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Sovereign Grace Union: Doctrinal Basis
The Holy Scriptures
 The Holy Scriptures of the Old and New Testaments as originally given, as the 

inspired and infallible and inerrant Word of God, and as the sole, supreme, 
and all-sufficient authority in every matter of Christian faith and practice.

The Trinity
 One living and true God, Sovereign in creation, providence and redemption, 

subsisting in three Persons – the Father, the Son, and the Holy Spirit – the 
same in substance, and equal in power and glory.

The Lord Jesus Christ
 The Eternal Sonship and the essential, absolute, and eternal Deity, and true 

and sinless humanity of the Lord Jesus Christ; His virgin birth, death, and 
burial; His physical resurrection and ascension into heaven, and His coming 
again in power and glory.

The Holy Spirit
 The Personality and Deity of the Holy Spirit, through Whom the sinner is born 

again to saving repentance and faith, and by Whom the saints are sanctified 
through the truth.

The Fall of Man
 The fall of mankind in Adam, by which they have totally lost their original 

righteousness and holiness, and have come under the righteous condemna-
tion of God.

Unconditional Election
 The personal and unconditional election in Christ of a multitude which no 

man can number unto everlasting salvation, out of God's pure grace and 
love, without any foresight of faith or good works in them.

Particular Redemption
 The personal and eternal redemption from all sin and the penal consequence 

thereof, of all God's elect, by the substitutionary sacrifice of the Lord Jesus 
Christ.

Effectual Calling
 The effectual calling of all the elect by the irresistible grace of God.

Justification
 The justification of sinners by faith alone, through the atoning death and 

resurrection and imputed righteousness of Christ.

Final Perseverance
 The final perseverance in the state of grace of all those who have been 

elected by the Father, redeemed by the Son, and regenerated by the Holy 
Spirit, so that they shall never perish but have eternal life.

 In reference to the above, consult the XXXIX Articles of the Church of England, 
the Westminster Confession, the Savoy Declaration and the 1689 Baptist 
Confession of Faith.
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Editorial 

 
Many British churches are guilty of a great sin: by complying with 
a secular state government in the matter of political correctness 
they betray their God-given trust to remain faithful to His Word. 
Their practical Erastianism (named after Thomas Erastus, who 
advocated the right of the state in cases of church discipline) 
reminds us of Uriah the priest and King Ahaz (2 Kings 16.10-16). 
King Ahaz replaced God’s altar in the temple with an idolatrous 
one that had taken his fancy in Damascus. First he had a model 
made of it; then he ordered Uriah the priest in Jerusalem to 
construct a full-size replica of it. The priest did as the king 
commanded. Ahaz was so pleased with the result that he began to 
offer sacrifices on it to idol gods, and even consulted it as an 
oracle, following heathen precedents. 
 
What has this to do with political correctness?  
Well, just as Uriah did what he was told, so church leaders are 
doing what the secular state government expects of them. This is 
the kind of toadying that moved David Calderwood to pen his 
Altar of Damascus against diocesan prelacy in the 17th century. 
 
Let us cite two examples: 
In keeping with the government-approved revival of feminism, 
modern translators are out-vying each other in turning out 
‘castrated’ or ‘gender-neutral’ Bible versions. But what does God 
say? “Who hath required this at your hand?” (Isaiah 1.12) “Ye 
shall not add unto the word which I command you, neither shall ye 
diminish aught from it” (Deuteronomy 4.2). So zealous is God for 
the pristine purity of His Word that after Jehoiakim had burnt 
Jeremiah’s prophecy of doom, which did not please him, God 
inspired the prophet to dictate its contents again to Baruch the 
scribe (Jeremiah 35). 
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The state government approves of the church elevating women to 
positions of unsanctioned authority. But what does God say? “I 
suffer not a woman to teach, nor to usurp authority over the man, 
but to be in silence” (1 Timothy 2.12). 
In both cases, God means what He says. So, following the apostles 
Peter and John, “we ought to obey God rather than men”) Acts 
5.29). As B.B.Warfield crisply says: “What we OUGHT to do, we 
ought to DO.” 
 
We could cite many more examples from the churches, such as 
condoning sodomy; using altars instead of the Lord’s table; 
worshipping Mary; approving the erection of idolatrous places of 
worship; etc. etc. all of which are pagan. 
 
In all these things the churches have betrayed their God-given 
trust. Even two generations ago, J.Middleton Murry, no professing 
Christian, warned us of Christ’s betrayal by the churches. But who 
paid heed? So now we find ourselves thrusting out ‘God’s altar’ in 
favour of the pagan ‘altar of Damascus.’ 
 
May we take to heart the churches’ capitulation to secularism. 
Beginning by questioning God’s Word (echoes of Satan: “hath 
God said?” under the baneful influence of Higher Criticism), 
proceeding to deny it, they have now removed it to a far corner of 
their thinking. A symbolic physical parallel is the removal of John 
Knox’s statue from near the outside front door of the cathedral in 
Edinburgh to a corner of the inside. 
 
But let us be thankful for those who peacefully yet firmly resist the 
erosion of our precious Christian heritage. Let us beg the Lord to 
increase their number and make them bolder. Let us continue to 
contend for the faith of God’s elect. And let us commit our way to 
Him, leaving the issue in His wise and sovereign hands. 
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A Concise Calvinistic Catechism (1) 
 

What Is Calvinism? 

 
Calvinism is . . . a system of religious doctrines. (Benjamin B. 
Warfield) 

 
The system . . . was developed into a perfect form, and infused into 
the creeds of the Reformed churches . . . through the 
instrumentality of John Calvin, the Reformer of Geneva (1509-
1564). (Benjamin B. Warfield) 
 
The determining principle of Calvinism . . . is . . . the glory of the 
Lord God Almighty. (Benjamin B. Warfield) 
 
Calvinism is specifically the theology of grace; and all are 
properly Calvinists who confess the absolute sovereignty of God in 
the distribution of his saving mercy. (Benjamin B. Warfield) 
 
The term ‘Reformed’ is used to distinguish the Calvinistic from 
the Lutheran and Anabaptist traditions. (W. S. Reid) 
 
Reformed theology is systematic . . . it attempts to understand 
doctrine in a coherent and unified manner. (R. C. Sproul) 
 
Scripture Warrant: 

Hold fast the form of sound words, which thou hast heard of me, in 
faith and love which is in Christ Jesus. (2 Timothy 1:13) 

 
By grace are ye saved through grace; and that not of yourselves: it 
is the gift of God: not of works, lest any man should boast. 
(Ephesians 2:8-9) 
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I will have mercy on whom I will have mercy . . . So then, it is not 
of him that willeth, nor of him that runneth, but of God that 
showeth mercy. (Romans 9:15-16) 
 
To the praise of the glory of his grace. (Ephesians 1:6) 
 

What Are The Five Points Of Calvinism? 

 
In the seventeenth century a dispute arose in the Reformed 
community in Holland. A group of theologians became known as 
the Remonstrants [and later, Arminians] because they 
remonstrated (protested) against five articles of Reformed 
theology. These five points later became known as the ‘Five Points 
of Calvinism.’ (R. C. Sproul) 
 
Although these five points may be central to Reformed theology, 
they by no means exhaust this system of doctrine. (R. C. Sproul) 
 
The Five Points . . . are associated with the word T-U-L-I-P:   T, 
Total Inability; U, Unconditional Election; L, Limited Atonement; 
I, Irresistible (Efficacious) Grace; and P, Perseverance of the 
Saints. (Loraine Boettner) 
 
[Other headings have been suggested. Ed.] 
 
The difference between them [Calvinism and Arminianism] is . . . 
one . . . of content. One proclaims a God who saves, the other 
speaks of a God who enables man to save himself. One view 
presents . . . election by the Father, redemption by the Son, calling 
by the Spirit – as directed towards the same persons, and as 
securing their salvation infallibly. The other gives each act a 
different reference (the objects of redemption being all mankind; 
of calling, those who hear the gospel; and of election, those hearers 
who respond), and denies that any man’s salvation is secured by 
any of them. The two theologies thus conceive the plan of 
salvation in quite different terms. One makes salvation depend on 
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the work of God, the other on a work of man. (J. I. Packer and O. 
R. Johnston) 

 
What Is The Bedrock Of Calvin’s Teaching? 

 
In a strict sense Calvin was primarily a biblical theologian . . . he 
went to the Scriptures to see what they clearly said. (W. S. Reid) 

 
Proof From Calvin’s Writings: 

Our wisdom ought to consist in embracing with gentle docility, 
and without any exception, all that is delivered in the sacred 
Scriptures. 
 
The Scripture obtains the same complete credit and authority with 
believers . . . as if they heard the very words pronounced by God 
himself. 
 
I do not venture to make any assertion where Scripture is silent. 
 
They who have been inwardly taught of the Spirit feel an entire 
acquiescence in the Scripture, and that it is self-authenticated, 
carrying with it its own evidence. 
 
Scripture Warrant: 

Ye shall not add unto the word which I command you, neither 
shall ye diminish aught from it. (Deuteronomy 4:2) 
 
To the law and to the testimony: if they speak not according to this 
word, it is because there is no light in them. (Isaiah 8:20) 
 
If any man shall add unto these things, God shall add unto him the 
plagues that are written in this book. And if any man shall take 
away from the words of the book of this prophecy, God shall take 
away his part out of the book of life, and out of the holy city, and 
from the things which are written in this book. (Revelation 22:18-
19) 
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What Is The Doctrine Of Predestination? 

 
The doctrine of predestination is just the doctrine of the divine 
decrees applied to the special sphere of salvation. (J. Gresham 
Machen) 
 
The sole cause why some are saved and others perish proceeds 
from his willing the salvation of the former and the perdition of the 
latter. (Martin Luther) 
 
The predestination of God is the eternal decree of God whereby he 
hath ordained either to save or destroy men. (Henry Bullinger) 
 
Eternal life is foreordained for some and eternal death for others. 
(John Calvin) 

 
God hath predestinated some unto life, and reprobated some unto 
death. (James Ussher) 
 
The immutable decree and unchangeable counsel of God touching 
mankind . . . Some are appointed to be vessels of honour, meant 
for the Lord Jesus Christ’s use, and others to be ‘vessels of wrath, 
fitted for destruction’ (Romans 9:22-23). (Christopher Love) 
 
God graciously elected some to salvation, and he decreed justly to 
leave others to their deserts. (R. B. Kuiper) 
 
Just as God has determined to save some people, so he has 
determined to pass some people by and punish them eternally for 
their sins. The latter is reprobation. (M. E. Manton) 
 
The salvation of the elect is wholly ‘to the praise of his glorious 
grace’, and the condemnation of the non-elect is ‘to the praise of 
his glorious justice.’ (Robert Shaw) 
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No one is redeemed except through unmerited mercy, and no one 
is condemned except through merited judgment. (Augustine) 
 
It is of God’s free and sovereign disposal that one is saved, the 
other reprobated. (William Bagshawe) 
 
When men are fallen, and become sinful, God by his sovereignty 
has a right . . . to determine whether he will redeem any or not. 
(Jonathan Edwards) 
 
Scripture Proof: 

God hath not appointed us to wrath, but to obtain salvation by our 
Lord Jesus Christ. (1 Thessalonians 5:9) 
 
We have obtained an inheritance, being predestinated according to 
the purpose of him who worketh all things after the counsel of his 
own will. (Ephesians 1:11) 
 
Whom he did predestinate, them he also called. (Romans 8:30) 
 
As many as were ordained to eternal life believed. (Acts 13:48) 
 
There are certain men crept in unawares, who were before of old 
ordained to this condemnation, ungodly men, turning the grace of 
our God into lasciviousness, and denying the only Lord God, and 
our Lord Jesus Christ. (Jude 4) 

 
O Lord, thou hast ordained them for judgment. (Habakkuk 1:12) 
 
God gave them over to a reprobate mind. (Romans 1:28) 
 

Was Calvin The Only Predestinarian? 

 
All the great Reformers were predestinarians. (Benjamin B. 
Warfield) 
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Among the . . . advocates of this doctrine are to be found some of 
the world’s greatest and wisest men. It was taught not only by 
Calvin, but by Luther, Zwingli . . . Bullinger, Bucer, and all of the 
outstanding leaders in the Reformation. (Loraine Boettner) 

 

What Heresies Oppose This Doctrine? 

 
The Papists and Socinians err who maintain the decree of 
predestination to be general and to depend upon good and evil 
works. (David Dickson) 
 
The Arminians charge God with folly . . . by their representing him 
as disappointed in his purpose. (Christopher Ness) 

 
What Practical Lessons Does This Doctrine Teach? 

 
If you were brought to see God’s sovereignty, you would see that 
he might show you mercy if he pleased, as well as that he might 
refuse if he pleased. (Jonathan Edwards) 

 
The doctrine of this high mystery of predestination is to be handled 
with special prudence and care, that men attending the will of God 
revealed in his Word, and yielding obedience thereunto, may from 
the certainty of their effectual vocation be assured of their eternal 
election. So shall this doctrine afford matter of praise, reverence 
and admiration of God, and of humility, diligence and abundant 
consolation to all that sincerely obey the gospel. (Westminster 
Confession of Faith) 

 
Let us with the greatest humility adore the awful and absolute 
sovereignty of God. (Jonathan Edwards) 
 

To be continued (D.V.) 
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Some Reformation Theologians: 

Theodore Beza (1519-1605) 

 
Introduction 

Theodore Beza has been variously described as the father of 
Reformed orthodoxy, the embodiment of Calvinian despotism, an 
intolerant executor of the divine will in cleansing the Church of 
worldliness and corruption, the gentleman from Vezelay, a 
Protestant leader of humanist inclinations, a sodomite, a man of 
talent, the counsellor of the French Reformation, God’s man of the 
hour, the rigid systematizer of Calvin’s free evangelicalism and a 
rationalistic predestinarian, to name only a few of the epithets 
attached to his name by friend or foe. To us he is a warm-hearted 
Christian, a clear-thinking and distinguished theologian, 
counsellor, Bible translator, university principal and pastor, whom 
God used to consolidate and further the work of reform in Geneva 
begun by Farel and Calvin, and to extend the Reformed Faith in 
France, his native land, and elsewhere in Europe.   
 
His Life 

Theodore Beza was born in the Burgundian town of Vezelay, 
France, on 24th June 1519. His father was a prefect of the province 
and his mother was of noble descent. The youngest of a family of 
seven, Theodore was educated first under the kind patronage of a 
wealthy uncle, a member of the Parliament of Paris, who sent him 
to Orleans at the age of ten. Here he became a good classical 
scholar and studied law. More importantly, his religious 
convictions were changed under the influence of the German 
scholar Melchior Wolmar, who was influencing his fellow student 
John Calvin at the same time and in the same way. Beza later 
acknowledged his debt to Wolmar in his Confession of Faith and 
Icones, or portraits of the Reformers. Their providential meeting 
practically determined Beza’s career, for he refers to the day he 
joined the Wolmar household as his “second birthday, the 
beginning of all the good things I have received since that time and 
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which I hope to receive hereafter in my future life.” When Wolmar 
left Orleans for Bourges, Beza and Calvin accompanied him. 
There he became even more attached to the cause of reform 
through reading Bullinger’s Of the Origin of Errors. In 1535, 
when Wolmar fled France for fear of persecution, Beza returned to 
Orleans and took his law degree. Soon afterwards he moved to 
Paris, where he gave himself to classical studies and the pursuit of 
pleasure. But he was not at peace. Another uncle, a worldly cleric, 
recommended to him the life of a courtier. Finding this counsel 
distasteful, Beza longed to leave a land under papal bondage for a 
country where he could confess his faith openly.  
 
A great crisis in 1548 proved to be decisive. God afflicted him 
with a severe illness and spoke pointedly to his heart. His own 
account indicates the depth of this harrowing experience: “He 
approached me through a sickness so severe that I despaired of my 
life. Seeing His terrible judgment before me, I could not think 
what to do with my wretched life. Finally, after interminable 
suffering of body and soul, God showed pity on His miserable lost 
servant and consoled me so that I could not doubt His mercy. With 
a thousand tears I renounced my former self, implored His 
forgiveness, renewed my oath to serve His true church, and in sum 
gave myself wholly over to Him. So the sight of death threatening 
my soul awakened in me the desire for a true and everlasting life. 
So sickness was for me the beginning of true health.” Having 
resolved to give up the benefices he had inherited, Beza now 
moved to Geneva, taking with him his secretly married wife 
(1549). Here his former student friend Calvin gave them a warm 
welcome. 
 
Within a year Beza was appointed Professor of Greek in the 
Academy at Lausanne, where Peter Viret was spreading the 
Reformed Faith. Here he completed a religious drama that pointed 
out the differences between the Protestant and Roman views of 
faith. It was during this period that Beza undertook diplomatic 
missions to organize support for the persecuted Waldensians and 
Huguenots, while at Worms he tried without success to unite the 
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Reformed and the Lutherans. He also helped and encouraged 
‘underground’ ministerial students in the Pays de Vaud. 
Meanwhile his pen was tireless in the cause of reform. He 
completed his Huguenot Psalter, his Latin translation of the New 
Testament, a treatise on the role of the civil magistrate, his Table 

of Predestination and his Annotations on the New Testament. 

 

After nine years in Lausanne Beza returned to Geneva, the city 
that was to become the focal point of his life’s work. From now on 
his ministry falls into two distinct periods: from 1558 to 1564 he 
was Calvin’s coadjutor; from 1564 (the year of Calvin’s death) to 
1605 (the year of his own death) he became the great Reformer’s 
successor.  
 
During the first period Beza was Head of the College and Rector 
of the newly founded Academy (school and university), pastor of 
one of the city churches and a lecturer in theology. He also 
devoted much time and energy to extending and defending the 
Reformed Faith in his native France. 1560 saw him at Nerac where 
the Queen of Navarre became a Protestant. The following year he 
led the deputation of French pastors at the Colloquy of Poissy. His 
address on this occasion was a masterly presentation of the 
differences between Rome and Geneva, and between the Calvinists 
and Lutherans on the Lord’s Supper. He was still in France when 
the Massacre of Vassy (1562) revealed the treachery of his 
opponents. A Huguenot congregation was slaughtered in the act of 
worship. Antoine de Bourbon, who had ardently professed himself 
a Protestant, had changed sides. Rather than flee to Switzerland, 
Beza sought out this apostate and addressed him in the following 
memorable terms: “Sire, it belongs in truth to the Church of God, 
in whose name I speak, to endure blows and not to inflict them. 
But may it also please your majesty to remember that she is an 
anvil that has worn out many hammers.” 
 
In May 1563 Beza returned to Geneva, where, at the request of 
Calvin and his fellow ministers, he agreed to bear much of the 
work-load that was pressing on the enfeebled leader. A year later 
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Calvin passed to his eternal rest, and the final phase of Beza’s 
public career began. From this time Beza laboured unceasingly as 
Moderator of the Venerable Company of Pastors in Geneva (1564-
80), spokesman for his beleagured brethren in France, and 
University Rector and Lecturer. 
  
At the outbreak of the French Religious Wars (1562) the uncial 
manuscript now known as Codex Bezae was in a Lyons monastery 
library. Following the town’s capture by the Huguenot army, of 
which he was chaplain, Beza treasured it until the close of his 
literary career, when he presented it to Cambridge University. 
 
In 1565 he gave the world his Greek edition of the New 
Testament, dedicated to Queen Elizabeth I of England. To this fine 
contribution to Biblical learning he attached copious annotations, 
which were subsequently consulted often by Anglican divines and 
Puritan pastors alike. 
 
In 1571 he presided over the 17th National Synod of the French 
Reformed Church meeting at La Rochelle, where such 
distinguished leaders of reform as Jeanne d’Albret, Henry of 
Conde, Admiral Coligny and Count Louis of Nassau were his 
brethren. 
 
In 1580 Beza supervised the publication of and contributed to The 

Ecclesiastical History of the Reformed Churches in the Kingdom 

of France. Later in the same year the Genevan press issued his 
Icones, a series of authentic portraits of “the men, illustrious for 
learning and piety, by whose ministry” both “good letters” and 
“true religion” were restored to Europe, “with the additions of their 
life and work.” 
 
From 1590 to 1592 the community at Geneva was menaced by its 
implacable foe, the Duke of Savoy. A state of siege almost reduced 
the citizens to starvation, but from his pulpit in St. Pierre the 
seventy-five year old Beza rallied the people and successfully pled 
for the republic’s rights and privileges. By now he was still able to 
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preach every Lord’s Day and to deliver three lectures every 
fortnight; but, overwhelmed with demands from others and 
problems posed by the religious wars, he confided to a friend: “I 
struggle, and am nearing the end of my course, with my spirit as 
much as possible on high.” 
 
Eight years before his death (1597) the future Francis de Sales, a 
successful proselytizer, tried to win Beza back to Rome. On the 
last of his several visits to the Reformer the papal agent assured 
him that on returning to the Mother Church, the “Holy Father at 
Rome would provide a pension of 4000 livres with compensation 
at his own valuation for furniture and books parted with.” By way 
of reply the staunch and venerable Protestant Reformer pointed to 
his bare book shelves, empty of books that he had sold to support 
French refugees, showed his visitor the door, and dismissed him 
with the cutting remark: “Vade retro, Satanas (Get thee behind me, 
Satan). Go sir, I am too old and deaf to give ear to such words.” 
 
On the night of 21 December 1602, an 8000-strong force of 
Savoyards tried to capture Geneva. An advanced party of 200 had 
already scaled the city walls and stood on the ramparts; a few 
soldiers had actually entered the city by a main gate. Just in time, 
an alarm was raised, the portcullis was dropped, the advance party 
was captured and put to death, while outside the walls the 
besieging army fled. When the city was quiet again, the people 
flocked to St. Pierre to thank their God for His timely and 
remarkable deliverance. Beza presided, commencing the service 
with a reading of Psalm 124 (in the Beza and Marot singing 
version): 
  Let Israel now say in thankfulness 
  That if the LORD had not our right maintained 
  And if the LORD had not with us remained, 
  When cruel men against us rose to strive, 
  We’d surely have been swallowed up alive. 
    (Anglo-Genevan Psalter) 
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By now, however, Beza’s energies were almost sapped. His hands 
trembled and he found writing difficult. He had vacated the Chair 
of Theology in the Academy in 1599 and his attendance at the 
meetings of the Venerable Company of Pastors was intermittent. 
By 1605 he rarely left his home. On the evening of 12th October, 
Faius, a successor in the Chair of Theology, seeing the end near, 
read to him Psalm 130, and Perrot, who accompanied him, offered 
him Romans 5.1 - ‘Being justified by faith we have peace with 
God through our Lord Jesus Christ.’ They both stayed with him 
through the night, and as the bell of St. Pierre struck eight the next 
morning, Beza’s spirit departed this life to be with God. “What a 
place Geneva had in the Frenchman’s thoughts and affections,” 
writes the younger M’Crie, “can be gathered from the fact that on  
. . . the last day of his earthly life, he asked: Is the city in full 
safety, and quiet?” 
 
His Contribution to the Reformed Tradition 

For many years writers on the Continental Reformation paid most 
attention to ‘the big three’ - Luther, Calvin and Zwingli. 
Thankfully their contemporaries and successors are now being 
brought to our notice, though not always with the appreciation they 
deserve. Of these Beza is not the least contributor to Biblical 
reform. Seeing that he has been grossly misrepresented by those 
who should know better, we shall consider his ministry and 
teaching in a different way to that of our previous studies. 
 
1. In General 

In their misreading of Beza, some have driven a wedge between 
him and Calvin that has turned a portrait of him into a caricature. 
“In contrast to Calvin’s warm, humanistic, Christocentric (Christ-
centred), biblical and soteriological (salvation-focussed) approach 
to theology, . . . Beza, we are told, was cold, theocentric (God-
centred), scholastic (rigidly logical, like Thomas Aquinas), 
supralapsarian (holding that God appointed men to salvation or 
damnation before considering them as fallen), and rationalistic 
(making reason the judge of everything)” (Andrew Woolsey). 
Such charges refer not merely to a lack of balance, but to such a 
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distortion of Calvin as produced a “bastardized Calvinism” (Basil 
Hall); “hyper-Calvinism” (David Steinmetz); a theology that 
diverged substantially from that of Calvin (R.T. Kendall); a 
“scholastic orthodoxy that froze everything in the eternal decree”, 
and so, by way of reaction, produced Amyraldianism and 
Arminianism. (Brian Armstrong). 
 
This is arrant nonsense. On this last charge alone, Beza is not to be 
blamed for the errors of his student Arminius. He and his 
‘Remonstrant’ supporters “represent a liberalizing trend in 
European theological thought which de-emphasized the 
sovereignty of God in salvation in the interest of emphasizing 
man’s participation and importance in it.” (Douglas F. Kelly). 
 
Furthermore, no mere theological speculator would abandon 
wealth, comfort, friends and country in order to follow Christ and 
join Calvin in the work of reform, as Beza did. (E.G. Leonard). As 
T.M. Lindsay states: “he had given up the most brilliant prospects 
when he threw in his lot with the Reformation.” [Remember, this 
is precisely what Erasmus refused to do.] 
 
Then again, no cold theoretician would write so experientially and 
practically as Beza did, emphasizing such things as the “grace and 
gentleness of the Gospel”; the “comfort, hope and peace” of the 
covenant; the “great light of the presence of God’s own Son”; how 
believers are to attain and keep their assurance of salvation; and 
how the Holy Spirit applies the Son’s work of redemption to God’s 
elect.  Paragraph after paragraph of his work The Christian Faith 

(which, incidentally, he wrote for his dying father, for whom he 
earnestly prayed that the Spirit of God would seal its truths on his 
heart) is devoted to the process of how the Spirit creates and 
sustains faith in Christ, the only Saviour and immediate object of 
faith. One beautiful section reminds us that, by their union with 
Him, the elect become “partakers of Him and all the benefits 
which He possesses”; and so, having these benefits “imputed and 
gifted” to them, they possess “more than sufficient” to make them 
“acquitted and accounted righteous before God.” Were this not 
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enough, Beza devotes eleven lengthy sections to dispelling the 
doubts and fears that may assault God’s people regarding their 
safety by trusting Christ alone. Such pastorally-orientated 
treatment of truth not only reveals one who speaks primarily to the 
troubled heart and conscience rather than to the mind alone, but 
also one who echoes the very voice of Calvin in so doing. In this 
respect we can understand why the English Puritans loved his 
writing so much. 
 
In fact, Beza expressly states that his principal aim in publishing 
the work is “for edification . . . first concerning the doctrine itself, 
second concerning its use and application.” Setting before him the 
example of the prophets, apostles and the Saviour Himself, “who 
spoke always and only in the language of the people”, he 
specifically strives to be one of those “pastors” who “feed their 
flock with the Word of Life.” Here is no armchair or lecture hall 
theologian swinging his teaching away from Calvin’s, but a 
balanced theological teacher who shared the same aims as his 
Genevan colleague. 
 
Fourthly, no ice-cold theoretician would wear himself out 
travelling throughout western Europe to plead the cause of 
persecuted minorities, as Beza did. We find him repeatedly 
interceding (but in vain) with the French authorities for the 
Waldensians and Huguenots, and urging the Reformed Swiss 
cantons of Zurich and Bern to do their utmost for their persecuted 
brethren abroad. Neither must we forget that between 1555 and 
1566 Beza and his brethren in the Academy “sent 161 pastors into 
France . . . learned men, strenuous, fearless, . . . modest, grave, 
saintly, with the name of Jesus Christ ever on their lips.” (A.M. 
Fairbairn). And as opportunity allowed, Beza visited them with 
advice, encouragement and financial aid at the risk of his own life.  
 
Other charges against Beza will be answered in their place. Let it 
be sufficient to say that no-one who intended to diverge from his 
fellow Reformer would write in such appreciative and uncritical 
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terms as Beza does in his Life of Calvin. This fact in itself answers 
those who view him as a distorter of Calvin’s teaching.  
 
In sum, the alleged differences between Calvin and Beza are 
impossible to sustain. Beza’s theology, like Calvin’s, is integrated, 
wholesome and practical, not scholastic, speculative and 
theoretical. 
 
2. In Particular 

(1) Predestination 
For motives unknown to us, certain writers have also distanced 
Beza’s doctrine of predestination from that of Calvin.  
Some have blamed him for developing a rigid doctrinal system 
wholly out of accord with both the form and substance of Calvin’s 
teaching; indeed, of holding “hyper-Calvinist views.” 
Others praise him for a “much more moderate” doctrine than 
Calvin’s, in that it presents the teaching of the apostle Paul 
“without drawing the extreme consequences” that Calvin drew.  
Yet others claim that under Beza “a rationalistic supralapsarian 
form of Calvinism arose  . . . which was to leave its mark on 
Scottish Theology.” 
Some of his critics have even perversely claimed that this 
supralapsarianism led him to separate predestination from Christ, 
faith, good works and assurance.  
What are we to make of these divergent conclusions? 
 
To all intents and purposes, Beza’s teaching on predestination is 
the same as Calvin’s; that is, it is absolute, particular and double. It 
is absolute in that God’s choice rests solely on His righteous, 
unchangeable will. It is particular in that it refers to individuals 
(such as Jacob and Esau) and not to groups of people. It is double 
in that it ordains some to eternal life, to the praise of God’s 
glorious grace, and others to eternal death, to the praise of His holy 
justice.  
 
In his Table of Predestination, a reply to Bolsec, a scurrilous 
unfrocked Carmelite monk turned physician who had challenged 
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Calvin’s doctrine of predestination, Beza specifically sets out to 
defend his colleague by presenting predestination as an expression 
of the sovereign grace of God in salvation, so that men would not 
glory in themselves, or be seen to share the work of salvation with 
God. He expressly states his pastoral and practical intention: “so 
that they who have ears may hear and glory in the grace of God 
rather than in themselves.”  
 
Richard Muller replies to the charge of rigid systematization when 
he says: “Beza did not work to produce a ‘predestinarian system’,” 
but to show how “the doctrine of predestination can be preached 
and taught with pastoral concern.” That the Table was not meant to 
be a blueprint for a system of theology ruled by predestination is 
clear from the fact that the only other doctrine appearing in it is the 
doctrine of Christ. 
 
A subordinate aim of the Table is to cut off at the root all 
speculation on “God whose ways are past finding out.” We must 
not seek our faith or assurance, he says in effect, in the secret 
counsel of God, but in Christ and in the practical fruits by which 
His elect may be known.  
 
What the Table does make clear is the fact that while we are held 
responsible for our own condemnation, God’s secret will lies 
behind the fall, sin and damnation. Even more emphatically, it 
rebuts Bolsec’s blasphemous claim that, because He eternally 
predetermined the final destiny of the reprobate, God is the author 
of sin. 
 
It is worth mentioning too that in his Questions and Answers, a 
teaching manual in catechetical form, Beza links predestination 
with providence, not with the divine decree, echoing Calvin’s 
model in the 1559 Institutes. And like Calvin, he follows the order 
of the apostle Paul in his Epistle to the Romans: from sin to law - 
from law to grace - from grace to predestination. 
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Furthermore, the Harmony of the Reformed Confessions, produced 
under Beza’s guidance and to which he contributed, is “not only 
infralapsarian”, it also used Bullinger’s Second Helvetic 

Confession “for its basic confessional position.” (Richard Muller). 
 
In short, we may safely conclude that, like Calvin’s, Beza’s 
thinking was organically inter-related. Every spiritual stone in the 
house of salvation rests on an elect Saviour, whose merits alone 
guarantee the election, effectual calling, justification, adoption, 
holiness, perseverance and glorification of God’s chosen. Christ is 
the One in whom the doctrine of election is accomplished, because 
He is the sole foundation of our salvation. Beza does not even 
dwell on the fruits of faith, but “ascends to Christ Himself, in 
whom, as our Head, we are indeed elected and adopted.” (Richard 
Muller). Michael Revaillaud is therefore correct when he claims 
that Beza’s “favourite refrain” is not predestination at all, but 
“Jesus Christ alone.”  
 
(2) The Covenant 
It has been said that Beza devoted “little attention or nothing to 
such things as the covenant of grace”, even that his “supralapsarian 
construction of election eclipses the covenant.” (Robert Letham). 
After careful study of this issue, Andrew Woolsey fairly concludes 
that while the “concept of the covenant was not so intensely woven 
into Beza’s theology as it was in Calvin’s, . . . it surfaces 
significantly in practically every variety of his writings, and in a 
way that clearly shows that he regarded it as an integral and 
accepted part of Reformed tradition and theology.” To prove his 
point, Woolsey quotes extensively from Beza’s Sermons on the 

Sufferings of Christ, Confession of Faith, New Testament 

Annotations, Questions and Answers, The Pope’s Canons, The 

Sum of the Christian Religion, The Law of God: Moral, 

Ceremonial and Civil and Abraham sacrifiant. Indeed, he states: 
“Beza actually structured” his Sermons on the Song of Songs 

“entirely on the covenant idea.” This is only to be expected, as the 
whole book deals with the marriage covenant between Christ and 
His Spouse, the Church. Let it suffice to say that while Beza’s 
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thoughts on the covenant are not structured into a system, one of 
the major emphases in his writing is the union of believers with 
Christ, the covenanted Saviour. God’s eternal purpose to give His 
dear Son for and to His elect, and His elect to Him, was ratified in 
an eternal covenant agreement. Insofar as he makes this clear, 
Beza incorporates his covenant thinking into the whole plan and 
work of redemption. It is belligerent of Stephen Strehle, therefore, 
to want to “expose” Beza for “vitiating the positive insights of the 
early Reformers through scholastic aberrations”, even affecting his 
teaching on the covenant of grace. This claim, says Peter Lillback, 
“must obviously be rejected.” 
 
(3) The Church 
Beza is found guilty by some, along with his brethren Daneau, 
Bullinger, Zanchius and Ursinus, “for playing his part in the 
rupture between the two main branches of Protestantism, the 
Lutheran and the Reformed.” 
  
This charge can be easily refuted. In 1566 his treatise Of the Peace 

of the Churches Beza sought to unite the two communions. His 
Harmony of the Reformed Confessions (1580) wanted to 
harmonize the French, Scottish, Bohemian and Swiss Confessions 
with the Lutheran Augsburg Confession and other Lutheran 
confessional texts. Despite its failure, Beza indicated that the 
differences between them were not as important as the truths that 
united them. As late as 1586, at the Montbeliard Colloquy, he and 
his Reformed brethren agreed with the Lutherans in receiving the 
creeds of Nicaea and Chalcedon, but differed on the 
Communication of Properties in the Person of Christ (ie. making 
His human nature omnipresent with His divine nature), the mode 
of the Lord’s presence in His Supper, Predestination, images, 
ceremonies and the necessity of Baptism.  
 
In other respects Beza contributed considerably to the unity of 
Reformed churches. His life-long exertions on behalf of the young 
churches in France and the Netherlands are well known.  
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Also, “When Andrew Melville returned to Scotland from 
Theodore Beza’s Geneva, he and others took advantage . . of the 
instability of Scottish politics to re-organize the Kirk along 
Presbyterian lines.” (Patrick Collinson). That selfsame 
Presbyterian Church Polity has survived until the present.  
 
Furthermore, it was a letter from Beza on the subject of diocesan 
bishops that helped to launch Presbyterianism in England. 
Interestingly enough, when both Papists and Puritans were 
threatening the stability of the English Establishment, Beza wrote 
to the Puritan leaders urging them to conform, but without success. 
It was the ferocity of Puritan attacks on prelatic government and 
popish ceremonies that prompted Elizabeth and her bishops to 
become more resolved than ever to keep ‘the middle way.’ Had the 
first Puritans been as gentle, courteous and diplomatic as their 
Genevan adviser, the Church of England may well have taken a 
more thoroughly Reformed direction. 
 
Several other points need to be mentioned. Beza was far-sighted in 
advising his fellow Reformers in Geneva not to have a constant 
Moderator or President, knowing just how much the retention of 
power breeds lust for more power. Sadly, his request was refused.  
 
He was no less far-sighted in preparing, along with Marot, a 
Metrical Psalter that would prompt other churches to produce 
versions in their own language. He also “set up a publishing 
syndicate of thirty printers throughout France and Geneva to 
capitalize on the Psalm-singing phenomenon: the resulting mass 
production and distribution was a remarkable feat of technology 
and organization.” (Diarmid MacCulloch). Translations of this 
Psalter were set by Claude Goudimel (slain in the St. Bartholomew 
Massacre of 1572), who “adapted the simple melodies of the 
original Psalter [mainly by Louis Bourgeois] for four voices, and 
they were sung by Protestants on their way to church.” (Georges 
Livet). The Venetian ambassador was bemused one Thursday to 
see Genevan shopkeepers put up their shutters before time; then, 
taking their pocket-size Psalters in their hands, wend their way 
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through the narrow streets of the Republic towards St. Pierre for 
Psalm Practice! 
 
Even more significant is the fact that Marot and Beza’s Psalms 
“supplied the Huguenots with the inspiration to fight and to 
suffer.” (Percy Scholes). Just how many went to the stake singing 
these priceless spiritual songs may never be known. 
 
One aspect of Beza’s Church Polity cannot be omitted. It is his 
adoption, along with Calvin, of the principle of appeal by the 
church courts to the secular power for the punishment of spiritual 
offences, by fine, imprisonment or death, “based on the plea that 
they are also crimes against the order and peace of society.” (T.M. 
Lindsay). Using New Testament teaching to the churches, such a 
principle is inadmissible. All spiritual offences must be punishable 
by spiritual sanctions; and even then with a compassionate view to 
the offender’s repentance and restoration.  
 
(4) The State 
Beza’s teaching on the functions of the State is momentous. He 
was the first to sanction, “as Calvin never had, the right of ‘inferior 
magistrates’ to resist tyrannical rulers.” (Patrick Collinson). This 
teaching was designed “to bring the pope or prince into line with 
the constitution.” (Douglas F. Kelly).  
 
Calvin had already proposed the mild solution that “reconciled 
respect for civil authority with the rights of conscience.” In his 
Rule of Magistrates Beza went further, and “laid the foundations 
of the theory of the contract: ‘Kings exist for the people; the 
people do not exist for kings.’” (Georges Livet). This principle 
was adopted in Scotland by Knox, Buchanan, Rutherford and the 
Later Covenanters, and in England by the Puritans, both in and out 
of Parliament, against the tyranny of the Stuart kings James I, 
Charles I, Charles II, James II. Beza’s treatise framed the principle 
into a Reformed doctrine of the State. 
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Two other principles emerge from Beza’s thoughts on the State: 
(1) “Man’s fundamental condition must be one of liberty.” No 
longer must men submit to the idea that people are inherently 
subservient to their rulers. For a Biblical precedent Beza cites King 
Saul. Both king and people swore an oath to keep God’s law in 
their service of God and towards each other. On this basis the 
elected representatives of the people have the right to correct and 
even depose their rulers when they refuse to do their duty. 
(2) Both State and Church must operate “within the field of law.” 
Resistance to tyranny is legal and constitutional. This does not 
give the uncontrolled mob license to rebel against their rulers. As 
the prime purpose of every civil government is to protect the 
people’s liberty and safety, any monarch, president or parliament 
who persistently subverts the commonwealth breaks his/its 
contract with God and the people, and so deserves to be removed. 
 
Beza’s name must also be mentioned in connection with ‘The 
Great Tolerance Debate’ of the 16th century. Following the 
shameful burning of Servetus, Sebastian Castellio, a contentious 
young humanist who professed to have been won over to the 
Evangelical Faith, published his book On the Persecution of 

Heretics. In it he claims to advocate toleration and conversion by 
persuasion. He writes: “I readily admit that they (heretics) are 
worthy of death. Yet I do not believe that those whom Calvin 
considers heretics belong to them.” Calvin and Beza “defended 
themselves vigorously against Castellio.” (Hans Guggisberg). 
Nevertheless, Beza’s teaching that “heretics and blasphemers may 
be lawfully put to death by the civil magistrate” is inadmissible. It 
lacks the authority of both Christ and His apostles. 
 
In an attempt to resolve such problems, Thomas Erastus, a 
theologian-cum-physician from Basle, “urged that control of 
discipline be left to the secular government.” (Robert Kingdon). 
He was opposed to the Genevan system of Church Government, 
and argued against the practice of excommunication. Sharp literary 
exchanges followed  between  him and Beza,  who  placed  church  
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discipline in the hands of the Consistory or Presbytery. It was the 
printing in London of Beza’s treatise defending consistorial 
discipline that moulded the church beliefs of the early English 
Puritans. Beza had “the decided and cordial concurrence of the 
generality of the Reformed divines, and of all sound Presbyterian 
theologians in every age” on his side. (William Cunningham). 
 
Conclusion 

Beza’s contribution to the Protestant Reformation is manifold. 
Olivier Fatio rightly calls him a “theologian and brilliant 
organizer.” Certainly his cultured leadership qualities sought to 
mitigate the sufferings of the ‘the Church under the Cross’ in his 
native France, to ameliorate resentment between the Reformed and 
the Lutherans, and to obtain funds for the political survival of 
Geneva during the most critical moments of the Wars of Religion. 
“It was Beza,” too, writes Patrick Collinson, “who . . saved 
Calvinism from the internecine disputes that tore Lutheranism 
apart after the death of Luther.” Furthermore, his own Confession 
of Faith was influential in the framing of the French, Belgic and 
Hungarian Reformed Confessions. His treatises contributed to the 
developing Reformed tradition on such topics as the Person and 
Work of Christ, Predestination, the Lord’s Supper and the State. 
His New Testament Annotations laid a Biblical basis for Reformed 
teaching. As long as he was Moderator of the Venerable Company 
of Pastors “the Church grew stronger”, until by the close of the 
century it was able to “radiate” its light “across all Europe.” 
(Jacques Courvoisier). His singing edition of the Psalms moulded 
the worship of countless Reformed churches. After Calvin’s death, 
his training of Reformed theologians and pastors made the 
Academy a seed-bed of many standard-bearers of Reformed Truth. 
“Down to the middle of the 17th century the voice of Geneva was 
the most powerful among the large circle of Protestant Churches.” 
(T.M. Lindsay).  In short, both his contemporaries and later 
scholars have held him in high regard as an exegete, teacher and 
defender of the Reformed Faith. Perhaps T.M. Lindsay best sums 
up the qualities of his greatness:“He was a man of stately presence,  
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great learning and fascinating manners. Next to Calvin he was the 
most trusted guide of the Reformed Churches, and the most fitting 
representative of French Protestants. . . . His behaviour, readiness, 
learning and stately courtesy made a great impression.” 
 
Some-one has offered the following reasons for the success of the 
Genevan Reformation: Its basis was a book, the Bible; its 
sovereign was the Almighty God; its Saviour and example was 
Jesus Christ; its Guide and energy was the Holy Spirit; its purity 
was reverent worship and church discipline; its instruments were 
godly men, such as Farel, Calvin, Viret and Beza. “O Lord, revive 
thy work in the midst of the years . . . in wrath remember mercy.” 
(Hab 3.2). 
 

“Comfort ye my people.” (Isaiah 40.1) 

 
“Salvation is wholly of grace; not only undeserved, but undesired 
by us, till He is pleased to awaken us to a sense of our need of it. 
And then we find everything prepared that our wants require or our 
wishes can conceive; yea, that He has done exceedingly beyond 
what we could either ask or think. Salvation is wholly of the Lord, 
and bears those signatures of infinite wisdom, power and 
goodness, which distinguish all His works from the puny 
imitations of men.  
It is every way worthy of Himself: a great, a free, a full, a sure 
salvation. It is great, whether we consider the objects, miserable 
and hell-deserving sinners; the end, the restoration of such 
alienated creatures to His image and favour, to immortal life and 
happiness; or the means, the incarnation, humiliation, sufferings 
and death of His Beloved Son. It is free, without exception of 
persons or cases, without any conditions or qualifications, but such 
as He Himself performs in them and bestows upon them. It is full, 
including every desirable blessing: pardon, peace, adoption, 
protection and guidance through this world, and in the world to 
come eternal life and happiness, in the unclouded, uninterrupted 
enjoyment of the favour and love of God, with the perfect and 
perpetual exclusion of every evil.”                               John Newton 

Page 26



Peace and Truth: 2009:3

The Immutability of God’s Counsel 

(Part One) 
by  

Alfred Hewlett 

 
‘Wherein God, willing more abundantly to show unto the heirs of 

promise the immutability of his counsel, confirmed it by an oath: 

that by two immutable things, in which it was impossible for God 

to lie, we might have a strong consolation, who have fled for 

refuge to lay hold upon the hope set before us.’ Hebrews 6:17-18. 

 

[The preacher of the following edited sermon was a redoubtable 
champion of sovereign grace. Incumbent of Astley, in Lancashire, 
he authored several early Sovereign Grace Union pamphlets. 
Among these are Defending the Faith, Defence of the Doctrines of 

Grace commonly called Calvinism, The Covenant of Grace, Sound 

Doctrine, and The Immutability of God’s Counsel. May we find 
the Lord’s unchangeable counsel our stay in these perilous times 
when our Christian foundations are under threat. Ed.] 
 
The Word of God: the Instrumental Cause 

It is by God’s blessed Word that the soul is quickened from its 
death in trespasses and sins into life and immortality. “Of his own 
will hath he begotten us by his word” (James 1:18, literal reading). 
It is by God’s Word that the soul is instructed and established in 
the knowledge of Christ, the hungry soul fed, the naked soul 
clothed, and the purposes of Jehovah are accomplished. Every 
blessing we enjoy and every good work we perform is by faith in 
the Lord Jesus Christ, and “faith cometh by hearing, and hearing 
by the word of God” (Romans 10:17). 
 
The Holy Spirit: the Invincible Power 

Now, do not let  anyone imagine  for a moment  that  the Word of    
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God can produce such a result in and of itself. Only God the 
Eternal Spirit can do this, both to His glory and the salvation and 
comfort of His people. “Is not my word like as a fire, saith the 
LORD; and like a hammer that breaketh the rock in pieces?” 
(Jeremiah 23:29). But how long would it take the hammer to break 
the rock if there were no strong hand to wield it? How long would 
it take the fire to consume the rubbish if there were not breath to 
kindle it? It is God alone who does it. Pray we then that the Eternal 
Spirit would so wield this powerful tool that glory may redound to 
His Name and a blessing descend into our hearts. Amen. 
 
The Subject Opened 

In the portion of God’s blessed Word that I have read you find a 
cluster of precious truths. I shall endeavour to separate them, and 
speak of each one, as the Lord would enable me: 

1. God’s Design. 
2. The Way He accomplishes that Design. 
3. The Results of His adopting that Way. 

 
1. The Sovereign Design of Jehovah 

God is a God of wisdom, and works according to a design. He is 
also a God of love, and desires the well-being of His children. And 
He is a God of grace, and adopts such methods to comfort, 
strengthen and establish His people as shall convince them of their 
utter helplessness, and show them the riches of His grace. If you 
take the Old and New Testament history, or your own personal 
history, or the history of any Christian you ever met with who 
knew the plague of his own heart and the power of God’s grace, 
you will find that God’s method with sinners has always been the 
same: to humble that He might exalt, to lay low that He might 
raise up, to kill that He might make alive. “Weeping may endure 
for a night, but joy cometh in the morning” (Psalm 30:5). 
 
Now, will you observe here the design of this all-wise, loving and 
gracious Jehovah? It is “more abundantly to show unto the heirs of  
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promise the immutability of his counsel.” In this verse there are 
persons spoken of whom God designed to favour: they are called 
“the heirs of promise.” Then there is something which God desires 
to show them: “the immutability of his counsel.” 
 
The Election of Grace: The Heirs of Promise 

Who are these persons to be blessed by the Covenant of Jehovah? 
The heirs of promise. Now remember what an heir is. An heir is 
not one who gets an estate by purchasing it. He is one who has 
been born to inherit it. So it is with the heirs of promise mentioned 
here. They are not persons with a certain amount of merit which 
they can exchange with the King of Heaven for eternal glory. They 
are people born to that inheritance: not by natural birth, but by 
spiritual birth. And they are called heirs of promise because the 
blessings they receive are made over to them by promise. 
 
Now, as God made Abraham’s seed heirs of Abraham’s blessings, 
even when they had no existence, so the heirs of promise spoken 
of here are made heirs by eternal election when they have no 
existence (Isaiah 51:1-2). 
 
The Everlasting Counsels of Eternity 

They look back on the everlasting counsels of eternity; they 
contemplate the loving-kindness of Jehovah in choosing them in 
the Lord Jesus Christ from all eternity, and giving them an 
inheritance in Christ Jesus before the foundation of the world, that 
it may eventually be said to them: “Come, ye blessed of my 
Father, inherit (remember the word) the kingdom prepared for you 
from the foundation of the world” (Matthew 25:34). Their title to 
the inheritance is then proclaimed; the heirs are then invited to 
come and take possession of the eternal inheritance which was 
theirs because they were chosen in Christ before the foundation of 
the world. 
 
But, my friends, the connection between the past, present and 
future is beautifully shown us in the  8th  chapter of  Romans:  “For  
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whom he did foreknow, he also did predestinate to be conformed 
to the image of his Sone, that he might be the firstborn among 
many brethren. Moreover whom he did predestinate, them he also 
called: and whom he called, them he also justified: and whom he 
justified, them he also glorified” (Romans 8:29-30). 
Now mark: the antecedent ‘whom’ and the relative ‘them’ are 
correlative terms. It is like an inverted rainbow: one end of the 
bow is in heaven, in predestination; the other end is also in heaven, 
in glorification; but the centre of the arc touches the earth in 
calling, and takes the poor lost sinner up into heaven. 
 
The Everlasting Predestination and Eternal Glorification of 

the Elect 

Between the everlasting predestination and the eternal glorification 
of the elect is their divine calling. Heirs of promise look back from 
their calling to their eternal choice in the love of Jesus Christ, and 
forward to their everlasting glorification with Him, to whom they 
are united. The passage is also like a chain, all the links of which 
are joined by the mighty hand of God. 
 
So then, the heirs of promise, chosen in Christ Jesus, are in God’s 
good time called by the Spirit, as the 17th Article of the Church of 
England states.  
 
But do not forget that the calling is not a cause but an effect. 
Obedience is the effect of calling, and calling is the effect of 
election. 
 
Nor is election the fruit of faith, as if God chose us because we 
believe; but faith is the effect of divine grace in the soul. And a 
living faith is as truly discerned by obedience to God’s Word as a 
tree is discerned by the fruit it bears (Romans 8:15-17). 
 

(To Be Continued. D.V.) 
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Creation Spirituality 

 
As the secular humanist dream of endless technological progress 
and financial prosperity sours into a global nightmare, many are 
beginning to search for a new creed and way of life. Among them 
are the devotees of Creation Spirituality. 
 

This is a postmodern movement that rejects “original sin ideology” 
in favour of a “cosmological and therefore ecological attitude.” It 
is not concerned about “guilt and redemption” but with the 
“sacralization of all nature.” Indeed, it “could so invigorate 
religion itself that religion would regain its primal meaning, to re-

legere – that is, to teach people to re-read their lives and stories 
and nature itself, seeing them now as a home for the sacred.” 
(Matthew Fox, the world’s leading advocate of the movement). 
 
Creation Spirituality calls for “an Environmental Revolution” 
(Lester Brown) “and an eco-spiritual consciousness” (Fox), in 
which we all become mystics and prophets. As mystics we will 
listen and look; as prophets we will act, for “the prophet is the 
mystic in action.” (William Hocking, American philosopher). 
 
When we listen and look, we become aware of five global 
concerns: AIDS, earth peril, human poverty, youth despair and 
social emptiness. The sheer magnitude of these problems cries out 
for “prophetic action”, made possible only through a “spiritual 
awakening” and a “living out of Creation Spirituality in our daily 
lives.” 
 
What this means in practice is being daily aware of the blessing of 
creation, the goodness of the earth, a cosmic dimension, the 
immanence of God, the motherhood of God, our calling to co-
create the cosmos, and the need for compassionate action through 
interdependence and justice-making. The world-wide adoption of 
this programme “for transforming evil in soul and society” would 
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be “the launching of a moral wave for our future” as a planet. 
(Fox). 
 
To lend support for his ideal, Fox draws on the writings of four 
medieval mystics, the theologian Thomas Aquinas, Holy Scripture 
and native “folk wisdom.” These sources, he claims, are all 
“creation-conscious” contributors from the past to this new 
approach to the future. 
 
Having replaced “traditional religion” with a consciousness that 
would rid mankind of the spiritual evils it has inflicted on itself 
and “mother earth”, Creation Spirituality would then forge “an 
authentic connection with the divine in every creature.” Our role in 
the process is “to become spiritually awake and prophetically 
involved.” (Fox). 
 
Our critique of this new form of paganism will be confined to 
these leading tenets. Beforehand, however, let us remind ourselves 
that we Christians too, not primarily as environmentalists, but as 
lovers of our heavenly Father’s handiworks and fulfillers of His 
creation mandate (Psalms 8 and 19; Genesis 1:26-30) are already 
compassionately and actively concerned with the rape of the earth, 
AIDS, young people’s despair, human poverty, soul emptiness and 
unjust war. We only wish we could do more, but the prior claims 
of the Gospel constrain us to attack the root problem – man’s sin – 
and show the world God’s solution – the Lord Jesus Christ. Nor 
could we, by the grace of God, ever give ourselves to 
environmentalism as a religion. 
 
But let us confront this brazened attack on the Christian Faith. 
First, it is Postmodern. For a start, it is in error in claiming that the 
term ‘religion’ is derived form ‘re-legere’ = ‘to re-read.’ On the 
contrary, ‘religion’ is derived from ‘re-ligare’ = ‘to re-bind.’ True 
religion rebinds us to God, from whose authority we have all 
broken away. Hence the Covenant of Grace, which rebinds His 
elect to Himself. (Jeremiah 31:31-34). 

Page 32



Peace and Truth: 2009:3

Fox treats many other terms in this cavalier postmodern way. For 
example, the ‘resurrection’ will be that of the “crucified mother 
earth’, when a nebulous figure called “the Cosmic Christ” (echoes 
of the Jesuit Teilhard de Chardin) reveals the divine I AM in every 
creature. This is sheer blasphemy. Let us never forget that we are 
not free to make words mean what we want them to mean. As 
Scripture insists, words mean what God makes them mean.  
 
These distortions of Biblical terms are the essence of 
postmodernism, which ‘deconstructs’ or demolishes true truth as 
God has revealed it, and ‘reconstructs’ it as ‘the way it is to me.’ 
Fox locates the source of truth in the warped mind of man, not in 
the pure mind of God. But it is not in the darkness of man’s fallen 
mind, but in the light of Him who is light, and in whose light we 
shall see light, that we must find all truth. Dear reader, beware of 
all Biblical terminology that carries an unbiblical meaning. It is a 
postmodern perversion. 
 
Second, Creation Spirituality is arrogantly Pelagian. Rejecting the 
Fall of Man and Original Sin, it assumes that man has the ability 
within himself to transform the evil in his own soul, adopt an “eco-
spiritual consciousness” and regenerate not merely the earth, but 
the entire cosmos! What blind arrogance! 
Because God is an “absentee landlord” and “the Godhead does 
nothing”, Fox dismissively claims, it is up to man to restore a 
sense of “mystic awe” for creation, and abolish the Biblical image 
of God as Theistic Father, and adopt such images as Caring Father, 
Mother, Beauty, The Unavenging One, a Garden, Is-ness, Sophia, 
The Sacred, The Face behind the Face, Underground River, and 
the I AM in every creature. Man must no longer regard himself as 
a steward in God’s world, but as a self-sufficient, self-renewing 
member of an interdependent renewable universe. For the Good 
News is “humanity’s power and responsibility to heal Mother 
Earth, to celebrate our shared existence, and to revere creation.” 
 
The Word of God, however, teaches that man is enslaved by sin 
and Satan (Romans 3:9-18; Ephesians 2:2-3), and that both his 
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soul’s and the earth’s regeneration are the work of God alone. 
(John 1:12-13; 3:7-8; Luke 11:18-22; Matthew 19:28-29; 
Revelation 21:1-5). 
Furthermore, God binds us strictly to the Biblical representations 
of Himself, for these are how He wishes us to know Him. How 
privileged we are to know a God who is “infinite, eternal and 
unchangeable, in His being, wisdom, power, holiness, justice, 
goodness and truth”! (Shorter Catechism. Answer 4), and who, as a 
loving heavenly Father, is so merciful, gracious and long-
suffering, caring for us in ways beyond all we can conceive or 
express! 
Again, the true Good News is that Christ Jesus “came into the 
world to save sinners,” that “He died for our sins” and “rose again 
the third day,” and that “whosoever believeth in Him shall not 
perish, but have eternal life.” (1 Corinthians 15:3-4; 1 Timothy 
1:15; John 3:15). 
 
Thirdly, Creation Spirituality is blasphemous. It transfers God’s 
incommunicable perfections of self-existence, eternity and 
unchangeableness, signified by His name I AM, to every creature! 
But God will not give His glory to another, and all who rob Him of 
His incommunicable glory lie under His wrath, inexcusable for 
their blasphemy. (Isaiah 42:8; Romans 1:18-2:1). 
Further, it images God as Mother. “What does God do all day 
long?” asks the mystic Eckhart. “God gives birth . . . From all 
eternity God lies on a maternity bed giving birth,” he 
blasphemously replies. 
One mystic invoked by Fox makes even our Lord Jesus Christ our 
Mother. Therefore, she concludes: the Song of Songs is an image 
of “the Cosmic Christ [as Father] making love to the Cosmic 
Christ [as Mother]” Can anything be more blasphemous and 
perverse? How precious a privilege it is to have God the Father as 
our Father, and His Beloved Son as our Saviour. 
Then again, Creation Spirituality speaks of “greening the Trinity.” 
Yes, that is its goal: to bring the thrice holy Godhead to the 
footstool of His own creation! 
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But our God will not be degraded in this way. The day is coming 
when all creation shall bow at HIS footstool, and confess Jesus 
Christ as Lord, to the glory of God the Father. (Philippians 2:9-11; 
Revelation 5:11-14). 
 
Fourthly, the movement is deceitful. It represents Theism, or belief 
in one God – Creator, Redeemer and Judge – as killing creativity, 
as fostering no appreciation of beauty and no sense of awe, as 
encouraging neurotic obsessions with the question: ‘Am I saved?’, 
as rotting our minds, as ‘silly’, as crippled by spiritual and moral 
inertia, as adolescent, as necessitating ‘boring’ church worship, as 
‘heretical’, as distorting the Biblical data, and as destroying true 
education and culture. 
We ignore these lies as unworthy of refutation. The history of 
European Christianity and Judaism during the last millennium is 
ample testimony to Theism’s vigorous and sensitive appreciation 
of music, art, architecture, science, literature, earth-culture and 
exploration. 
 
Fox’s deceitfulness is blatantly revealed when he selectively 
distorts even the ‘testimony’ of his own ‘witnesses’ in order to 
build up a case for his ideals. 
The whole philosophy of his mystics, for example – Hildegard of 
Bingen, Mechtild of Magdeburg, Meister Eckhart and Mother 
Julian of Norwich – depends on climbing up to God on the self-
negating ladder of love. Yet Fox rejects this “Jacob’s ladder” route 
in favour of “dancing Sarah’s circle” (an obscure pagan reference). 
Again, Fox puts his mystic cosmology into the mouth of Thomas 
Aquinas, who was a Theist to the core. “Each creature,” says 
Aquinas, “is made a witness to God insofar as each creature is a 
witness to God’s power . . . and its beauty is a witness to the divine 
wisdom.” Romans 1:20 and Psalm 104: 24 say the same.  
Fox also ignores Aquinas’s teaching on redemption in the interests 
of his “non-redemptive” cosmology. 
 
Particularly loathsome is Fox’s scornful characterization of 
Augustine as “anthropocentric” or man-centred; “neurotic”; the 
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source of an “introspective tradition lasting over a thousand 
years”; the father of “patriarchal spirituality”; denying beauty and 
the love and goodness of God; being pre-occupied with sin; having 
a “silly” approach to sex and dancing; etc. etc. Hatred for the 
Doctor of Grace is evident at every mention of him. But an 
unbiased reading of Augustine’s Confessions and New Testament 

Expositions would quickly dispel this lying caricature. 
Worst of all, Fox wrests the Word of God to make it serve his 
“panentheism” = “all things [are] in God, and God [is] in all 
things.” (The mystic Mechtild). He bends Holy Scripture until it 
interfuses God and creation as indistinguishable, thus eradicating 
the Creator-creature distinction that permeates the whole Bible. 
(Genesis 1; Isaiah 40; Hebrews 1; Revelation 4). True, God “is 
present in all His works.” (John Brown of Haddington). But 
equally true: “the heaven of heavens cannot contain Him.” (1 
Kings 8:27). God is gloriously transcendent as well as immanent. 
(Isaiah 57:15). 
When he turns the Lord Jesus and His apostle Paul into mystics, 
and the virgin Mary into “the mother goddess of Christianity”, 
Fox’s perversity reaches its nadir. 
 
Fifthly, Creation Spirituality is self-contradictory. It posits four 
cosmic mothers: God, Christ, Mary and Earth, a sheer 
impossibility. It asserts that “theology was invented by the 
universe”, yet speaks throughout of a cosmology invented by man. 
It claims that “humans make the cosmic wheel go round”, yet 
concedes that we are mere links in the universal chain of being. It 
equates sanctification with divinization, yet acknowledges that we 
all die, a thing impossible to God. Need we say more? Fox’s whole 
scenario is an irrefutable proof of the dreadful damage that sin has 
wrought in man’s mind. 
 
Sixthly, it is plainly pagan, or “of the earth, earthy,” as Paul would 
say. (1 Corinthians 15:47-48) It claims that Being, or ‘Is-ness’ is 
God (Eckhart); that Earth, not God, is the source of all blessing 
(Hildegard); that Earth, not Christ, is “the mediator – the ‘priest’, 
one might say – between humanity and divinity” (Fox); that in 
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expressing ourselves we express the world (Ricoeur); that Aquinas 
was wise in following Aristotle, “a pagan scientist” (Fox); that in 
our sexuality we must create vibes with the universe; that we must 
replace “Church worship” with “circle dancing . . . because the 
universe is curved”, and “hymnals and prayer books” with 
breathing rituals, “because we pray with our breath.” By casting 
off all traditional worship, Fox promises, we shall enjoy “forms 
that free us to be childlike and erotic mystics, cosmic lambs 
playing in the universe”, as we all learn to “kneel at the feet of all 
creatures.” (Mechtild). Some would be happy to wipe out the 
whole of European Christian culture in favour of a native 
American and Australian Aborigine celebration of our “identity 
with the universe.” (Otto Rank). Furthermore, this very 
celebration, with its symbolic “clothes, bracelets, moccasins” and 
“dancing to the drumbeat of Mother Earth’s heartbeat”, are 
“redemptive.” (Fox). “Certain celestial processes” explains Rank, 
“had to be imitated in cult form on earth in order that man’s 
cosmic identity, and with it his immortality, might be assured.” So 
Creation Spirituality is a redemptive religion, after all! What an 
insult to the God of all grace and the reconciling death of our 
Beloved Redeemer! 
 
Lastly, Creation Spirituality is doomed. At His Second Coming, 
the true Christ will destroy its false prophets and their lies (if they 
are still around) along with every other form of anti-Christianism, 
and the renewal of man that He has already begun in His elect 
shall be perfected in the new heaven and the new earth. Then God 
shall dwell among His people, who, as John Love strikingly says, 
will behold His glory shining through the eyes of the Man Christ 
Jesus, in a new creation freed from all abuse and pollution. 
 
Even now, the people of God enjoy a foretaste of this eternal world 
of glory as they sing: 
 Heaven above is softer blue, 
 Earth around is sweeter green; 
 Something lives in every hue 
 Christless eyes have never seen. 
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The sense of awe at the works of God is also already present in 
their hearts. (Psalm 8 and Isaiah 40). So too is the ‘sacredness’ of 
all things except sin. When God fills our hearts with His praises, 
we sing with Horatius Bonar: 
 So shall no part of day or night 
 From sacredness be free; 
 But all my life, in every step, 
 Be fellowship with Thee. 
 
Meanwhile, we continue to groan with the rest of creation under 
the burden of man’s sin and God’s curse, waiting for the adoption 
of the sons of God in the redemption of the body. (Romans 8:23).  
Finally, we call on all devotees of Creation Spirituality to turn 
their backs on it, and seek the personal and cosmic salvation that is 
in Christ Jesus, the eternal Son of God in our nature, our crucified, 
risen, ascended and glorified Lord. 
 
                    …………………………………………. 
 
A certain charity sent the editor a pendant on which hung a 
miniature ‘portrait’ of ‘Our Lady.’ Here is the prayer to her by the 
late pope that accompanied it: 
 You are blessed among all women! 
 Blessed are you who have believed. 
 The Mighty One worked marvels for you:  
 The marvel of your Divine Motherhood; 
 The marvel of your Immaculate Conception; 
 The marvel of your “Let it be done to me!” 
 You were so continually associated with the 
 Work of our redemption, associated with the  

cross of our Saviour – that even your heart  
was pierced at the side of His Heart! 
And now in the glory of your Son, you 
Unceasingly intercede for us poor sinners. 
You watch over the Church whose mother 
You are. You watch over each of your children. 
You obtain from God, for us, all these graces 

Page 38



Peace and Truth: 2009:3

Symbolized by the rays of light streaming  
From your open hands. 
If only we dare to ask them from you and 
Come to you with the confidence and 
Simplicity of a child, and so guide us  
Unceasingly toward your Son, Jesus. Amen. 

 
The prayer reminds us of something we read in Liguori’s Glories 

of Mary: 
Brother Leo once saw a red ladder on the summit of which was 
Jesus Christ; and a white one, on the top of which was His most 
holy Mother; and he saw some who tried to ascend the red ladder, 
and they mounted a few steps, and fell. They tried again, and again 
fell. They were then advised to go and try the white ladder, and by 
that one they easily ascended, for our Blessed Lady stretched out 
her hand and helped them, and so they got safely to heaven. 
(Liguori: Glories of Mary. Imprimatur 1868. pp 213-214, heartily 
commended to the faithful by Cardinals Manning and Wiseman) 
 
                            …………………………………… 
 
Bonaventura has parodied the Te Deum in adulation of Mary: 
We praise thee, Mother of God [orig. O God]; we acknowledge 
thee, Mary the Virgin [to be the Lord]. All the earth doth worship 
thee, the Spouse of the Eternal Father [Father everlasting] etc. 
Vouchsafe, O sweet Mary [O Lord], to keep us now and forever 
[this day] without sin. Let thy mercy be great [lighten] upon us, 
because we have put our confidence [as our trust is] in thee [in 
Thee], Virgin Mary. (Psalter of Bonaventura) 
 
                            …………………………………… 
 

Notice 

A reader has kindly sent us notice of the Calvin CD produced by 
Ages Software. Details are at 
<http://www.ageslibrary.com/ages_calvin_collection_2.html> 
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Thankfulness 
By Frans Bakker 

 
[Frans Bakker (1919-65) was a Dutch minister who thought 
clearly, felt deeply and wrote simply about our relationship with 
God. Here are some of his thoughts, slightly edited, on a much-
neglected duty. Ed] 
 
‘I am not worthy of the least of all the mercies, and of all the truth, 

which Thou hast showed unto Thy servant.’ (Genesis 32:10) 

 

Jacob did not deserve any blessing from God. All that he received 
was because of God’s mercy. Jacob had started off with sin, and 
we are no better. . . . It is only when we compare God’s loving-
kindness to our transgressions that we will be properly aware of 
our sins. Only such a comparison will be able to break us. Then we 
will see guilt because of ingratitude. 
 
Jacob takes a weighing scale to weigh himself against God’s 
faithfulness, then he sees that he weighs nothing, that there is 
nothing of value in himself. We could translate ‘I am not worthy’ 

as ‘I am too unworthy.’ He is actually saying: “I am too wicked, I 
am too sinful for this blessing.” Because of all God’s goodness to 
him, Jacob could not remain the same. He had to decrease because 
of God’s faithfulness to him. He who understands that word 
‘faithfulness’ will also decrease under it. 
 
Have you become less in your own sight than all the mercies of 
God throughout your life? Have all the benefits of God brought 
you to thankfulness? The benefits should unite you to the 
Benefactor in thankfulness, just as the healed leper returned to 
Christ to thank Him for healing. True thankfulness will return to 
the Lord. You cannot remain the same any more. You sense your 
need of the Lord, and in humility fall on your knees before Him. 
That is a very rich life, despite all its poverty. 
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Even though there are two enemy armies waiting for you, like 
Jacob feared, still you know that this is the same God who blessed 
you in the past. You place your trust in Him, because you know He 
will never forsake His faithfulness to you. Looking at the past, you 
find courage for the future. But all this flows forth only from 
Christ, who had nothing left for His soul or His body. This is why 
true thankfulness ends up at the cross. 
 
  …………………………………… 
 
‘Be thankful unto Him, and bless His Name.’ (Psalm 100:4) 
 
‘And be ye thankful.’ (Colossians 3:15) 
 
‘No duty is more urgent than that of returning thanks.’ (Ambrose) 
 
‘Every blessing that God confers on us perishes through our 
carelessness if we are not prompt and active in rendering thanks.’ 
(John Calvin) 
 
‘As the Lord loves a cheerful giver, so likewise a cheerful 
thanksgiver.’ (John Boys) 
 
‘A thankful man is worth his weight in gold.’ (Thomas Brooks) 
 
‘How worthy it is to remember former benefits when we come to 
beg for new.’ (Stephen Charnock) 
 
‘Those blessings are sweetest that are won with prayers and worn 
with thanks.’ (Thomas Goodwin) 
 
‘He enjoys much who is thankful for little.’ (William Secker) 
 
‘Thankfulness is a flower which will never bloom well excepting 
upon a root of deep humility.’ (John Charles Ryle) 
 
  ……………………………………. 
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Book Reviews 

 
Christian Focus Publications 

Systematic Theology. Vol. 1. – Douglas Kelly. 620pp. £22.99. 
Hdbk. ISBN 978-1-84550-386-4. 
In this scholarly volume the author draws on ‘crucial insights’ 
from ‘the whole people of God over the last two thousand years – 
Eastern Orthodox, Western Catholic, and Reformation Protestant’ 
to explain foundational truths of Holy Scripture. Professor Kelly 
also ‘engages’ or ‘interacts’ (as they say today) with philosophers 
past and present, and such writers as Tom Wright and his New 
Perspective colleagues. Regrettably, he quotes the Barthian 
Thomas Torrance far more than Bullinger and almost as much as 
Calvin, concedes unwarrantably to feminism, and gives the so-
called Church Fathers far more room than they deserve. A useful 
reference book, but too ‘broad’ for your editor’s liking.        J.M.B. 
 
Westminster Conference. 8 Back Knowle Road, Mirfield. 

W.Yorks. WF14 9SA. 

The Truth shall make you Free. 131pp. £5.95. Pbk. 
These papers, read at the 2007 Westminster Conference, offer 
useful information on the ‘Clapham Sect’ and Slavery, Charles 
Wesley’s Hymns, Preaching and the Holy Spirit, Turretin’s view 
of Systematic Theology, Charnock’s teaching on the Knowledge 
of God in Christ, and John Newton’s Legacy on Preaching. All the 
papers are edifying, and add something to our appreciation of 
God’s kind gifts to His Church. Well worth the price.           J.M.B. 
 
Free Presbyterian Publications 

A Heart for Africa: The Story of Jean Nicholson – Dolina 
MacCuish. 229pp. £11.50. Hbk. ISBN 0-902506-63-3. 
This is the story of a Scottish lady (1908-2000) who, as a member 
of the Free Presbyterian Church of Scotland, devoted the greater 
part of her long life to teaching in one of the denomination’s 
Mission Schools in what is now Zimbabwe. 
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It is thrilling to read of the power of the Gospel, faithfully taught 
and lived out among a rural people at Ingwenya, near Bulawayo. 
Children living in extreme poverty were won for the Saviour and 
had their lives transformed by the wholesome ministry of the 
school and its godly staff members, headed for many years by Jean 
Nicolson herself. Adults likewise were reached through the 
preaching of native evangelists and of other men who in many 
cases gave up comfortable lives in Scotland in order to make 
known ‘the unsearchable riches of Christ’ in the area around 
Ingwenya. 
Geographically remote as the school and its community were, they 
were not shielded from the effects of World War II, of African 
nationalism, or of Rhodesia’s Unilateral Declaration of 
Independence from Great Britain in the 1960s. The heartache 
caused by these events is faithfully recorded, as is the loving-
kindness of God in it all. A book well worth reading! John Manton 
 
Banner of Truth Trust 

Scottish Puritans. 2 vols. 540pp and 535pp. £32 the set. Hdbk. 
ISBN 978-1-84871-016-0. 
When I first read these Select Biographies (Wodrow) 35 years ago, 
I was thrilled by the heroic and godly lives of the ‘worthies’ 
depicted in them. A re-reading is no less thrilling. If we wish to 
discover apostolic spiritual-mindedness; God-given boldness in the 
face of enemies; unflinching loyalty to the Saviour, His 
covenanted Church and Nation; and faithfulness unto death; we 
could hardly do better than to familiarize ourselves with this cloud 
of witnesses. From John Welsh (1569-1622) to John Nisbet (1627-
1685) we have portrait after portrait of some of Christ’s noblest 
warriors. In this spineless ‘jelly-fish’ age, their shining example is 
just what we need to invigorate our wilting witness.              J.M.B. 
Concerning the True Cure of Souls – Martin Bucer. 256pp. £14.00. 
Hdbk. ISBN 978-0-85151-984-5. 
This ‘Reformation handbook of pastoral theology’, translated by 
Peter Beale, introduces us to a truly Reformed blueprint for ‘a 
godly Christian society’ or church. The translator adheres as 
strictly as possible to Bucer’s original, in which the author tenderly 
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refers to believers as Christ’s sheep – first lost, then hurt and 
wounded, finally healthy and strong. His treatment is set in the 
context of true spiritual shepherds headed by Christ the Chief 
Shepherd. Here is genuine Biblical wisdom, winsomely presented. 
For the sake of the teaching, we might bear with the Biblical 
quotations appearing in the N.I.V.                                          J.M.B. 
United We Stand – Thomas Brooks. 60pp. £3.25. Pbk. ISBN 978-
1-84871-028-3. 
Here are twelve simple, biblical and practical remedies for Satan’s 
devices in separating the people of God. Brooks urges us to dwell 
more on the choice things in which we agree than on the smaller 
matters on which we differ, which will never hinder our meeting in 
heaven. This is a book for every Christian.                       C. Banks. 
Repent and Believe – Thomas Brooks. 94pp. £3.25. Pbk. ISBN 
978-1-84871-019-1. 
In this further extract from Precious Remedies Brooks shows that 
repentance and faith are remedies for two devices employed by 
Satan to keep men in their lost and condemned state: that 
repentance is easy and believing in Christ is impossible. 
Repentance is clearly shown to be a work of God involving a 
turning from even our ‘darling’ sins to God. Much in this book 
may be used by preachers to persuade sinners to come to Christ. It 
is also very helpful for seekers. It concludes with a brief summary 
of Brooks’ life by S.M.Houghton.                                      C. Banks 
Binge Drinking – John Flavel. 80pp. £3.25. Pbk. ISBN 978-1-
84871-015-3. 
Taken from A Caution to Seamen this is a warning against the 
detestable sin of drunkenness. Whilst Flavel believes in a lawful 
use of wine, he clearly shows from Scripture that God denounces 
drunkenness. The book ends with a piece from Spurgeon’s John 

Ploughman’s Pictures. A timely warning for our day.       C. Banks 
Sinful Speech –John Flavel. 96pp. £3.25. Pbk. ISBN 978-1-84871-
017-7. 
Taken from A Caution to Seamen and The Reasonableness of 

Personal Reformation this warning about idle words and profane 
oaths teaches us what Scripture prescribes to keep our speech 
sound. Sailors, Flavel says, could edify each other if their hearts 
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were sanctified, but a Christian would find their company ‘a little 
hell.’ In dealing with lawful and unlawful uses of the tongue 
Flavel asks his readers whether profane swearing and blaspheming 
are proper ways to obtain peace and comfort in death!      C. Banks 
The Undercover Revolution – Iain Murray. 104pp. £4.50. Pbk. 
ISBN 978-1-84871-012-2. 
In this work Mr. Murray shows how 19th century fiction changed 
Britain and helped to make the present age one of unbelief. 
Through the lives of such men as R.L. Stephenson and Thomas 
Hardy he shows how they rejected early Christian influence in 
favour of unbelief. The second part of the book asserts that 
Christianity is not fiction; it includes a clear presentation of the 
Gospel.                                                                                C. Banks 
 
Reformation Heritage Books 

The Duties of Parents – Jacobus Koelman. 169pp. $15.00. 
Alkaline Pbk. ISBN 978-1-60178-060-7. 
In an age of ‘dysfunctional families’, one-parent families and 
unruly children (‘wee wildies’ in Scotland) Koelman’s extremely 
practical manual is an excellent guide towards restoring Biblical 
family discipline. It teaches parents how to bring up their children 
according to the Word of God, for the glory of God, the good of 
society, the well-being of the church and the salvation of children 
themselves. A word of caution, however, is needed. Koelman’s 
advice to “speak with contempt” of this present world cannot be 
defended. God has given us all things richly to enjoy. Such 
counsel, says Calvin, is “far too severe.” We should appreciate and 
thank the Lord for creation, with all its goodness and beauty. It is 
only the world system of evil that deserves our contempt. The only 
thing we should hate and shun is sin. With this reservation we 
cordially commend Koelman’s work. It teaches us how to let our 
children know how much we love them, even while chastising 
them; that we seek out for them the best form of schooling and the 
best teachers, and that we long more than anything for their 
salvation.                                                                                 J.M.B. 
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Union and Communion with Christ – Maurice Roberts. 130pp. 
N.P. Pbk. ISBN 978-1-60178-042-3. 
The former editor of The Banner of Truth magazine writes here 
with his customary lucidity of style and Biblical insight. The book 
comprises 18 chapters, each setting the truth of union and 
communion with Christ firmly in the context of wider Biblical 
teaching. So, for example, we have chapters entitled ‘A union 
more enduring than time; evidences of a real union with Christ; 
our union with Christ in the sacraments’, etc. A young believer 
would find rich spiritual food here, and an older believer would be 
thrilled again with the way well known doctrine comes alive. A 
great antidote for spiritual dryness!                              John Manton 
 

Reformation Trust 

Living for God’s Glory – Joel R. Beeke. 416pp. $24.00. Hdbk. 
ISBN 978-1-56769-105-4. 
This introduction to Calvinism, with contributions from eight of 
the author’s friends, is clear, compact, winsome and faithful to the 
basic principles of Calvinism. It demonstrates that Calvinism’s 
goal in History, the Mind, the Heart, the Church, and in Practice, is 
the glory of our sovereign God. While the book does not claim to 
cover Calvinism’s relation to Culture and Science [Abraham 
Kuyper, Henry Van Til, Francis Schaeffer and Nigel Lee have 
already done this] it beautifully presents doctrine, experience and 
practice as essential features of true Calvinism. This full-orbed 
balance is one of the book’s major strengths. Excellent.        J.M.B. 
 
Evangelical Press 

Stars in God’s Sky – Faith Cook. 157pp. £8.95. Pbk. ISBN 978-
08523-4696-9. 
This little book consists of single chapter biographies of nine 
Christian men and women from history. Some are familiar names, 
such as John Foxe, writer of the Book of Martyrs. Others are little 
known, such as Sidney Flack, an early 20th century colporteur. 
There is a variety of stories from different times and places; but 
the common thread is their awareness of their own sin and turning 
to the Lord for forgiveness. Encouraging reading.  Miriam Lowrie. 
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Practice Makes Perfect – Anthony E. Bird. 223pp. £7.99. Pbk. 
ISBN 978-08523-4693-8. 
Here the letter of James is simply explained without being 
simplistically treated. The commentary feels as if it has gone from 
study to pulpit before being printed; the result is much judicious 
application. The extended discussion of James 2:24 is particularly 
helpful. The author’s treatment of 5:12f shows how closely James 
follows the teaching of Christ in Matthew 5:34-37. 
This very well produced and priced commentary is recommended 
to preachers and Bible study leaders in particular, but would 
benefit any reader.                                                 Malcolm Lowrie. 
 
  ………………………………………. 
 

Annual General Meeting 

 

Reports of the Annual General Meeting of the Sovereign Grace 
Union, held in May, will appear in the next issue of Peace and 
Truth, the Lord willing. 

 
  ………………………………………. 
 

Free Church of Scotland (Continuing) 

For the latest CD list contact Donald Morgan, 7 Cearn 

Sheileidh, Stornoway, Isle of Lewis. HS1 2YW, or e-mail at 

donaldmorgan186@googlemail.com. 

 
  ……………………………………… 
 

Special Notice 

 

In keeping with the stated aims of the Sovereign Grace Union, the 
Committee has agreed to allocate books setting forth the doctrines 
of grace to students who are being called to minister to the 
churches. Anyone wishing to benefit by this grant of books should 
apply in writing or e-mail to the Treasurer, whose name and 
address may be found inside the front cover of Peace and Truth. 
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Surrey Auxiliary

Tuesday 2nd July 2009 7.30pm
Bethel Chapel, Tadworth, Surrey 
Preacher: Mr. Charles Sleeman (Haslemere)
Subject: The Unbelief of Israel and the simplicity of calling on God in Gospel
Faith, Romans 10

Friday 18th September 2009 7.30pm
Shaws Corner Baptist Chapel, Redhill, Surrey
Preacher: Col. D.V. Underwood (London)
Subject: The meaning of "All Israel" in Romans 11

Tapes of SGU addresses 
may be obtained from Mr T. Field, 34 Pembury Road, Tonbridge, Kent, TN9 2HX

£2.50 + 50p each cheques payable to “Sovereign Grace Union”
Christ Alone ‑ Charles Sleeman. Haslemere
Particular Redemption ‑ Malcolm Watts
*Grace to the Uttermost ‑ W Goodman,, London (Metropolitan Tabernacle) "Love so 
amazing, so divine" ‑ Mark Johnston
*The Imputation of Adam's sin to us ‑ Geoffrey Thomas, Aberystwyth 
*The Imputation of our sin to Christ ‑ Geoffrey Thomas
The Imputation of Christ's righteousness to us ‑ Geoffrey Thomas 
*The Person, Priesthood and Protection of Jesus Christ (John 18) 
   ‑ Abraham Thomas
*Penal Substitution ‑ David Cassells,, Chelmsford 
Justification ‑ Henry Sant, Portsmouth
The Blessed Consequences of Justification by Faith 
  ‑ Malcolm Jones,, Maesycymmer
*Isaiah 53 ‑ Jeremy Walker (AGM Sermon)
Adoption – Robert Oliver (Bradford on Avon)
God’s Good Purpose – Andrew Davies (London)
The Weakness of the Law and the Power of God – Achille Blaize (London)
The Grace of Christ, The Gift of Salvation and The Glory of Heaven –
Vernon Higham (Cardiff) – 3 tapes
God’s Plan for Marriage and The Family – Vernon Higham
God’s Guidance in Raising a Family – Mark Johnston
The Family as the Basis of Society – Achille Blaize
‘A Chosen People’ – Chosen in love, Chosen with Purpose & Chosen in Christ, ‑3 tapes 
by Mark Johnston
Perseverance – Michael Harley of Friston, Suffolk
Sanctification: Romans 6 – Austin Walker, Crawley
God our Hope: Jeremiah 14: 1‑9 – Malcolm Watts, Salisbury
The Rock Christ Jesus: Isaiah 28 – Ian Densham, Hemel Hempstead
The Heart of the Cross, The Victory of the Cross, Glory of the Cross, ‑3 Tapes 
By Andrew Davis of South Wales
Amazing Grace by Abraham Thomas of Halland
Sovereign grace by Nigel Lacey of London

Tapes previously advertised are still available.
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