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Sovereign Grace Union: Doctrinal Basis
The Holy Scriptures
 The Holy Scriptures of the Old and New Testaments as originally given, as the 

inspired and infallible and inerrant Word of God, and as the sole, supreme, 
and all-sufficient authority in every matter of Christian faith and practice.

The Trinity
 One living and true God, Sovereign in creation, providence and redemption, 

subsisting in three Persons – the Father, the Son, and the Holy Spirit – the 
same in substance, and equal in power and glory.

The Lord Jesus Christ
 The Eternal Sonship and the essential, absolute, and eternal Deity, and true 

and sinless humanity of the Lord Jesus Christ; His virgin birth, death, and 
burial; His physical resurrection and ascension into heaven, and His coming 
again in power and glory.

The Holy Spirit
 The Personality and Deity of the Holy Spirit, through Whom the sinner is born 

again to saving repentance and faith, and by Whom the saints are sanctified 
through the truth.

The Fall of Man
 The fall of mankind in Adam, by which they have totally lost their original 

righteousness and holiness, and have come under the righteous condemna-
tion of God.

Unconditional Election
 The personal and unconditional election in Christ of a multitude which no 

man can number unto everlasting salvation, out of God's pure grace and 
love, without any foresight of faith or good works in them.

Particular Redemption
 The personal and eternal redemption from all sin and the penal consequence 

thereof, of all God's elect, by the substitutionary sacrifice of the Lord Jesus 
Christ.

Effectual Calling
 The effectual calling of all the elect by the irresistible grace of God.

Justification
 The justification of sinners by faith alone, through the atoning death and 

resurrection and imputed righteousness of Christ.

Final Perseverance
 The final perseverance in the state of grace of all those who have been 

elected by the Father, redeemed by the Son, and regenerated by the Holy 
Spirit, so that they shall never perish but have eternal life.

 In reference to the above, consult the XXXIX Articles of the Church of England, 
the Westminster Confession, the Savoy Declaration and the 1689 Baptist 
Confession of Faith.
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Editorial 
 

A Great and Precious Promise: “I will never leave thee, 

nor forsake thee.” (Hebrews 13:5) 
 

The Greek word translated ‘leave’ is ‘aniemi’, from ‘ana’ = ‘back’, 

and ‘hiemi’ = ‘to send.’ The promise is to those who by grace have 

been drawn to Christ and so have come to Him for salvation. It 

means, therefore: “I will never send you back.” Christ’s assurance: 

“Him that cometh to me I will in no wise cast out” (John 6:37) is 

of the same import.  

 

The second, parallel clause: “nor forsake thee” strengthens the 

promise in the first clause by “a vehement negation”, designed “to 

obviate all objections which fear and unbelief may raise against 

the assurance given.” (John Owen). It says as much as: “I will 

never abandon thee.” 

 

The whole promise “contains the sum and substance of all the 

promises.” (Matthew Henry). In context, it assures us both of 

God’s abiding presence and of all needed help from Him. We are 

to plead it in prayer, especially when we are afraid of others, and 

when we are in danger of covetousness. In short, we are to live 

content with God’s sovereign disposal of us. 

 

Lastly, because it was first given to Joshua while fighting the 

Lord’s battles (Joshua 1:5), then to Solomon regarding building 

the Lord’s house (1 Chronicles 28:20), it may be appropriated by 

the whole Church and each member in particular, when we are 

engaged in the Lord’s service. 

 

Believer, rest assured that wherever you are, whatever you may 

feel to the contrary, and whatever you suffer from others, your 

ever-faithful covenant-keeping God will never leave you, nor 

forsake you. 
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Divine Sovereignty 

In Christian Experience 

by 

William Sinden 
Introduction 

While searching for suitable material to insert in Peace and Truth I 

came across some articles in the January issue of 1934. One of 

these, carrying the above title, is by William Sinden, the 

magazine’s editor at that time. Only a few pages before his own 

article, however, he inserted one on the doctrine of divine 

sovereignty by William Walmsley, a stalwart defender of the 

doctrines of grace in the Sovereign Grace Union’s early days. 

Before reproducing Mr. Sinden’s article, therefore, I shall 

summarize the doctrinal article, since all sound experience is 

grounded in sound doctrine. 

 

Walmsley begins his article by recommending Charnock on the 

Attributes of God, Gill’s Body of Divinity, and Coles’s Practical 

Discourse on God’s Sovereignty. After clearing the ground with 

some general truths concerning the existence and Being of God, 

Walmsley makes the incontrovertible assertion that “no other 

reason is needed for His sovereignty than that ‘He is God, and 

there is none beside Him.’” O that this awesome fact would sink 

deep into our hearts!  

 

Then, having a tilt at those who in the Creed say: “I believe in God 

the Father Almighty,” but then proceed to speak of Him as unable 

to do a thing without the help of poor human worms, he divides his 

address into four main sections:  

1. Divine Sovereignty is the Foundation of Predestination. Clearly, 

this must be so, because only God existed in eternity when His 

decree was passed, and as sovereign He has absolute right to do as 

He pleases with any of us. 
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2. Divine Sovereignty is the Foundation of Election and 

Regeneration. Again, this is self evident, since only God has the 

right to choose whom He will out of the fallen mass of mankind to 

salvation. And since the New Birth is given only to the elect, it too 

stands on the same footing as election. 

 

3. Divine Sovereignty is the Foundation of Final Perseverance. 

Because He has absolute control over all, His elect cannot be 

prevented from persevering to the end. And since it is not their 

holiness that moved Him to choose and call them in the first place, 

neither is it their holiness that enables them to persevere. 

 

4. Divine Sovereignty is wisely exercised. His sovereign will is 

executed in the affairs of men in perfect righteousness and 

holiness. This is why Paul’s peroration in Romans breaks out with 

“O the depths of the riches, both of the wisdom and knowledge of 

God.” 

 

Walmsley concludes by reminding us that “men with the wisdom 

of this world have risen up from time to time to explain away 

divine sovereignty, and to substitute a ‘law of nature’ for the living 

personal God,” a kind of “mechanical omnipotence” that is 

nothing more than “blind chance.” Of course, there is no such 

thing as chance in a universe under the control of a sovereign God. 

Besides, we need, not a ‘law of nature,’ but “ a personal God who 

in the sovereignty of His grace pities us, loves us, and holds us in 

the hollow of His hand, safe against all dangers, until He brings us 

safely to His eternal rest.” 

 

Now follows the lightly edited article by William Sinden. 

 

In a day when many decry doctrine as impractical, we need to be 

reminded that “all Scripture is given by inspiration of God, and is 

profitable for doctrine,” precisely in order “that the man of God 

may be perfect, thoroughly furnished unto every good work.” For 

“as a man thinketh in his heart, so is he.” Through doctrine applied 

by the Holy Spirit the child of God is edified in his most holy faith, 
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fortified against heresy, and enabled to grow in grace. One reason 

for the low state of Zion at the present time is to be found in the 

fact that solid doctrinal exposition of the Word of God has been 

supplanted on every side by so-called ‘practical’ preaching. The 

hungry sheep look up, and are not fed, with the result that they fall 

an easy prey to plausible errors. 

 

The doctrine of divine sovereignty lies at the very centre of 

Christian theology, and therefore at the heart of all true Christian 

experience and piety. At every stage of the Christian life, it has its 

practical application.  

 

First and foremost, divine sovereignty glorifies God and 

humbles man. This is the essence of true religion. The character 

of a man’s religion is determined by the object he worships. Is that 

object a wafer, brought to earth by a sinner, and ‘reserved’ under 

lock and key in a church safe? Or is it the forlorn figure, standing 

at the door of a sinner’s heart vainly seeking admission, as 

represented in Holman Hunt’s painting ‘Light of the World’? Or is 

it the Lord Jehovah who “doeth according to His own will in the 

army of heaven and among the inhabitants of the earth,” and 

whose hand “none can stay, or say unto Him: What doest Thou”? 

 

The newspapers are full of the achievements of men, hence their 

popularity. “They are of the world, therefore speak they of the 

world.” From time to time the Creator lifts the veil and discloses 

“parts of His ways, but how little a portion is heard of Him!” 

Radio-telephony is a great invention, but God prepared the 

wireless waves long before men discovered their purpose. Those 

who realize His sovereignty will cry: “Not unto us, O Lord, not 

unto us, but unto Thy Name give glory.” Belshazzar was guilty of 

gluttony, drunkenness, impurity, and sacrilege, but his crowning 

sin was his refusal to confess God’s sovereignty: “The God in 

whose hand thy breath is, and whose are all thy ways, hast thou not 

glorified.” 
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Second, divine sovereignty produces godly fear in the hearts of 

those who are exercised by it. At one time a Christian was 

referred to as a “God-fearing man.” This description is rarely heard 

nowadays. Modern preachers have much to say about the 

Fatherhood of God, but it is significant that the Holy Spirit links 

divine Fatherhood with filial fear. “Like as a father pitieth his 

children, so the Lord pitieth them that fear Him.” When Jesus 

prayed to His holy Father, we are expressly told that He “was 

heard in that He feared.” 

 

The confession of divine sovereignty apart from a sense of filial 

relationship can produce only servile fear. Nebuchadnezzar 

acknowledged to Daniel: “Of a truth it is that your God is a God of 

gods, and a Lord of kings.” Yet soon after he set up the golden 

image in the plain of Dura. Darius too realized the majesty of the 

God of Daniel, and cried: “O Daniel, the living God is thy God.” 

We never read that he was able to say with Ruth: “Thy people 

shall be my people, and thy God my God.” 

 

Luther said: “Religion is a matter of personal pronouns.” However, 

it depends on which pronoun one is able to use. Nebuchadnezzar 

said: “Your;” Darius said: “Thy.” But Ruth, David, and even poor 

doubting Thomas was enabled by grace to say: “my.” “Thou art 

my God, I will exalt Thee.” “This is our God for ever and ever.” 

 

Third, Divine sovereignty furnishes a solid foundation for 

Christian confidence. The Gospel of the grace of God is as 

immutable as the throne on which He sits. It is called “the 

everlasting Gospel” because it stands on the pillars of His eternal 

purpose and grace, given us in Christ Jesus before the world 

began. It is called “the Gospel of Jesus Christ” because it brings 

good tidings of salvation to guilty sinners, not for their doings and 

deservings, but by His doing and dying, by His redeeming love 

and blood. “It is finished!” hear Him cry. It is the Gospel of a 

finished salvation, so complete that not even the creature’s consent 

is needed to complete it. 
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Such a Gospel is good news indeed to the sinner who, like the 

woman who had a spirit of infirmity eighteen years, feels himself 

“bowed together,” totally unable to lift himself up. The humble 

hear of it and are glad, as the Holy Spirit leads them away from all 

creature confidence to repose all their trust in One who is able to 

save to the uttermost all who come unto God by Him, whose 

ability covers their inability, whose blood cleanses them of every 

stain, whose love is everlasting. “From everlasting predestination 

to everlasting glorification: the one knows no beginning, the other 

no end.” (Bernard of Clairvaux) Elsewhere he writes of God’s 

elect: “Not only their graces but also their sins work together for 

good . . . It is completely for my justification to have Him 

propitious against Whom only I have sinned. Everything He has 

decreed not to impute to me is as if it had never been.” How firm a 

foundation is here for the sinner who has discovered “the plague of 

his own heart,” and who can rejoice that his soul’s salvation 

depends not on his doing and deservings, nor on his fickle frames 

and feelings, but upon Jehovah’s unchanging purpose and grace, 

given us in Christ Jesus before the world began. 

 

The fact that God’s purpose is sovereign and immutable affords 

the Christian a solid ground for confidence at the throne of grace. 

Asks the Puritan Stephen Charnock: “What comfort would it be to 

pray to a god that, like the chameleon, changed colour every 

moment? Who would put up a petition to an earthly prince that 

was so mutable as to grant a petition one day and deny it the 

next?” Who indeed! But we pray to the sovereign of the universe, 

“the Father of lights, with whom is no variableness, neither 

shadow of turning.” “And this is the confidence that we have in 

Him, that if we ask anything according to His will, He heareth us.” 

 

Lastly, divine sovereignty enables a Christian to rejoice in 

tribulations. A practical recognition of this truth will exclude all 

murmuring, and cause us to cry: “He hath not dealt with us 

according to our sins, nor rewarded us according to our iniquities.” 
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When Nadab and Abihu were suddenly slain before the Lord, we 

read: “Aaron held his peace.” What sublime resignation! When Eli 

heard from Samuel that his two sons were to be cut off by divine 

judgment, he exclaimed: “It is the Lord; let Him do what seemeth 

Him good.” What marvellous submission. When Job heard that the 

Sabeans had carried off his cattle, and that the winds had slain his 

children, he not only recognized, but rejoiced in God’s 

sovereignty: “The Lord gave, the Lord hath taken away; blessed be 

the Name of the Lord.” 

 

Faith can sing in days of sorrow: “All, all is well.” Bernard Gilpin 

was being brought to London, in the days of Queen Mary, to be 

burned at the stake, “for the witness of Jesus, and for the Word of 

God.” On the way he fell and broke his leg. During the delay 

caused by his fall, bloody Mary was called to her account. Instead 

of going to the stake, Gilpin lived for many years to proclaim the 

Gospel, and became known as ‘the Lion of the North.’ 

 

The Christian is not only resigned, but can sometimes even rejoice 

in times of trouble. He knows that his trials are ordained and 

ordered by sovereign love and mercy. In the midst of them all he 

would sing: 

 ‘Since all that I meet shall work for my good, 

 The bitter is sweet, the medicine is food; 

 Though painful at present, ‘twill cease before lone, 

 And then, O how pleasant the conqueror’s song!’ 

 

…………………………….. 

 

Special Appeal 
 

The Central Committee appeal to anyone in the Sussex area 

who desire the continuation of the Sovereign Grace Union 

testimony to contact the Secretary, Christopher Banks, whose 

address is inside the front cover of Peace and Truth. 
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 ‘When I Was A Monk’ 
 

Introduction 

The agonizing intensity of Martin Luther’s efforts to find a 

gracious God left an indelible mark on his highly impressionable 

mind. Consequently we find him repeatedly reflecting on those 

terrible days as an Augustinian recluse with the words: “When I 

was a monk.” 

True, he had the Word of God in Jerome’s very faulty Latin 

Vulgate translation. He also had a wise counsellor in Staupitz, who 

understood and believed Augustine’s doctrine of grace. Yet he was 

immersed in such a rotten system of spiritual ignorance, 

superstition and moral corruption that without God’s light he 

would never have seen through its sham or broken free from its 

shackles. Day and night he wrestled with a guilt-ridden conscience 

and a fearful heart, but to no avail. It is not surprising, therefore, 

once he had received light from God’s Truth, that he found his 

transformation a thing of wonder. 

Let us share a few of his reflections, and seek to learn from them. 

 

The Root of the Trouble 

There can be no doubt as to the root of Luther’s trouble. 

“Formerly,” he recalls, “when our hearts were blinded by errors in 

teachings from Rome, we imagined that God was a salesman who 

sold His grace in exchange for our works and achievements. Now, 

however, since the light of the Gospel has dawned, we know that 

we are credited as righteous only by faith in Christ.” (27.140) 

False doctrine, asserting a false view of God and His grace, left 

Luther and his fellow monks with no choice but to try and placate 

their angry God as best they could.  

Being blinded to the truth by the god of this world, he simply 

could not see the gracious God he was seeking so agonizingly. As 

he himself confesses: “I just could not believe that Christ wanted 

to show His kindness to me.” (22.145) As he scrutinized his fellow 

monks, he saw the same crude view of God. They walked around 

“with a sad face and hanging head,” were “celibate,” ate “only 
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bread” and drank only “water,” and dressed shabbily, all in the 

hope that the halo of sanctity they cast round their heads would 

win them a place in heaven. Like himself, they had no idea how 

holy are both God and His law, as if such outward disfigurements 

could curry His favour. (27.56) 

 

No Way Out 

So enslaved was he to the Rome-imposed tyranny of salvation by 

grace plus works that he worked himself into a dreadful state of 

mind. “When I was a monk, I read the Mass daily. I weakened 

myself with prayer and fasting so much that I could not have kept 

it up much longer. Yet all my efforts could not help me in the 

smallest temptation. I could never say to God: ‘I have done all this. 

Look at it, and be merciful to me.’ What did I achieve with all this 

striving? Nothing. I merely tormented myself, ruined my health 

and wasted my time.” (24.229) 

He confesses too: “when I was a monk, I thought my salvation was 

immediately lost if I experienced a corrupt desire from my sinful 

nature – for example, an evil emotion, sexual desire, anger, hatred 

or envy towards any brother. I tried many spiritual exercises, such 

as confessing daily, but I made no headway. The desires of the 

sinful nature always returned, so that I could not find rest. I was 

constantly tormented by thoughts such as these: ‘you committed 

this and that sin, and you are guilty of envy, impatience and more. 

As a result, you have entered this monastic order in vain, and all 

your good works are useless.” (27.73) That was true, but Luther 

equated monkery with salvation, and so thought he lost his 

salvation every time he sinned, and had to regain it by another 

dose of self-flagellation. 

Again, he recalls: “When I was a monk, I did not accomplish 

anything through fasting and prayer. This is because neither I nor 

any of the other monks acknowledged our sin and lack of 

reverence for God. We did not understand original sin, and we did 

not realize that unbelief is also sin. We believed and taught that no 

matter what people do, they can never be certain of God’s 

kindness and mercy. As a result, the more I ran after and looked 

for Christ, the more He eluded me.” (5.157) 
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Furthermore, Luther found it impossible to break away from the 

falsehood he had imbibed during his studies, namely, that the 

‘church fathers’ were infallible interpreters of Holy Scripture. 

Since he had found errors in Ambrose, Jerome and Augustine – all 

of whose writings he loved – he simply could not calm his own 

heart and differ from those he so greatly respected. (22.256) There 

seemed to be no way out.  

Luther’s agony only intensified when he thought of death and 

judgment. He dreaded the thought of having to face God in a state 

of such confusion and guilt. “This is the way I felt when I wanted 

to be a holy monk and tried to be pious. I would rather have heard 

about all the devils in hell than about judgment day. The hair on 

my head stood on end when I thought about it.” And yet, “though 

all of us are stuck in the muck of our own holiness,” we still “think 

that by our lives and works we can pacify God’s judgment and 

earn a place in heaven.” So we become worse and “more hostile 

towards judgment day.” (28.114) 

A Scripture he dreaded to hear was Psalm 90. “When I was a 

monk, I often had to put down the Bible when I came to this 

psalm.” This is because it speaks so awesomely of God’s wrath 

and judgment. (13.86) Psalm 2.11 – ‘Serve the Lord with fear, and 

rejoice with trembling’ – also frightened him. “When I was a 

young man, I hated this verse, because I did not want to hear that I 

should fear God.” This was because he did not realize that the fear 

referred to “should always be combined with joy and hope.” Not 

being reconciled to God through Christ, Luther had no joy and no 

hope. (12.80) 

 

Unresolved Contradictions 

Throughout his prolonged agonizing, Luther observed some major 

contradictions in his situation, yet he could never resolve them.  

First, he was surrounded by enormous wealth. “Look at the well-

known religious orders,” he invites, “and you will immediately 

notice that all their physical needs are completely taken care of. 

They have a guaranteed income, food, clothing, shelter and all 

kinds of extra things acquired by the work and care of others and 

given to them.” Consequently, rather than trust in things they 
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cannot see (which is a characteristic of faith, Hebrews 11.1), they 

trust in their secure possessions. Unlike the common people, who 

marry, earn their living by hard labour and are forced to trust in 

God, they have “their bellies fed free of charge,” and have neither 

to wait for God’s goodness nor see His hands supply their need.  

“So tell me,” he taunts, “which order could rightly be called the 

spiritual one? Is it not the one in which faith is necessary and has 

its own work to do? Is it not the one that has to trust in God daily, 

according to Psalm 145.15-16?” “The order of marriage has a 

reason to trust in God. But religious orders don’t have this and 

don’t want it.” Indeed, they were “founded and endowed so that 

they wouldn’t have to worry about their needs.” Thus, they thrust 

out faith and plug up the holes so that it will not return. (28.18) 

Truly, material wealth and comfort can never relieve the agony of 

a lost soul seeking God without Christ. 

A further contradiction Luther observed was that between the pride 

of the religious orders and their pretended humility. Scorning true 

Christians for eating and drinking good, wholesome food; caring 

for their children and pushing the plough, they want to do 

“something different and special – something above everyday 

activities.” “They want to join a convent, lie on the ground, wear 

sackcloth garments, and pray day and night. They believe these 

works are Christian fruit and produce a holy life.” Their blindness 

to the sanctity of ordinary human life makes them look only “on 

external appearance,” for they do not see that true Christian living 

grows out of union with the Vine, Christ. (24.231) Some of us 

have known Protestants who hide their pride (evident to the 

discerning) behind such false humility. 

Blinded himself to the wonder of salvation by Christ alone, Luther 

found himself torn in another massive contradiction. Like the Jews 

who condemned the woman taken in adultery but who had no true 

sense of sin themselves, he used to tell himself: ‘Because I haven’t 

sinned notoriously today, I don’t need God’s help.’ “I used to act 

like this when I was a monk. I would say: ‘Today I did nothing 

evil. I was obedient to my superior. I fasted and prayed. Therefore 

may God be merciful to me.” (23.316) What a delusion! 
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At the same time he would spend hours in ‘babbling through 

prayer’ without feeling the least need of God’s salvation nor 

basing his prayers on God’s promises. So, he reflects: “This isn’t 

true prayer. I used to pray this way when I was a monk. I called 

out to God in times of need, but I didn’t know anything about 

God’s promises to hear me or about His command to pray. I was 

merely mumbling words.” (6.111) 

 

Conclusion 

Such, then, is Luther’s confession of life as a monk. Like 

Augustine before him, weltering in his pride and lusts in Carthage, 

he came to see that it was not life at all, but living death, for it was 

life without Christ. Should anyone reading an account of Luther as 

a monk imagine that monkery is the way to salvation, let him or 

her abandon all hope of finding peace with God in a monastery or 

convent or ‘retreat.’ He is found only through faith in the only 

Saviour God has provided for us. “This is life eternal, that they 

might know thee, the only true God, and Jesus Christ, whom thou 

hast sent.” (John 17.3) 

Postscript 

 

“If you had knocked at the door of my heart anytime before my 

conversion, and asked: “Who lives here?” I would have answered 

that no one lives here but Martin Luther. And if I had opened the 

door, and you had come in, you would have seen a rough-headed 

monk with a shaven crown and a hair shirt, with two tablets of 

stone under his pillow and a knotted scourge hanging by his bed. 

But if you were to knock at the door of my heart tonight, I would 

answer that Martin Luther no longer lives here, but Jesus Christ.” 

………………………….. 

 

Advance Notice 

The annual S.G.U. meeting at Orange Street Chapel 

(immediately behind the National Gallery, London) will be 

held (D.V.) on Friday 14
th

 October at 6.00 pm. Speaker: Mr. 

Jabez Rutt (Lamberhurst, Kent). Tea will be served at 5.00 

pm. All are welcome. 
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HEBREWS 1:1-3 

An Exposition by 
John Calvin 

 
1. God, who at sundry times and in divers manners spake in 

time past unto the fathers by the prophets,  

2. Hath in these last days spoken unto us by [his] Son, whom he 

hath appointed heir of all things, by whom also he made the 

worlds. 

1. ‘God formerly’ etc. This beginning is for the purpose of     

commending the doctrine taught by Christ; for it shows that we 

ought not only reverently to receive it, but also to be satisfied with 

it alone. That we may understand this more clearly, we must 

observe the contrast between each of the clauses. First, the Son of 

God is set in opposition to the prophets; then we [are so] to the 

fathers; and, thirdly, the various and manifold modes of speaking 

which God had adopted as to the fathers, to the last revelation 

brought to us by Christ. But in this diversity he still sets before us 

but one God, that no one might think that the Law militates against 

the Gospel, or that the author of one is not the author of the other. 

That you may, therefore, understand the full import of this 

passage, the following arrangement shall be given: 

 

GOD SPAKE 

Formerly by the Prophets, Now by the Son; 

Then to the Fathers, But now to us; 

Then at various times, Now as at the end of the times. 

 

This foundation being laid, the agreement between the Law and 

the Gospel is established; for God, who is ever like himself, and 

whose word is the same, and whose truth is unchangeable, has 

spoken as to both in common. 
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But we must notice the difference between us and the fathers; for 

God formerly addressed them in a way different from that which 

he adopts towards us now.  

And first indeed as to them he employed the prophets, but he has 

appointed his Son to be an ambassador to us. Our condition, then, 

in this respect, is superior to that of the fathers. Even Moses is to 

be also classed among the prophets, as he is one of the number of 

those who are inferior to the Son.  

In the manner also in which revelation was made, we have an 

advantage over them. For the diversity as to visions and other 

means adopted under the Old Testament, was an indication that it 

was not yet a fixed state of things, as when matters are put 

completely in order. 

 

Hence he says, ‘multifariously and in many ways.’ God would 

have indeed followed the same mode perpetually to the end, had 

the mode been perfect and complete. It hence follows, that this 

variety was an evidence of imperfection. 

The two words I thus understand: I refer ‘multifariously’ to a 

diversity as to times; for the Greek word ‘polumerõs,’ which we 

may render, “in many parts,” as the case usually is, when we 

intend to speak more fully hereafter; but ‘polutropõs’ points out a 

diversity, as I think, in the very manner itself.  

 

And when he speaks of ‘the last times’ he intimates that there is no 

longer any reason to expect any new revelation; for it was not a 

word in part that Christ brought, but the final conclusion. It is in 

this sense that the Apostles take ‘the last times’ and ‘the last days.’ 

And Paul means the same when he says, “Upon whom the ends of 

the world are come.” (1 Corinthians 10:11.) If God then has 

spoken now for the last time, it is right to advance thus far; so also 

when you come to Christ, you ought not to go farther: and these 

two things it is very needful for us to know.  

 

For it was a great hindrance to the Jews that they did not consider 

that God had deferred a fuller revelation to another time; hence, 
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being satisfied with their own Law, they did not hasten forward to 

the goal.  

 

But since Christ has appeared, an opposite evil began to prevail in 

the world; for men wished to advance beyond Christ. What else 

indeed is the whole system of Popery but the overleaping of the 

boundary which the Apostle has fixed?  

 

As, then, the Spirit of God in this passage invites all to come as far 

as Christ, so he forbids them to go beyond the last time which he 

mentions. In short, the limit of our wisdom is made here to be the 

Gospel. 

 

2. ‘Whom he has appointed heir’ etc. He honors Christ with high 

commendations, in order to lead us to show him reverence; for 

since the Father has subjected all things to him, we are all under 

his authority. He also intimates that no good can be found apart 

from him, as he is the heir of all things. It hence follows that we 

must be very miserable and destitute of all good things except he 

supplies us with his treasures.  

 

He further adds that this honor of possessing all things belongs by 

right to the Son, because by him have all things been created. 

  

At the same time, these two things are ascribed to Christ for 

different reasons. 

The world was created by him, as he is the eternal wisdom of God, 

which is said to have been the director of all his works from the 

beginning; and hence is proved the eternity of Christ, for he must 

have existed before the world was created by him. If, then, the 

duration of his time is inquired of, it will be found that it has no 

beginning. Nor is it any derogation to his power that he is said to 

have created the world, as though he did not by himself create it. 

According to the most usual mode of speaking in Scripture, the 

Father is called the Creator; and it is added in some places that the 

world was created by wisdom, by the word, by the Son,  as  though      
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wisdom itself had been the creator, [or the word, or the Son.] But 

still we must observe that there is a difference of persons between 

the Father and the Son, not only with regard to men, but with 

regard to God himself. But the unity of essence requires that 

whatever is peculiar to Deity should belong to the Son as well as to 

the Father, and also that whatever is applied to God only should 

belong to both; and yet there is nothing in this to prevent each 

from his own peculiar properties. 

 

But the word ‘heir’ is ascribed to Christ as manifested in the flesh; 

for being made man, he put on our nature, and as such received 

this heirship, and that for this purpose, that he might restore to us 

what we had lost in Adam. For God had at the beginning 

constituted man, as his Son, the heir of all good things; but through 

sin the first man became alienated from God, and deprived himself 

and his posterity of all good things, as well as of the favor of God.  

 

We hence only then begin to enjoy by right the good things of 

God, when Christ, the universal heir, admits to a union with 

himself; for he is an heir that he may endow us with his riches. But 

the Apostle now adorns him with this title, that we may know that 

without him we are destitute of all good things. 

 

If you take ‘all’ in the masculine gender, the meaning is, that we 

ought all to be subject to Christ, because we have been given to 

him by the Father. But I prefer reading it in the neuter gender; then 

it means that we are driven from the legitimate possession of all 

things, both in heaven and on earth, except we be united to Christ. 

 

3. Who being the brightness of [his] glory, and the express 

image of his person, and upholding all things by the word of 

his power, when he had by himself purged our sins, sat down 

on the right hand of the Majesty on high. 

3. ‘Who being the brightness of his glory’ etc. These things are 

said of Christ partly as to his divine essence, and partly as a 

partaker of our flesh. 
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When he is called ‘the brightness of his glory and the impress of 

his substance’ his divinity is referred to; the other things appertain 

in a measure to his human nature. The whole, however, is stated in 

order to set forth the dignity of Christ. 

 

But it is for the same reason that the Son is said to be “the 

brightness of his glory”, and “the impress of his substance:” they 

are words borrowed from nature. For nothing can be said of things 

so great and so profound, but by similitudes taken from created 

things.  

 

There is therefore no need refinedly to discuss the question how 

the Son, who has the same essence with the Father, is a brightness 

emanating from his light. We must allow that there is a degree of 

impropriety in the language when what is borrowed from created 

things is transferred to the hidden majesty of God. But still the 

things which are indent to our senses are fitly applied to God, and 

for this end, that we may know what is to be found in Christ, and 

what benefits he brings to us. 

 

It ought also to be observed that frivolous speculations are not here 

taught, but an important doctrine of faith. We ought therefore to 

apply these high titles given to Christ for our own benefit, for they 

bear a relation to us. 

 

When, therefore, you hear that the Son is the brightness of the 

Father’s glory, think thus with yourself, that the glory of the Father 

is invisible until it shines forth in Christ, and that he is called the 

impress of his substance, because the majesty of the Father is 

hidden until it shows itself impressed as it were on his image.  

 

They who overlook this connection and carry their philosophy 

higher, weary themselves to no purpose, for they do not 

understand the design of the Apostle; for it was not his object to 

show what likeness the Father bears to the Son; but, as I have said, 

his purpose was really to build up our faith, so that we may learn 

that God is made known to us in no other way than in Christ: for as 
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to the essence of God, so immense is the brightness that it dazzles 

our eyes, except it shines on us in Christ.  

 

It hence follows, that we are blind as to the light of God, until in 

Christ it beams on us. It is indeed a profitable philosophy to learn 

Christ by the real understanding of faith and experience.  

 

The same view, as I have said, is to be taken of ‘the impress;’ for 

as God is in himself to us incomprehensible, his form appears to us 

only in his Son. 

The word ‘apaugasma’ means here nothing else but visible light or 

refulgence, such as our eyes can bear; and ‘karakter’ is the vivid 

form of a hidden substance.  

By the first word we are reminded that without Christ there is no 

light, but only darkness; for as God is the only true light by which 

it behaves us all to be illuminated, this light sheds itself upon us, 

so to speak, only by irradiation.  

By the second word we are reminded that God is truly and really 

known in Christ; for he is not his obscure or shadowy image, but 

his impress which resembles him, as money the impress of the die 

with which it is stamped. But the Apostle indeed says what is more 

than this, even that the substance of the Father is in a manner 

engraven on the Son. 

 

The word ‘hupostasis’ which, by following others, I have rendered   

substance, denotes not, as I think, the being or essence of the 

Father, but his person; for it would be strange to say that the 

essence of God is impressed on Christ, as the essence of both is 

simply the same. But it may truly and fitly be said that whatever 

peculiarly belongs to the Father is exhibited in Christ, so that he 

who knows him knows what is in the Father.  

 

And in this sense do the orthodox fathers take this term 

‘hupostasis’, considering it to be threefold in God, while the 

essence (ousia) is simply one. Hilary [of Poitiers] everywhere 

takes the Latin word ‘substance’ for ‘person.’ But though it is not 

the Apostle’s object in this place to speak of what Christ is in 
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himself, but of what he is really to us, yet he sufficiently confutes 

the Arians and Sabellians; for he claims for Christ what belongs to 

God alone, and also refers to two distinct persons, as to the Father 

and the Son. For we hence learn that the Son is one God with the 

Father, and that he is yet in a sense distinct from him, so that a 

subsistence or person belongs to both. 

 

‘And upholding or bearing all things’ etc. To uphold or to bear 

here means to preserve or to continue all that is created in its own 

state; for he intimates that all things would instantly come to 

nothing, were they not sustained by his power. Though the 

pronoun ‘his’ may be referred to the Father as well as to the Son, 

as it may be rendered “his own,” yet as the other exposition is 

more commonly received, and well suits the context, I am 

disposed to embrace it. Literally it is, “by the word of his power;” 

but the genitive, after the Hebrew manner, is used instead of an 

adjective; for the perverted explanation of some, that Christ 

sustains all things by the word of the Father, that is, by himself 

who is the word, has nothing in its favour: besides, there is no need 

of such forced explanation; for Christ is not wont to be called 

‘rhema,’ = ‘saying,’ but ‘logos,’ = ‘word.’ Hence the “word” here 

means simply a nod; and the sense is, that Christ who preserves the 

whole world by a nod only, did not yet refuse the office of 

effecting our purgation. 

 

Christ, therefore, endued with supreme authority, ought to be head 

above all others, and that as he has reconciled us to his Father by 

his own death, he has put an end to the ancient sacrifices. 

 

When he further says ‘by himself,’ there is to be understood here a 

contrast, that he had not been aided in this by the shadows of the 

Mosaic Law. He shows besides a difference between him and the 

Levitical priests; for they also were said to expiate sins, but they 

derived this power from another. In short, he intended to exclude 

all other means or helps by stating that the price and the power of 

purgation were found only in Christ.  
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‘Sat down on the right hand’ etc. as though he had said, that 

having in the world procured salvation for men, he was received 

into celestial glory, in order that he might govern all things. And 

he added this in order to show that it was not a temporary salvation 

he has obtained for us; for we should otherwise be too apt to 

measure his power by what now appears to us. 

 

He then reminds us that Christ is not to be less esteemed because 

he is not seen by our eyes; but, on the contrary, that this was the 

height of his glory, that he has been taken and conveyed to the 

highest seat of his empire. ‘Right hand’ is by a similitude applied 

to God, though he is not confined to any place, and has not a right 

side nor left. The session then of Christ means nothing else but the 

kingdom given to him by the Father, and that authority which Paul 

mentions, when he says that in his name every knee should bow. 

(Philippians 2:10) Hence to sit at the right hand of the Father is no 

other thing than to govern in the place of the Father, as deputies of 

princes are wont to do to whom a full power over all things is 

granted. And the word ‘majesty’ is added, and also ‘on high,’ and 

for this purpose, to intimate that Christ is seated on the supreme 

throne whence the majesty of God shines forth. As, then, he ought 

to be loved on account of his redemption, so he ought to be adored 

on account of his royal magnificence. 

…………………………………… 

 

Further Remarks of Calvin on the Reign of Christ 

 

Matthew 28.18-20 extolled in magnificent language the reign of 

Christ over the whole world. 

 

Despite the world’s opposition, the kingdom of Christ is built in an 

astonishing manner by the invisible power of God. 

 

The whole of Satan’s kingdom is subject to the authority of Christ. 

 

It is for us that He reigns for ever and ever. 
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Puritans and Covenanters 
(Continued) 

 

John Winthrop: 

 The American Nehemiah 

 
On 7

th
 April 1630 four ships set sail from England bound for 

Massachusetts, a recent colony across the Atlantic already 

sheltering the surviving Pilgrim Fathers of 1620. On board the 

Arbella was an English gentleman raised at Groton, Suffolk, where 

his father was Lord of the Manor. This gentleman was later styled 

‘the American Nehemiah,’ so great was his spiritual resemblance 

to the Old Testament governor of God’s ancient people. After two 

years at Trinity College, Cambridge, John Winthrop was married 

early to Mary Forth, daughter of an Essex nobleman. The young 

couple lived at Great Stambridge, and sat under the ministry of 

Ezekiel Culverwell, a notable Puritan. It was through Culverwell’s 

faithful preaching that Winthrop experienced “conjugal union with 

Christ,” or conversion.  

 

After ten years of happy marriage Mary died suddenly, leaving six 

children. Within six months John married Thomasine Clopton, but 

she died giving birth to their first child. In 1618 John married 

again. Margaret Tyndal proved to be a true helpmeet to her 

grieving husband, who greatly appreciated her spiritual counsel on 

their joint journey to heaven.  

 

In his early thirties Winthrop began to study law at Grays Inn. But 

the more he became acquainted with corruption in both Church 

and State, the more he realized that the nation must either repent or 

feel the rod of God’s wrath. Though now an influential lawyer, and 

frequently called on to draft petitions to Parliament, he 

increasingly saw that he must stand with Puritan protesters at the 

tyrannous persecutions of Archbishop Laud and his prelatic 

colleagues. As the Church of England grew more hostile to 
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Puritanism, it became clear to him, as it had to many others, that 

all hope of reform from within was doomed. He decided that he 

must emigrate to New England.  

 

The earliest indication of this decision appears in a letter to his 

wife, dated 15
th
 May 1629. In it Winthrop expresses his full 

persuasion that “God will bring some heavy affliction upon this 

land.” In the Lord’s providence he heard of a new venture being 

mooted at the time: the mainly Puritan Massachusetts Bay 

Company wished to appoint a man of faith and vision, with proven 

qualities of leadership, as Governor of the new colony. After due 

deliberation, its Board of Directors appointed Winthrop.  

 

With a new plantation across the Atlantic before his mind, he drew 

up a statement of Reasons to be considered for justifying the 

directors in embarking on such a venture, and for encouraging 

such whose hearts God shall move to join with them in it. Among 

these reasons were the following: 

1. Carrying the Gospel to the New World, in order to bring more 

Gentiles into the kingdom of God. 

2. Escaping God’s imminent judgment on the corrupt churches of 

Europe. 

3. Relieving overpopulation and poverty in England, where life 

was greatly devalued. 

4. Obeying Christ’s Great Commission (Matthew 28.19-20) and 

the Cultural Mandate (Genesis 1.28). 

 

In response to this paper, his eldest son (who later became 

Governor of Connecticut) replied: “For the business of New 

England I can say no other thing but that I believe confidently that 

the whole disposition thereof is of the Lord, who disposes all 

alterations by His blessed will, to His own glory and the good of 

His; and therefore do assure myself that all things shall work 

together for the best therein.” 

 

Expecting the new colony to become “a city set on a hill,” in 

which love, harmony and righteousness would prevail, Winthrop 
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confined to his journal his awareness of the vast importance of his 

decision. “The eyes of all people are upon us,” he wrote elsewhere, 

“so that if we deal falsely with our God in this work we have 

undertaken, and so cause us to withdraw His present help from us, 

we shall be made a story and a byword through the world.” 

 

Two months later the immigrants arrived safely in Salem, 

Massachusetts. Apart from a few clearings made by previous 

settlers, it was totally wild. But despite the refusal of several to 

disembark, and the death of others through malnutrition, Winthrop 

refused to give up. Seizing control of the situation, he began to 

lead by example, building shelters and urging others to sow winter 

crops. However, after exploring the coastal hinterland, he led the 

new colonists to what is now Boston harbour. Soon townships 

sprang up at Charlestown, Cambridge, Watertown, Roxbury and 

Dorchester, besides Boston. But the severe winter took a severe 

toll. Many died, including eleven of his family servants. The 

remainder were on the brink of starvation. In February 1631 their 

entire supplies ran out. It is said that just as Winthrop put his hand 

in a barrel to pull out the last handful of grain, a ship arrived from 

England, carrying fresh supplies. Winthrop distributed them and 

ordered a Day of Thanksgiving to God. 

 

During the following spring, two hundred immigrants gave up and 

returned to England. British investors pulled out of the venture, 

leaving the colonists without supplies. Winthrop met the 

emergency by feeding the entire colony out of his own pocket. 

When his wife Margaret arrived with their surviving children, 

Winthrop thanked the Lord for their safe crossing, never wavering 

in his conviction that the Lord was with them. 

 

Over the next twelve years Winthrop governed the colony with a 

firm but kind hand, placing the people’s liberty within the 

boundaries of his God-given Christian authority. Combining 

firmness with flexibility, he always made his decisions from Holy 

Scripture and explained to any inquirers how he had reached them. 

During his governorship, twenty thousand settlers poured into 
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Massachusetts, hearing that he governed the colonists as if they 

were his own children.  

 

In 1643 Winthrop organized the New England Confederation, 

which he served as first President. He presided over the court that 

found the antinomian Anne Hutchinson guilty, concluding that her 

teachings threatened to subvert all moral law. He was elected 

Governor of Massachusetts no less than twelve times, his 

administrative wisdom, courage, self-sacrifice and leadership 

contributing in no small measure to the colony’s survival and early 

prosperity. His influence on American Protestantism was 

enormous. Other colonies were planted on the Massachusetts 

model, the legislature he introduced was adopted by nearly thirty 

separate townships, free schools and a college were established 

under his initiative, and best of all, true religion took deep root in 

the settlements he encouraged. 

 

Perhaps a fragment from Winthrop’s City Upon a Hill forms a 

fitting tribute to the New England Nehemiah: “Now the only way 

to avoid shipwreck and to provide for our posterity is to follow the 

counsel of Micah – to do justly, to love mercy, to walk humbly 

with our God. [Micah 6.8] For this end we must be knit together in 

this work as one man; we must entertain each other in brotherly 

affection; we must be willing to abridge ourselves of our 

superfluities for the supply of others’ necessities, we must uphold 

a familiar commerce together in all meekness, gentleness, patience 

and liberality; we must delight in each other, make others’ 

conditions our own, rejoice together, mourn together, labour and 

suffer together, always having before our eyes our commission and 

community in the work, our community as members of the same 

body. So shall we keep the unity of the Spirit in the bond of peace; 

the Lord will be our God and delight to dwell among us as His 

own people, and will command a blessing upon us in all our ways, 

so that we shall see much more of His wisdom, power, goodness 

and truth than formerly we have been acquainted with.” Our 

national leaders could not do better than adopt this wisest of 

counsels. 
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A Covenanter Sermon 

 
Extracted from the Diary of Andrew Hay of Craignethan, the 

following slightly edited notes are of the first of three addresses 

delivered on the same Lord’s Day by James Calderwood.  

“15
th

 May, 1659. The Lord’s Day. 7 o’ clock. This morning, being 

in Humbie, after I was ready and the family exercise (i.e. family 

worship) was done, I went to sermon and heard Mr. James 

Calderwood preach; and because my man had lost my sermon 

writing book, I resolved to write this day’s sermons on this book, 

as follows: 

He lectured on Matthew 24.1-9. 

‘Our Lord, having in the previous head exhorted His apostles to 

take heed of the sins of the Pharisees, in this head and the 

following you have a new sermon; for we find that these two days 

before His imprisonment Christ was very diligent. The sermon is 

wholly prophetical, showing the destruction of Jerusalem and of 

the temple, giving some signs thereof, and signs of the end of the 

world. Others think that here He discovers [i.e. reveals] only the 

temple’s destruction, but it is of the nation of the Jews also. Some 

think the words of verses 29-30 are only figurative, expressing the 

eclipse of the glory and excellence of the nation of the Jews, and 

that this is ordinary, as in Jeremiah 4.23-29; but we think the Lord 

sets some signs that are to appear before the end of the world. 

v.1. In this verse, you have the remote occasion of this sermon: 

Christ’s departing from the temple, never to return to it again. 

Observe, that when Christ departs from a church, nothing but ruin 

and destruction comes upon it. In Hebrews 13.12, Hosea 9.12 and 

Jeremiah 6.8 you have some removings of Christ from the temple. 

Take note of all the signs of God’s departure from us, and labour 

to receive Him and entreat His stay. 

It is said that His disciples came to Him to show Him the 

magnificent building of the temple, thinking to make Him relent of 

His sad threatening – this was a most glorious temple, as historians 

relate – but they were mistaken; for when God is provoked by 
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man’s sins, He cares not for their houses and dwellings. See then 

that you honour God in your houses. 

v.2.Our Lord foretells that the stately temple would be made level 

with the ground. This was necessary because Christ had come, and 

ceremonies must go down. Observe, that whatever be the 

privileges of a place, yet if it is sinful, it cannot be kept from ruin. 

So here Jerusalem, where God was well known, must be thrown 

down, because of the sins of that people and their slighting of 

Christ. Therefore put no confidence in the strength of places. Now, 

as this was foretold, we find in history that it came to pass; for 

Titus [Vespasian], having won Jerusalem, thought to have 

preserved the temple, but it was burnt down. So all the wit of man 

cannot defeat the wisdom of God. 

v.3. You have a more near occasion of this sermon, which is a 

question of the disciples, in which a three-fold doubt is proposed: 

1. concerning the time of the destruction of the temple; 2. of His 

coming as an earthly monarch; 3. of the destruction of the world. 

To the first and third our Lord answers mixedly: their question was 

too curious. Hence learn the corruption of man’s nature, which is 

too curious in inquiring into God’s hidden secrets. Beware of this, 

for the men of Bethshemesh were struck dead for this. Therefore 

we should not pry into God’s doings. Be not curious above what is 

written. 

v.4-5. Next you have our Lord’s answer, which is not to satisfy 

their curiosity, but to give them some necessary admonitions. 

Observe, first, that the latter days shall abound with seducers and 

false teachers. The Lord permits this for the trial of His people, 

and as punishment for not receiving the truth in love. Be not then 

offended at the errors of the time, because the Lord has forewarned 

us of them. Observe, secondly, that these seducers shall have very 

fair pretexts: they shall say; “Lo, here is Christ.” This is to be 

understood of Christ doctrinally. Observe, thirdly, that these 

seducers shall pervert many, because they have the advantage of 

the bent to error suitable to men’s corruptions. Observe, fourthly, 

that the elect have need to beware of being drawn away by the 

errors of the time. No man can plead immunity from this danger of 

being defiled by errors. Our security lies in the use of means 
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against which the gates of hell cannot prevail. Yet this exhortation 

does not mean that the elect can fall away. Observe, fifthly, that 

error let loose is a forerunner of some fearful judgment. This we 

will find in the church of the Jews. No wonder that God puts out 

the light, when men, instead of walking by it, wrangle with it. 

v.6-8. Another sign. Observe, that God justly punishes His people 

for slighting His offers of peace. They must endure the miseries of 

war. Again, they loathed the Bread of Life, and therefore they shall 

be starved; however little they were burdened with their sins, the 

earth was. Observe, secondly, that woes and calamities come not 

singly upon a people, but one comes after another. How just would 

it be with God to deal so with us! Observe, thirdly, that kingdoms 

and nations have their end, and so have churches. Observe, 

fourthly, that whatever be the troubles and storms that come down 

upon the world, yet the Lord’s people should not be inordinately 

troubled. It is true that we must not put on a Stoical apathy, yet we 

must not let our hearts be troubled (John 14.1). It is a word that 

signifies the troubling of muddy water. I need not tell you what 

troubled times we have fallen into. Only I say, the more troubled 

the times are, the more fixed we should be, trusting in the Lord. 

v.9. He passes from common calamities, and shows the calamities 

His own people shall meet with. The cause of all these ills is the 

persecution of Christ’s members, though the world thinks 

otherwise. Observe, that God is good in telling us beforehand of all 

the miseries we shall meet in the world. The devil shows the 

pleasures, but hides the bitterness. Therefore, be forewarned 

against these calamities. Observe, secondly, that the lot of the 

Lord’s people is to meet with many storms in their way to heaven, 

as it was with Christ. Observe, thirdly, that Christ’s disciples must 

resolve to lay down their lives for His sake. It is a true word: none 

are saved but martyrs; i.e. in fact or disposition. We must be 

willing to lay down all for Christ.’  

May this solemn warning lead us to the throne of grace on behalf 

of our poor apostate nation. 
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Five Ages of Man 

(Part Three) 
 

The Age of Reason 
If the Age of Reformation was a time of purging the unreformed 

Church and restoring the old foundations in Europe, and the Age 

of Orthodoxy a time of consolidation, the Age of Reason was a 

time of challenging the very validity of Christianity itself. Louis 

Berkhof describes its leading notion: “When the chill winds of 

Rationalism swept over Europe . . . man became intoxicated with a 

sense of his own ability and goodness, refused to listen and submit 

to the voice of authority that spoke to him in Scripture, and 

reposed complete trust in the ability of human reason to lead him 

out of the labyrinth of ignorance and error into the clear 

atmosphere of true knowledge.” 

 

Let us hear with sorrow some of its most influential advocates. 

Tom Paine shamelessly voiced his contempt for God by likening 

Him to “a passionate man who killed his son when he could not 

revenge himself in any other way”, arrogantly adding, with 

reference to the Bible: “I can write a better book myself.” Joseph 

Priestley vilely called the Lord Jesus Christ “as much a creature of 

God as a loaf of bread.” David Hume sneeringly said that it would 

take a miracle for “any reasonable person” to believe “the 

Christian Religion.” Hugh Walpole rejoiced that after waiting six 

thousand years, reason had at last begun to rule “in the real world.”   

 

On the continent, the Rationalism of Bayle, Voltaire, Rousseau 

and the Encyclopedists precipitated the bloody French Revolution 

of 1789, in which Madame Guillotine dispatched all unwanted 

victims by the cartload. The Revolutionary government even tried 

to blot out God’s creation ordinance by introducing a ten-day 

week. True to its depraved nature, the vulgar mob carried a 

prostitute into Notre Dame cathedral and laid her on the altar. 

Voltaire himself pompously spelled out his creed in the words: “I 
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believe in God, not the God of the mystics and the theologians, but 

the God of nature . . .” Had the Lord not mercifully intervened, 

Britain would have been drowned in the same blood bath as 

France. 

 

In Germany the ‘philosopher king’ Frederick the Great of Prussia 

decreed: “All religions must be tolerated. Every man must get to 

heaven in his own way.” True to his creed of self-interest, he “was 

universally regarded as one of the most unscrupulous aggressors in 

history and as the most Machiavellian [i.e. treacherous] of 

diplomatists.” He also “contended that the ordinary man possessed 

no natural rights at all”, regarding his subjects “merely as tax-

payers and cannon-fodder” (Harold Nicolson). Yet on his 

accession he hypocritically and blasphemously stated: “Henceforth 

the People whom I love will be the only God that I serve.”  

 

Meanwhile, in the Scottish Church the deification of reason 

produced four generations of dilettante Moderates, whose 

penchant for gaming, dancing and soirées marked them out as 

rejecters of “the whole Gospel scheme of salvation through Christ 

as the Mediator” (Principal John Macleod). Were it not for the 

faithful witness to truth and godliness of such Evangelicals as 

Thomas Boston, Ralph and Ebenezer Erskine, James Fisher, John 

Brown of Haddington, John Maclaurin and John Colquhoun, the 

whole Scottish Church would have apostatized from Christ. 

 

As for Biblical Studies, they suffered extensive damage from the 

German critics who reduced divine inspiration to the level of the 

merely natural genius of a Goethe or Shakespeare. The result was 

the removal of divine authority from every part of the Word of 

God. George Smeaton later described the situation the critics 

created: “Certainty is at an end; conjecture reigns paramount, 

mental autonomy under law to none has chartered licence.” With 

the loss of certainty in the divine Book came the loss of certainty 

about the divine Redeemer it reveals. Under the rule of reason, 

unbelief, not Christ, is king. 
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How does the Age of Reason fare in the light of Scripture? Let 

Scripture itself speak: “Cease from man, whose breath is in his 

nostrils” (Isaiah 2.22); “Lean not unto thine own understanding” 

(Proverbs 3.5); “The heart is deceitful above all things, and 

desperately wicked” (Jeremiah 17.9); “Cursed be the man that 

trusteth in man” (Jeremiah 17.5). Let us be clear about this. 

Human reason is depraved. Even when it aspires above itself, it 

cannot restrain those evil imaginations and lustful desires that 

drive us all to meditate, if not to commit, the most abominable 

sins. Rather than exalt man, reason degrades him, and ultimately 

destroys him. 

…………………………………. 

 

S.G.U. Pamphlets: Free to Subscribers 

(A5 s.a.e. £1.30 postage) 

 

Was the Reformation Necessary? – Graham Bidston 

The Centrality of the Cross – Samuel Champion 

Shall Everyone Be Saved? – John Brentnall 

The Pardon of Sin – Archibald Cook 

Justification – James Battersby 

Christ the Only Mediator – John Flavel 

God’s Purpose of Grace – William S Plumer 

An Accomplished Redemption – W J Grier 

Augustine and Prayer – John Brentnall 

…………………………………… 

 

Book Allocation 

 

In keeping with the stated aims of the Union, the Committee has 

agreed to allocate books setting forth the doctrines of grace to 

students who are being called to minister to the churches. Already 

several batches of books have been distributed both at home and 

abroad. Anyone wishing to benefit by this grant of books should 

apply in writing or e-mail to the Treasurer, whose name and 

address may be found inside the front cover of Peace and Truth. 
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Spirit and Word 
 

“God works in His elect in two ways: within, through His Spirit; 

without, through His Word. By His Spirit, illuminating their minds 

and forming their hearts to the love and cultivation of 

righteousness, He makes them a new creation. By His Word He 

arouses them to desire, to seek after, and to attain the same 

renewal. In both He reveals the working of His hand . . .” 

(Institutes 2.5.5) In this succinct statement John Calvin 

encapsulates the Reformed doctrine of the Spirit and the Word. 

 

Elsewhere he reminds us that to separate the two is sheer 

fanaticism: “Two things are here [i.e. Isaiah 30.1] connected, the 

Word and the Spirit of God, in opposition to fanatics, who aim at 

oracles and hidden revelations without the Word.” Again, 

commenting on Isaiah 59.21, he warns: “The Word must not be 

separated from the Spirit, as fanatics imagine, who, despising the 

Word, glory in the name of the Spirit, and swell with vain 

confidence in their own imaginations. It is the spirit of Satan that is 

separated from the Word, to which the Spirit of God is continually 

joined.” 

 

Calvin is not alone in stressing the inseparability of Spirit and 

Word. Martin Luther says: “The Word is the only bridge and path 

by which the Holy Spirit comes to us.” (Weimar edition of 

Luther’s Works. 17.1.125f.) “The Word must precede, or be 

spoken first, and thereupon the Holy Spirit works through it. The 

order, then, must not be reversed and a Holy Spirit dreamed of 

who comes without the Word . . . but He comes with and through 

the Word and never goes beyond the Word.” (21.469.) 

 

The Zurich Reformer Henry Bullinger also says: “We must pray 

continually that the bountiful and liberal Lord will vouchsafe to 

bestow on us His Spirit, that by it the seed of God’s Word may be 

quickened in our hearts . . . For what will it avail to hear the Word 
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of God without faith, and without the Holy Spirit of God to work 

or stir inwardly in our hearts?” (Decades. I.2.) 

 

The Westminster Confession of Faith is only one of many 

Reformed statements of faith that repeatedly insist on the 

indissoluble link between the Spirit and the Word. Having 

mentioned some of the external evidences by which we ought to be 

convinced of the divine origin and nature of Holy Scripture, it 

concludes: “yet, notwithstanding, our full persuasion and 

assurance of the infallible truth and divine authority thereof is 

from the inward work of the Holy Spirit, bearing witness by and 

with the Word in our hearts.” (I.v.) Moreover, it asserts: “the 

supreme Judge, by which all controversies of religion are to be 

determined, and all decrees of councils, opinions of ancient 

writers, doctrines of men, and private spirits, are to be examined, 

and in whose sentence we are to rest, can be no other but the Holy 

Spirit speaking in the Scripture.” (I.x.) 

 

To a man, every Reformed writer of our acquaintance has held to 

the inviolability of this connection: without the Spirit, the Word 

has no power to convert and sanctify; without the Word, the Spirit 

chooses not to work conversion and sanctification. Even James I. 

Packer, who is concessive to a fault where his ‘Charismatic 

friends’ are concerned, admits: “just as the Word is insufficient 

without the Spirit, so the Spirit is insufficient without the Word.” 

He goes even further, censuring Charismatics’ basic anti-

intellectual attitude, impatience with Biblical and theological 

study, and insistence on experience rather than truth. Indeed, he 

adds: “Endless possibilities of self-deception and Satanic 

befoolment open up the moment we lay aside the Word to follow 

supposedly direct instruction from the Spirit in vision, dream, 

prophecy, or inward impression.” (The J. I. Packer Classic 

Collection. 2010.310) 
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Christian hymnody echoes this teaching in some of the finest verse 

we know on the subject:  

 ‘God yet speaketh by His Spirit, 

 Speaking to the hearts of men, 

 In the age-long Word declaring 

 God’s own message, now as then.’ 

                                                                              George W. Briggs 

 

 ‘The Spirit breathes upon the Word, 

 And brings the Truth to sight; 

 Precepts and promises afford 

 A sanctifying light.’ 

                                                                                William Cowper 

 

These preliminary remarks have been made in view of the present 

wedge that many avowedly Christian churches are making 

between the Spirit and His Word. 

 

On the one hand Charismatics repeatedly insist that they have had 

a ‘personal’ word, intuition or ‘hunch’ from the Lord, either to go 

and lay hands on someone, or to buy a certain book, or to begin 

street evangelism, or to burst into ‘tongue-speaking.’ Even when 

they study the Word, by failing to correlate the Spirit’s teaching in 

one part with His teaching in another, according to the ‘analogy of 

faith,’ they view such books as the Prophecy of Ezekiel and 

Revelation as a quarry for the most bizarre teachings on Satan, the 

‘millennium’ and the ‘last days.’  

 

On the other hand stand Liberal Modernists, who misinterpret and 

try to practice the Word with no other means but their own sin-

blinded minds and unregenerate wills. At one of their conferences 

held here in Swanwick, no one in the various Bible study groups 

could tell who is meant by the numerous references to the Spirit in 

Paul’s New Testament Letters! A Chancellor of one of our 

cathedrals blasphemously dismissed our Lord’s resurrection as ‘a 

bag of bones.’ Yet God Himself tells us that no one can call Jesus 

‘Lord’ except by the Spirit.  
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They also deny the supernatural nature of His miracles; turn the 

Sermon on the Mount into a code of conduct for all, believing 

(Pelagius-like) that we can all practice its precepts if we try hard 

enough; and see the incarnate Son of God as nothing more than a 

‘God-filled’ man.  

 

One investigator of ‘Christianity’ in Britain today holds out both 

of these phenomena (Charismaticism and Spiritless Churchianity) 

as hopeful pointers to a healthy future for the Church.  

 

Dear friends, let us not be misled by such fantasies. God Himself 

assures us that no one enters His kingdom without being born of 

both Word and Spirit. The apostle Peter reminds God’s scattered 

remnant that it was “through the Spirit” that they had obeyed the 

truth, having been born again by the “incorruptible seed” of “the 

Word of God.” (1 Peter 1.22-23) 

 

Furthermore, the Spirit informs us that we cannot be sanctified 

without His working through the Word. It was He who sanctified 

the original Roman believers operating through the Word of the 

Gospel. (Romans 15.16) That is, once they had been “gathered 

under the wing of Christ,” they were presented as a grateful 

offering to God, “being sanctified (not by sacrificial gifts, but) by 

the Holy Spirit,” now dwelling in them. (David Brown) 

 

Finally, our Lord Jesus Himself teaches us that all who come to 

Him by faith “shall also become fountains of blessings to others” 

(J. C. Ryle) by the Holy Spirit. (John 7.38-39) That is, whoever 

comes to Christ, having been called by His Word, will not only 

have his own spiritual thirst quenched, but will also “be a strong 

stone vessel, from which the Holy Spirit in all His gifts shall flow 

to others, refreshing, comforting, strengthening them.” (Luther) 

 

In view of this solid incontrovertible truth, let us reject every 

attempt to divide the Spirit from His Word. And let us cast 

ourselves on the Spirit, that His Word might bear fruit in the 

conversion and sanctification of souls wherever it is sown. 
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God’s Conduct in Withholding 

His Divine Unction From the Church 
by 

Joseph Irons 

 
[The following edited extract is the final section of a sermon 

entitled The Sovereign Operation of the Spirit of God. It might 

well have been preached this year, so appropriate is it to our 

present lamentable situation. Ed.] 

 

Jehovah is clearly withholding His Spirit’s influence from the 

churches in the present day. There needs no effort to prove the 

fact; for the most superficial glance at the state of the churches 

must painfully convince us that the Holy Spirit is grieved, and 

withholds His influence. Why else is the conversion of a sinner so 

rare an occurrence? Why is genuine spirituality at so low an ebb? 

Why is legal bondage so general, indeed, almost universal? Why 

are religious novelties swallowed with eagerness? Why is church 

order subverted by a republican spirit? Why have houses of prayer 

become theatres of amusement, forums of controversy, or schools 

of heathen morality, rather than temples of spiritual worshippers, 

holding fellowship with God? Intellectual preaching is now 

preferred to spiritual; experience substituted for divine teaching. A 

polite, flesh-pleasing Christianity, which cannot offend the world, 

seems to be the popular religion of the day. No wonder the 

influence of the Holy Spirit is withheld, and that His almighty 

power is not felt, causing converts “to fly as clouds, and as doves 

to their windows.” (Isaiah 60.8) Jesus is not glorified. 

 

The Holy Spirit bears witness to the Truth, and will not give His 

testimony to error. Hence the greater part of the pulpit orations of 

the day are powerless, amusing harangues, that neither profit souls, 

alarm Satan, nor glorify God. Take, for example, the universal 

redemption scheme, which upbraids the Holy Spirit for not 

sanctifying those for whom Jesus died; mocks the sufferings of 
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Christ by supposing that the purpose of His blood can be lost; and 

imputes folly to God the Father for allowing a failure in His 

covenant plan. This virtually denies the Trinity. For if Jesus loved 

and redeemed more than the Father loved and adopted, or more 

than the Spirit loves and sanctifies, where is the harmony of the 

divine Persons, or the unity of the divine essence? And if these are 

denied, what more can Socinians desire? [Socinians were 

followers of Maria and Paolo Sozini, uncle and nephew, who 

denied the doctrine of the Trinity. Today they are known as 

Unitarians.] 

 

But let ministers of God insist on honouring and exalting the 

Person of Christ, as “of God made unto us (the Church) wisdom, 

righteousness, sanctification and redemption.” (1 Corinthians 1.30) 

Let them insist on His being the Covenant Head, indeed, the 

Covenant itself, of God’s people. Let them glorify Him as the 

express image of the Father in His essential deity, the Daysman (or 

Umpire) and Surety of His Church, made accountable for the 

honour of God’s holy law, perfections, and the eternal salvation of 

the whole Church. Let them thus glorify Christ, and the Holy Spirit 

will give testimony to the Word of His grace. But as long as His 

honours are sacrificed at the shrine of human reason, and the 

Spirit’s prerogative prostrated at the feet of proud free will, His 

holy sanction cannot be expected [and] will not be bestowed.]  

 

Brethren, fellow watchmen, let us lift up our voices to glorify our 

divine Master; and if for this we are hated, be it so. We are not 

ashamed of our badge, nor will we turn aside to avoid the scoffing, 

while the Holy Spirit continues to acknowledge our message to the 

conversion of sinners and the edifying of the Body of Christ. But 

rather we will rejoice that we are counted worthy to suffer 

reproach for Him who bore the cross and despised its shame for us. 

Let us wear as titles and receive as honours all the ugly names with 

which we may be loaded by merely formal professors of Christ. 

And let us glory only in the cross of Christ as the centre of our 

hopes and the theme of our ministry. 
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Jesus must be glorified, for it pleased the Father that in Him should 

all fullness dwell, and all the communications of grace that the 

Holy Spirit makes to ransomed souls are from His inexhaustible 

fullness. And while the ambassadors of Christ proclaim His work 

and exalt His name, the Spirit of Truth applies the Word, 

convincing, comforting, sanctifying and establishing God’s elect.  

 

Having thus acquitted my conscience with regard to the pulpit, I 

must now be equally honest with regard to the pew. Jesus is not 

glorified by the great bulk of Gospel hearers by a simple exclusive 

dependence on His person and work for salvation. Indeed, few 

renounce righteous self as well as sinful self, in order to make 

Jesus all in all. Few pay more attention to His atonement and 

intercession than to their own frames and feelings. Few renounce 

all confidence in the flesh, in order to appropriate His merits and 

rejoice in His finished work. Hence, the Holy Spirit is not given to 

impart comfort, liberty or assurance. But man, being left to his 

intellectual attainments and fluctuating emotions, becomes the 

victim of distress, legal bondage and unbelief. A poor, meagre, 

pygmy race of Christians has grown up in whom infidels find little 

to contend with, devils little to oppose, the world little to offend, 

and Christ little to glorify His name. 

 

Nay, is not the creature glorified instead of Christ, when vile 

corruptions seem quiet, liberty is enjoyed in prayer, some sermon 

is heard with pleasure, or when some flattering praise is given to 

man? O that Christians in these days were like Abraham, strong in 

faith, giving glory to God! 

 

There is yet one more point to which I invite your attention: the 

exemplary conduct by which the redeemed family glorify Christ. 

Tenaciously as I contend for the doctrines of grace, and insist on 

the necessity of sound experience, I deny the application of one 

and the existence of the other where I do not see the fruit of the 

Spirit. The Lord has said: “By their fruits ye shall know them.” He 

does not direct us to gather grapes of thorns, or figs of thistles, but 

declares that “every good tree bringeth forth good fruit.” Paul too 
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was directed by the Holy Spirit to say: “the grace of God, which 

bringeth salvation, teacheth us, that, denying ungodliness and 

worldly lusts, we should live soberly, righteously, and godly in this 

present world.” His injunction to the church at Corinth is: 

“whether therefore ye eat or drink, or whatsoever ye do, do all to 

the glory of God.” For himself, he determines: “Christ shall be 

magnified in my body, whether it be by life or by death.”  

 

The Thessalonians were told that their reception of the Gospel in 

the power of the Holy Spirit and in much assurance had made 

them examples to all who believed. Peter informs us that “so is the 

will of God, that with well doing ye might put to silence the 

ignorance of foolish men.” And John declares that “whosoever is 

born of God sinneth not” [that is, does not go on living a life in sin. 

Ed.] What then must we say of multitudes who profess that they 

know God, but who in works deny Him; who talk like disciples of 

the Son of God, but who walk as enemies of the cross of Christ? 

We can say nothing too severe of them: they are counterfeit coin, 

base metal, wolves in sheep’s clothing, tools of infidelity, agents 

of Satan in the camp of the Lord.  

 

I ask no question about the creed they profess; they may be as 

orthodox as Paul, or as heterodox as Edward Irving. They may 

subscribe to all the doctrines of grace, or be the advocates of 

universal redemption and freewill; but if they live under the 

dominion of base lusts, or are carried along the tide of fashionable 

amusements, their profession is only a mask to hide their 

deformity, a disguise of their loyalty to the prince of darkness, and 

an aggravation of their enmity to the King of kings, by which they 

are heaping up wrath against the day of wrath. 

 

Oh, I am appalled at the state of the great bulk of professing 

Christians in these days: I look for truth, but I find profane and old 

wives’ fables; I look for simplicity, but I find it supplanted by 

duplicity; I look for godly sincerity, but I find carnal policy; I look 

for heartfelt experience, but am annoyed with empty notions. In a 

word, I look for the godliness that is profitable in all things, but 
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find little else but unprofitable speculations in religious matters. 

And while national crime is fast filling up its measure, calling for 

divine visitation, the professing church seems determined to win 

the race of rebellion against the Lord, as if desirous that judgment 

should begin at the house of God. 

 

Yet even now there is a remnant according to the election of grace, 

whose faith stands in the power of God, whose bodies are the 

temples of the Holy Spirit, whose souls are governed by reigning 

grace, and whose lives are practical expositions of their sound 

creed. These are not carried away with every wind of doctrine, nor 

can they swallow every nostrum of theological quackery that 

ignorance or knavery may prepare. Being kept by the power of 

God, they feed on the old store, drink the old wine, walk in the 

good old way, in the footsteps of the flock, and by their happiness 

and usefulness demonstrate the correctness of the apostle’s 

statement: “It is a good thing that the heart be established with 

grace.” Alas, that their number is so small, and consequently that 

Christ is not glorified in the churches to any extent by the 

unreserved devotedness of those who profess His name.  

 

How pathetic [full of pathos] is that exhortation of the apostle to 

the Romans: “I beseech you, therefore, brethren, by the mercies of 

God, that ye present your bodies a living sacrifice, holy, acceptable 

to God, which is your reasonable service; and be not conformed to 

this world.” For, says John: “If any man love the world, the love of 

the Father is not in him.” “Wherefore, gird up the loins of your 

mind, be sober, and hope to the end for the grace that is to be 

brought unto you at the revelation of Jesus Christ; as obedient 

children, not fashioning yourselves according to the former lusts in 

your ignorance; but, as He which hath called you is holy, so be ye 

holy in all manner of conversation.” 
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Scholar, Servant, or Both? 
 

One cannot avoid the glaring contrast between the way some 

writers are introduced to us and the way the apostles Peter, Paul, 

James and John announce their identity. The contrast may help us 

to perceive at least one reason why the Holy Spirit is withholding 

His power when we have so much divine truth among us. 

 

Whether in symposia or titles by individuals, modern authors tend 

to be introduced in something like the following manner: 

NAME. Professor of -------------- at --------------- Theological 

Seminary (or University) in -------------. A graduate of --------------, 

he/she received his/her Master’s Degree from ---------------- for a 

ground-breaking thesis on -----------------------. He/she is Editor of  

--------------------, Translator of -------------------, and is well known 

as a Conference Speaker around the world. Among his many 

books, he/she has authored ------------, -------------------, ------------, 

----------------- and --------------------. The present volume is 

essential reading for any student of ---------------- or -----------------. 

 

Now let us hear the apostles: 

“Simon Peter, a servant and an apostle of Jesus Christ.” 

“Paul, a servant [bondslave] of Jesus Christ.” 

“James, a servant of God and of the Lord Jesus Christ.” 

“John, the elder.” 

 

Comment is needless, except that James I. Packer may have put his 

finger on the sore when he speaks of “spiritual pride taking 

intellectual form.” Dear brethren and sisters, it is not merely “an 

evil heart of unbelief” (Hebrews 3:12) we need to beware of, but 

also “being lifted up with pride.” (1 Timothy 3:6) Who can ever 

forget the bowed heads in Westminster Chapel schoolroom when 

Dr. Martyn Lloyd-Jones preached on 1 Corinthians 8:1 – 

“Knowledge puffeth up, but charity [love] edifieth”? 
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True, there are certain advantages of being a good Christian 

scholar. Such a one may do great service to the Church of the 

living God. Just think of Tyndale, with his command of seven 

languages; and Luther, with his phenomenal grasp of Scripture and 

the ‘Church Fathers’; and Warfield, a polymath if ever there was 

one.  

But the advantages of being a servant of Jesus Christ excel these 

by far. What does God Himself say? 

“If any man serve me . . . where I am, there shall also my servant 

be.” (John 12:26) 

“If any man serve me, him will my Father honour.” (John 12:26) 

[Having] “become servants to God, ye have your fruit unto 

holiness, and the end everlasting life.” (Romans 6:22) 
“Well done, good and faithful servant.” (Matthew 25:21) 

“And His servants shall serve Him; and they shall see His face.” 

(Revelation 22:3-4) 

 

Is there any reason why some cannot be both scholars and slaves, 

without advertising their academic credentials, but laying all their 

God-given talents at the feet of Christ, to be used by Him how and 

when and where He will? 

 
The Great Idol Self 

 

A godly weaver known as Alister Og, who had lost many a fierce 

battle against the great idol Self, resolved to spend a day alone on 

a nearby hill in fasting, self-examination and prayer.  

Late in the afternoon he seemed to be delivered from the enemy’s 

grip, and in the flush of victory wended his way home. No sooner 

did he see his neighbours closing a hard day’s work on their crofts 

than the thought sprang into his mind: “How very much better 

have I been employed than these!” 

 

Telling the story against himself afterwards he added: “The fellow 

I thought I had left stark dead on the top of the hill of Ederton, I 

found as lively as ever in my heart!” 
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A Note on Postmodernism 
By 

Jack Baker 
As I write there is to be a memorial service next week in 

Westminster Abbey for Tom Bingham the former Lord Chief 

Justice. 

Peter Oborne wrote in The Daily Telegraph of 20 May 2011 

regarding Lord Bingham’s stand against ‘New Labour’ and its 

‘…most powerful and subversive attacks ever launched by any 

British government on individual freedom and the integrity of the 

legal process.’ 

These attacks, continues Oborne, came ‘after the bombing of the 

Twin Towers’ thus New Labour argued that ‘the war on terror’ 

meant that the rule of law should be set aside.  Peter Oborne again: 

Desperately important principles were at stake in this struggle 

between the executive and the judiciary. This was often difficult to 

comprehend at the time, because the fashionable philosophical 

doctrine of postmodernism has emptied meaning from serious 

discourse by denying there is a difference between truth and 

falsehood or right and wrong. So everything is relative, or simply a 

manifestation of naked power. 

Here we have it, ‘postmodernism has emptied meaning from 

serious discourse’. Thus it would appear that postmodernism is no 

high-flown philosophical concept simply in the minds of ivory-

tower academics. It is a concept that could, and will if we let it, 

attack the very foundations on which the Christian Gospel is built.  

If Higher Criticism is a dangerous doctrine then postmodernism is 

its co-partner in evil. 

If postmodernism denies that ‘there is a difference between truth 

and falsehood or right and wrong’ how can we be sure that 

postmodernism is itself true? It may be wrong for we cannot be 

sure of anything. Furthermore, if we build on postmodernism then 

we build on an unstable foundation – for we may not be sure. 

We may not proclaim in the light of postmodernism ‘For all have 

sinned, and come short of the glory of God;’ Romans 3:23, or 

‘Wherefore, as by one man sin entered into the world, and death 
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by sin; and so death passed upon all men, for that all have sinned:’ 

Romans 5:12. Postmodernism forbids us to say that abortion is 

wrong. Can we preach the Decalogue in the light of 

postmodernism? Dare we say that homosexuality is not just a 

different lifestyle? As for the punishment of wrongdoers, since 

there is no wrong – there can be no punishment, if we must lock up 

some then it must be for their reformation, supposedly for their 

good. One could go on in this vein. 

Make no mistake, postmodernism is the most evil and anti-

Christian belief system propounded since Higher Criticism reared 

its ugly head. 

But the postmodernist cannot live with his own ‘ideals’. For 

instance he says that the homosexual is not wrong, that is just the 

way he is. Thus we must offer homosexual couples the same 

accommodation as married men and women. Should this be 

refused then the landlord must be (and has been) arrested, taken to 

court, tried and punished. Wait a moment; does not postmodernism 

say there is no difference between right or wrong? We have seen 

cases, where recently, there have been attempts to silence Christian 

open-air preachers, the gospel preacher must walk on egg shells if 

he is to evaluate any other ‘faith’ system, but the Muslim or the 

evolutionist can say whatever he wishes – and that in the name of 

freedom of speech. ‘Creation wrong, Evolution right’ George 

Orwell might have written. 

The fact is that postmodernism cannot live with itself; it is no more 

than a crude attempt to silence the gospel and denigrate true Bible 

doctrine. Like all of Satan’s devices we need precious remedies to 

combat it. We need first to see postmodernism for what it is and 

then take to it the ‘the sword of the Spirit, which is the word of 

God:’ Ephesians 6:17. 

…………………………….. 

 

Postmodern ‘theologians’ urge the church to acknowledge that 

there is no predetermined Big Picture of anything. They say: “Just 

draw your own picture.” Of course, they fail to see that their 

counsel is itself a Big Picture, with its own way of seeing 

everything, i.e. as open-ended, ambiguous and idealistic. Ed. 
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Book Reviews 
 

Banner of Truth                                              

John Knox and the Reformation – D. M. Lloyd-Jones and Iain H. 

Murray. 130pp. £5.50. Pbk. ISBN 978-1-84871-114-3. 

Prepared in view of the coming 500
th

 anniversary of the birth of 

the Scottish Reformer, these three addresses (two by Martyn 

Lloyd-Jones, one by Iain Murray) remind us, not only of the 

importance of studying Reformation History, but also of the major 

influence Knox had on both Scotland and English Puritanism, and 

of his special contribution to and importance for a truly Biblical 

outlook today. His secretary, Richard Bannatyne, called Knox ‘the 

light of Scotland.’ We prefer to see him as a ‘light-bearer.’  J.M.B. 

The Tender Heart – Richard Sibbes. 88pp. £3.25. Pbk. ISBN 978-

1-84871-105-1. 

A further addition to the ‘Pocket Puritan’ series, this gem, like 

everything else from the ‘Heavenly Doctor,’ shows us what a 

tender heart towards God is in His sight, based on the Lord’s own 

description of the young king Josiah. (2 Chronicles 24.36-37) 

Sadly, so many Christians today seem to have missed the central 

truth of this miniature treatise, that “tenderness of heart is wrought 

by an apprehension of tenderness and love in Christ.” May the 

Saviour Himself bless its readers with such tenderness.        J.M.B.                    

Evangelical Press 

A Voyage of Discovery: The ups and downs of the Christian life – 

Derek W. H. Thomas. 220pp. £8.99. Pbk. ISBN 978085-2347-423. 

A revision of a previous title – Making the Most of your 

Devotional Life – this update, using the English Standard Version, 

is a series of studies on various psalms, covering fifteen days. Why 

only fifteen we can only surmise. While the studies themselves are 

useful, they leave us with a sense of incompleteness. There is, 

however, a passage in the Introduction that grates on reformed 

ears. Speaking of the present day popularity of ‘spirituality,’ the 

author includes Ignatius Loyola, the founder of the Jesuits, adding 

only that his Spiritual Exercises (which I have read) contain 

objectionable elements. Being grounded on the false Romish 
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doctrine of justification by grace and works, it is altogether 

objectionable. It recommends all kinds of bodily austerities that 

have no warrant in Scripture. Paul’s habit of keeping under his 

body refers to the Spirit’s fruit of self-control, not flagellation. 

With our rich Reformed heritage to draw on, it is disappointing to 

see this opponent of Calvin given a place at all. Without being 

censorious or obscurantist, we ask Dr. Thomas to adhere strictly to 

the old paths and good way, following Holy Scripture as closely as 

possible.                                                                                  J.M.B.  

Out of the Shadows – Nine Short Inspiring Biographies – Faith 

Cook. 158pp. £6.99. Pbk. ISBN 978-0-85234-749-2. 

This book contains brief biographies of Christian men and women 

whose lives have remained largely unknown to the wider Christian 

public, but who provide striking examples of the goodness and 

faithfulness of God. 

The period covered is the early 17
th

 century to the late 20
th

 century, 

the latter being represented by the author Patricia StJohn, whom 

Faith Cook knew personally. 

Also included are Gospel preachers, a bookseller, poets and 

(perhaps the most extraordinary of them all) an Icelandic 

evangelist. The book is easy to read and is warmly recommended.   

                                                                                      John Manton 

At the Cross – John Benton. 125pp. £6.99. Pbk. ISBN 97808-

5234-741-6. 

In this slim volume John Benton seeks to call the Church back to 

then Gospel in the face of a culture that is increasingly replacing 

moral absolutes with emotional relativism. Benton sees in the New 

Perspective on Paul a theology that fits with the modern trend 

away from objective morality – where the old liberalism saw the 

true value of the Old Testament in the moral view of God, the New 

Perspective denies that, and views righteousness in relational 

rather than moral terms. Against this Benton calls us back to the 

Gospel in six chapters with titles that lie out what the Gospel is: 

Faith alone, Penal Substitution, Justification, Imputed 

Righteousness, Christ’s obedience and Sanctification. 

The book began life as a series of sermons, and that is apparent in 

its simple style and the personal applications at the end of each 
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chapter. It ends with a rousing call that sin really matters, and that 

the difference between a Biblical worldview and the unbiblical 

feel-good attitude of modern culture is ultimately the difference 

between heaven and hell. While primarily aimed at younger 

Christians, it is a worthwhile read for all.       Gervase N. Charmley 

Wakeman Trust 

Christ or Therapy? – Dr. E.S.Williams. 150pp. N.P. Pbk. ISBN 

978-1-870855-71-6. 

The title says exactly what the book is about: Christ or therapy. It 

explains how far many evangelical churches have strayed from 

Scripture in trying to help believers who are depressed or are 

experiencing marriage difficulties. Dr. Williams expresses grave 

concern about the number of secular psychotherapies that have not 

only crept into Christian counselling, but are openly embraced by 

some Christian counsellors and seminaries training men and 

women for the ministry. 

Dr. Williams points out that according to secular theories many of 

us are depressed and need psychotherapy or drugs. But, he asks, 

what does the Bible say about dealing with life’s problems? Does 

not the Christian have a Saviour who is an ever present help in 

time of trouble? Are there not times when Christians need to 

repent of sin, and trust God to bring them through dark times? 

While he acknowledges that a small number of cases are genuinely 

mentally ill and can benefit from medical treatment, Dr. Williams 

points us to the teachings of Scripture. He also challenges the 

teaching that we have to forgive and love unconditionally before 

we can be free from mental and spiritual suffering. Does God 

forgive unconditionally? he asks, or are there conditions to 

receiving forgiveness? Repentance is essential to receiving 

forgiveness from God, and in our lateral relationships we are to 

rebuke a brother who sins against us, and if he repents, forgive 

him. Unlike secular therapy teaching, God and Scripture take sin 

seriously. In sum, this book is a powerful challenge to the 

prevalence of psychotherapy in the churches, and points believers 

to Christ and His Word for the answers to depression and life’s 

troubles.                                                                          David Perry 
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Tapes and CD's of SGU addresses 
may be obtained from Mr T. Field, 34 Pembury Road, Tonbridge, Kent, TN9 2HX

£2.50 + 50p each cheques payable to “Sovereign Grace Union”
Christ Alone ‑ Charles Sleeman. Haslemere
Particular Redemption ‑ Malcolm Watts
*The Imputation of Adam's sin to us ‑ Geoffrey Thomas, Aberystwyth 
*The Imputation of our sin to Christ ‑ Geoffrey Thomas
The Imputation of Christ's righteousness to us ‑ Geoffrey Thomas 
*The Person, Priesthood and Protection of Jesus Christ (John 18) 
   ‑ Abraham Thomas
The Blessed Consequences of Justification by Faith 
  ‑ Malcolm Jones,, Maesycymmer
Adoption – Robert Oliver (Bradford on Avon)
Romans 9 by Clifford Parsons of Portsmouth
*The Life and Work of John Calvin by Gervase Charmley
*The Meaning of "All Israel" by Don Underwood of London
*Such A Great Salvation by Winston Saunders of Selhurst
*What Christ will do ‑ and how by Neil Pfeiffer
‘A Chosen People’ – Chosen in love, Chosen with Purpose & Chosen in Christ, ‑3 tapes 
by Mark Johnston
Perseverance – Michael Harley of Friston, Suffolk
Sanctification: Romans 6 – Austin Walker, Crawley
God our Hope: Jeremiah 14: 1‑9 – Malcolm Watts, Salisbury
The Rock Christ Jesus: Isaiah 28 – Ian Densham, Hemel Hempstead
Amazing Grace by Abraham Thomas of Halland
Sovereign grace by Nigel Lacey of London
*Omnipresence and You, by Keith Hoare of Herne Bay
*Omniscience, by Paul Relf of Chatham
*Omnipotence ‑ Something Understood, by Graham Thrussell of West Sussex
*Jacob's Ladder ‑ Dafydd Morris of Wales
*God's Sovereignty and Human Responsibility ‑ Gary Brady of London
*God's Full Sovereignty, our Full Salvation ‑ Timothy Burden of Eastbourne
*The Unchanging Gospel ‑ Jeremy Walker of Crawley
*John 1:17 ‑ John Saunders of Chichester (AGM 2009 Evening Sermon)
*Our Reasonable Service, Romans 12:1 by Alun Higham of Cardiff
*Romans 16 by John Saunders of Chichester
*The Flood: The creation of a New world by Stephen Lloyd of Gravesend

Tapes previously advertised are still available.    Addresses marked* are also available on CD
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