship him must worship him in spirit and in truth” - Binning 

divides his text according to its plain meaning. “We have here,” he 

commences, “something of the nature of God” and “something of 

our duty towards Him. God is a Spirit, that is His nature; and man 

must worship Him, that is his duty,” and man must worship Him 

“in spirit and in truth, that is the right manner of the duty. If these 

three,” he adds sententiously, “were well pondered” till they sank 

to the bottom of our hearts, “they would make us indeed 

Christians,” not in the letter only, but in the spirit also.  

 

Yet “I fear,” he laments, “much of our religion is like the 

Athenians’ - they built an altar to the unknown God, and like the 

Samaritans’, who worshipped they knew not what.” Stirred by this 

reflection, Binning now launches into a damning indictment of all 

“notions and speculations” about God, which only bloat their 

“self-conceited” possessors with pride. Such “vain and empty, 

frothy knowledge,” he warns, will neither save our souls nor help 

others. 

 

By contrast, true saving knowledge looks “straight towards God, 

His holiness and glory,” and then reflects on “our baseness and 

misery,” constraining us to be ashamed of ourselves “in such a 
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glorious presence,” and “to make haste to worship, as Moses, Job 

and Isaiah did.”  

 

In short, were we to realize the spirituality of God’s nature, we 

would form neither outward images of Him, as most Papists do, 

nor inward imaginations of Him, as many Protestants do, but 

would worship Him in quite another manner. What that manner is, 

Binning now informs us.  

 

As God is a Spirit, He must be worshipped spiritually. The five 

perfections of God on which true spiritual worship rests are now 

enumerated. 

 

The Spirituality of God 

First is His spirituality. “God is a Spirit, and therefore He is like 

none of all those things you see, or hear, or smell, or taste, or 

touch.” Though light and the heavens are “full of glory,” God is 

not even like them. And though He is near to each one of us, our 

senses cannot perceive Him. Why not? Because He is a Spirit, and 

therefore beyond the reach of our senses. 

 

The Invisibility of God 

Second, “if God be a Spirit, then He is invisible.” Therefore our 

“poor, narrow minds . . immersed in bodies of clay,” cannot 

possibly frame a suitable idea of His spirituality. “We cannot 

conceive what our own soul is . . . How then is it possible for us to 

conceive aright of the divine nature?” All we can do is “guess at 

His Majesty” from the glorious rays of wisdom and power that 

stream from it. He who “makes all things visible” is Himself 

invisible. Yet He condescends to our dullness by addressing us as 

if He were visible, telling us of His anger, and face, and arm, and 

repentance, “none of which are properly in His spiritual, immortal 

and unchangeable nature.” “So,” he warns us, “when you hear of 

these terms in Scripture, O beware of conceiving God to be such 

an one as yourselves!” Rather, “learn your own ignorance of His 

glorious Majesty, your dullness and incapacity,” seeing that He 

must stoop so low before we can grasp anything of Him. 
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The Power of God 

Third, “if God be a Spirit, then He is most perfect and most 

powerful.” A fly has more power than a mountain, because it is 

moved by its spirit, whereas a mountain is a spirit-less “dead 

lump.” The more spirit something has, the more powerful it is. “O 

then,” he exclaims, “consider what an One the God of the spirits of 

all flesh must be, the very Fountain-Spirit, the Self-Being Spirit!” 

He who quickens, activates and moves all to their various 

operations and influences is “the Spirit of all spirits.” Animals, 

men, angels, even Satan, are weakness itself compared with God! 

 

The Omnipresence of God 

Fourth, “if God be a Spirit, then . . He is everywhere . . . No place 

can include Him, and no body can exclude Him.” He is “within all 

things,” yet not enclosed by them. He is outside all things, “yet not 

excluded from them.” Being a Spirit, He can “pass through all of 

them, and never disturb them.” “O,” he cries, “how narrow 

thoughts have we of His immense greatness!” Which of us 

considers that “God is near to every one of us?” Which of us 

“believes this all-present God?” We imagine He is in heaven, and 

takes no notice of us; yet though He shows “more of His glory 

above, yet He is as present and observant below.” 

 

The Incomprehensibility of God 

Fifth, “if He be a Spirit, then . . there is no comprehension of His 

knowledge.” The more spirit we are, the more knowing we are. As 

life is the most excellent thing, so “understanding is the most 

excellent life.” There is a spirit in man; therefore he has some 

understanding. But because God is an infinite Spirit, He is also “an 

all-knowing Spirit.” There is no searching of His understanding. 

Who has directed His Spirit, or being His counsellor, has taught 

Him? 

 

In view of all these perfections, Binning exhorts, “set yourselves 

always in His presence, in whose sight you are always.” “How 

would it compose our hearts to reverence and fear in all our 
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actions, if we did indeed believe that the Judge of all the world is 

an eye-witness to our most retired and secret thoughts and 

doings!” If we could open a window onto each other’s spirits, how 

quickly would we recoil at the sight! Why then do we not fear 

God, who can see our thought before we think it?  “How much 

atheism is rooted in the heart of the most holy” believer! “O! how 

would we ponder our path, and examine our words, and consider 

our thoughts beforehand, if we set ourselves in the view of such a 

Spirit” as God is! For He is within us, around us, before us and 

behind us! This is the God we must worship. 

 

The Will of God as the Rule of Worship 

If the spirituality of God is the foundation of worship, then the will 

of God is the rule of worship. To this branch of his subject Binning 

now turns. 

 

Natural Worship 

Significantly, his exposition begins with Natural Theology. “There 

are two common notions engraven on the hearts of all men by 

nature,” he claims, “that God is, and that He must be worshipped.” 

These two principles, he continues, “live and die together.” 

Furthermore, the clearer we perceive God, the purer our worship 

of Him will be. No sooner was Moses granted a clear sight of God 

than he hurried to worship Him. (Exod 34.6-8) “O what excuse can 

you have,” Binning now asks, “who have not so much as a form of 

godliness?” Why do you deny in practice what you confess in 

conscience? Why do you “rob . . God of His glory” and deny the 

chief end of your creation? “If you will not worship God, know 

[that] He will have worshippers.” All His elect shall “stand before 

Him, and worship Him.” It would be our highest honour, he 

claims, to “lie low before Him,” obey Him and have our worship 

accepted by Him. Therefore, he urges, “since He must have 

worshippers, O say within your souls, ‘I must be one.’ . . Since the 

Father is seeking worshippers (John 4.23) . . O let Him find thee. 

Offer thyself to Him, saying, ‘Lord, here am I.’” 
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But now arises the question: How is God to be worshipped? This, 

says Binning, nature cannot teach us. Most people have some form 

of worship, and are so pleased with it themselves that they imagine 

God to be pleased with it also; but these are nothing but “self-

worshippers.” The great principle upholding all acceptable 

worship is that “God must be worshipped according to His own 

will,” not according to our “humour or invention.” All 

unwarranted worship, both for substance and manner, is nothing 

but will-worship, which God abhors. “True worship,” therefore, 

“must have truth for the substance and spirit for the manner.” 

 

The Spiritual Substance of Worship: Worship according to the 

Word of Truth 

What, then, is worship in truth? It is worship that is “conformed to 

the rule and pattern of worship . . revealed in the word of truth.” It 

bears the “image and superscription of a command” on it.  

 

Sadly, Binning observes, “many rites and vain customs among 

ignorant people” have no other warrant than tradition. For 

example, some superstitiously believe the church building is holier 

than their home, an error our Lord disposes of in John 4.21 - 

“Jesus saith unto her, Woman, believe me, the hour cometh when 

she shall neither in this mountain, nor yet at Jerusalem, worship 

the Father.” Others call it religion to “mutter words” of their own 

“in the time of public prayer,” whereas “private prayer should be 

in private,” (Matt 6.5-6) and public prayer in public. (Neh 9) Still 

others imagine prayers “written in a book” or repeated by rote are 

acceptable to God. “Who hath commanded this?” he thunders. 

Surely “not the Lord.” He has promised His Spirit to teach us how 

to pray. Still others use “the ten commandments and creed as a 

prayer,” not discerning between God’s commands to us and our 

requests to Him. “All this,” he concludes contemptuously, “is but 

forged, imaginary worship,” concocted in men’s hearts and 

fostered by the devil! 

 

Even worship commanded by God is not spiritual unless it is 

offered out of regard to His appointment and not from habit. “Let 
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me pose your consciences . . what difference is there between your 

praying and your ploughing . . your hearing and your harrowing . . 

your reading . . and your reaping . . ? Are not all done out of habit, 

rather than an immediate desire to please God?” 

 

Not only that, “truth is opposed to ceremony and shadow.” Formal 

Old Testament worshippers set more store by ceremonies than 

substance, by sacrifice than obedience. Their devotion was all 

external. (Isa 1.10-16; 28; 66.6; Jer 7) So it is with us, Binning 

claims. Most of us throw more weight on being baptised, hearing 

the Word, partaking of the Supper, than on prayer, self-

examination and resting on Christ. “I say unto such souls, as the 

Lord [said] unto the Jews, ‘Who hath required this at your hands?’ 

. . Though it please you never so well . . it displeases” God. If you 

protest, “Has not God commanded us to do these things?” I reply, 

these were never the sum and substance of acceptable worship. 

God requires holiness and righteousness, not mere external 

ordinances. The latter, without the former, “are but as a dead body 

without a soul.” Therefore, he concludes on this point, if we would 

be true worshippers, we must search “the whole mind of God” as 

to how He wishes to be worshipped. If we separate “righteousness 

towards men” from “ a profession of holiness to God,” we are 

false. If we please ourselves with church privileges without 

adorning the Gospel with our lives, we are counterfeit. Priority 

must always be given to “the substantials of religion” - secret and 

family prayer, and the holy obedience that crosses our “self-love 

and corruptions.” These things constitute the spiritual substance of 

worship. 

 

The Spiritual Manner of Worship: a Reflection of the 

Spirituality of God 

Binning now considers the spiritual manner of worship. This must 

be so spiritual, he asserts, that worshippers both receive and offer a 

clear sense of “God’s nature and properties.” As God is, so should 

our worship be. It is true worship, he claims, “when it renders back 

to God His own image and name.” That is, when His mercy is 

engraved on our faith, His majesty is stamped on our reverence, 
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His goodness is read in our rejoicing, His justice is felt in our 

trembling. “But alas!” he cries out, “how are all of us unacquainted 

with this kind of worship!” There is so little “reverence, or love, or 

fear, or knowledge” in our worship that anyone might think we 

were not worshipping “the true God, but an idol!” “For the most 

part,” he bewails, “our worship savours . . nothing of God.” “O to 

have” the perfections of God “written on the heart, in worship, 

fear, reverence, confidence, humility and faith!” Nothing less than 

“the fixed and constant meditation on God and His glorious 

properties” will “imprint this image” on our worship. Only then 

would we please Him, profit ourselves and edify others. 

 

In a word, our worship should conform to the spirituality of God. 

“The worship must be like the worshipped.” With the soul as “the 

chief worshipper” and the body as “its servant,” we should offer 

our glorious God the reflection of His own spiritual perfections. 

 

Our Model: the Lord Jesus Christ 

This is how our Lord Jesus Christ worshipped in His human nature 

indwelt by the Spirit “above measure.” He prayed, preached, sang 

and read “to teach us how to worship.” Let us not then offer God 

nothing but “attentive ears and eloquent tongues.” Such hypocrisy 

“will not deceive Him,” though it may deceive us. Rather, let us 

offer ourselves as living, reasonable sacrifices (Rom 12.1-2), with 

“inward soul affection and sincerity,” expressing ourselves 

through God’s “external appointed ordinances according to the 

word of truth.” This is the worship God requires and accepts. 

Without specifying its content (doubtless because it was already 

laid down in the Church of Scotland’s subordinate standards, as 

extempore prayer, praise through the Psalms, reading and 

preaching of God’s Word) on this note Binning’s treatment of his 

subject ends. 
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A Meditation 
by  

W.C. Lamain(1904-84) 

Late Pastor in the Netherlands and Grand Rapids 

 
When we speak of the “time of love” we mean by it the moment 

determined by God from eternity when the elect sinner receives 

the life of God. If you ask on what basis this life is granted we 

must answer: “Because Christ has merited this life for all His 

people.” By our deep fall we have merited death and forfeited life. 

We no longer have a right to live. All our rights were lost in Eden. 

We lie under the curse of the law and the sentence of 

condemnation. 

 

Christ, as the Second Adam, brought life and immortality to light. 

Hence He is called the Prince of Life and the Fountain of life. He 

merited life because He satisfied the demands of the divine law. 

He disarmed the law of its curse, but He also completely fulfilled 

and magnified the law. 

 

Oh, friends, how every human being worthy of death should 

exclaim with the blind Bartimaeus: “Jesus, Thou Son of David, 

have mercy upon me!” Christ passes by in our streets when the 

Gospel is preached; but who takes hold of Him? Who takes 

advantage of His presence? It is true, we must first be apprehended 

by Christ before we shall be able to apprehend Him. But on the 

other hand, it should affect us deeply to observe that the truth has 

so little effect and bears so little fruit. Christ becomes of value 

only to those whose eyes are opened to see their lost condition, to 

those who complain: “There is no hope.” 

 

How inexpressibly low did it please the Surety of the Covenant to 

humble Himself in order to procure life for His Church! When He 

entered into death, He inflicted a mortal blow on death itself. In 

John 14.19, before Christ descended into the abyss of death, He 

assured His disciples: “Because I live, ye shall live also.” There He 
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spoke as the Son of God, who as God possesses life from 

everlasting to everlasting. If He had not been God He would never 

have been able to merit life, nor would He have been able to 

restore it. He assumed our human nature, but still continued to be 

God. He was born being the Son of God (Luke 1.35), and as such 

He manifested Himself (John 1.14). As the Son of God He 

sojourned on this earth, although His divine nature to a great 

extent was hidden behind the cloak of His human nature. He also 

executed the will of His Father, entered into death, and arose for 

the justification of His people. In Adam, therefore, there is death; 

but in Christ there is life. Without union with Christ we continue in 

the state of death, and do nothing but bring forth fruit unto death. 

 

It is true, some can go quite far by nature, yet are never saved. 

Orpah wept when she bade farewell to Naomi. Nevertheless, she 

turned back. Esau sought a place of repentance, even with tears, 

but in vain. Lot’s wife even went along with her husband out of 

Sodom, but on the way to Zoar she became a pillar of salt for 

hankering after her old way of life. Saul hid himself among the 

stuff, and it was asked of him: “Is Saul also among the prophets?” 

Yet he was lost at last for forsaking God. Judas was even called by 

Christ Himself. He pretended to be a disciple for three years, but 

he was a devil. The rich young ruler came near the kingdom of 

God, but for his love of money he remained outside for ever. King 

Agrippa stood on the threshold of God’s house, as it were, yet 

nevertheless he perished. 

 

Oh, what fearful examples are portrayed for us in God’s Word! 

They stand out as warning beacons to urge us to cry daily with 

David: “Search me, O God, and know my heart: try me, and know 

my thoughts: and see if there be any wicked way in me, and lead 

me in the way everlasting.” 

 

We find as a rule that a hypocrite never shrinks back, regardless of 

what may be told him, and irrespective of what he may read in 

God’s Word. “The unjust knoweth no shame.” By contrast, one 

who possesses truth in the inward parts takes everything to heart; 
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he spends sleepless nights when anxiety overwhelms him; he is so 

distressed that he unbosoms himself to God, and calls His 

omniscience to witness. A person who never has doubts or 

misgivings has every reason to fear. 

 

I once read of an established child of God (the wife of Wilhelmus 

a Brakel) who said: “Lord Jesus, declare once again to my soul 

that Thou hast purchased me with Thy blood. Thou hast already 

declared this to me so often, but I feel the need to hear it from 

Thine own lips again and again.” This is language that the children 

of God understand. For them, to believe not at all is impossible; 

but to believe always is evidence that all is not well. Their warfare 

continues to the very end. They experience many changes in life. 

The enemy continues to discharge his arrows at them as long as 

they are in this world. 

 

But, to the point! “If any man be in Christ, he is a new creature: 

old things are passed away; behold, all things are become new.” 

Before God quickens a sinner he is dead in trespasses and sins. 

This is true, not only of the worldling, who never enquires after 

God, but also of all born within the pale of the Church. Even when 

we have a gracious father or a God-fearing mother, salvation 

remains a personal matter for us. We have clear examples in God’s 

Word of the Gospel bearing fruit on a whole generation. But we 

also read of God passing by one or more generations. Where grace 

is bestowed, it is bestowed according to God’s free and sovereign 

will. Grace is not inherited. It is indeed ungrudging, but it is not 

passed down from one generation to another. Who can stay God’s 

hand, or say unto Him: “What doest Thou?” 

 

Oh, that eternal sovereignty of God! We may indeed marvel at it, 

but we can never comprehend it.                             [Slightly edited] 
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Book Reviews 

 
Banner of Truth 

The Preaching of Jonathan Edwards – John Carrick. xi + 465pp. 

£17.00. Hdbk. ISBN 97808-5151-9838. 

This book aims to fill a gap in recent studies of Jonathan Edwards 

by presenting a systematic study of his preaching. Although he has 

most often been presented as a theologian and philosopher, 

Edwards spent most of his adult life as a pastor and preacher. John 

Carrick seeks to redress this imbalance. In 28 chapters he analyses 

the content and style of Edwards’s sermons. 

In dealing with the doctrinal content of the sermons, Carrick shows 

that far from being the stereotypical hell-fire preacher of legend, 

Edwards was a Christ-centred preacher who used awakening 

language to arouse a population largely secure in its mere 

profession of Christianity. Much of the book examines the 

structure of Edwards’s sermons and the rhetorical devices used in 

them. Two chapters deal with style and delivery, one with the Holy 

Spirit and a final chapter, ‘Jonathan Edwards Today’, concludes 

the book with application. 

Carrick lays to rest the idea that Edwards was a dull preacher who 

read his sermons from a full manuscript in a monotone voice. 

Rather, he argues, Edwards prepared well, but later became more 

extemporaneous in the pulpit. 

The chapter on the Holy Spirit is most welcome, as many books on 

preaching pay most attention to the preacher. Only the Holy Spirit, 

not any rhetorical theory, accounts for the effects of Edwards’s 

preaching in the Great Awakening. 

Although the book is heavy going at times, it contains a good deal 

of food for thought that could help us examine our own preaching 

in the light of that of Edwards. Not that he is presented as a model, 

but the fact that he was so used by God that he becomes a kind of 

yardstick by which we may assess our own strengths and 

weaknesses. This engaging and thought-provoking work should be 

a stimulating read for any preacher.                Gervase N. Charmley 
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Study Guide for John Owen’s Mortification of Sin – Rob Edwards. 

N.P. Pbk. ISBN 9780-85151-999-9. 

This new study guide is intended to enable readers to get the most 

out of Owen’s much-studied treatise. In the Preface Mr Edwards 

reminds us that mortification is the negative side of sanctification. 

The 14 chapters correspond to the 14 chapters in Owen’s book, 

each briefly summarizing the contents of each chapter and adding 

a number of personal or group study questions. Included are a few 

quotations from Owen, such as: ‘God will justify us from our sins, 

but He will not justify the least sin in us.’ 

In the final chapter Mr Edwards says that the directions Owen 

gives provide us with a right view of ourselves and our sin, which 

drives us to trust in Christ alone, through which the work of 

mortification is accomplished.  

If this guide enables us to do this, it will have been worthwhile. 

Scripture quotations are from the ESV. 

                                                                             Christopher Banks 

 

The Lord willing, a review of the two volumes of Scottish 

Puritans: Select Biographies will appear later. 

 

Soli Deo Gloria 

The Precious Promises of the Gospel – Joseph Alleine. N.P. 40pp. 

Pbk. ISBN 1-57358-135-6. 

This booklet is taken from Heaven Opened and consists of almost 

all Scripture quotations. By way of introduction, everyone is called 

to come and hear the proclamation of the Great King. Then follow 

34 pages of divine promises taken from both Old and New 

Testaments focusing on the Covenant of Grace that God has made 

with His people for time and eternity.  

We are reminded that all the attributes of God and all the Persons 

of the Godhead are made over to us in the covenant. The final 

section, entitled ‘The Voice of the Redeemed’, summarises the 

response of God’s people to these mighty promises: praise to God, 

as sense of unworthiness, and a longing for God to establish the 

Word He has spoken concerning His servants. 
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The booklet is best read slowly, thoughtfully and prayerfully, that 

we might be lost in wonder, love and praise as we consider what 

great and precious promises God has given to His people. 

                                                                             Christopher Banks 

 

Christian Focus Publications 

Creation and Change – Douglas Kelly. N.P. 272pp. Pbk. ISBN 1-

85792-1461. 

There are many, even in the church, who believe that to be 

scientific you must accept the evolutionary theorist’s version of 

our beginnings. In this book Douglas Kelly has made a valuable 

contribution to the whole creation-evolution debate. His approach 

is to take the record of creation as it is written in Genesis as the 

Word of God and interpret it in a straightforward literal way. He 

shows that you do not have to extinguish your intelligence or 

switch off your brain to accept Genesis literally. 

The evolutionist believes what he believes by faith, just as 

Christians believe the record in Genesis by faith, so Christians do 

not have to hide their faith in the face of the irrational onslaughts 

of people like Richard Dawkins. Creation and Change 

demonstrates that credible science supports the Word of God. 

Having said this Kelly does not go overboard and make ridiculous 

claims, as do many evolutionists, but is sober in his estimate of 

what he considers to be scientific backup for Scripture. 

However, he is not backward in claiming that it is about time that 

scientists in general should take into account all the scientific 

discoveries of the last fifty years. Hence the title of the book. 

This book is not for those who are not interested in serious study. 

The structure is by way of Scripture exposition plus relevant 

scientific argument, though you do not need a degree in 

astronomy, geology or physics to understand his reasoning. At the 

end of each chapter questions for study test the reader’s grasp of 

its contents and help to ground the essentials in his mind. For those 

concerned about the issues involved this book is well worth 

spending time studying.                                                 David Perry 
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Reviews of Volume 1 of Douglas Kelly’s Systematic Theology and 

Marcus Loane’s Let God Arise should appear (D.V.) in a later 

issue of Peace and Truth. 

 

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Tapes of SGU addresses 
may be obtained from Mr T. Field, 34 Pembury Road, Tonbridge, Kent, TN9 2HX

£2.50 + 50p each cheques payable to “Sovereign Grace Union”
Christ Alone ‑ Charles Sleeman. Haslemere
Particular Redemption ‑ Malcolm Watts
*Grace to the Uttermost ‑ W Goodman,, London (Metropolitan Tabernacle) 
"Love so amazing, so divine" ‑ Mark Johnston
*The Imputation of Adam's sin to us ‑ Geoffrey Thomas, Aberystwyth 
*The Imputation of our sin to Christ ‑ Geoffrey Thomas
The Imputation of Christ's righteousness to us ‑ Geoffrey Thomas 
*The Person, Priesthood and Protection of Jesus Christ (John 18) 
   ‑ Abraham Thomas
*Penal Substitution ‑ David Cassells,, Chelmsford 
Justification ‑ Henry Sant, Portsmouth
The Blessed Consequences of Justification by Faith 
  ‑ Malcolm Jones,, Maesycymmer
*Isaiah 53 ‑ Jeremy Walker (AGM Sermon)
Adoption – Robert Oliver (Bradford on Avon)
God’s Good Purpose – Andrew Davies (London)
The Weakness of the Law and the Power of God – Achille Blaize (London)
The Grace of Christ, The Gift of Salvation and The Glory of Heaven –
Vernon Higham (Cardiff) – 3 tapes
God’s Plan for Marriage and The Family – Vernon Higham
God’s Guidance in Raising a Family – Mark Johnston
The Family as the Basis of Society – Achille Blaize
‘A Chosen People’ – Chosen in love, Chosen with Purpose & Chosen in Christ, 
‑3 tapes by Mark Johnston
Perseverance – Michael Harley of Friston, Suffolk
Sanctification: Romans 6 – Austin Walker, Crawley
God our Hope: Jeremiah 14: 1‑9 – Malcolm Watts, Salisbury
The Rock Christ Jesus: Isaiah 28 – Ian Densham, Hemel Hempstead
The Heart of the Cross, The Victory of the Cross, Glory of the Cross, ‑3 Tapes 
By Andrew Davis of South Wales
Amazing Grace by Abraham Thomas of Halland
Sovereign grace by Nigel Lacey of London

Tapes previously advertised are still available.
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Forthcoming Meetings (D.V.)

Set out below are the proposed Surrey Auxiliary meetings for the coming year, if 
the Lord will. As in past years the objective of these meetings is to maintain the 
testimony of the Sovereign Grace Union to the doctrines of free and sovereign 
grace. Following on last year's programme, this year the objective is to draw'out 
some of the crucial doctrines from the ! 8th, 9th, 1 Oth and 11 th chapters of the 
Epistle to the Romans. It would, therefore, be appreciated if these meetings could 
be made as widely known as possible and, if you can make use of further copies 
of this letter for that purpose, please contact Mr Lathey at the Chessington address 
above. If you are able to be present at the meetings, consider bringing a friend or 
fellow believer with you to introduce them to the work of the Union. Even if you 
are not able to attend, we would earnestly entreat your prayers that the meetings 
may know the Lord's blessing resting tipon His own precious word.

We are grateful to the ministers and officers who have once again this year invited 
the Auxiliary to hold a meeting in their church or chapel. We would, however, be 
glad to give prayerful consideration to invitations to hold meetings at other places 
of worship.

Surrey Auxiliary

Tuesday 17th March 2009 7pm
Particular Baptist Chapel, Colnbrook, Berkshire.
Preacher: Mr. Timothy Martin (Towcaster)
Subject: The Golden Chains, Romans 8.29‑32

Wednesday 15th April 2009 7.30pm
Bethel Chapel, The Bars, Guildford, Surrey 
Preacher: Mr. Clifford Parsons (Portsmouth)
Subject: Divine Sovereignty, A Neglected Chapter, Romans Ch.9

Tuesday 12th May 2009 7.30pm
Bethel Chapel, Knaphill, Woking, Surrey 
Preacher: Mr. Gervase Charmley (Hethersett)
Subject: The Life and Labours of John Calvin

Tuesday 2nd July 2009 7.30pm
Bethel Chapel, Tadworth, Surrey 
Preacher: Mr. Charles Sleeman (Haslemere)
Subject: The Unbelief of Israel and the simplicity of calling on God in Gospel
Faith, Romans 10

Friday 18th September 2009 7.30pm
Shaws Corner Baptist Chapel, Redhill, Surrey
Preacher: Col. D.V. Underwood (London)
Subject: The meaning of "All Israel" in Romans 11
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