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Sovereign Grace Union: Doctrinal Basis
The Holy Scriptures
 The Holy Scriptures of the Old and New Testaments as originally given, as the 

inspired and infallible and inerrant Word of God, and as the sole, supreme, 
and all-sufficient authority in every matter of Christian faith and practice.

The Trinity
 One living and true God, Sovereign in creation, providence and redemption, 

subsisting in three Persons – the Father, the Son, and the Holy Spirit – the 
same in substance, and equal in power and glory.

The Lord Jesus Christ
 The Eternal Sonship and the essential, absolute, and eternal Deity, and true 

and sinless humanity of the Lord Jesus Christ; His virgin birth, death, and 
burial; His physical resurrection and ascension into heaven, and His coming 
again in power and glory.

The Holy Spirit
 The Personality and Deity of the Holy Spirit, through Whom the sinner is born 

again to saving repentance and faith, and by Whom the saints are sanctified 
through the truth.

The Fall of Man
 The fall of mankind in Adam, by which they have totally lost their original 

righteousness and holiness, and have come under the righteous condemna-
tion of God.

Unconditional Election
 The personal and unconditional election in Christ of a multitude which no 

man can number unto everlasting salvation, out of God's pure grace and 
love, without any foresight of faith or good works in them.

Particular Redemption
 The personal and eternal redemption from all sin and the penal consequence 

thereof, of all God's elect, by the substitutionary sacrifice of the Lord Jesus 
Christ.

Effectual Calling
 The effectual calling of all the elect by the irresistible grace of God.

Justification
 The justification of sinners by faith alone, through the atoning death and 

resurrection and imputed righteousness of Christ.

Final Perseverance
 The final perseverance in the state of grace of all those who have been 

elected by the Father, redeemed by the Son, and regenerated by the Holy 
Spirit, so that they shall never perish but have eternal life.

 In reference to the above, consult the XXXIX Articles of the Church of England, 
the Westminster Confession, the Savoy Declaration and the 1689 Baptist 
Confession of Faith.
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Editorial 
The veteran Disruption Free Church of Scotland minister Dr. 
Walter Ross Taylor preached his last sermon at the ripe old age of 
ninety in 1896. His text was Hosea 2.19‑20, “And I will betroth 
thee unto me for ever; yea, I will betroth thee in righteousness, and 
in judgment, and in loving‑kindness, and in mercies; I will even 
betroth thee unto me in faithfulness, and thou shalt know the 
Lord.” After showing how God’s betrothal to His Church 
consisted with the honour of all His perfections, Dr. Taylor 
concluded by saying:  
“God made a covenant with Adam, who broke it. He again 
covenanted with Israel, but His covenant they broke, and He 
regarded them not. And there may be some in this church today 
who have covenanted with the Lord once and again, but have 
broken their vows and engagements. What are we to say to you? 
We have good news to tell you. God this day sets before you in the 
Gospel One with whom He has entered into an everlasting 
covenant on behalf of sinners, and who will not and cannot change 
– because He is God as well as man – nor break His covenant 
engagements. Among men covenant engagements may be violated, 
and even the most sacred of all covenants, the marriage covenant, 
has this clause: ‘until death do us part.’ But in the marriage 
covenant we have been considering and setting before you today 
there is no such clause, for its terms are: ‘I will betroth thee unto 
me for ever.’ ‘The mountains shall depart, and the hills be 
removed, but my kindness shall not depart from thee, neither shall 
the covenant of my peace be removed, saith the Lord that hath 
mercy on thee.’” 
These remarks, we believe, indicate in broad outline how the 
Covenant of Grace should be preached: i.e. to sinners considered 
as sinners, covenant breakers, violators of their oaths, even of their 
ordination and marriage vows. For among them are God’s elect, 
and He will make His call effectual to them in His appointed time, 
to the praise of His free and sovereign grace. 
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The Great Exchange 
‘We pray you in Christ’s stead, be ye reconciled to God. For he 

hath made him to be sin for us, who knew no sin; that we 
might be made the righteousness of God in him.’ 

2 Corinthians 5.20-21. 

Introduction 
In this tremendous sentence the Holy Spirit in Paul explains what 
Protestant theologians term The Great Exchange. The term is 
often attributed to Martin Luther, who is reputed to have used it in 
connection with his wonderful discovery: “my sin for His 
righteousness.” However, he probably read it in the anonymous 
early Letter to Diognetus, where this glorious transaction appears 
as follows: “O sweet exchange! . . . that the lawlessness of many 
should be hidden in one Righteous Person, and the righteousness 
of One should justify the lawless many!” Luther expresses its 
substance in a beautiful letter to his fellow Augustinian George 
Spalatin: “Dear brother, learn Christ and Him crucified. Praise and 
laud His name, and, despairing of self, say to Him: ‘Thou, Lord 
Jesus, art my righteousness, but I am thy sin. Thou hast taken what 
is mine, and given me what is thine.’” 

The statement contains some of the most momentous truths God 
has ever revealed to mankind. 
First, in His demand for righteousness as the only basis of 
acceptance before Him, God provided His only‑begotten, dearly 
beloved Son to act as Mediator between His holy self and His 
sinful people: ‘God hath made Him . . .’ 

This Mediator was immaculate, sinless, in both heart and life: He 
‘knew no sin.’ 
In order to identify Him perfectly with His people God further 
made Him their sin‑bearing Substitute (Isaiah 53.4‑5). As their 
Substitute He was ‘made sin’ or a ‘sin offering’ for them. God did 
not make Him a sinner, but ‘sin.’ The whole seething mass of their 
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depravity and guilt was transferred to His account, and He would 
pay all that they owed God. 

Next, in order that they might be perfectly identified with Him, 
God united them to Him by His Holy Spirit (on God’s part) and 
saving faith (on theirs). By their union to Him, they become ‘the 
righteousness of God in Him.’ 

In sum, “just as Christ became so identified with our sins that, 
though knowing no sin, He was made sin, so we being in ourselves 
utterly ungodly and therefore knowing no righteousness are so 
identified with Christ’s righteousness that we are made the 
righteousness of God” (John Murray). 

In this way the very righteousness that God demands as the basis 
of acceptance with Him becomes ours the moment the Holy Spirit 
enables us to believe on Christ. 

In context, it forms the reason for the apostle Paul’s appeal: ‘we 
pray you in Christ’s stead, be ye reconciled to God.’ Because God 
has made Him our sin, and made us His righteousness, we are to 
be reconciled to God in Him.  

Robert Murray M ‘Cheyne saw the glory of this amazing exchange 
as he addressed the saints in his congregation at St. Peter’s, 
Dundee: “You can look back on your past life, spent without God  
. . . without Christ . . . and without the Spirit . . . You can do all 
this, with shame and self reproach, it is true, but yet without 
dismay and without despair: for your eye has been lifted 
believingly to Him who was made sin for us, and you are 
persuaded that, as it pleased God to count all your iniquities to the 
Saviour, so He is willing, and hath always been willing, to count 
all the Saviour’s righteousness to you.”  
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The Pursuit of Holiness 
(Continued) 

(2) The Source of Holiness 

The standards of holiness God has set for us should not lead us to 
despair. While no‑one can be perfectly holy in this life, God has 
graciously provided a way in which His people may become 
increasingly holy. That way is Christ. We read in 1 Corinthians 
1.30 that ‘Christ Jesus . . . of God is made unto us wisdom, and 
righteousness, AND SANCTIFICATION, and redemption.’ 
Observe, the text does not state what Jesus did for us, or does for 
us, or gives us, but WHAT HE IS TO US. To lay hold on Him by 
faith is to appropriate sanctification as well as wisdom, 
righteousness and redemption. So Paul counsels us: ‘As ye have 
therefore received Christ Jesus the Lord, so walk ye in 
Him.’(Colossians 2.6)  He is the source of our holiness as much as 
He is of our justification. As Luther profoundly says: “We in 
Christ = justification; Christ in us = sanctification.”  

Christ is the source of all the holiness that His people ever have. 
This is because ‘in Him dwelleth all the fulness of the Godhead 
bodily’ and ‘it pleased the Father that in Him should all fulness 
dwell’ (Colossians 2.9; 1.19). So John says: ‘And the Word was 
made flesh and dwelt among us, (and we beheld His glory, the 
glory as of the only‑begotten of the Father,) full of grace and truth 
. . . AND OF HIS FULNESS HAVE ALL WE RECEIVED.’(John 
1.14,16) As the Puritan Walter Marshall says: “Christ knows how 
to dwell in believers . . . and to make them holy.” So union to 
Christ and living by faith out of His fulness is the way, and the 
only way, of becoming holy. Everything we have must come to us 
from Him. As Marshall says again: “We must have our holy 
endowments out of Him, or not at all.” “Our new life and holy 
nature are first in Christ and then in us.” 
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The main thrust of Marshall’s classic Gospel Mystery of 
Sanctification is along these lines. Holiness, he says, is to love 
God “with all our heart, spirit and might” and our neighbour as 
ourselves. Most people under the Gospel are aware of this, yet no 
sooner do they hear it than they ask: ‘What good thing shall I do, 
that I may have eternal life?’(Matthew 19.16) Instead, they should 
be asking: “How shall I be enabled to do anything good?” The 
reason for this is that “we are like sheep gone astray, and know not 
which way to return, until we hear the Shepherd’s voice.” We are 
ignorant, not so much of WHAT we must do, but HOW we may 
do it. Only Christ can tell us this and give us the ability to do it. 

Clearly God’s way of holiness is the death of self‑righteousness 
and self‑sanctification. Many people spend their whole lives 
seeking to be holy by self‑denial, self‑mortification, and self‑
purification. Many others attempt to become holy by doing ‘good 
works.’ They do not realize that sanctification, like justification, 
springs from union to Christ. “The only way to be holy,” therefore, 
“is to receive a new nature out of the fulness of Christ, then 
practice holiness out of Christ’s holiness.” (Joel Beeke)  

It is therefore imperative that we are united to Christ. Not one step 
forward in holiness can be taken while we remain separated from 
Him. He is our life. Notice how at every turn the apostle Paul 
indicates this: ‘I am crucified with Christ’ (Galatians 2.20), ‘we 
are buried with Him’ (Romans 6.4), ‘[God] hath quickened us 
together with Christ . . . and hath raised us up together, and made 
us sit together in heavenly places in Christ Jesus’ (Ephesians 2.5‑
6); so we shall be ‘glorified together’ with Christ. (Romans 8.17) 
All is in Christ, both relationally and experientially. Only in daily 
dependence on Him shall we live a holy life to God. 

(3) The Means of Holiness

Believers are united to Christ when the Holy Spirit brings the 
Word of God into their hearts with saving power. From that 
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moment He begins to exercise in them His sanctifying power. 
Thus “our sanctification is by the Holy Ghost, by whom we live 
and walk holily.” (Marshall) He who first dwelt in Christ in 
immeasurable fulness is now communicated from Christ to His 
people. And the more His gracious influence is felt in us, the more 
we have an unfeigned love of the truth as it is in Jesus, which 
brings with it a deepening desire for Christ and the holiness that is 
in Him. As Richard Sibbes says: “Wherever the Spirit is most, 
there is most of Christ.” His distinct office in salvation is to take of 
the things of Christ and show them to us. And the more we behold 
Christ through the window of the Gospel, the more we are changed 
into His likeness. (2 Corinthians 3.18)  Just as the Spirit opens the 
hand of our faith to lay hold of Christ in justification, so also He 
opens the mouth of our faith in order to fill us with Christ in 
sanctification. Thus we are first passive, then active. First we 
receive, then we live. 

The great instrument in the hands of the Spirit to mould us into 
Christ’s likeness is therefore the Word, or more specifically, the 
Gospel. Our holiness, as John Owen reminds us, is not so much the 
outward imitation of Christ as the inward transformation into His 
likeness. It is by the Word of the Gospel that we are first 
regenerated; and it is by the truth of God that we are progressively 
sanctified. (John 17.17)  

It is impossible to over‑estimate God’s way of making us holy. We 
all devise our own means of sanctification. Thankfully, if we are 
His, they all fail. He allows them to lead us into the wilderness of 
spiritual barrenness where He first speaks to our heart, rebuking us 
for our folly and self‑will, and then brings us back to Himself. 

How necessary then is our relationship to the Holy Spirit. On our 
comely and appropriate reception of this heavenly Guest all our 
growth in holiness depends. “Let us bid Him welcome ‑ not 
vexing, nor resisting, nor grieving, nor quenching Him, but loving 
Him and delighting in His love (‘the love of the Spirit’ Romans 
15.30), so that our life may be a living in the Spirit (Galatians 
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5.25), a walking in the Spirit (Galatians 5.16), a praying in the 
Spirit (Jude 20).” (Horatius Bonar) 

Let us also make full use of the Word, especially the Word of the 
truth of the Gospel, in our pursuit of holiness. As the poet William 
Cowper says: “Precept and promises afford a sanctifying light.”  
Let us cry to God every time we read or hear His Word: ‘The 
entrance of Thy words giveth light.’ ‘Open Thou mine eyes, that I 
may behold wondrous things out of Thy law.’ (Psalm 119.30; 18) 
Let us beg Him to show us more of Christ and to change us more 
and more into His likeness by the sight of Him. “The Word must 
be studied in all its fulness. Over its whole length and breadth we 
must spread ourselves. Above all theologies, creeds, catechisms, 
books and hymns, the Word must be meditated on” (Horatius 
Bonar), that we may grow in grace and in the knowledge of our 
Lord Jesus Christ, and be assimilated to Him as the supreme model 
of holiness. Says Calvin: “The holiness which is truly connected 
with the worship of God comes from His Word.” And again: “The 
Holy Spirit so adheres to His own truth . . . that He only displays 
and exerts His power where the Word is received with due 
reverence and honour.” Why does the Spirit always join Himself 
with the Word? “Because without the efficacy of the Spirit the 
preaching of the Gospel would avail nothing.” “God does not 
bestow the Spirit on His people in order to set aside the use of His 
Word but rather to render it fruitful.” [i.e. in holiness] 

…………………………. 

Book Allocation 

In keeping with the stated aims of the Union, the Committee has 
agreed to allocate books setting forth the doctrines of grace to 
students who are being called to minister to the churches. Already 
several batches of books have been distributed both at home and 
abroad. Anyone wishing to benefit by this grant of books should 
apply in writing or e‑mail to the Treasurer, whose name and 
address may be found inside the front cover of Peace and Truth. 
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The Sovereign God of the Psalms 
Introduction 

1. God’s Sovereignty in the Bible 
In a self‑centred society, ‘man is the measure of all things’ 
(Protagoras) and ‘the proper study of mankind is man’ (Pope). In 
the Bible, by contrast, God is the measure of all things, and the 
proper study of mankind is God. Indeed, the controlling truth 
throughout His Word is the sovereignty of God. From God as 
sovereign Creator, through God as sovereign Providential 
Sustainer and Controller, to God as sovereign Redeemer and 
Judge, the Bible narrative wends its way purposefully and calmly.  

Before embarking on our study, let us hear a staunch exponent of 
the Biblical, Reformed Faith define the sovereignty of God: 
“When we speak of the sovereignty of God we mean His right to 
work all things after the counsel of His own will . . . The 
sovereignty of God supposes that the whole plan of creation, 
providence and redemption was adopted on the ground of God’s 
good pleasure; that the carrying out of that plan in all its infinitude 
of details is determined by His absolute will . . . “Even so, Father, 
for so it seemed good in Thy sight.” (Charles Hodge)

At no time is man released from God’s sovereign authority and 
control. All authority in the universe is His, and without Him not a 
thing stirs to fulfil its pre‑ordained role. Whether they are whole 
empires raised up to do His will (as in Daniel 2.31‑45; 8.20‑25) or 
a petty Roman governor put in place to do as He had determined 
(as in John 19.11), they are all “made for Himself” (Proverbs 16.4) 
and created for His pleasure (Revelation 4.11). 

2. God’s Sovereignty in the Psalms 
What is true of the whole Bible is also true of the Psalms. Within 
their pages we discover a God who is transcendent, reigning 
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serenely on high (as in Psalm 2), yet immanent, concerning 
Himself with the very sighs and tears of His own (as in Psalm 6).  

His vigorously active sovereignty seals the doom of the ungodly, 
vindicates the righteous, sets forth His Anointed as the hope of all 
nations, demonstrates the preciousness of believing trust, and 
establishes His moral law as the rule of all conduct. In the hearts of 
His enemies, His sovereignty begets fear and reluctant submission, 
while the prayers of His saints plead with, praise, and thank Him 
for His sovereign loving‑kindness, find Him a safe Refuge from all 
their enemies, and instruct others how to live under His sway. 
Everywhere, one hears the refrain: “The Lord reigneth.” In 
response, the earth must both tremble and rejoice. 
In this article, we shall pass lightly over God’s sovereignty in 
Creation and Providence, and concentrate on it as exercised chiefly 
in Redemption. 

God’s Sovereignty in Creation  
Psalm 104 is a magnificent meditation on God’s works of creation. 
It opens and closes with a call to adoring praise: “Bless the LORD, 
O my soul. O Lord my God, Thou art very great; Thou art clothed 
with honour and majesty.” “Bless thou the LORD, O my soul. 
Praise ye the LORD.” For the human author, the invisible 
attributes of God – especially His sovereign wisdom, power and 
goodness – are rendered visible by the works of nature.  
While the treatment of its topic is free, the order of treatment – 
light, waters, angels, earth, mountains, valleys, birds, grass, cattle, 
trees, moon, sun, night, man, the sea, ships, leviathan – all hark 
back to Genesis 1 and 2, and make everything depend on God’s 
sovereign provision and care.  
Such a contemplation rouses the psalmist to resolve: “I will sing 
unto the LORD as long as I live: I will sing praise to my God 
while I have my being. My meditation of Him shall be sweet: I 
will be glad in the LORD.” This is the fruit His sovereignty should 
bear in us. 
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Two psalms in particular reveal the sweet psalmist of Israel gazing 
in wonder at the handiworks of God the Creator.  
The opening verses of Psalm 19 extol God’s sovereign glory in the 
heavens, especially the daily circuit of the sun, though the 
testimony of the night sky is not excluded. These silent yet visible 
witnesses, alluded to by Paul in Romans 10.18, expose us all to 
God’s natural revelation of Himself, leaving us without excuse if 
we refuse to acknowledge His sole sovereignty in our worship. 
(Romans 1) 
While Psalm 8 undoubtedly reminds fallen man of his original 
dignity, and of the sovereignty of the glorified Christ (see Hebrews 
2.6‑8) its main focus is on the sovereign God whose fingers 
fashioned the heavens, the moon and stars in particular receiving 
the psalmist’s attention. What other response is appropriate, in 
view of man’s relative insignificance, but exulting praise? “O 
LORD our Lord, how excellent is Thy name in all the earth!” 

God’s Sovereignty in Providence 
The design of Psalm 107, says Thomas Boston, “is to praise God 
for His wonderful works of providence in the world, especially in 
the church.” His people have been redeemed; therefore they are to 
unite in praising their Redeemer: “O give thanks unto the LORD, 
for He is good; for His mercy endureth for ever. Let the redeemed 
of the LORD say so, whom He hath redeemed from the hand of 
the enemy.”  
A series of four pictures now follows this call to worship, vividly 
representing His goodness in delivering the righteous from 
extreme trouble and danger, in answer to their cries. The double 
refrain: “Then they cried unto the LORD in their trouble, and He 
delivered them out of their distresses,” and “O that men would 
praise the LORD for His goodness, and for His wonderful works 
to the children of men,” acknowledges His absolute sovereignty 
over their most minute circumstances. The pattern throughout is: 
predicament, prayer, deliverance, praise. Both beneficial and 
adverse providences are to yield the LORD his due honour. The 
lesson for us is clear: “Whoso is wise, and will observe these 
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things, even they shall understand the loving‑kindness of the 
LORD.” 

Moving from the general to the specific, we find Psalm 29 
extolling the sovereignty of God as causing a devastating storm. 
As one commentator says: “all the terrible phenomena of the storm 
were an expression of the majesty of the Eternal Sovereign of the 
Universe.” He appears as “the God of glory,” to whom all glory is 
to be ascribed: “Give unto the LORD glory and strength. Give 
unto the LORD the glory due unto His name; worship the LORD 
in the beauty of holiness.”  
Evidently the storm had caused widespread damage and flooding, 
but it was no mere freak of nature: “the voice of the LORD is upon 
the waters . . . the voice of the LORD breaketh the cedars . . . the 
voice of the LORD shaketh the wilderness . . . the voice of the 
LORD maketh the hinds to calve” and lays bare the forests. His 
sovereignty is to be acknowledged, for “the LORD sitteth upon the 
flood; yea, the LORD sitteth King for ever.” Rather than make His 
people afraid, in such catastrophes the Lord aims at His people’s 
comfort: “the LORD will give strength unto His people; the LORD 
will bless His people with peace.” Trust in His sovereignty will 
prove well founded, even in a devastating storm. 

God’s Sovereignty in Redemption 
By far the most prominent acknowledgment of God’s sovereignty 
in the Book of Psalms appears in connection with redemption. We 
focus on five areas where His sovereignty is recognized. 

1. Separating His People 
In the forefront of God’s dealings with His people is His 
separation of them from the nations of the world. Israel, for no 
other reason than His love for her, is special to God. 
(Deuteronomy 7.7‑8) She was formed by Him, chosen by Him out 
of all the other nations, brought into a covenant relationship with 
Him, and given redemptive privileges denied to the rest of the 
world. He showed His Word to Jacob, His statutes and judgments 
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to Israel. “He hath not dealt so with any nation: and as for His 
judgments, they have not known them.” (Psalm 147.19‑20)  
By contrast, the heathen nations are left to their own devices: 
corrupt and prayerless, they work “abominable iniquity,” “eat up” 
His people “as they eat bread,” and never do any good. (Psalm 53) 
Not only are individuals marked out as “wicked;” whole nations, 
especially Egypt, Canaan and Babylon, are characterized as 
Israel’s enemies. (Psalm 1; 80.8; 135.4‑12; 137) Consequently, 
having served His purpose, they are destroyed. 
God’s separation of Israel to Himself is celebrated repeatedly in 
the Psalms. “O come, let us worship and bow down: let us kneel 
before the LORD our maker. For He is our God, and we are the
people of His pasture.” (Psalm 95.6‑7) “Make a joyful noise, all ye 
lands. Serve the LORD with gladness; come before His presence 
with singing. Know ye that the LORD He is God; it is He that hath 
made us, and not we ourselves; we are His people, and the sheep 
of His pasture.” (Psalm 100.1‑3)  

We who have been separated from our former sinful life, and who 
refuse to fashion our lives by the world’s standards, should praise 
and bless His name for His distinguishing grace. Nor should we 
forget that the distinction between us and unbelievers is 
permanent. The separation of God’s elect from worldly fads and 
fashions is as marked in the New Testament as it is in the Old. 
Consequently, believers today are to be a holy people, just as their 
Redeemer is holy. We are not to love the world, nor worship its 
idols, ancient or modern. We are to consecrate ourselves wholly to 
God. As John Calvin says in a notable passage: “We are not our 
own . . . We are the Lord’s.” 

2. Communing with His People 
Another prominent feature of God’s sovereignty in the Book of 
Psalms is the way in which He communes with His people. 
Though He is their King, He still stoops to converse with His 
subjects. Sometimes He speaks in His anger, as in Psalm 50. At 
other times He addresses them in the tenderest accents, as in Psalm 
91. Having fixed His love on them and claimed them for Himself, 
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He maintains continual covenant fellowship with them, rebuking 
them for their sins, yet never breaking His covenant with them. 
(Psalm 89) 
This covenant relationship is still in force with all who believe on 
the Lord Jesus Christ, God’s Anointed. Therefore, because we are 
privileged to enter His throne room and kneel at His feet, we 
should render Him the same reverent and loving praise as His 
ancient elect people: “Blessed be the LORD for evermore. Amen 
and Amen.” (Psalm 89.52) 
A word of caution attracts our attention here: our Sovereign meets 
His people only “between the cherubim” above the mercy seat, or 
lid of expiation. (Psalm 80.1) He thereby restrains us from rushing 
thoughtlessly into His august presence, or addressing Him as an 
equal. The fact that we have grievously offended our sovereign 
Lord reminds us that it is only through the shedding of Jesus’ 
blood that we are allowed into the ‘inner sanctum.’ So we beg, 
whenever we draw near to Him: “Let Thy hand be upon the Man 
of Thy right hand, upon the Son of Man whom Thou madest strong 
for Thyself.” (Psalm 80.17) 

3. Refining His People 
Because His people continue to bear about a body of sin wherever 
they go, God refines them in His furnace till they are pure gold. 
This refining process is much in evidence in the Psalms.  
Psalm 73 finds Asaph envying the wicked in their prosperity; 
therefore his faithful God must purge him of this sin. Accordingly, 
He lets him backslide almost to the point of falling into the abyss. 
Then, when he could suffer the pain no longer, the Lord leads him 
into His sanctuary, where all secrets are revealed. In God’s 
gracious, eternal presence, he “understood their end.” It is nothing 
less than utter desolation. The outcome of this refining for Asaph 
was glorious: “Nevertheless, I am continually with Thee; Thou 
hast holden me by my right hand. Thou shalt guide me with Thy 
counsel, and afterward receive me to glory. Whom have I in 
heaven but Thee? And there is none upon earth that I desire beside 
Thee. My flesh and my heart faileth; but God is the strength of my 
heart, and my portion forever.” (Psalm 73.23‑26) 
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Its sequel, Psalm 74, depicts God’s refining of the whole nation. 
The ‘land of promise’ was overrun by heathen enemies; the temple 
had been desecrated and burnt to the ground; Jerusalem was in 
ruins; the bodies of many slaughtered Israelites lay unburied in the 
streets; all religious ordinances had been suspended; and Israel is 
the laughing stock of surrounding nations. The Lord appears to 
have cast off His people forever. So Asaph pours out his complaint 
to Him at the enemy’s blasphemy of His sacred Name, and begs 
Him to plead His own cause. (Verses 10 and 22) Such a severe 
refining eventually weaned God’s people from their love of other 
nations’ idols, yet it was needed before they would desist. 
As Augustine reminds us, there is a salutary severity in God’s 
love. Let us then look into our own hearts and lives, taking the all‑
seeing God with us (Psalm 139.23‑24), and plead with Him to 
make us such a holy people that those round about us would be 
convinced that God is in us of a truth. 

4. Protecting His People 
In the Psalms, too, the Lord is seen as protecting His people in 
extreme danger. Psalm 124 serves as a typical example. Escape 
from some imminent threat is clearly fresh in King David’s mind. 
Israel’s sworn enemies had threatened her, and if their sovereign, 
almighty Lord had not fought for them, she would have been 
annihilated. But in His love and mercy, He had not allowed the 
wild beasts to seize them; He had broken the snare, and robbed the 
fowler of his prey. Such a narrow escape calls for both praise and 
re‑affirmation: “Blessed be the LORD,” and “Our help is in the 
name of the LORD, who made heaven and earth.”  
As it is a sovereign God who saved ancient Israel, so it is the same 
sovereign God who saves us. Is any enemy a match for Him? Well 
did the youthful Reformer John Calvin commence his ministry 
with the cry: “If God be for us, who can be against us?”  
He may let the enemy kill our bodies, but “He preserveth the souls 
of His saints.” (Psalm 97.10) The noble army of martyrs never 
once yielded to Satanic malice and pressure to deny their God. O 
may we seek grace to stand in the evil day! 
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5. Judging and Being Merciful to His People 
The entire Scripture attributes both justice and mercy to God. So 
do many of the Psalms.  
In Psalm 50, for instance, God solemnly convenes His court, and 
summons His people to appear before Him: “Gather my saints 
together unto Me; those that have made a covenant with Me by 
sacrifice.” He then testifies against both His erring people and the 
wicked found among them – thieves, adulterers, deceivers, 
slanderers. When His people offer Him sincere and pure worship, 
He promises them: “I will deliver thee, and thou shalt glorify Me.” 
But unless the wicked (who think He is blind) repent, He threatens 
to tear them in pieces, leaving none to deliver them.  
Psalm 96 overflows with praise for God as sovereign Judge. 
Because He shows forth His salvation from day to day, His 
redeemed are to bless Him. But they must worship Him in the 
beauty of holiness. (The Scottish metrical version lays the 
emphasis on God’s holiness, not His people’s: ‘In beauty of His
holiness, O do the Lord adore.’) When He says that He “shall 
judge the people righteously,” because they are so happy with the 
outcome, He probably speaks of “a gracious judging.” 
(Hengstenberg) It is a rare privilege to be judged mercifully by a 
holy God. This is why Israel is to proclaim His kingship and 
judgments to the whole world. Verse 10 is virtually an invitation to 
all nations to come under His righteous rule.  

Christian believers today should reflect that both when He 
punished His Son in their place, and when He imputes His Son’s 
righteousness to them on their believing in Him, He judges 
righteously. He is a “just God and a Saviour.”  
Furthermore, throughout each believer’s life, these two attributes 
of sovereignty are at work to secure his salvation. King David 
actually resolves in Psalm 101 to “sing of mercy and judgment,” 
since they regulate his daily conduct. Anne Ross Cousin’s poem 
on some sayings of Samuel Rutherford also reminds us of God’s 
personal involvement in our lives through exercising them: ‘With 
mercy and with judgment My web of time He wove.’ May we seek 
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grace to acknowledge these two expressions of His sovereignty in 
our lives. 
We see, then, that throughout the entire process of redeeming His 
people, the Lord draws from them humble and adoring 
acknowledgment of His sovereignty. 

God’s Sovereignty in Specific Groups of Psalms 
It only remains for us to note the way in which God expresses His 
sovereignty as His people’s Divine King, setting before them His 
appointed Messiah, eliciting from them confession of sin to Him as 
their offended sovereign, and comforting them as a sovereign 
Father. Here again we must be severely selective. 

1. God’s Royal Sovereignty 
Commentators have observed eleven ‘Royal Psalms’ in the 
collection. In all of them, the psalmist celebrates God’s sovereign 
power in delivering His Church and overthrowing His and her 
enemies. Because God’s chosen Messiah is also King, some of 
these royal psalms are also Messianic. 
Take, for example, Psalm 2. The raging of the nations against the 
LORD and His Anointed is futile, because the LORD has 
appointed His King to rule the nations. His sovereign power and 
authority constitute calls to submit to Him, and give Him the kiss 
of allegiance, as knights do to their liege lord. (Verses 10‑12) 
Psalm 45 presents the King in His beauty as well as in His 
majesty. He is “fairer than the children of men,” yet His arrows are 
sharp in His enemies’ heart. Being no other than God Himself, His 
throne lasts for ever and ever. (Verses 2‑6) All His victories are 
achieved through “truth, meekness, and righteousness.” (Verse 4) 
This fully accords with the Lord Jesus Christ’s gracious invitation 
to sinners in Matthew 11.28. So, prays William S. Plumer: “O 
King Redeemer, win us to Thyself. Persuade and enable us to love 
Thee more.” 
In Psalm 72, encomiums to King Solomon merge imperceptibly 
into the praises of King Jesus. “He shall have dominion from sea 
to sea, and from the river unto the ends of the earth.” “Yea, all 
kings shall fall down before Him: all nations shall serve Him.” 
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“His name shall endure for ever: His name shall be continues as 
long as the sun; and men shall be blessed in Him: all nations shall 
call Him blessed.” (Verses 8,11,17) 

2. God’s Messianic Sovereignty 
In the Messianic Psalms, we tread on very holy ground.  
Psalms 22 and 69 are unique: they portray the Sovereign as 
suffering. In them both, the dereliction of Christ on the cross is 
succeeded by a description of the fruits of His sufferings.  
The early ‘church father’ Justin Martyr was one of the first to 
recognize the Lord Jesus as the subject of Psalm 22: “The whole 
Psalm is spoken of Christ.” It is wonderful to see the link between 
Psalm 22, the Gospels and Isaiah 52.13‑53.12. The Gospels supply 
the facts of His suffering; the Psalm describes His feelings while 
suffering; Isaiah shows us the meaning of His suffering. Roderick 
Finlayson comments profoundly on Psalm 22.3 – the holiness of 
God first condemns sin; next it requires satisfaction for sin; then, 
having designed the method of atonement, it provided His perfect 
Son as Sin‑bearer. No sovereign ever suffered for His subjects as 
Christ did for His. 
On the road to Emmaus, following His resurrection, the Lord Jesus 
explained to His two forlorn, unbelieving disciples that He “ought 
to have suffered these things, and to enter into His glory.” (Luke 
24.26) Here, His suffering and glory are linked. 
The oft‑quoted Psalm 110 speaks of that glory. It pertains “literally 
and solely to King Messiah.” (George Horne) The very mention of 
His “rod” or “sceptre” (Verse 2) points to His sovereignty. Under 
His powerful reign, His subjects offer themselves willingly in His 
sanctified service. (Verse 3) At the same time, He subdues all 
opposition, however mighty in mere human terms. (Verse 5) As in 
Psalm 2, He breaks the heads of national leaders. (Verse 6) 

We have no reason to be afraid of Christ’s enemies. Even if He 
spares them now, on the Day of Judgment He will banish them all 
to the eternal pit, along with Satan and his ‘horrid crew.’ 
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3. God’s Sovereignty in His Offended Majesty 
In Israel’s theocracy, where God is King, the Penitential Psalms 
(nos. 6,32,38,51,102,130,143) amount to confessions of offences 
committed against His Majesty. 
Psalm 51 is the locus classicus of this genre. Its historical occasion 
is located in David’s adultery and contrived murder. (2 Samuel 
11,12) In utter self abasement before his offended sovereign, 
David, though himself a king, confesses the moral corruption of 
his nature in contrast to the purity his Lord requires, and begs for 
pardon, cleansing, inward renewal and his sovereign’s continued 
favour. He promises to employ his freedom from condemnation in 
grateful service, and to express his thanks by that sacrifice of his 
heart that God most desires. Finally, he extends his requests on 
behalf of the Church, that Jerusalem may be built, and God’s 
worship established, as visible proofs of his sovereign’s favour. 
The psalm not only gives us an insight into the abominable nature 
of sin, it also directs us how to pour out our hearts in 
acknowledgment of that sin before our offended God, and how to 
employ our pardon in addressing others. “Pardoned sinners should 
both engage and endeavour to proclaim the sovereign mercy of 
God.” (William S. Plumer) “Penitents should be preachers.” 
(Matthew Henry) 
Psalm 143 beautifully represents the plea of a desolate soul for 
divine clemency. It exudes pathos. Recognizing that his sufferings 
are the merited punishment of his sins, David pleads for a merciful 
hearing at his divine King’s footstool. His recollection of the 
Lord’s loving‑kindness to him only heightens his grief for sin, and 
spurs him on in humble boldness. He seeks not merely pardon, but 
also guidance, deliverance, instruction, and even the destruction of 
those who sought his soul. 
The other Penitential Psalms express the offender’s grief, even 
anguish, in a similar way. In each, the prostrate penitent depends 
wholly on his sovereign’s mercy. 
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4. God’s Sovereignty as His People’s Father 
The chosen people could refer to their Sovereign as Father. 
“Doubtless Thou art our Father,” they confess in Isaiah 63.16. It 
was as a Father that He comforted them. (Psalm 103.13) 
The ways in which God comforts His people are legion. Psalm 18 
is only one that expresses the psalmist’s sheer delight at having a 
sovereign God for his rock, fortress, deliverer, strength, buckler, 
refuge and high tower. Except for Psalm 116, it is the only psalm 
in which King David tells the Lord that he loves Him. Other 
comforts spring from knowing the Lord as his Shepherd (Psalm 
23.4); as the only basis of his trust (Psalm 71.1,21); and from His 
merciful loving‑kindness, communicated through His word (Psalm 
119.50,76) 
Let us remind ourselves that, although man may speak 
comfortingly to us, only the Lord Himself can really comfort our 
hearts. 

Special Inward Tuition 
All these psalms refer to God’s active involvement in the external 
affairs of this world, with a special eye to the welfare of His 
people. Yet Psalm 119 sets forth His sovereign potency in teaching 
His servant David inwardly. This amazing composition shows us 
what can happen when a devout soul is in constant communion 
with his God. His mind and spirit are saturated with God’s holy 
word, law, precepts, judgments, promises, commandments, 
testimonies and way. The whole psalm deserves serious study on 
this account alone. “Teach me, O LORD, the way of Thy statutes,” 
is therefore an appropriate request for every believer.  

Conclusion
We have seen that the sovereignty of God is much in evidence in 
the Book of Psalms. As Creator, He brings all things into being. As 
Providential Preserver and Governor, He commands all His 
creatures, rules all their actions and determines the ends they 
serve. As the Redeemer of His chosen people, He saves them from 
every enemy, and brings them to their desired haven.  
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It is essential to stress that His sovereign will is the original cause 
of all events, and His purposes are the ones that everything serves. 
Psalm 115 in particular teaches His active sovereignty, for He 
“hath done whatsoever He hath pleased,” whereas all the idols of 
the nations are blind, deaf, dumb, and inanimate. He is therefore 
the only reliable Object of our trust. (Verses 3‑11) 

It is equally necessary to emphasise that His sovereignty finds 
expression in His limitless power to execute His will. He exerts 
His effective energy throughout all creation, and no‑one and 
nothing can resist Him. Psalms 59 and 66 are full of praise for the 
power of God. 

We conclude our brief study with two statements by the American 
theologian Loraine Boettner. One is an observation, the other a 
challenge.  

“The present day tendency is to set aside the doctrines of Divine 
Sovereignty and Predestination in order to make room for the 
autocracy of the human will. The pride and presumption of man on 
the one hand, and his ignorance and depravity on the other, lead 
him to exclude God and to exalt himself so far as he is able.” 

“Who would not prefer to have his affairs in the hands of a God of 
infinite power, wisdom, holiness and love, rather than to have 
them left to fate, or chance, or irrevocable natural law, or to short‑
sighted and perverted self? Those who reject God’s sovereignty 
should consider what alternatives they have left.” 

…………………………………. 
                                            

Notice 
The Annual Meeting of the Sovereign Grace Union 
held at Orange Street Chapel (behind the National 
Gallery) will be held (God willing) on Friday, October 
12th, at 6.00 p.m.
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Puritans and Covenanters 
(Continued) 

The Act of Uniformity 
And the Derbyshire Puritans 

Introduction 
As this year marks the 350th anniversary of the cruel Act of 
Uniformity (24th August 1662), which has never been rescinded, 
we shall note in this article how this spiteful, vengeful and foolish 
Act affected the county of Derbyshire. Though it proved to be the 
biggest disaster the Church of England ever inflicted on itself, it 
gave rise to an organized Nonconformity, and left an indelible 
mark on the Christianity of the nation. We trust the article will 
prompt others to research the history of their own county during 
this period of persecution. Their findings may help to prepare them 
for possible persecution today, besides reminding them how far we 
have fallen from the dedication of our Puritan forefathers to God. 

During the latter half of the reign of Elizabeth I, many Englishmen 
felt that her Acts of Uniformity (1559‑1562) left the Church of 
Christ in England only half reformed. Diocesan bishops, clerical 
vestments and the keeping of certain ‘holy days’ were just a few of 
the ‘dregs of popery’ that ‘the odious people called Puritans’ 
wanted removed. 

Instead of reviving Puritan hopes for further reformation, the 
accession of the avowed Calvinist James I dashed them a wave of 
persecution. During his reign, many Puritan ministers were ejected 
from their colleges and fled to the Netherlands out of the reach of 
his persecuting bishops and their agents. The Pilgrim Fathers even 
sailed to the British colonies in America to escape the growing 
police state, in pursuit of liberty of conscience. 
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With Charles I’s coronation and marriage to a Roman Catholic in 
1625, fears of a national apostasy to Rome spread. When Charles’ 
henchman, Archbishop Laud, unleashed a series of cruel 
persecutions on them, the Puritans either suffered further 
repression or joined their compatriots abroad. But the escalation of 
Laud’s repressive measures finally proved disastrous for both 
himself and his king. Both were beheaded. 

This swing in the pendulum of providence brought a true revival of 
a more Biblical Christianity under Cromwell’s benign rule. Prelacy 
was overthrown, liberty of worship was secured for Protestants, 
the Liturgy was replaced by a Reformed Directory, the Thirty‑nine 
Articles were superseded by the Westminster Confession, ungodly 
and inefficient clergy were put out in favour of heaven‑sent 
ambassadors of Christ, and licentiousness among the people was 
restrained by a strict code of morality. This was the high noon of 
Puritanism, the triumph of truth over error.  

It was at this time that God called to the ministry as fine a body of 
men as ever adorned the Derbyshire scene. Most notable among 
them were John Hieron of Breadsall, Thomas Stanley of Eyam, 
Samuel Ogden of Mackworth, John Oldfield of Carsington, John 
Billingsley of Chesterfield, Luke Cranwell and Samuel Beresford 
of Derby, Richard Love of Brailsford, William Bagshawe of 
Glossop, Thomas Shelmardine of Matlock, Robert Porter of 
Pentrich and Samuel Wright of Heanor. 

Judging by the vast changes that were made during the 
Commonwealth and Protectorate, we can only conclude that the 
Spirit of God was much in evidence among them. Only a few 
examples of such changes must suffice.  
From a ‘rude, wicked, swearing, drunken people’, the inhabitants 
of Wirksworth were changed into God‑fearing, sober men and 
women under the faithful ministry of Martin Topham.  
Similarly, the careless spinners and weavers of Glossop were 
under William Bagshawe transformed into serious lovers of the 
Gospel.  
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Much good was done, too, in Bakewell under the two 
Rowlandsons, father and son: Psalm‑singing, family worship and 
strict observance of the Lord’s Day were notable fruits of revival 
there. The Puritan weekly lectures at Repton, Ashbourne, Darley 
Abbey and elsewhere became thronged with people seeking the 
way of salvation, and many found peace with God through our 
Lord Jesus Christ. 

With the restoration of the monarchy in 1660, however, Charles II 
broke his promise to allow freedom of conscience to his subjects, 
and initiated a period of persecution that both brought out the best 
in the Puritans and subjected them to great suffering. The 
notorious Act of Uniformity had the effect of forcing 2,000 faithful 
ministers from their charges, leaving them to preach in fields, 
barns, private homes, and wherever they could get a hearing for 
the Gospel. It was so framed that only a few Puritans felt they 
could remain in the Established Church without violating their 
conscience. Assent and consent to all the contents of the Prayer 
Book was required; ministers who were not episcopally ordained 
were expected to undergo re‑ordination; and all were to 
acknowledge the supreme authority of the king in both Church and 
State. 

These demands were unacceptable to all who subjected their 
conscience to Scripture alone. The Derbyshire Puritans were 
among them. As the threatened day of their ejection drew nearer, 
these deeply conscientious men plied their consciences concerning 
their motives. Perhaps John Oldfield of Carsington spoke for them 
all when he soliloquized: “It is not, O my soul, a light matter thou 
art now employed in: it is not thy maintenance, family, wife and 
children, that are the main things considerable in this enquiry . . . It 
is, O my soul, the glory of God, the credit and advantage of 
religion, the good of that poor flock committed to thy keeping by 
the Holy Ghost; thy ministry, thy conscience, thy salvation and the 
salvation of others, that must cast the scale and determine thy 
resolutions.” 
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Oldfield was not alone among the men of a tender conscience. “If 
Breadsall parsonage was the best bishopric in England,” said John 
Hieran after his ejection, “I must do again what I have done.” 
When John Bingham was offered any living he would choose 
provided that he would conform, he told the Archbishop of 
Canterbury that he would not violate his conscience for the best 
preferment in the world.  
Samuel Charles confided to his Diary the reason why he chose to 
suffer rather than sin: “For Thy sake, O Lord, I left my house. So 
far as I can look into my own heart, for Thine only have I left 
house and land . . . I am sure I went out, not knowing whither to 
go.” 
Bound by the deepest ties to examine every claim on their 
obedience from the powers that be, they also felt bound to admit or 
reject that claim as it agreed or disagreed with the higher duty they 
owed to God. And so, when the trial came, they left all for 
conscience’ sake to follow Christ. 

Having chosen to suffer under the Act rather than comply, they 
found the fires of affliction very hot. The savage misrule of 
Charles II and his cruel brother, James II, scattered the saints far 
and wide. As both kings were papists, the one secretly, the other 
openly, their reigns were marked by sheer perfidy and worldliness. 
God ceased to be all in all to the nation, and ruthless enactments 
against Puritan Dissent were executed with merciless cruelty, 
while the court sank deeper and deeper into profane sensuality. 

After quitting their manses for conscience’ sake, the labours of the 
Derbyshire Puritan ministers were richly blessed by God. “Is not 
the presence of God and His blessing more abundantly in our 
select assemblies than in the public parochial congregations?” 
asked Samuel Ogden rhetorically. There is much evidence to 
confirm Ogden’s claim. 
William Bagshawe found the Lord’s hand with him wherever he 
went. From the family home at Ford Hall, he supervised many 
Peakland congregations, crossing the bleak moors on foot and 
horseback in all weathers, founding churches, praying with 
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families, relieving the poor, burying the dead and encouraging his 
persecuted brethren to persevere through all hazards. His father’s 
home became a refuge for the distressed, an academy for students 
and a centre for prayer, hospitality and conference. At Chapel‑en‑
le‑Frith, Charlesworth, Hucklow, Middleton‑near‑Youlgrave, 
Chelmorton, Bradwell, Edale, Tintwistle, Ashford, Kinder, 
Malcoff and elsewhere, as the gracious invitations of the Saviour 
rang loud and clear from his sanctified lips, the Spirit drew 
multitudes with the cords of a man, till the wondrous acts of God’s 
love found a fresh place in their hearts.  
Similarly, Thomas Stanley’s ministrations were attended with 
power from on high, both among his former parishioners at Eyam 
and at Ashford, Bakewell, Longstone and Hucklow. “Choice 
hearers” notes a contemporary, “flocked” from several parts of the 
county to get good for their souls. “Grave, reverend and tender Mr 
Stanley” also continued as curate to the new Rector of Eyam, 
being supported by voluntary gifts from his former parishioners. 
Despite his ‘demotion,’ he played a heroic part in the plague‑
stricken village of Eyam, not forsaking the flock over which the 
Holy Ghost had made him overseer. 
The brothers Timothy and Jonathan Staniforth, ejected from 
Allestree and Hognaston respectively, ministered with great 
success in the centre of the county. “They often preached at night,” 
says Calamy, “for the greater secrecy, particularly about Heage; 
and many had cause to bless God for their labours there.” 
Thomas Stanley, John Oldfield and William Bagshawe often 
preached in the old tithe barn at Ashford‑under‑Water, where large 
numbers gathered to hear the words of eternal life. 
John Billingsley of Chesterfield preached privately to 
Nonconformists in Mansfield, but once every fortnight he rejoined 
his old flock, secretly expounding the Word, catechizing families 
and visiting the sick. 
Robert Porter also settled at Mansfield, but paid frequent visits to 
Pentrich, travelling the dirty and dangerous roads at night. “Never 
did anyone go with more joy to his most pleasing recreation” he 
told his flock, “than I have gone to Longcroft Fields to preach to 
you.”  
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John Oldfield, also risking fines, imprisonment and deportation, 
wandered around the county preaching, especially at Ashford, 
Wirksworth, Brackenfield and Alfreton, that the Word of God 
might have free course and be glorified.  
John Hieron, too, gathered large congregations at Little Eaton, 
Loscoe, Marehay and Heanor, till he was called home like a sheaf 
of ripe corn. A clump of trees known as ‘Hieron’s Wood’ at Little 
Eaton still marks the spot of many of his ministrations.  

Thus they were forced by the Great Persecution out of the settled 
comforts of parish routine into clandestine opposition to the laws 
of the land. Time fails us to tell of the merciless humiliation and 
fines they suffered for refusing to place their conscience under the 
whim of Satan’s lackeys. Yet the wounds made by the Act of 
Uniformity left scars in their hearts to the end of their days. 
Bagshawe recorded many of them in his De Spiritualibus Pecci.
Samuel Charles of Mickleover never referred to Black 
Bartholomew (24th August being St. Bartholomew’s Day in the 
Anglican calendar) except in tones of the deepest grief. He 
observed the day of his ejection as a fast day for the rest of his life. 

For reasons undisclosed, other ejected ministers found alternative 
employment. 
Luke Cranwell, ejected from St. Peter’s, Derby, opened a medical 
practice in the town.  
For seventeen years Daniel Shelmardine of Barrow‑on‑Trent 
rented a farm in the adjoining village of Twyford.  
John Bingham of Marston‑on‑Dove set up a school for the sons of 
gentry at Bradley Hall.  
Timothy Seddon of Langley became private tutor to the family of 
Samuel Hallows of Derby.  
Samuel Beresford of St.Werburgh’s, Derby, returned to his home 
in Shrewsbury to maintain a private academy.  
Samuel Ogden became Master of Mackworth School, while the 
scholarly Roger Morrice of Duffield spent the rest of his days 
studying and collecting old manuscripts. 
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Conclusion 
Those who ask why they chose such hardship in preference to 
comfortable livings should listen carefully to their answers. The 
great principle so tenaciously held by these men and their hearers 
was that of liberty of conscience under the Word of God. When 
the reformation they so ardently desired was denied them, and 
man‑made impositions were put in its place, they felt compelled to 
register their dissent and avow their Nonconformity, whatever the 
consequences. It was the same principle that made Moses choose 
to suffer affliction with the people of God, rather than enjoy the 
pleasures of sin for a season. (Hebrews 11.25‑26) It was the same 
principle that moved Peter and John to disobey the Sanhedrin with 
the words: “we must obey God rather than men.” Their 
Nonconformity was not divisive or schismatic, but conscientious.  

It was this principle, said one of Charles Broxholm of Darley Dale, 
not contumacy, which “hindered his being an active Conformist” 
and “led him to be a passive and patient Nonconformist.”  
Thomas Shelmardine regarded it as the greatest honour of his life 
to suffer for this principle. When some‑one spoke to him on his 
death‑bed at Wirksworth of having forfeited all preferment by his 
Nonconformity, he replied: “I am going to my preferment; and 
next to my hope of heaven, I rejoice that I was turned out of 
Matlock.”  
When William Bagshawe came to examine himself for the last 
time, before crossing the river of death into his Judge’s presence, 
he disclosed to a friend that he was “well‑satisfied” as to his 
Nonconformity, and blessed God “who had kept him from acting 
against his conscience in that affair.”  
Thomas Stanley likewise, preparing to give in his account as he 
lay dying at Eyam, rejoiced that his Lord had allowed him to suffer 
for conscience’ sake.  
Thoroughly convinced that God was with them when they chose to 
suffer rather than sin, they could not, with the example of the 
patriarchs, prophets, apostles and the Saviour Himself before them, 
abandon a principle that was dearer to them than life. 
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Neither would they have launched themselves into the arms of 
their covenant‑keeping God unless they had been men of great 
faith.  
By faith, Samuel Hieron left his living at Shirley, and though “he 
met with hard pennyworths everywhere, yet he found God pitiful 
and of tender compassion, and had enough to carry him to his 
journey’s end.”  
By faith, John Billingsley dwelt so much on eternal realities that it 
was said of him: “Few had more of heaven in them than he.”  
By faith, John Oldfield reminded his brothers in Christ: “When 
God will not use thee in one way, He will in another.”  
Even in their darkest hour, they believed God, and it was counted 
unto them for righteousness.  

And how they wrestled by faith in prayer! Of William Barber 
someone said: “His house was a house of prayer.”  
Of William Ainsworth one observed that all the godly in the Peak 
District, with their families and congregations, fared the better for 
his prayers!  
Of John Hieron it was said that he would take no denial from God 
in prayer till he was assured that Popery would be utterly ruined. 
Such was their faith while wrestling with God. 

Towards the close of the century, after Derbyshire men played 
their part in the Glorious Revolution of 1688, and were among 
those who gave the Protestant William of Orange the warmest 
welcome to the English throne, the spiritual giants who survived 
the Great Ejection of 1662 and the Great Persecution were 
succeeded by a band of younger men who found grace to take up 
the weapons of their warfare. Among these were Robert Ferne and 
Joseph Foolow of Chesterfield, William Tong, John Ashe of 
Ashford, Stephen Offley and George Lowe. These men were 
trained either by William Bagshawe and Samuel Ogden at Ford 
Hall, or by the renowned Richard Frankland in his Presbyterian 
Academy at Rathmell and later Attercliff in Yorkshire. Dr. Clegg 
took the Puritan movement, by now somewhat diluted, into the 
eighteenth century. By the time of the Revolution Settlement, 
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although toleration had been granted to all Protestant 
Nonconformists, a period of spiritual decline set in from which the 
county has never recovered. The Derbyshire Puritans therefore saw 
the dawn, high noon and decline of godliness in the seventeenth 
century. 

Their place in national church history is noteworthy not merely for 
their doctrinal faithfulness and practical godliness, but also for 
their conscientious refusal to conform to the Church of England’s 
rigorous imposition of conformity. While stigmatized by some as a 
purely negative stance, this refusal was in fact the outworking of a 
principle that is the surest defence of Biblical and Reformed 
Protestantism. “With a foresight that has been abundantly justified 
by subsequent history,” writes Iain Murray, “they saw that there 
was no ultimate safety from Rome apart from the Scriptural 
principle that nothing must be received into the worship, 
government and teaching of the Church which is without 
Scriptural warrant.” The Derbyshire Puritans exemplified this 
principle to a marked degree, as the county records and other 
extant documents prove. 

The lesson for us is clear. Should severe persecution be unleashed 
on us, may we prepare now to suffer with our Saviour men’s scorn 
and rejection, along with any losses we may incur. After all, it is 
His rule they principally hate, and their ultimate destiny rests in 
His hands. Our victory has already been secured by His conquest 
of sin, Satan, the world, and death on the cross. Let us then rejoice. 
If God be for us, who can be against us? 

………………………………

NOTICE 
The Pilgrim Mission in Fraserburgh now meets in the old 
Gospel Hall at Cairnbulg, a few miles east of Fraserburgh, 
each Sabbath evening at 6.00 p.m. All are welcome. 
Minister: Paul Jennings. 01346-582-521. 
Secretary: Peter Walker. 01346-532-719. 
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The Fruit of Covenanting Principles 
In a parting address to His disciples, our Lord and Saviour told 
them: “He that abideth in me, and I in him, the same bringeth forth 
much fruit.” (John 15.5) That ‘noble army of martyrs’ known as 
the Covenanters (all martyrs in spirit, many so in fact) brought 
forth much fruit. 

1. God was glorified by their Testimony 
In the first place, God was glorified by their testimony. This 
testimony was both true to Holy Scripture and kept faithfully to the 
death. Let us call some of these witnesses, and hear how they 
glorified Him. 
When Adam Wallace was about to be burned to death, he said: 
“Let it not offend you that I suffer death this day for the truth’s 
sake, for the disciple is not greater than his Master.” 
When eighty‑two‑years‑old Walter Mill arrived at the stake, he 
said: “I praise God that He hath called me among the rest of His 
servants to seal His truth with my life; and as I have received it of 
Him, so I willingly offer it up for His glory.” 
When Andrew Melville was offered by Regent Morton the 
alternative of hanging or banishment, he replied: “It is the same to 
me whether I rot in the air or on the ground. The earth is the 
Lord’s . . . Let God be glorified, it will not be in your power to 
hang or exile His truth.” 
When Donald Cargill was about to ascend the scaffold, he cried 
out: “This is the most joyful day that ever I saw in my pilgrimage 
on earth . . . I have been a man of great sins, but He has been a 
God of great mercies.” 
When old Alan Cameron was shown the head and hands of his son 
Richard as he lay in prison at Edinburgh, and was cruelly asked if 
he knew them, he replied: “I know them. I know them. They are 
my son’s, my own dear son’s. It is the Lord. Good is the will of the 
Lord, who cannot wrong me or mine, but has made goodness and 
mercy to follow us all our days.” 
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When James Renwick wrote to absent friends from a hideout on 
the Ayrshire moors, he told them: “Though the world thinketh my 
case most miserable, yet I think it is so happy that I know not a 
man this day upon the face of the earth with whom I would 
exchange my lot . . . O, I cannot express how sweet times I have 
had when the curtains of heaven have been drawn, when the 
quietness of all things in the silent watches of the night, has 
brought to my mind the duty of admiring the deep, silent and 
inexpressible ocean of joy and wonder, wherein the whole family 
of the higher house are everlastingly drowned, each star leading 
me out to wonder what He must be who is the Star of Jacob, the 
Bright and Morning Star, who maketh all His own to shine as stars 
of the firmament.” 
These are a mere sample of the Covenanters’ God‑glorifying 
testimony. 

2. Their Enemies were Punished 
Though God reserves the right to punish His people’s enemies 
finally on the Last Day, He often metes out the beginnings of their 
torments in this life. Many examples of this truth survive from 
covenanting times. 
When Regent Morton was executed for high treason in 1581, he 
echoed the well‑known words of Cardinal Wolsey, executed by 
Henry VIII: “It is for my sins that God has justly brought me to 
this place, for if I had served my God as truly as I did my king, I 
had not come here.” 
Both Mary Queen of Scots and Charles I, sworn enemies of the 
Covenanters, were beheaded for high treason. 
The voluptuous Charles II died joking, a hardened reprobate. 
James II lost his throne and fled the country in fear. 
Chancellor Rothes, enraged at Donald Cargill’s answers during the 
Covenanter’s examination, threatened him with death. Cargill 
replied: “My Lord Rothes, forbear to threaten me; for die what 
death I will, your eyes will not see it.” Soon afterwards, Rothes 
died in agony on his bed. 
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At Cargill’s mock trial, the council members cast equal votes, one 
half for imprisonment on the Bass Rock, the other for hanging. 
The Earl of Argyll, who had the deciding vote, said: “Let him go 
to the gallows, and die like a traitor!” Four years later, when the 
earl led an uprising against the government, he was found one 
morning in a very disturbed state of mind. He explained that all the 
disappointments he had suffered during that affair did not trouble 
him nearly as much as his vote against Cargill. Then he added: 
“And now I am persuaded I shall die a violent death in that same 
spot where he died.” This premonition was shortly afterwards 
fulfilled! 
As Alexander Peden was conducting a service of worship in his 
prison on the Bass Rock, a woman mocked and laughed at him. 
“Poor thing,” he said. “Thou mockest and laughest at the worship 
of God, but ere long God shall work such a sudden surprising 
judgment on thee that shall stay thy laughing, and thou shalt not 
escape it.” Soon after, as she was walking along the cliffs of the 
Rock, a strong gust of wind swept her over the edge into the sea, 
where she was drowned! 
In such ways as these the Covenanters’ enemies were punished 
without them lifting a finger against them. 

3. Many Covenanters were Delivered 
Despite the deaths of so many of God’s faithful servants, many 
covenanters were amazingly delivered from the hands of their 
enemies. 
At the dawn of the Scottish Reformation, when the Queen Regent 
was about to crush it with French troops, Elizabeth I of England’s 
treaty with the Scottish parliament promising military aid averted 
the disaster. 
When Regent Morton was at the height of his power, his office 
was suddenly taken from him. 
In 1585, when the enforcement of the Black Acts under Regent 
Arran had driven many Covenanters into England for refuge, a 
revival of the covenanting spirit among the nobles and people 
expelled Arran from office. 
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In 1588, when the Spanish Armada was about to attack these 
shores, an extra‑ordinary convening of the Scottish General 
Assembly sent a deputation to King James, which resulted in the 
framing of a bond of allegiance against the common foe. 
In 1638, on the tide of a true spiritual revival throughout Scotland, 
the General Assembly, representing the energy and unity of the 
nation, expelled the prelacy imposed on Scotland by Charles I, and 
led the Church in a campaign of faithfulness to the covenants. 

Of the many deliverances recounted by Dr. Simpson in his Tales of 
the Covenanters we mention only two.  
When a tiny party of covenanters were exhausted on the Galloway 
moors, with the armed dragoons in hot pursuit, Alexander Peden 
knelt down and prayed: “Twine them about the hill, Lord, and cast 
the lap of Thy cloak over old Sandy and thir poor things; and we 
will keep it in remembrance, and tell it to the commendation of 
Thy goodness, pity and compassion, what Thou didst for us at such 
a time.” Suddenly a mist enshrouded the spot where they knelt, 
leaving the dragoons confused and unable to discover them, so 
they went away. 
A young woman was crossing the moors on her way to a 
communion. A party of dragoons intercepted her, expecting her to 
lead them to their intended victims. When asked where she was 
going, she replied: “My Elder Brother has died, and I am going to 
see what He has left me!” Did not her Lord teach her that the Holy 
Spirit would give her an answer when interrogated? 

4. Conversions, Revivals, National Reformation 
Throughout the covenanting period, Scotland witnessed many 
individual conversions, local revivals of true religion, and even a 
national reformation.  

a. Individual Conversions 
We mention only two examples of individual conversions to 
Christ. 
1. The noted minister of Fenwick, William Guthrie, was travelling 
home late one evening when he lost his way on the moors. He 
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prayed, loosening the reins of his horse. The steed led him to a 
farmhouse, where a Romish priest had just administered ‘extreme 
unction’ to the farmer’s dying wife. Guthrie said nothing till the 
priest had left. Then he went to the dying woman and asked her if 
she enjoyed peace in the prospect of death as a result of what the 
priest had said to her. She replied that she did not, whereupon he 
spoke to her of salvation through faith in the atoning blood of the 
Redeemer. As he spoke, the Lord taught her inwardly, and opened 
her heart to receive the word of eternal life. Soon she died, 
triumphing in the Lord Jesus. When the minister reached his home, 
he told his wife: “I came to a farmhouse, where I found a woman 
in a state of nature; I saw her in a state of grace, and I left her in a 
state of glory!” 
2. Young Alexander Henderson, the unpopular Episcopal 
incumbent of Leuchars in Fife, hearing of the fame of the 
covenanting minister Robert Bruce of Kinnaird, went to a 
communion service in the neighbourhood where Bruce was 
assisting the local minister. He placed himself in a dark corner of 
the building, where he hoped to remain un‑noticed. Bruce entered 
the pulpit, and after a characteristic pause, read with great feeling 
the words of the Saviour: “Verily, verily, I say unto you, he that 
entereth not by the door into the sheepfold, but climbeth up some 
other way, the same is a THIEF and a ROBBER.” These words, so 
descriptive of Henderson as an ‘intruded vicar,’ were thrust like a 
sword into his heart, and led to his conversion to Christ.  
By 1638 he was so highly esteemed for his wisdom and prudence 
that the General Assembly elected him as their Moderator. He 
steered that noble gathering through the most intricate problems, 
leading to the excommunication of the prelates and the settling of 
Presbyterianism once more. 

b. Local Revivals and Memorable Communions 
Adherence to the covenants was attended with rich spiritual 
blessings on a wider scale, in local revivals and memorable 
communions. 
John Livingstone testifies: “Some two or three years after the 
English had in a manner subdued the land, there began some 
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reviving of the work of God in the land in several parts. Sundry 
were brought in by the ministry of the Word . . . Communion were 
very lively, and many ran to them.”  
In 1630 about five hundred people were converted to Christ under 
one sermon. Livingstone himself was the preacher. At the Kirk of 
Shotts, Lanarkshire, Livingstone always found more liberty in 
preaching than elsewhere. On the Monday of a communion season 
in 1630 he was due to preach. In fear and trembling he spent the 
previous night in prayer and conference with several other 
Christians. In the morning he was so aware of his own 
unworthiness and weakness that he thought of stealing away. But 
thinking he could not distrust God, he launched into his sermon on 
Ezekiel 36.25 – “Then will I sprinkle clean water upon you, and ye 
shall be clean: from all your filthiness, and from all your idols, will 
I cleanse you.” “Here” says John Howie, “he was led out in such a 
melting strain that, by the down‑pouring of the Spirit from on high, 
a most discernible change was wrought on about five hundred of 
his hearers.” 
Livingstone was the instrument of much lasting good to others. On 
moving to Ancrum in 1648, he found its inhabitants “simple . . . 
tractable, but very ignorant, and some of them” loose‑living. 
Before long, his services were crowded with attentive and 
solemnized hearers, who “saw the Lord’s power and His grace in 
the sanctuary.” 
The border country between England and Scotland was also richly 
blessed. Under the preaching of Gilbert Rule, Gabriel Semple and 
others, the people of Northumberland and Cumberland, described 
in the 1660s as “ignorant, barbarous and debauched with all 
manner of wickedness,” were evangelized. Many were converted. 
A particular communion at Hazelrig in Northumberland attracted 
numerous local villagers, who as onlookers were deeply affected. 
“Several on that occasion,” recalled Semple, “were brought to the 
Lord that had not the least profession of religion before, and 
continued in the same.” 
These communions were conscious expressions of the Church’s 
covenanting with God. The Lord’s Supper was viewed as God’s 
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seal on His Covenant of Grace. At His table the people renewed 
their covenant pledges and fed spiritually on Christ. 
One of the most memorable communions of all was held in the 
Spring of 1678 at East Nisbet on the banks of the River Whitadder. 
The Earl of Hume, a bitter enemy of the covenanters, had 
threatened to give his horses communion wine to drink and to 
trample the communion bread under foot if they held their feast in 
Teviotdale. Large numbers from Selkirk, Teviotdale, Gala Water 
and further afield gathered that day in the natural amphitheatre 
where the service was held. Five ministers officiated – John 
Welsh, John Blackadder, Archibald Riddell, John Dickson and 
John Rae. Three thousand communicants were addressed at sixteen 
tables!  
John Blackadder noted the occasion in his diary: “There was a 
solemnity in the place befitting the occasion, and elevating the 
whole soul to a pure and holy frame . . . Few such days were seen 
in the desolate Church of Scotland, and few will ever witness the 
like. There was a rich and plentiful effusion of the Spirit shed 
abroad on many hearts . . . The ministers were visibly assisted to 
speak home to the conscience of the hearers. It seemed as if God 
had touched the lips with a live coal from His altar, for they who 
witnessed declared they carried more like ambassadors from the 
court of heaven than men cast in earthly mould . . . It was pleasant 
as the night fell to hear their melody swelling in full unison along 
the hill, the whole congregation joining with one accord and 
praising God with the voice of Psalms.” 

c. National Reformation 
The years between 1637 and 1660 were especially notable as years 
of national reformation. They were described by friends of the 
covenant as “years of the right hand of the Son of Man,” “when 
Christ reigned gloriously in Scotland.”  
In our Historical Introduction we read the description of this 
period by the historian Kirkton. Bishop Burnet tells the same story: 
“The ministers were so full of the Scriptures, and so ready at 
extempore prayer, that from that they grew to practise extempore 
sermons. They had brought the people to such a degree of 
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knowledge that cottagers and servants could have prayed 
extempore. By these means they had a comprehension of matters 
of religion greater than I have seen among that sort of people 
anywhere. As they lived in great familiarity with their people, and 
used to pray and talk oft with them in private, so it can hardly be 
imagined to what a degree they were reverenced and loved by 
them.” 
This glorious period was triggered off by the action of an old 
woman. The Episcopal Dean of Edinburgh was about to read from 
the Prayer Book that had been unlawfully imposed on Scotland 
when Jennie Geddes flung a stool at him, crying out: “Will ye say 
Mass in my lug?” A popular riot ensued in St. Giles’ and the 
streets outside. This led to the convening of representatives of the 
entire nation in Greyfriars church and churchyard in 1638. Here, in 
the bodily resting‑place of their ancestors, they gathered together 
all the legitimate charters of the nation and publicly renewed their 
covenant with God. 
Inside the building Johnston of Warriston, the lawyer of the 
covenant, unrolled the parchment and read the sacred document. A 
19th century historian continues the story: “When he had finished, 
all was still as the grave. But the silence was soon broken. An aged 
man of noble air was seen advancing. He came forward slowly, 
and deep emotion was visible in his venerable features. He took up 
the pen with a trembling hand and signed the document. A general 
movement now took place. All the Presbyterians in the church 
pressed forward to the covenant and subscribed their names. But 
this was not enough; a whole nation was waiting. The immense 
parchment was carried into the churchyard and spread out on a 
large tombstone to receive the signature of the church. Scotland 
had never beheld a day like that.”  
Recalls Alexander Henderson, who had helped to draw up the 
covenant: “This was the day of the Lord’s power, in which 
multitudes offered themselves most willingly, like dewdrops of the 
morning. This was indeed the great day of Israel, wherein the arm 
of the Lord was revealed – the day of the Redeemer’s strength, on 
which the princes of the people assembled to swear their 
allegiance to the King of kings.”  
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Copies of the covenant were then made and circulated for 
subscription throughout the kingdom. Characteristic of its 
reception was the response of the people of Hawick, in the 
Borders. After solemnly preparing their hearts, crowds gathered 
“amid tears and acclamation to sign the sacred document.” 
In 1643 the power of the covenant extended to England. At St. 
Margaret’s, Westminster, the English Members of Parliament, the 
Assembly of Divines, and the Scottish Commissioners stood 
together with uplifted hands, and as article after article was read, 
they took the same solemn oath to God.  
William Twisse, Prolocutor of the Westminster Assembly, 
expressed their thoughts when he said: “We know what followed 
here upon a desire of King James to unite us under one church 
government, the Episcopal; now God hath brought us under the 
bond of a covenant to bring us under one form of government, and 
we have cause to magnify His gracious hand in the union of hearts 
and affections among all the good people in both kingdoms.” 
Alexander Henderson, one of the Scottish Commissioners, could 
hardly contain himself for joy. “Doubtless,” he exclaimed before 
the whole body of assembled divines, “no other than God was the 
Father of two such blessed twins, that at one instant of time so 
many godly, learned and orthodox of the two kingdoms should so 
happily concur and meet with their desires.” 
“This Solemn League and Covenant,” writes the church historian 
Hetherington, “was the noblest in its essential features of all that 
are recorded among the international transactions of the world.” 
Prepared and subscribed in a spirit of deep piety, these documents 
represent the highest spiritual point in the history of the 
covenanters.  
One remarkable fruit of the nation’s commitment to the covenants 
was that the crown rights of King Jesus became the very motto of 
its military life. When the gallant Scots army lay at Dunse‑muir in 
1639 “each captain had his colours flying at his tent door, wherein 
was this inscription in letters of gold: CHRIST’S CROWN AND 
COVENANT.” This motto was displayed on the moors and fields 
of gathered covenanter communities right throughout the 
persecution. 
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The Covenanters and Ourselves 
In closing our brief account of this noble army of witnesses and 
martyrs, we feel constrained to bring the covenanters’ testimony to 
bear on ourselves. 

1. They bequeathed to us a Priceless Heritage 
Whether we value it or not, the covenanters bequeathed to us a 
priceless heritage. A nation that has once been in covenant with 
Almighty God is incredibly privileged.  
In Psalm 78, God Himself calls us to attend to the truths He is 
about to deliver. In Psalm 44, the psalmist reminds us of the works 
of God wrought for His people in former days, pleading with Him 
to reveal Himself again on their behalf.  
Those truths and works concern the testimony He established with 
His people of old. Comments the covenanter David Dickson: 
“God’s old works have new use in all ages.” “Those are worthy of 
the name of fathers in the church, in relation to posterity, who 
transmit the truth of God contained in Scripture.” Furthermore, 
“the godly in every age ought to have the same care to transmit the 
word of truth to their posterity, which their ancestors had to 
transmit it to them.”  
In his final testimony, before being hanged in the Edinburgh 
Grassmarket, Captain John Paton of Fenwick pointed his hearers 
to the documents enshrining his covenanting principles: “I adhere 
to the sweet Scriptures of truth of the Old and New Testament and 
preached Gospel by a faithful sent ministry, whereby He [God] 
many times communicated Himself to the souls of His people, and 
to me in particular, both in the kirks, and since on the fields, and in 
the private meetings of His people for prayer and supplication to 
Him. I adhere to our solemn Covenants, National and Solemn 
League, Acknowledgment of Sins, and Engagement to Duties, 
which became national. I adhere to our Confession of Faith, Larger 
and Shorter Catechisms, Causes of Wrath, and to all the 
testimonies given by His people formerly and of late, either on 
fields or scaffolds, these years bygone – insofar as they are 
agreeable to His Word and the practice of our worthy Reformers, 
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and holy, true zeal, according to His rule. I adhere to all our 
glorious work of reformation.” 
In this spirit the covenanter James Skene challenged his 
generation: “Consider how our fathers contended for truth, and 
must we lose what they gained?” Let us continue his challenges. 
Was gentle Patrick Hamilton burnt to death for nothing? Did bold 
John Knox wear himself out to no purpose? Were majestic Bruce 
and prudent Henderson raised up in vain? Has heavenly‑minded 
Rutherford passed this way without a cause? Did faithful Guthrie’s 
head hand on the Netherbow for years without a message for our 
day? Were Christ’s witnesses imprisoned, tortured, banished, shot, 
hanged, beheaded, drawn and quartered for us to return to 
paganism? As Captain John Paton said: “They gave me the choice 
to sin or suffer, and I chose to suffer rather than sin.”  
The principles for which the covenanters contended so loyally are 
now maintained by only a few remaining Reformed churches. 
They undergird our unwritten political constitution. They are more 
precious than the whole world. Are we to forfeit them for the sake 
of some European or worldwide confederation? And dare we 
believe with the martyr James Guthrie: “The Covenants, the 
Covenants, will yet be Scotland’s reviving”? 

2. Our Declension from their Principles 
Sadly, these principles have lain too long under the ashes of 
neglect. As long ago as 1960, the late Professor Henderson of 
Aberdeen wrote: “There is no thought of renewing the covenants 
today.” Half a century later, they are almost universally despised 
or neglected. Yet Scotland and England are the only nations on 
earth since the resurrection of our Lord and Saviour Jesus Christ 
that have been in covenant with God.  
We who were once taken so high are now brought so low. Our 
spiritual and moral degeneration is writ large on our daily life. 
Consequently, we are now reaping what we have sown. The Lord 
is now inflicting our sinful nation with His long‑threatened but 
long‑withheld judgments. Our present parlous condition should 
make us fear that even heavier judgments are soon to be poured 
out on us. The cry of the godly covenanting weaver John Malcolm 
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deserves our most serious attention: “O Scotland, wilt thou never 
be made wise, until thou be betrayed into the hands of thine 
enemies?” 

The present generation glories in its alleged tolerance. But 
tolerance of doctrinal heresy, ethical immorality and contempt of 
God is condemned from the beginning of the Bible to the end. 
(Genesis 35.2; Judges 2.1‑2; Isaiah 8.12‑13, 19‑20; Romans 1.18‑
2.11; 2 John 1.21)  
Those who plead for toleration are pleading only to live as they 
like. They mistake liberty for licence. But as human nature is 
sinful, it will only degenerate more and more if left to itself.  
Many claim that public opinion is a sufficient safeguard of our 
ancient rights and privileges. But under atheistic and ruthless 
rulers the people grow atheistic and ruthless too. Not until the faith 
of the covenanters pervades and controls our national life shall our 
political constitution and our religious liberty be safe.  

3. Our Great Need of Another Reformation 
We stand in dire need, therefore, of another Reformation. We need 
to acknowledge afresh our sinful departure from God, and to 
submit once more to the absolute sovereignty of Christ in His 
Word. No man is his own master. No church is its own head. No 
state is its own legislator. As one old covenanting protest says: 
“There is no absolute and undoubted authority in the world 
excepting the sovereign authority of Christ the King.” In begging 
the Lord for this privilege, Ezra 9, Nehemiah 9 and Daniel 9 are 
most suitable precedents. 

May our prayers and services, hearts and lives, be filled with that 
glorious spirit that concludes one of the last expressions of the 
covenant of grace: “Let King Jesus reign and all His enemies be 
scattered!” 
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Annual General Meeting 

The Annual General Meeting of the Sovereign Grace Union was 
held on Saturday 9 June at Cowley Hill Free Church (Baptist) 
Borehamwood. 
Mr. Leslie Jarvis, Chairman, led the devotions with prayer and the 
reading of Titus 3.1‑8. He stressed what good citizens believers 
should be (v1‑2), what they once were (v3), what God has done for 
them (v4‑6), what they now are (v7) and what they should do (v8). 
Apologies for absence were received from Colonel Donald 
Underwood, Mr. Paul Austen and Mr. Geoff Haddow. 
The Minutes of the last AGM were read and approved. 
The Chairman then welcomed all present, and thanked the host 
church for their hospitality. 
The retiring Treasurer gave his report, and expressed his thanks to 
the Lord for every provision. The annual account sheet is printed 
after this report. 
The Editor reported that four issues of Peace and Truth had been 
produced during the year, and asked for suitable articles and 
suggestions in view of the centenary commemoration of the Union 
in its present form (1914‑2014). 
The Secretary reported a steady interest in the magazine, and 
expressed his sense of privilege in serving the Union. 
The Chairman then read out the list of committee members, 
thanked them for their work, especially our retiring Treasurer, Ken 
Appleton, and reminded us of the scheme to allocate books to 
intending ministerial students. 
The meeting closed in prayer. 
In the afternoon and evening services Dr. David Allen preached on 
the great Reformation ‘solas,’ basing his sermons on the text: “By 
grace ye are saved through faith.” (Ephesians 2.8) 

………………………………. 
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Book Reviews 
Reformation Heritage Books 
Friends and Lovers: Cultivating Companionship and Intimacy in 
Marriage – Joel Beeke. Cruciform Press. 96pp. £7.99 approx. Pbk. 
ISBN 978‑1‑936760‑44‑2. Also available for e‑book download 
from the publisher at $5.45. 
The number of books on marriage from Christian publishers 
continues to grow apace. The majority are very similar in both 
content and style. This little book is very different. Beeke has in 
mind couples who have been married for some time, unlike so 
many authors of marriage books, who seem to focus on 
preparation for married life. 
Dr. Beeke concentrates on just two aspects of the marriage 
relationship – friendship and sexual intimacy. He handles both 
with great insight and sensitivity. He shows that while the 
uniqueness of the sexual relationship is a ‘given’ in all true 
Christian churches, insufficient attention has been given to the 
friendship aspect of marriage. He takes time to show the need to 
cultivate shared interests and, especially for husbands, the need to 
truly listen to their wives. The chapters on intimacy are handled 
very well – avoiding anything that could be considered prurient, 
while discussing issues that he has seen cause problems in the 
relationship of those he has helped pastorally. 
This is an excellent book for pastors to have to hand to give to 
couples who may have lost sight of first principles in their 
marriage. It is a most helpful contribution to the subject. 
                                                            Malcolm and Miriam Lowrie
Reformer of Basel – Diane Poythress. 230pp. $18.00. Pbk. ISBN 
978‑1‑60178‑150‑5. 
This ‘popularization’ of the authoress’ doctoral thesis on the life, 
thought and influence of the little known Reformer Johannes 
Oecolampadius not only extends our knowledge of the 16th century 
Protestant Reformation, it also corrects some of our ideas of its 
leading men. Dr. Porthress demonstrates the major role played by 
the Basel Reformer, especially in the spheres of Biblical exegesis 
and hermeneutics, the restoration of the office of church elder after 
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fifteen hundred years of its suppression, and gradual and wise 
reform in face of traditional reluctance to change. Preceding 
Calvin by a generation, Oecolampadius paved the way for reform 
in several European cities, notably Geneva, Strasburg and Zurich. 
His amazing diligence and meticulous attention to detail in the 
Biblical languages ushered in a whole school of Protestant 
interpreters. His spiritual comradeship with Zwingli, Capito, 
Wishart, Bucer, Luther, Melanchthon and Foxe shows how closely 
knit was the brotherhood of Reformers. Shot through with accurate 
scholarship, the narrative flows easily, while Porthress’ work on 
two chapters of Oecolampadius’ Commentary on Isaiah whets the 
appetite for a complete translation. The book makes a fine 
contribution to our appreciation of Biblical reform.               J.M.B. 

Banner of Truth 
The Face of Jesus Christ – Sermons on The Person and Work of 
our Lord ‑ Archibald G. Brown. 280pp. £8.00. Pbk. ISBN 978‑1‑
84871‑147‑1. 
Archibald Brown (1844‑1922) was greatly influenced by C. H. 
Spurgeon, and was in fact the Pastor of the Metropolitan 
Tabernacle from 1907 to 1910. He held various other pastorates, 
notably that of the East London Tabernacle (1867‑1896). Fuller 
details of his life can be found in the recently published biography 
of Iain Murray: Archibald G. Brown – Spurgeon’s Successor 
(Banner of Truth) 
The present book consists of 22 sermons preached by Brown 
during the decades before and after the year 1900. They are 
marked by simplicity of style and spirituality of approach, being 
altogether Christ‑honouring and faithful to Scripture. A busy 
Christian, minister or otherwise, would find great spiritual benefit 
from reading two or three pages each day. 
There are the occasional ‘Victorianisms,’ but not so many as to 
make the book ‘dated.’ It actually reads very well and is warmly 
recommended.                                                               John Manton 
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Christian Focus Publications 
Matthew Henry: His Life and Influence – Allan Harman. 208pp. 
£8.99. Pbk. ISBN 978‑1‑84550‑783‑1. 
Matthew Henry’s Unpublished Sermons on the Covenant of Grace 
– Ed. Allan Harman. 420PP. £15.99. Hdbk. ISBN 978‑1‑85792‑
796‑2. 
These two companion titles would enrich any Christian library. 
The biography, thoroughly researched, well‑paced and packed 
with clear spiritual lessons, leads us to the heart, not only of the 
great commentator himself, but also to his esteemed father, Philip 
Henry, whose influence on him was so deep and lasting. The 
sermons bring before us some of the choicest spiritual blessings 
provided for believers in the Covenant of Grace, such as pardon, 
peace, grace and access to God. More than this, they show us how 
ordinances, providences, angels, creatures, afflictions, death and 
heaven are all put into the covenant for the believer’s benefit. 
Edited by Professor Harman from Henry’s own manuscript, the 
sermons are full of the same warm, experiential theology as 
Henry’s Commentary.                                                             J.M.B. 
Sermons on Genesis 11-20 – John Calvin. Translated by Rob Roy 
McGregor. 920pp. £20.00. Hdbk. ISBN 978‑1‑84871‑154‑9. 
How grateful we should be for the translator’s labour of love in 
bringing these superb sermons to us in clear, idiomatic English! 
Following his previous translation of the Reformer’s sermons on 
Genesis 1‑11, these continue to extol the majesty of God and feed 
His people with ‘the finest of the wheat.’ Like the American 
Puritan Cotton Mather, your reviewer finds Calvin’s sermons so 
sweet to the spiritual palate, as well as so invigorating to the life of 
faith. They are the perfect antidote to the rootless, demoralizing 
ethos of present‑day western society. Besides, Calvin is so fresh,
intermingling exposition and application so naturally, and without 
the least show of his enormous intellect. For those who long to 
keep their heads above water in an age of spiritual and moral 
drowning, these sermons are ideal. As we read them, we are 
effortlessly transported back into the cathedral of St. Pierre, 
Geneva, to sit afresh under Calvin’s pulpit and hear the great 
Reformer’s powerful and popular ministrations.                    J.M.B. 
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Tapes and CD's of SGU addresses 
may be obtained from Mr T. Field, 34 Pembury Road, Tonbridge, Kent, TN9 2HX

£2.50 + 50p each cheques payable to “Sovereign Grace Union”
Christ Alone ‑ Charles Sleeman. Haslemere
Particular Redemption ‑ Malcolm Watts
*The Imputation of Adam's sin to us ‑ Geoffrey Thomas, Aberystwyth 
*The Imputation of our sin to Christ ‑ Geoffrey Thomas
The Imputation of Christ's righteousness to us ‑ Geoffrey Thomas 
*The Person, Priesthood and Protection of Jesus Christ (John 18) 
   ‑ Abraham Thomas
The Blessed Consequences of Justification by Faith 
  ‑ Malcolm Jones,, Maesycymmer
Adoption – Robert Oliver (Bradford on Avon)
Romans 9 by Clifford Parsons of Portsmouth
*The Life and Work of John Calvin by Gervase Charmley
*The Meaning of "All Israel" by Don Underwood of London
*Such A Great Salvation by Winston Saunders of Selhurst
*What Christ will do ‑ and how by Neil Pfeiffer
‘A Chosen People’ – Chosen in love, Chosen with Purpose & Chosen in Christ, ‑3 tapes 
by Mark Johnston
Perseverance – Michael Harley of Friston, Suffolk
Sanctification: Romans 6 – Austin Walker, Crawley
God our Hope: Jeremiah 14: 1‑9 – Malcolm Watts, Salisbury
The Rock Christ Jesus: Isaiah 28 – Ian Densham, Hemel Hempstead
Amazing Grace by Abraham Thomas of Halland
Sovereign grace by Nigel Lacey of London
*Omnipresence and You, by Keith Hoare of Herne Bay
*Omniscience, by Paul Relf of Chatham
*Omnipotence ‑ Something Understood, by Graham Thrussell of West Sussex
*Jacob's Ladder ‑ Dafydd Morris of Wales
*God's Sovereignty and Human Responsibility ‑ Gary Brady of London
*God's Full Sovereignty, our Full Salvation ‑ Timothy Burden of Eastbourne
*The Unchanging Gospel ‑ Jeremy Walker of Crawley
*John 1:17 ‑ John Saunders of Chichester (AGM 2009 Evening Sermon)
*Our Reasonable Service, Romans 12:1 by Alun Higham of Cardiff
*Romans 16 by John Saunders of Chichester
*The Flood: The creation of a New world by Stephen Lloyd of Gravesend

Tapes previously advertised are still available.    Addresses marked* are also available on CD
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GENEVA BOOKS
Your Evangelical, Reformed, Protestant Second Hand Book 
Dealer wishes to buy your unwanted books and will travel 

to collect.
Catalogues by courtesy to regular customers.

Newcomers S.A.E. A5 size please
58 Elms Road

London SW4 9EW

MINISTERS' RELIEF SOCIETY
(Established 1872)

Serves the Lord by bringing together cases where Ministers of the Gospel 
or their dependents are in financial need and Churches or individuals who 
channel funds through us.

We need to hear from you if you or your Church is able to help financially or 
if you know of situations where our ministry may be needed.

For further details contact:
Honorary Secretary, 8 Marston Avenue, Chessington. KT9 2HF
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Forthcoming Meetings (D.V.)
Kent Auxiliary
Thursday 18th October 7.30pm, Enon Baptist Church, Chatham ME4 5RF
Speaker: Graham Trice Subject: The Glory of God Alone.

East Anglian Auxiliary
Monday 5th November 7.30pm,
Zoar Baptist Church, Ipswich, Suffolk IP4 2LH
Preacher: Revd. Gordon Ferguson (Walthamstow Free Prebyterian Church).

As ministers are willing to travel considerable distances to speak at these gatherings, it would be 
appreciated if friends and supporters of the Union could be present, if at all possible. 

Leaflets announcing the meetings, for display on Chapel notice boards, etc., will be made available 
nearer the time of the meetings.


