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Sovereign Grace Union: Doctrinal Basis
The Holy Scriptures
 The Holy Scriptures of the Old and New Testaments as originally given, as the 

inspired and infallible and inerrant Word of God, and as the sole, supreme, 
and all-sufficient authority in every matter of Christian faith and practice.

The Trinity
 One living and true God, Sovereign in creation, providence and redemption, 

subsisting in three Persons – the Father, the Son, and the Holy Spirit – the 
same in substance, and equal in power and glory.

The Lord Jesus Christ
 The Eternal Sonship and the essential, absolute, and eternal Deity, and true 

and sinless humanity of the Lord Jesus Christ; His virgin birth, death, and 
burial; His physical resurrection and ascension into heaven, and His coming 
again in power and glory.

The Holy Spirit
 The Personality and Deity of the Holy Spirit, through Whom the sinner is born 

again to saving repentance and faith, and by Whom the saints are sanctified 
through the truth.

The Fall of Man
 The fall of mankind in Adam, by which they have totally lost their original 

righteousness and holiness, and have come under the righteous condemna-
tion of God.

Unconditional Election
 The personal and unconditional election in Christ of a multitude which no 

man can number unto everlasting salvation, out of God's pure grace and 
love, without any foresight of faith or good works in them.

Particular Redemption
 The personal and eternal redemption from all sin and the penal consequence 

thereof, of all God's elect, by the substitutionary sacrifice of the Lord Jesus 
Christ.

Effectual Calling
 The effectual calling of all the elect by the irresistible grace of God.

Justification
 The justification of sinners by faith alone, through the atoning death and 

resurrection and imputed righteousness of Christ.

Final Perseverance
 The final perseverance in the state of grace of all those who have been 

elected by the Father, redeemed by the Son, and regenerated by the Holy 
Spirit, so that they shall never perish but have eternal life.

 In reference to the above, consult the XXXIX Articles of the Church of England, 
the Westminster Confession, the Savoy Declaration and the 1689 Baptist 
Confession of Faith.
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Editorial 

 
One of the most sickening aspects of the past century is the almost 
total disregard for human life. The callous slaughter of infants in 
the womb, the murder of innocent victims, the increased demand 
for self murder (under the euphemism ‘euthanasia’ or ‘happy 
death’) and the killing of both combatants and civilians in unjust 
war and attempted genocide is a vile stain on our age that none can 
deny. This insensitivity to the value of human life is not a mark of 
a civilisation still in its infancy yet evolving towards perfection, 
but a humbling and shameful testimony to the constant depravity 
of human nature. Back in 1853, H. A. Boardman said: “If there is 
any gauge by which the progress of a people from barbarism to 
refinement can be tested, it lies in THE ESTIMATE THEY 
ATTACH TO HUMAN LIFE, and the pains which are taken to 
preserve and prolong it.” Dr. Boardman went on to say that it is 
idle to boast of society’s progress in other spheres if it holds 
human life at a cheap rate. Such a civilisation, he concluded, is 
“disfigured by one of the radical characteristics of barbarism.”  
 
This witness, we believe, is true. Today violence abounds, as it did 
in the days before the Flood. Blood is shed daily. One terrible 
tragedy follows another in quick succession. Assassinations, 
suicides, ‘honour’ or ‘revenge’ murders and terrorist bombings are 
reported with sickening frequency. All these point only to human 
depravity. Why such depravity should now vent itself is a question 
that puzzles politicians, philosophers, geneticists and 
psychologists. Yet by ignoring the teaching of Holy Scripture none 
of them reach a satisfactory solution. The fact is: only He who 
perfectly knows the heart of every man has diagnosed the cause. 
But when Christians remind them of the fearful potency for evil 
that lies in every human heart, these self-styled ‘experts’ instantly 
reject both the cause and the cure. 
Let us not be afraid to be vocal for the preciousness of human life. 
Humans are the work of God’s hands, and should be prized 
accordingly. The redemption of their soul is precious. 
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John Gresham Machen: 

Defender of the Faith 

 
Introduction 

At a time when Theological Liberalism was leading millions away 
from the true Gospel into the pit of heresy, the Head of the Church 
raised up several defenders of the Faith to stand in the breach and 
repel the enemy. Not the least among these was John Gresham 
Machen, who, along with such stalwarts as Herman Bavinck, 
Benjamin B. Warfield and John Murray, was “one of the leading 
conservative Protestants of the twentieth century.” (D. G. Hart) 
Uncompromising in his stance against the Liberal heresy, Machen 
compels those of us who live in a culturally diverse, secular 
society to be decisive in our loyalty to Christ, the Bible and the 
Reformed Faith. For this reason alone, we should remember him. 
In a magazine such as Peace and Truth, we must be content with a 
mere sketch of Machen’s notable contribution to the defence of 
historic Christianity. 
 
His Life 

Born in 1881, and reared on the Bible and the Shorter Catechism 
in a God-fearing home, Machen professed his faith in Christ in 
1896. Though not yet called to the ministry, he enrolled at 
Princeton Seminary, at that period the home of rugged, undiluted 
Calvinism. A year in Europe made him keenly aware of the 
devastating lure of Theological Liberalism and the majesty of the 
Alps, which he loved to climb.  
 
Once back in Princeton, he was appointed an instructor in New 
Testament studies. From 1908 on, preaching engagements came 
his way with increasing frequency. His little-known support of a 
converted drunkard, who proved to be “a marvellous monument of 
grace,” saw him motor many miles to minister to him. Yet it was 
not until 1914 that he was ordained. During the First World War 
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he served near the front in France, being responsible for the 
soldiers’ canteen.  
 
Following the armistice, his next fourteen years were spent as 
Assistant Professor of New Testament at Princeton. But with the 
appointment of Dr. Stevenson, a prominent ecumenist, as 
Seminary President, seeds of separation were sown that were to 
bear momentous fruit. Fighting the cause of a full-orbed Reformed 
Theology, Machen was finally compelled to secede from the 
apostate seminary, now no longer a contender for the pure 
Reformed Faith. 
 
In 1929 Machen founded Westminster Theological Seminary with 
the avowed purpose of maintaining the principles of Old 
Princeton, but freed from church control. At its opening, he spoke 
of its unqualified commitment to the Reformed Faith. Soon 
afterwards, he was suspended from the exercise of his ministry in 
the now apostate Presbyterian Church, which belittled the Bible, 
denied eternal punishment, professed to acknowledge Jesus as a 
Teacher but not as the Saviour, and claimed that evangelism was 
irrelevant. 
 
The last six years of his life were full of engagements to teach, 
preach, and speak at conferences and on the radio. By 1936 he was 
thoroughly exhausted. A sudden fall in temperature in North 
Dakota brought on pleurisy, which turned to pneumonia. On New 
Year’s Eve he spoke ecstatically of heaven as “Glorious.” The next 
morning his spirit entered that realm of blessedness. 
 
His Witness  

1. Biblical 

John Gresham Machen’s defence of the Reformed Christian Faith 
is grounded thoroughly in his belief that the Scriptures of the Old 
and New Testament are the written Word of God, the only rule of 
faith and practice. Standing in a world of spiritual and moral 
decadence, with the foundations of liberty and honesty being 
destroyed, the slow achievements of centuries being recklessly 
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thrown away, and the spectre of “the hopeless treadmill of a 
collectivistic state” looming ahead, Machen asks: “Is there 
anything that remains unchanged? . . . Is there anything that we 
can trust?” “One point, at least, is clear – we cannot trust the 
Church. The visible Church, the Church as it now actually exists 
upon this earth, has fallen too often into error and sin.” 
 
 “I have a very definite answer to give to that question . . . ‘The 
grass withereth, the flower fadeth: but the Word of our God shall 
stand forever.’ There are many things that change, but there is one 
thing that does not change. It is the Word of the living and true 
God. The world is in decadence, the visible Church is to a 
considerable extent apostate; but when God speaks we can trust 
Him, and His Word stands forever sure.” 
 
It is on this high view of the Bible that Machen based his defence 
of the Faith once delivered to the saints. Consequently, in his 
lectures, sermons, conference and radio talks, he humbly invites us 
all to listen with him “to what God has told us in His Word.” (The 

Christian View of Man. Edinburgh. 2002 reprint. 13-14, 15) 
Indeed, his massive and scholarly studies, The Origin of Paul’s 

Religion and The Virgin Birth of Christ, are both grounded solidly 
in the faithful exposition of Holy Scripture. From this vantage 
point he demolishes every Liberal speculation and objection to the 
inspired record. 
 

2. Confessional 

Machen’s finely-tuned, complex mind found subordinate help for 
his work in apologetics in the Westminster Shorter Catechism, a 
book he learned as a child at his godly mother’s knee. His writings 
are shot through with quotations from it and allusions to it. Its 
definitions or descriptions of God, of His Decrees, of Sin, and of 
the Only Redeemer of God’s Elect, to name only a few, crop up 
everywhere in his clarification of complex topics, or attempts to 
disentangle Christianity from pseudo-scientific claims and Liberal 
speculations. Let one example suffice: after opening up the nature 
of a divinely-wrought faith in God and the Lord Jesus Christ, he 
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addresses the question of how Christ touches our lives. “Christ 
touches our lives, according to the New Testament, through the 
Cross. We deserved eternal death, in accordance with the curse of 
God’s Law; but the Lord Jesus, because He loved us, took upon 
Himself the guilt of our sins and died instead of us on Calvary. 
And faith consists simply in our acceptance of that wondrous gift. 
When we accept the gift, we are clothed, entirely without merit of 
our own, by the righteousness of Christ; when God looks upon us, 
He sees not our impurity but the spotless purity of Christ, and 
accepts us (now comes the Catechism quote) “as righteous in His 
sight, only for the righteousness of Christ imputed to us, and 
received by faith alone.” (What is Faith? Hodder and Stoughton. 
1925. 143-144)  
 
Because much of his ministry involved addressing ordinary 
people, Machen became a master of simplification, reducing the 
most complex subjects to plain English. In this task he was greatly 
helped by the Shorter Catechism, which states the fundamental 
truths of our Faith in the simplest terms.  
 
A powerful passage in God Transcendent bursts with energy in 
view of the tremendous value of our Reformed Confessions. It 
should encourage even the most faint-hearted of contenders for the 
Faith. “What a wonderful open door God has placed before the 
church of today. A pagan world, weary and sick, often distrusting 
its own modern gods. A saving Gospel strangely entrusted to us 
unworthy messengers. A divine book with unused resources of 
glory and power. Ah, what a marvellous opportunity, my brethren! 
What a privilege to proclaim not some partial system of truth, but 
the full, glorious system that God has revealed in His Word, and 
which is summarized in the wonderful Standards of our Faith! . . . 
What a privilege to present our historic Standards in all their 
fullness in the pulpit and at the teacher’s desk and in the Christian 
home! What a privilege to do that for the one reason that those 
Standards present, not a ‘man-made creed,’ but what God has told 
us in His holy Word! What a privilege to proclaim that same 
system of divine truth to the unsaved! What a privilege to carry the 
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message of the cross, unshackled by compromising associations, to 
all the world! . . . What a privilege to proclaim it to the souls of 
people who sit in nominally Christian churches and starve for lack 
of the bread of life! Oh, yes, what a privilege, and what a joy, my 
brethren!” 
 
Liberalism 

Machen’s contribution to conveying the Reformed Faith from one 
generation to another consisted chiefly in his exposure of 
Theological Liberalism. Entering the war zone in a “condition of 
low visibility” (Francis Patton’s phrase), Machen, with the Word 
of God as his light, saw immediately that this counterfeit faith 
rejoices in the pious use of traditional Christian phraseology, 
regardless of its meaning, while undermining the true faith of 
God’s people. The conflict, therefore, is between true Christianity 
and “a totally diverse type of religious belief, which is only the 
more destructive of the Christian faith because it makes use of 
traditional Christian terminology.”  
 
Machen saw Liberalism as a return to “naturalism . . . the denial of 
any entrance of the creative power of God” in the salvation of 
men. In attempting to reconcile Christianity with modern 
scientism, Liberalism “has really relinquished everything 
distinctive of Christianity,” rendering itself a totally different 
religion to Christianity. By so doing, it “represents a return to an 
un-Christian and sub-Christian form of the religious life.” 
(Christianity and Liberalism. London. 1923. 1-2, 7-8, 17) All who 
embrace it, therefore, despite the vast material benefits of modern 
life, are being terribly impoverished. Socialism, Utilitarianism, 
Hedonism, Collectivism, Obscurantism, State Paternalism, and 
dangerous pseudo-scientific Psychology are their inheritance, 
rather than the truth as it is in Jesus. [Present-day political 
correctness is only one of the tyrannizing features that Machen 
foresaw springing from the Liberal desire to “avoid giving 
offence.” Clearly, it would eliminate the “offence of the cross” 
from all life. Hence the desire of many for governments to clamp 
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down on all Gospel preaching, Biblical principles and practices. 
Ed.] 
 
Neither is Machen under any illusion about the radical and 
comprehensive nature of Liberalism. It would demolish all 
Christian doctrine, the authority of the Bible, the uniqueness of 
Christ as Saviour, the fact of Salvation, and the very Church of the 
living God. (See Christianity and Liberalism throughout) 
 
From time to time in his writings we discover a scenario such as a 
trained lawyer would set up in which Machen pursues his 
theological enemies with ruthless logic. One such scenario 
envisages the proposal to let Theological Conservatives and 
Theological Liberals to live side by side within the Church, 
sinking their doctrinal differences in the interests of unity and 
peace.  
 
Those who speak in this way, he comments, neither understand 
where their Conservative opponents are coming from, nor perceive 
the radical dishonesty of their own proposals. He envisages 
someone standing up on a conference platform and saying: “I 
think, brethren, that we are all agreed about this . . .” “and then 
proceeds to trample ruthlessly upon the things that are dearest to 
my heart.” He much prefers the frankness of the man who calls 
him “a miserable, narrow-minded conservative . . . whose views he 
intends to ridicule and refute.” (Selected Shorter Writings. 412-
413) As the same kind of disingenuous talk is still with us, we 
need to be warned by Machen’s trenchant criticism. 
 
Not least among Machen’s perceptive observations is his 
recognition of the bleakness of future Evangelicalism in particular 
and of European and American culture in general. One of his most 
moving reflections takes place in the record of his thoughts while 
sitting on the summit of the Matterhorn. With Europe spread out 
beneath him, he virtually predicts (without claiming the least 
prophetic insight) her terrible future, as she wilfully put out light 
after light of Gospel Truth. (S. S.W. 436-437) He does the same for 
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Great Britain. For its accuracy, his diagnosis might be that of a 
present-day observer. (The Christian View of Man. 190-192) 
 
We mention just one more sphere in which Machen’s eagle eye 
detects the drift from the full-bodied Reformed Faith into a diluted 
substitute: it is in the alteration of hymn books. Criticizing the new 
Presbyterian Hymnal of 1933, he quotes the counsel: “If you want 
to know the trends of religion, listen to the way religion sings.” 
From this sound piece of advice, Machen observes how whole 
hymns of the finest quality are being omitted, corruptions in the 
hymn texts are cunningly introduced, doctrinally strong stanzas are 
omitted, and Liberal hymns are added.  
 
How, he asks for instance, can any Christian congregation sing the 
following, to give only two examples: 
‘The common hopes that makes us men 
Were His in Galilee; 
The tasks He gives are those He gave 
Beside the restless sea.’ 
 
‘By the light of burning martyrs, 
Jesus’ bleeding feet I track, 
Toiling up new Calvaries ever 
With the cross that turns not back.’ 
 
So, he concludes with stark clarity: “Which shall it be – faith in 
simple manhood or faith in Christ crucified? Shall we regard the 
cross of Christ merely as an example for us to imitate, a cross upon 
which we ourselves can die, or shall we regard it as a sacrifice on 
which alone can satisfy divine justice and reconcile us to God?”  
 
The Remedy 

For this alarming state of affairs, Machen proposes only one 
remedy: the full-orbed Gospel of the grace of God. With 
“humanity standing over an abyss,” nothing less than the whole 
counsel of God will suffice to stem the tide and turn men in the 
opposite direction. This is the burden of The Christian Faith in the 
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Modern World, What is Faith? and The Christian View of Man. 
[The volume entitled God Transcendent is a collection of sermons 
and addresses not specifically aimed at Liberalism, but is well 
worth studying for its well-reasoned setting forth of Machen’s 
faith.] 
 
Starting with the premise that “the distress of the world is due 
clearly to an evil that is within the soul of man,” Machen outlines a 
programme of doctrinal and moral education that with God’s 
blessing would lead men back to their Maker. This is foundational, 
for our “relation to God is the all-important thing.” “It is 
impossible to deal successfully even with these political and social 
problems until we have come to be right with God.” (The 

Christian Faith in the Modern World. Grand Rapids. 1936. 4, 6, 8) 
 
It is, then, no truncated Gospel that Machen offers as the remedy 
for the ills of both world and church. Beginning at the beginning, 
with God’s revelation of Himself as the only source of true 
knowledge, both in nature and Scripture, he weaves his way deftly 
through the maze of objections likely to mystify his readers, 
stating winsomely the doctrines of Verbal Inspiration, Absolute 
Truth over against Relative ‘truth,’ the Triune God as our Creator, 
Christ as our Divine Saviour, the Holy Spirit as the Divine Author 
of all spiritual life in the churches, the Majesty of God’s Law, the 
Sinfulness of Sin, the Fall of Man, the Decree of Predestination, 
the wonder of God’s Covenant of Grace, the necessity of doctrinal 
Truth as the basis of a godly and moral Life, the nature of Faith in 
God and Christ, and its relation to the Gospel of Salvation, Hope 
and Good Works. No modern substitute can even begin to address 
the problems that entangle the human race in its estrangement 
from God. 
 
To implement this remedy, Machen proposes a universal 
programme of Theological Education, backed by Christian 
Scholarship. This programme must commence in the Church, 
spread to Society and permeate all Culture. Only through this 
means shall the people of God make an impact on an anti-Christian 
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world. They can “hardly halt between two opinions.” They must 
either “stand for Christ, or . . . stand against Him.”  
 
The sequence they should present to the world is Historical Facts, 
God’s Interpretation of the Facts, and God’s Call to Repent and 
Believe. The so-called ‘Modern Mind’ needs this Gospel just as 
much as the unsophisticated folk who actually heard our Saviour 
and His holy apostles. For in the Bible we find three fundamentals 
which we cannot afford to avoid: God, Man and Redemption. 
 
Acceptance of Christianity as the only redemptive religion is 
crucial. Not until ‘Modern Man’ receives the Atonement and 
Resurrection of Christ by God’s grace will his burdens fall from 
his back and he will become a true modern: old things will have 
passed away, and all things will have become new. And once made 
new, men will step forth and permeate culture through their 
dedication to honour God in every sphere of life. The kingdom of 
God “must be advanced not merely extensively, but also 
intensively. The church must seek to conquer not merely every 
man for Christ, but also the whole of man.” True Christianity does 
not destroy culture, but sanctifies it.  
 
To accomplish this task, seminary professors, Gospel ministers, 
truly Christian scholars and the people of God in general need to 
exert their combined gifts and bring the “unwieldy, resisting mass 
of human thought” into subjection to the Gospel. When the Spirit 
of the living God accompanies this effort with a mighty 
transformation of men’s hearts, we shall see the task slowly 
fulfilled throughout society. 
 
The Motive 

 

Faced with such a daunting task, we might well lose heart. “But 
not if we are truly Christians. Not if we are living in vital 
communion with the risen Lord. If we are really convinced of the 
truth of our message, then we can proclaim it before a world of 
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enemies,” and can “even rejoice that God did not place us in an 
easy age, but in a time of doubt and perplexity and battle.” 
 
This leads us to the only motive that will sufficiently animate and 
activate us into defending the Faith in our day. That motive is the 
love of Christ. In a sermon on 2 Corinthians 5.14f entitled 
Constraining Love, Machen assures us that when Christ’s love for 
us (not our love for Christ) reigns in our hearts, “we shall be 
constrained . . . not to weaken in the stand which we have taken for 
the sake of Christ.” How many churches and societies have begun 
with such a resolve, but “then have been deceived by Satan . . . 
into belittling controversy, condemning sin and error, seeking 
favour from the world or from a worldly church, substituting a 
worldly urbanity for Christian love.” 
Further, the love of Christ will preserve us from “seeking 
unworthily our own advantage or preferment, and from being 
jealous of the advantage or preferment of our brethren.” 
Moreover, we shall be preserved by the love of Christ “from 
stifling discussion for the sake of peace, and from (as has been 
said) ‘shelving important issues in moments of silent prayer.’ May 
Christ’s love constrain us from such a misuse of the sacred and 
blessed privilege of prayer!” 
 
Ultimately, then, the problems posed by Liberal Modernism must 
be solved in the spiritual realm before we can take their solution to 
the world that lies in wickedness. “If . . . before the conflict,” the 
Church “would descend into the secret place of meditation, if by 
the clear light of the Gospel she would seek an answer not merely 
to the questions of the hour, but, first of all, to the eternal problems 
of the spiritual world, then perhaps, by God’s grace, through His 
good Spirit, in His good time, she might issue forth once more 
with power, and an age of doubt might be followed by the dawn of 
an era of faith.” (J. Gresham Machen: Selected Shorter Writings. 
Philipsburg. 2003. 402-3, 405, 407, 408, 410)  
 
Is Machen’s vision impossible to Him with whom all things are 
possible? 
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Afternote 

Regrettably, Machen did not subscribe to a literal six-day creation 
week. Here are his words: “The Book of Genesis seems to divide 
the work of creation into six successive steps or stages. It is 
certainly not necessary to think that the six days spoken of in that 
first chapter of the Bible are intended to be six days of twenty-four 
hours each. We may think of them rather as long periods of time.” 
What a pity that his fine testimony to the Biblical and Reformed 
Faith should be marred by such an admission! Yet Darwinian 
Evolutionism has deceived many who should know better. 

……………………………….. 
 

‘How can there be great faith where is little faithfulness?’ 
                                                                                 William Gurnall 
 
‘I know of nothing which I would choose to have as the subject of 
my ambition for life than to be kept faithful to my God till death.’ 
                                                                 Charles Haddon Spurgeon 
 
‘Faithfulness in little things is a big thing.’ 
                                                                               John Chrysostom 
 
‘It is impossible to be faithful to Jesus Christ and not incur the 
opposition of the world.’ 
                                                                                      William Still 

………………………………… 
NOTE 

It has been hinted that ‘Peace and Truth’ should contain more 
refutations of abortion, single-sex marriage, female priests and the 
like. Editorial policy is to lay down Biblical principles and 
concentrate on the doctrines of grace, especially as exemplified in 
the history of the Church and the lives of individual believers. 
From time to time, we include articles refuting various modern 
heresies. Though we cannot recommend unreservedly every 
magazine and Christian newspaper that deals with topical issues, 
the discerning reader may find there enough material to stimulate 
his prayers and protests. 
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A Groundless Attack 
 

Introduction 

A reader has sent me an excerpt from Dave Hunt’s paperback, 
Calvin’s Tyrannical Kingdom. Packed with emotive language, 
misunderstood quotations, texts wrested out of context, false 
assumptions, unproven assertions and erroneous conclusions, the 
picture is a travesty of the Reformer’s teaching and ministry in 
Geneva, and of his relation to Augustine. 
 
It would be too tedious to enter into detailed refutation of a mere 
extract, yet its few paragraphs teem with caricatures. Here is a 
sample: 
“The writings of Augustine were the actual source of most of what 
is known as Calvinism today.” 
“Augustine supported military force against those who were 
rebaptized as believers after conversion to Christ.” 
“Calvin put into effect in Geneva the very principles of 
punishment, coercion and death that Augustine advocated.” 
Calvin frequently cited Augustine’s “writings as authoritative and 
using the expression, ‘Confirmed by the authority of Augustine.’” 
“We search in vain for evidence that Calvin ever disapproved of 
any of Augustine’s heresies.”  
Augustine “believed that grace came through the Roman Catholic 
sacraments.” 
“He believed in apostolic succession from Peter as one of the 
marks of the true church, taught that Mary was sinless and 
promoted her worship.” 
Hunt even approves of the absurd claim that “Classical Calvinist 
theology and Roman Catholic theology” have much in common, 
such as “an inclusion of works in the Gospel message, and an 
impossibility of assurance of salvation.” 
“Calvinism . . . comes largely from the ultimate Roman Catholic, 
Augustine.” 
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As I have read most of the works of Augustine and many of those 
by Calvin, I can vouch for the lying nature of Hunt’s charges. 
In the first place, the source of Calvin’s theology, as he is never 
tired of telling us, is Holy Scripture, not Augustine. 
Secondly, Augustine invoked the law only against the 
Circumcellions, a group of separatists who went around in gangs 
beating up believers belonging to the orthodox Christian church. 
His idea of ‘compelling them to come in’ is wholly alien to the 
Satanic Romish doctrine and practice of burning heretics. 
Thirdly, Augustine asserted the independence of the African 
churches from Rome, and never appealed to the pope for a verdict 
on the controversies he was engaged in with heretics. 
Fourthly, Augustine was not a heretic, nor did he believe that grace 
came only through the sacraments. 
Fifthly, a mere glance at Calvin’s remarks on his own conversion, 
the Roman Council of Trent, his Reply to Cardinal Sadoleto and 
Rome’s absurd peddling of relics is enough to prove his hatred of 
the entire system, lock, stock and barrel. 
Sixthly, Calvin did not accept the papal claim of apostolic 
succession from Peter, nor did he regard Mary as sinless or as a 
mediatrix to be worshipped. Neither did he include works as 
meritorious in salvation, nor deny assurance. 
Seventhly, (if Hunt is thinking of the burning of Servetus) Calvin 
did not “put into effect” the principles of coercion attributed to him 
(though he did approve of capital punishment for blasphemy.) In 
fact, Calvin did not rule Geneva, and several of his proposed 
reforms were blocked by the City Council. 
The truth is, as Warfield carefully concludes, the 16th century 
Protestant Reformers (including Calvin) held the same doctrines of 
grace as Augustine, but rejected his doctrine of the church (which 
was hierarchical, but not Romish or Papal).  
 
Though the following article is not a response to Hunt’s criticisms 
(it was written years ago) it spells out the relationship between 
Calvin and Augustine clearly enough to put us on our guard 
against anyone who out of hatred of Calvin and the Reformed 
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Faith spews out his prejudice under the pretext of fair assessment. 
Dear friends, let us beware: the enemies of truth are ruthless. 
 

Calvin and Augustine 
 
Introduction 

When Roman opponents charged the Protestant Reformers with 
innovation, or introducing novelties into traditional Christian 
doctrine, John Calvin rebutted the charge with a two-pronged 
argument. First, he pointed out the abominable innovations that 
they had introduced over the centuries. Second, he proved that so 
far from being an innovation, Protestant theology was a return to 
that of Holy Scripture, endorsed by the very same Church Fathers 
whom Romanists themselves revered. Among the many of these 
venerable men to be conscripted, Aurelius Augustine (354-430) 
proved to be his strongest ally. By 1559, the date of the final form 
of his Institutes, Calvin quotes or alludes to Augustine’s writings 
eight times more than to those of any other author.  
 
In this article, we shall examine Augustine’s first impact on 
Calvin, Augustine’s appearances in Calvin’s works, Calvin’s 
disagreement with Augustine and where Calvin goes beyond 
Augustine. 
 

Augustine’s First Impact on Calvin 

 
Sometime before 1532, Calvin read Augustine’s treatise On the 

Spirit and the Letter. We know this because in his commentary of 
the same year on Seneca’s work On Clemency, he explicitly refers 
to it. What attracted him was its teaching on grace, which strongly 
resembles that of Martin Luther’s Bondage of the Will: left to 
himself, fallen man is capable only of doing evil. To do good is to 
love God, which is possible only by receiving irresistible grace. 
 
In the first edition of his Institutes (1536) Calvin alludes to 
Augustine about seventy times, though not on the issue of the 
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human will and divine grace. This appears, however, in the second 
edition of the Institutes (1539), where Calvin explains why the 
tenth commandment, ‘Thou shalt not covet’, forbids even the 
desire to commit those sins already forbidden in the previous 
commandments. It is, says Calvin, because this desire, over which 
we have no control, underlies and precedes every act of our will. 
Only love for God, formed in the heart by His saving grace, can 
overcome it. “The way to this realization,” adds Calvin, “was first 
opened to me by Augustine.” From this time on, Calvin always 
identifies Augustine’s doctrine of grace with his own. 
 

Augustine in Calvin 

1. On Grace 

In his study Augustine in the Work of John Calvin, Luchesius 
Smits reckons on 1,700 explicit references and 2,400 unreferenced 
quotations or paraphrases. While some of these are drawn from 
Augustine’s Letters, Enarrations on the Psalms and Homilies on 

the Gospel of John, most are from his anti-Pelagian writings, 
especially the one entitled On Corruption and Grace. We can see 
why. Pelagius taught that God gives grace in response to man’s 
good will, which is free to accept or reject it. On the contrary, 
retorted Augustine, man’s will is now so radically depraved that it 
can do nothing but sin. The only cure is God’s free grace, 
sovereignly bestowed on whomever He wills. 
 
As this teaching forms the backbone of Calvin’s doctrine of 
salvation, it served his purposes well. “All the ecclesiastical 
writers,” he ruefully observes, “with the exception of Augustine, 
have spoken so ambiguously or inconsistently on this subject that 
no certainty is attainable from their writings.” Accordingly, we 
find him repeatedly drawing on the Church Father to confirm his 
claim. For example, “Augustine does not hesitate to call the will a 
slave;” man “is not made free from sin except by the grace of the 
Saviour;” only “the will (not the free will of man, but the will 
freed by God) obeys” His holy law.  
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How thankful we should be that at the heart of the European 
Reformation Calvin saw the value of the North African bishop’s 
teaching of a thousand years earlier. That it cost the Church Father 
much mental suffering is clear from his admission that “in solving 
this problem I expended much labour on behalf of the free choice 
of the human will, but the grace of God triumphed.” The verdict 
that “Reformation theology [especially Calvin’s] may justly lay 
claim to Augustine’s doctrine of grace” is a true one, “but we do 
not think it is true because Augustine said it - rather that what we 
find Augustine says is found in Scripture, which on this topic he 
expounds masterfully.” (N. Needham) 
 
2. On Predestination 

Augustine crops up too in Calvin’s teaching on Predestination. 
Only a few pages into his reply to the Romish Pighius, Calvin 
claims that Augustine “does not differ from me one pin’s point.” 
In fact, he adds modestly, “Augustine is so completely of our 
persuasion that if I should have to make written profession, it 
would be quite enough to present a composition made up entirely 
of excerpts from his writings.” Particularly beautiful, observes 
Calvin, are Augustine’s remarks on the election of the man Christ 
Jesus to be eternally united to “the Saviour of the world Himself, 
the adorable Son of God.” From Him, “our glorious Head” and 
“Fountain of all grace,” the “stream of electing grace” flows down 
to “all His members,” according to the measure appointed by God. 
 
Two of Augustine’s thoughts on Predestination especially 
embedded themselves in Calvin’s mind. One is his oft-quoted 
remark: “men are not chosen because they believe, but . . . that 

they might believe.” The other is a metaphor that became one of 
Calvin’s chief tools in restraining speculation on divine truths. The 
answer to the question as to “why one believes, and another does 
not,” is, says Augustine, “a profound abyss.” Let those who dare 
tread near it “beware of the awful precipice.” 
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3. On Reprobation 

For his teaching on Reprobation, too, Calvin draws from his 
favourite Church Father. “Again, in another place he [Augustine] 
says: ‘Who created the reprobate but God? And why? Because He 
willed it. Why did He will it? Who art thou, O man, that repliest 
against God?’” Clearly, Calvin traces the doctrine back to 
Scripture. 
 
4. On Perseverance 

No less valuable to Calvin is Augustine’s explanation as to why 
the saints persevere: “Augustine . . . teaches that the security of our 
salvation stands in that [free and gratuitous] will [of God] also, and 
in nothing else . . . in another work, he maintains more fully that 
perseverance is freely bestowed on the elect, from which they can 
never fall away.” Those who do fall away “could not have been of 
this number of the elect,” for they were never separated “from the 
general mass of perdition” by “the predestination of God,” and 
therefore were never called “according to His purpose.” Such 
“mighty works of God [election, calling and perseverance], so 
gloriously and exquisitely perfect in every instance,” all come to 
pass according to His “all-foreseeing appointment.” And so, 
Calvin concludes, “I have gladly extracted these few things out of 
many like them in the writings of Augustine,” to refute Pighius’s 
false charge that Calvin taught a doctrine different to his. 
 
5. On the Jews 

Calvin’s teaching on the place of the Jews in the divine economy 
is compatible with, if not derived from, that of Augustine. While 
rejecting the Church Father’s justification of co-ercion to convert 
pagans and reclaim schismatics, he readily accepts Augustine’s 
policy that when gentle persuasion fails with the Jews, they are to 
be left in peace and treated kindly. This is because they are God’s 
ancient people, whom He has not entirely cast away. 
 
Calvin also endorsed Augustine’s belief that Jewish Old Testament 
faith was placed on and fulfilled in Christ, who has with-held faith 
from them only temporarily, so that salvation could pass to the 
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Gentiles. Their original calling, however, is irrevocable, and their 
future conversion “will be unique and unprecedented.” 
 

Calvin against Augustine 

 
1. Biblical Exegesis 

That Calvin was no mere systematizer of Augustine’s theology is 
evident from his avowed rejection of some aspects of his thought. 
In Biblical Exegesis, for example, he found Augustine too prone to 
subtleties. “Augustine,” he writes, “is in matters of dogma 
unquestionably superior to all others. But in seeking . . . the 
religious meaning of Scripture he becomes overly subtle and 
commensurably less solid and reliable.” Doubtless it was his 
ancient mentor’s penchant for allegorizing that irritated Calvin 
most, as he himself adhered strictly to the grammatico-historical 
method. 
 
2. Prayers for the Dead 

No such gentleness appears, however, in Calvin’s rejection of 
Augustine’s belief in the efficacy of prayers for the dead and in 
choosing burial sites close to the tombs of martyrs. Prayers for the 
dead, he thunders, are works of Satan, reared on the delusive 
doctrine of Purgatory. This is flatly opposed to God’s 
predestination to heaven or hell. In mitigation, however, Calvin 
concedes that on this point Augustine speaks with a halting voice. 
 
3. The Nature of Sin 

A more profound and far-reaching difference is seen in Calvin’s 
rejection of Augustine’s teaching on the nature of sin. This is that 
sin is not an entity but “the privation of good.” God is good, he 
says, the works of His hands are good, but ever since Adam’s fall 
evil exists in men’s hearts as the absence of goodness, just as 
darkness is the absence of light. To be sure, Augustine continues, 
its effects on man are devastating - it confuses and blinds his mind, 
hardens his heart and strips him of all ability to choose what is 
good. Yet all this amounts only to a negative - the absence of 
goodness.  

Page 20



Peace and Truth: 2013:2

 
Calvin too traces these devastating effects to a negative - man’s 
depraved nature. But, observing sin’s aggressive and corrosive 
power, he views man’s heart as both “a fountain” and “a factory” 
of evil. Sin, he asserts, is not the fruit of ignorance in man (a 
Platonic notion that Augustine may have retained from his pre-
conversion days), but of insolent defiance of God and unwarranted 
pride in his own imagined ability. Calvin’s rejection of 
Augustine’s view probably accounts for his refusal to make one 
single reference to his treatise On the Nature of the Good, where 
this teaching appears most explicitly. Nevertheless, his objection is 
stated mildly: “I shall not assert with Augustine that in sin or evil 
there is nothing positive.” 
 
4. The Damnation of Unbaptized Infants 

Calvin’s most emphatic rejection of Augustine is reserved for his 
deplorable notion that the souls of infants who die unbaptized are 
suffering in hell. The Church Father’s admission that “when it 
comes to the pain of infants, believe me, I am in terrible straits,” 
failed to lessen Calvin’s abhorrence for this teaching. Even when 
Augustine places infant suffering among “the mildest of all” the 
pains of hell, Calvin stands firm. This teaching, he protests, “is 
madness.” Why so? Because God has promised to be “the God of 
our seed after us.” “He adopts our children and keeps them for His 
own before they are born . . . This promise includes their 
salvation,” and “ought to be sufficient to assure us” of it, for “they 
have the right of adoption in the covenant [of grace] by which they 
come into communion with Christ.” 
 
5. The Church and Sacraments 

Calvin’s departure from Augustine’s doctrine of the Church needs 
no extensive proof. The Presbyterianism of Reformed Geneva, in 
which all ministers were equal and all believers formed the Body 
of Christ, was light years away from the sacerdotal hierarchy and 
clerical exclusiveness of Rome. While these were not Augustine’s 
creation, they are the full-grown tree whose seed the great ‘Church 
Doctor’ sowed.  
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On the surface, Calvin’s doctrine of the Sacraments bears little 
resemblance to Augustine’s, partly owing to the latter’s ambiguous 
language, from which his benighted mediaeval disciples found it 
easy to substitute an ex opere operato doctrine for his scantily-
expressed belief in the need for heart involvement. Yet, while his 
teaching on Baptism appears to make the outward action a means 
of union to Christ, the Church Father speaks most strongly against 
those who partake of the Supper without a cordial love for Christ. 
 
Had Augustine’s doctrine of the Church been as sound as his 
teaching on Grace, the entire Reformation movement would have 
been a great revival of Augustinianism. 
 

Calvin beyond Augustine 
 

In the wise providence of God, Augustine received just those gifts 
that were required for the successful defeat of Manicheism, 
Donatism and Pelagianism, the most influential heresies of his day. 
[Strictly speaking, Donatism was a schism rather than a heresy.] 
His dialectic skill, knowledge of classical philosophy and 
experience in rhetoric admirably fitted him for this major 
contribution to the preservation of Biblical truth in the Church. 
 
Calvin’s superior training in law, fluency in both Biblical 
languages [Augustine was weak in Greek and ignorant of 
Hebrew], grasp of Church History, phenomenal memory for the 
works of the Church Fathers and Mediaeval Schoolmen, and 
ability to absorb and methodize the Reformed teaching of his 
contemporaries, gave him several advantages over his patristic 
mentor. In his philological expertise, systematizing tendency and 
remarkably practical outlook on life, he found assets that took him 
far beyond Augustine’s theological horizon.  
 
In four areas, at least, Calvin went far beyond the venerable 
Church Father: the Trinity, the Threefold offices of Christ, the 
Holy Spirit and Practical Christian Living. 
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1. The Trinity 

Augustine’s tedious treatise on the Trinity wanders speculatively 
through the fields of human analogy. Page after page is spent 
trying to work out similarities between the Divine Trinity and 
various earthly “trinities,” all to no avail. The dear man’s highly 
convoluted thinking leaves his readers mentally exhausted without 
being in any way better informed. At times, he almost despairs 
himself of ever arriving at a full and satisfying doctrine of the 
Trinity. In view of the incomprehensible eternity and infinity of 
God, his panting after perfect understanding was bound to fail. 
 
By contrast, Calvin prefers “not to go beyond the simple 
statements of Scripture on the matter” (Louis Berkhof), expressly 
rejecting “the propriety of borrowing similitudes from human 
things.” Without one drop of speculation, Calvin can assure us that 
“those who readily and implicitly attend to the Divine Word” will 
have “stable ground on which they may confidently rest.” 
Consequently, he is content to draw out the inherent properties of 
each Person - the Father begetting, the Son begotten and the Spirit 
proceeding from both - recognized by the Western Church, and to 
show the part played by each in the great work of man’s salvation. 
 
2. The Threefold Offices of Christ 

The title of Mediator is dominant in Augustine’s Christology, yet 
he explains the mediating role of the Redeemer largely in terms of 
His revealing God to man, making the otherwise unintelligible 
God intelligible to us. Even his demonstrations of the suitability of 
Christ to be the Mediator between God and men - “because He is 
God with the Father” and “human among human beings” - are not 
well expressed. Yet as he thought his way through the Pelagian 
controversy, Augustine’s view of Christ’s mediatorial work took 
on new theological significance. “The most splendid light of 
predestination and grace,” he writes, “is the Saviour Himself, the 
Mediator Himself . . . Christ Jesus.” His incomparable grace as the 
God-Man makes Him unique, while the very structure of His 
Person as God manifest in the flesh is the supreme “manifestation 
of the grace of God” to us. Yet nowhere in his exposition does 
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Augustine expand this fine teaching into a study of Christ’s 
exercise of His three offices. 
 
This privilege was reserved for Calvin. From the outset he is 
decidedly Augustinian: “It deeply concerned us that He who was 
to be our Mediator should be very God and very man.” This 
arrangement “flowed from the divine decree,” so that “what was 
best for us, our most merciful Father determined.” 
  
Yet Calvin cannot leave the matter there. Because “there was 
never any promise of a Mediator without blood,” God the Son 
became a Priest for us, propitiating the Father by sacrificing 
Himself as the voluntary victim of divine justice.  
 
His kingly office is exercised chiefly from heaven, in ruling and 
defending His people. Armed with “eternal power,” He effectively 
secures “the perpetuity of the Church” and “a blessed immortality” 
for each believer. That same power guarantees the ultimate 
overthrow of “the devil, the world, and everything that can do us 
harm.” 
 
As our Prophet, He employs His Word, as taught by His Spirit, to 
lead His elect into the knowledge of God, themselves, their 
Redeemer and His great salvation. 
 
All three mediatorial offices Christ “received from the Father,” 
was anointed to by the Spirit, and performed perfectly Himself. 
This is only one instance of each Person of the Godhead 
concerning Himself with our salvation. Augustine never saw these 
truths clearly, despite his insatiable quest for ultimate knowledge. 
 
3. The Holy Spirit 

Of the Church Fathers, it was given to Basil to investigate the 
Person of the Holy Spirit, though he did so almost exclusively in 
terms of His relationship to the Father and the Son.  
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There is much fine teaching on the Holy Spirit in Augustine’s 
Homilies on the Gospel of John. But his main contribution to this 
field of theology was directed against the Pelagians, who held that 
man’s “free will is able by its own natural powers, without the aid 

of the Holy Spirit, to convert itself to God, to believe the Gospel, 
and to be obedient to the law of God, and thus, with its own 
voluntary obedience, to merit the remission of sins and eternal 
life.” (George Smeaton) 
 
Augustine countered this pernicious teaching by reminding his 
opponents that Christ expressly promised His Holy Spirit, “without 
whom we can neither love God nor keep His commandments.” 
Though not exclusively, his thoughts on the Person and Work of 
the Holy Spirit, like his doctrine of Christ as Mediator, serves to 
buttress his doctrine of grace. 
 
Calvin’s much fuller treatment dwells extensively on the “secret 
operation of the Spirit,” in uniting the elect to Christ; in sealing 
their salvation; in making them active members of His Body “by 
His grace and energy”; in giving them and increasing in them true 
saving faith; in witnessing within them as the Spirit of adoption; in 
leading them more and more into the truths of Scripture and the 
blessings of a holy life; and in fitting them for their life of glory in 
heaven. This teaching appears everywhere in Calvin’s writings, 
and is summarized in the remark: “The increase, as well as the 
commencement, of everything good in us, comes from the Holy 
Spirit.” It is with good reason that B. B. Warfield designates 
Calvin “the theologian of the Holy Spirit.” 
 
4. Practical Christian Living 

Augustine’s Letters abound with pastoral counsels designed to 
solve the practical problems that confronted his correspondents. So 
does that marvellous spiritual autobiography, the Confessions. 

Doubtless too his episcopal visits and contributions to the semi-
monastic community he established with his co-presbyters and 
young disciples saw him issuing wise practical advice on Christian 
living. Yet apart from subsequent readers who may take his 
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counsel to heart, his influence in this sphere remained 
comparatively local. Augustine is not remembered for any 
sweeping moral changes in African society or the Western 
churches. 
 
Calvin’s practical influence, by comparison, has been immense. 
True Biblical counsel meets us on page after page of his Sermons, 
Letters and Ecclesiastical Advice. After a thorough study of his 
life, writings and the spread of Calvinism, B. B. Warfield 
concluded that he was “by way of eminence the practical 
Reformer,” even “the practical genius of the Reformation.” By this 
Warfield meant that Calvin set himself from the start “to organize 
Protestantism and to discipline it . . . In point of fact,” Warfield 
continues, “Calvin found Protestantism a mob and transformed it 
into an army.” This is no mere rhetoric. Apart from tentative 
efforts to establish congregational singing and promote 
catechetical teaching in the schools, Luther merely urged his 
fellow ministers to preach the Gospel, believing that everything 
else would take care of itself. Calvin introduced organization and 
discipline into the Genevan Church, and lived to see it lead to 
reform in the Genevan City State. As a by-product of his labours, 
Geneva became a notably moral community. No less an observer 
than John Knox testified: “In other places I confess Christ to be 
preached, but manners and religion to be so sincerely reformed I 
have not seen in any other place beside.” Comments J. A. Wylie: 
“At Geneva, under Calvin, Christianity shone forth in the purity 
and splendour of its early days. This little town became, moreover, 
an asylum for the persecuted of all lands and a school of 
instruction for all nations. Here men could study the best models, 
and here they could learn the purest principles of the Gospel. The 
influence which Geneva then exerted was truly wonderful, nor is 
there anything like it in the history of the world.” From Geneva 
this wholesome leaven spread to other nations, producing a 
vigorous Protestantism that stood and suffered for a free church in 
a free state. In Switzerland, France, Holland, the German 
Rhineland, Scotland, England, the United States of America and 
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wherever a Reformed way of life was adopted, it was Calvinism 
that paved the way.  
 
Conclusion 

For a millenium after Augustine, Western Christianity became 
largely what its advocates took from him. The apostate Church of 
Rome built his doctrine of the Church into a formidable edifice of 
wealth and oppression. Some of its leading thinkers strove with 
every scholarly tool at their disposal to adjust their church to his 
teaching. These efforts did not cease until Augustinianism was 
absorbed into Protestantism at the Reformation and ousted by 
Semi-Pelagianism in the Roman Counter-Reformation.  
 
But let us never forget that it was Augustine’s theology of grace, 
hewn out of Holy Scripture, which formed the bedrock of 
Calvinism, a theology that takes all glory from man and gives it 
rightly to God. As B. B. Warfield says: “The distinguishing mark 
of Calvinism as over against all other systems lies in its doctrine of 
‘efficacious grace,’ which, it teaches, is the undeserved, and 
therefore gratuitous, and therefore sovereign mercy of God, by 
which He efficaciously brings whom He will into salvation.” The 
chief debt of the Reformers to Augustine, then, was their “sense of 
the importance of the fall and of the consequences of original sin, 
of the sheer scale of the damage to be repaired.” They “discovered 
Augustine anew . . . With Luther and Calvin especially, emphasis 
was placed afresh on the impotence of man” and “the efficacy of 
grace.” (Gillian Evans) This is the abiding legacy of both the 
Church Father and his Reformed successors. 

…………………………………… 
 

Book Allocation 

 
Students for the Reformed ministry may apply for a grant of books 
from the Sovereign Grace Union. Please send your letter of 
application to the Treasurer, whose name and address is on the 
inside front cover of the magazine. 
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Puritans and Covenanters 

(Continued) 
 

Samuel Rutherford, Sir John 

 and Lady Kenmure 

(Conclusion) 
 
Rutherford and Sir John Kenmure: the Speeches 

We now retrace our steps to 1634, when Sir John Kenmure lay 
dying. He was suffering from a terribly guilty conscience. During 
1633 he had attended Parliament in Edinburgh, where King 
Charles I had intended to ratify two Acts against the Covenanters. 
Being afraid to displease the king, from whom he expected further 
honours, he lost all courage to stay and vote against these proposed 
measures and the king who had introduced them. Feigning illness, 
he returned to Galloway, where in August 1634 his terminal 
disease was aggravated by the recollection of his treachery and 
duplicity. He told the Bishop of Galloway: “Since I did lie down 
on this bed, the sin that lay heaviest on my soul, and hath burdened 
my conscience most, was my withdrawing of myself from the 
parliament, and not giving my voice for the truth against those 
things which they call indifferent; for in so doing I have denied the 
Lord my God.” The Last and Heavenly Speeches record how he 
was brought to full assurance of faith and died at peace with God. 
That Rutherford was their recorder is evident from both their 
internal style and the detailed circumstances included in them. 
 
The Speeches are dedicated to “the whole nobility of Scotland,” 
clearly intending them to learn from the lifelong folly and 
subsequent repentance of one from their social class. 
 
Sir John is believed to have been converted under the ministry of 
John Welsh while in France, but fired by political ambition, he did 
not hold fast his integrity. The more he pursued political 
promotion, the less fervent he became towards the cause of Christ 
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and the Covenant. On his death-bed, he was awakened to reflect on 
his folly, and to see the vanity of chasing positions in this world. 
As the solemn realities of eternity dawned on him, the delusions of 
grandeur that had formerly consumed him appeared in their true 
light. He confessed his failure to stand firm for the religious and 
political freedom of his country, and underwent “fearful wrestlings 
of conscience” before attaining that peace with God which alone 
prepares souls for meeting Him in judgment. The Speeches cover 
the twelve days between Rutherford’s first visit to him and the day 
of his death, 12th September, 1634. 
 
As soon as Rutherford arrived at Kenmure Castle, Sir John 
acknowledged the Lord’s sovereign providence in sending such a 
pastor to him. The two burdens that weighed most heavily on him 
were “fear of death” and “extreme and bodily pain,” the former 
being far heavier than the latter. “I dare not die,” he told his pastor, 
“however I know I must die. What shall I do?” 
Rutherford counselled him not to look on death until he had 
believed on Christ, for then he would “see Jesus put a white mask 
upon death.” He frankly added that his fear of death was solely 
“the conscience of” his “sins.” The only cure is to look to Christ as 
having robbed death of “its action in law” against him. He must 
therefore “make that sure work and fear not.” 
 
Sir John objected that he had come to God “too late,” like the 
foolish virgins in Christ’s parable, who knocked at Christ’s door, 
only to find it firmly shut against them. 
Rutherford replied that he had seen God come to his father after he 
had been “plunged over head and ears in the world,” and had 
plucked him away from his “deceiving hopes.” 
 
To Sir John’s lame excuse that he meant well, Rutherford 
shrewdly brought the conversation back to the certainty of his 
death and judgment, and his need of repentance. “Look ere you 
leap,” he urged, “and venture not into eternity without a testificate 
under Jesus Christ’s hand.” Otherwise he would lie down in his 
grave as a hypocrite, full of the sins of his youth. 
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Sir John then asked his pastor to show him “the marks of a child of 
God,” and to be his “second in this combat.” At this request, Lady 
Jane wisely interrupted with the counsel: “My heart, you must 
have Jesus Christ to be your second,” to which he replied: 
“Amen.” 
 
Since a castaway rarely requests such marks, said Rutherford, he 
might be encouraged by his past love to God’s saints, though he 
had been “carried so fearfully away with temptations.” But Sir 
John had never seen “any tokens of true grace” in himself, and 
drew no comfort from Rutherford’s remarks. 
 
Rutherford next posed him with a most searching question: “Dare 
you now quit your part in Christ?” Sir John replied that he could 
not. This, said his pastor, is a sure mark of God’s children, as is his 
ability to discern “a minister called and sent of God” from a 
“hireling.” On this note, their first conference closed. 
 
In his second visit, Rutherford insisted on Sir John’s “deep 
humiliation,” since Christ works only on sin-sick souls, not healthy 
ones. Sir John acknowledged his need, exclaiming: “Oh, if I could 
get Him! But sin causeth me to be jealous of His love to such a 
man as I have been.” 
Rutherford countered this objection with the truth that he should 
be jealous, not of Christ, but of himself. He then urged him to go 
to Christ as weary, heavy-laden, and broken-hearted. 
 
With a deep sigh and tears he cried: “God send me that,” and 
confessed several sins that were like “serpents and crocodiles” 
before his eyes. Again he told of his dread of death. 
“My lord,” Rutherford replied, “death and you are strangers.” But 
before long he hoped to see him welcome death as “a sweet 
messenger” sent to fetch him to his Father’s house. 
Encouraged, he said: “God make it so,” and desired his pastor to 
pray. 
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Rutherford’s third visit elicited the fact that Sir John had sought 
God in times of health and prosperity, but now his physical pain 
distracted him from preparing for “the life to come.”  
To this Rutherford replied that he must battle against sickness and 
pain no less than against sin. 
 
Further regrets for wasted opportunities to repent during his thirty-
five years of life now ensued. “Then he covered his face with a 
linen cloth, and burst into tears and wept sore.” But Rutherford 
assured him that it was not too late to repent, for “Christ’s door is 
yet half open, and you have time to throng in.” This assurance 
drew from him the prayer: “Lord, draw me, and I shall run.” 
 
Unable to pray composedly at that time, he began within an hour 
of Rutherford’s arrival to pray “divinely and graciously with 
tears,” his wife and pastor both being present. Deeply bemoaning 
his spiritual and physical condition, he cried: “Lord, I am 
oppressed with pain without, sorrow and fear within. I dare not 
knock at Thy door: I lie at it but scraping as I may, till Thou come 
out and take me in . . . O! When wilt Thou come?” 
 
On Rutherford’s fourth visit, Sir John charged him to go with 
others “to a secret place to God” and pray for him, for, he added: 
“I know prayer will pull Christ out of heaven.” Rutherford asked 
him what they should pray for. “I charge you,” he answered, “to 
tell my Beloved that I am sick of love.” 
 
Now that he seemed less afraid to die than formerly, and to be 
yielding to “God’s good pleasure,” Rutherford snatched the 
opportunity to take aim ‘at the bull’s eye.’ “My lord,” he said 
solemnly, “you must swear a covenant to God, that if He restore 
you to this life again, you shall renew your obedience to God, and 
that Jesus Christ shall be dearer to your soul than your honours, 
pleasures, credit, place, baronies, and lands, and all that you have.” 
Goaded by this demand, Sir John bound himself “under the pain of 
everlasting wrath, to bide by that covenant if the Lord should 
restore me.” 
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The wise pastor, apprizing him of the deceitfulness of the human 
heart, urged him to see that he be “honest and steadfast to Jesus 
Christ” in his covenant. Then he read to him from Psalm 78.34-37, 
which reminds us of people’s false dealings with God under severe 
affliction. Against this warning Sir John protested vehemently that 
“in despite of the devil” this was not his covenant. Then, by 
request, Rutherford marked off in his Bible 2 Corinthians 5, 
Revelation 21 and 22, Isaiah 38, Psalm 38 and John 14 for him to 
ponder. On perusing them, Sir John “cried frequently” for one of 
Christ’s “love-blinks.” 
 
Here was a turning point in Sir John’s recovery. So Rutherford 
told him: My lord, your prayers and your tears are come up before 
God, and Christ hath obtained a pardon for you.” Taking his 
pastor’s hand, Sir John, “with a sigh and tears,” said, “‘Good news 
indeed.’” Having ascertained that Rutherford and his praying 
friends had been given “liberty and access to God in Christ” for his 
soul, he resolved to “believe and wait on.” Thereafter, he sent 
other visiting friends away to Kenmure Wood “expressly to pray 
for him.” 
 
When his fever had cooled somewhat, he told Marion McNaught 
of Kirkcudbright to call the pastor to his bedside. On his arrival, he 
“said smiling: ‘Joy now, for He is come. O! If I had a tongue to tell 
the world what Jesus Christ hath done for my soul!” 
 
In this elated frame of mind, over the next two days, Sir John grew 
“exceeding careless, remiss, and dead, and seldom called for the 
pastor.” This coldness made Lady Jane, Rutherford and other 
friends both anxious and sad. So Rutherford asked the doctor for a 
prognosis of his patient. He “answered plainly that there was 
nothing for him but death,” should the fever return, which it soon 
did. 
 
The doctor’s opinion moved Rutherford to engage Sir John in the 
most “necessary business.” Warning him of Satan’s power and 
skill to ensnare him, he assured him that, despite all hopes of 
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recovery, death and judgment were immediately before him. The 
doctor confirmed this ‘sentence.’ Thanking Rutherford for his 
“faithful and plain dealing,” Sir John acknowledged how his heart 
had deceived him; and sending all others out of the room, confided 
in his pastor that he would consult only him until he died. After 
prayer, Rutherford admitted how he too had been deceived by Sir 
John’s joy, insisted that he dig deeper, in order to get his 
humiliation before God “well rooted.”  
 
Further reminders of his sins and offence at having them reproved 
followed. Seeking to keep his conscience continually sensitive, 
Rutherford read to him Hebrews 6.1-8, explaining how far 
reprobates may go while remaining among the “fearful and 
unbelieving” mentioned in Revelation 21. Turning his back on Sir 
John’s bed, he added: “Now, my lord, I have not one word of 
mercy from my LORD to say to you,” for God had sealed his lips. 
This terrible note boomed in Sir John’s heart like an eternal death-
knell. Such news from a silent God sent him into paroxysms of 
grief. He shrieked so loudly that those in the drawing room and in 
nearby houses overheard him. In fearful agony he felt God coming 
against him armed with wrath, and he almost despaired of 
salvation. 
 
This apparently severe and unwarranted treatment at his pastor’s 
hand procured for Rutherford great resentment from those 
attending the dying man. ‘He has no skill,’ ‘he will kill him,’ ‘he 
will thrust him into despair,’ were some of the charges levelled 
against him. Ignoring them all, Rutherford went to a quiet part of 
the house and sought from God Sir John’s salvation. 
 
At this point, another (un-named) pastor arrived. Sir John told him 
that Rutherford had slain him. The pastor wisely replied: “Not he 

hath slain me, but the Spirit of God in him.” Rutherford, who was 
present, added that the Law had slain him, for God had a long-
standing controversy with the house of Kenmure, and would not be 
mocked. The second pastor then read the Biblical account of 
Manasseh’s wicked life, and how he entreated God and found 
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mercy. But Rutherford proceeded along the same dark line of 
thought, stressing the dreadfulness of “everlasting burnings, and of 
utter darkness, with the devil and his angels.” In view of such a 
bleak prospect, Sir John asked him what he should do. Rutherford 
replied that his death sentence was not passed, but was only 
suspended, and urged him to mourn before God for his offences. 
 
To Rutherford’s question whether he would trust and love the Lord 
even if He came to his bedside and pronounced his eternal doom, 
Sir John answered that he would, resolving to die even if he died 
“at Christ’s feet.” This answer gave Rutherford the opportunity to 
prompt him to realize that he could not possibly trust and love 
Christ unless Christ had first loved him, citing Isaiah 49.15-16 as 
his warrant. This gleam of light made Sir John tell a bystander that 
he was written on the palms of Christ’s hands.  
 
Observing his further physical weakness, Rutherford directed him 
to ceaseless prayer, meditation and spiritual conversation with 
others. Thereafter, even in sleep, Sir John was heard to be 
exercised in these ways. Soon he received sufficient strength to 
counsel others: a preacher who had offended him and a cousin. 
 
Next, he ordered a bed to be made up on the floor besides his own, 
and requested Rutherford to sleep in it. Four nights before his 
death, he drank a cup of wine to Rutherford, who replied that he 
took it in the hope that his lordship would soon “drink of the pure 
river of the water of life proceeding from the throne of God and of 
the Lamb.” 
 
Soon, Rutherford brought him the news from the Lord that the 
Judge’s process against him was cancelled, having been torn to 
pieces by Christ Himself. At this intelligence, Sir John resolved to 
“believe and rejoice.” From this time on, many exchanges took 
place between Sir John and his pastor, almost all on the subject of 
Christ – His character, spiritual comings and goings, Second 
Coming, and the eternal comfort He gives His own in the New 
Jerusalem. He was heard also to be in constant communion with 
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Christ, even in sleep. Still, Rutherford continued to ply him with 
questions on the fruit of the Spirit or marks of His grace, and to 
elicit from his lordship a firm antipathy to the “plain Popery” of 
the Anglican ceremonies that Archbishop Laud and his lackeys 
were seeking to impose on Presbyterian Scotland. 
 
A remarkable and unexpected turn now took place in Sir John’s 
soul and activity. For the next four days, right up to the day of his 
departure, he devoted himself to counselling every visitor who 
came to bid him farewell. The list is long: a gentleman from the 
east of the country, a “gentleman kinsman,” his brother-in-law, his 
sister Lady Herries (a Papist), several neighbours and cousins, 
another (un-named) natural sister, the time-serving James Irving 
(pastor of Parton), George Gillespie (his domestic chaplain), a 
Baillie (town councillor) from Ayr, the Episcopal bishop of 
Galloway, his coachman, two young man-servants, “all the boys of 
the house – servants, butlers, cooks – omitting none,” urging them 
all, more or less, to fear the Lord, cast their burdens upon Him, 
shun worldliness, support Christ’s cause, and prepare for heaven. 
To all and sundry he gave “an honourable and ample testimony” of 
Lady Jane’s “holiness and goodness, and all respective kindness to 
her husband,” craving her forgiveness for “where he had offended 
her.” 
 
On receiving various letters from friends, he had them all delivered 
to Lady Jane, saying: “I have nothing to do with them: I had rather 
hear of news from heaven concerning my eternal salvation.” 
Despite this aversion to all worldly business, he took pains to “sign 
all needful writs,” thereby setting his house in order before dying. 
The day before he expired, he told all round his bed: “I would not 
exchange my life with you all, nay, not with you who are 
ministers. I feel the smell of the place where I am going to.” 
 
As Friday, 12 September 1634 dawned, he assured Rutherford: 
“This night I must sup with Jesus Christ in Paradise.” His pastor 
read to him 2 Corinthians 5 and Revelation 22, making comments 
appropriate to his lordship’s spiritual condition. 
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Earnestly desiring the sense of God’s presence, he was assured of 
the prayers of all present. Soon he “testified that he was filled with 
the sense of his Lord’s love.” 
 
Being asked what he thought of this world, he replied: “It is 
bitterer than gall or wormwood.” Being asked whether or not he 
feared death, he replied: “Welcome the messenger of Jesus 
Christ.” Yet, adds Rutherford pointedly: “He never left off to 
mourn for his sins, especially his deserting of the Parliament.” 
 
From now on, Sir John’s thoughts focussed on his dissolution and 
the Saviour he was about to see. These thoughts were seconded by 
Rutherford, who longed to see his lordship given “an abundant 
entrance” into the kingdom of God’s glory. Yet even at so late an 
hour, the faithful pastor counselled him to abandon all thoughts of 
his own death, and to remember that “God seeketh first to be 
glorified in our faith, and patience, and hope, and then it is time 
enough that we be delivered.” 
 
An hour before his death, Sir John requested Rutherford to pray. 
After prayer, Rutherford asked him if he enjoyed the sense of 
Christ’s love. He replied: “I have sense.” Rutherford pressed him 
again: “Do you enjoy?” He answered: “I do enjoy.” When 
Rutherford asked him: “Will you not sunder with Christ?” he 
replied: “By no means.” These were his last words. 
 
From then on, Sir John could only look at Rutherford, “joyfully 
smiling.” Then, “looking up with glorious looks,” and “with a 
certain beauty,” in which his face “was beautiful as beautiful as 
ever he was in his life,” he expired. His final breath coincided 
precisely with the ‘Amen’ of Rutherford’s prayer and the setting of 
the sun. “And so,” his pastor records, “died he sweetly and holily, 
and his end was peace.” 
 

“Blessed are the dead which die in the Lord.” 

Revelation 14.13 
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Isaac Ambrose’s 

Looking Unto Jesus 
 

A recent writer (whose name I forget) refers to the Puritan Isaac 
Ambrose as a ‘mystic.’ I can only assume that he confuses 
mysticism with spirituality, and is not well acquainted with the 
medieval mystics. The following summary of Ambrose’s address 
To the Reader and exposition of the text ‘looking unto Jesus’ 
(Hebrews 12.2) gives us some idea of this early Puritan’s 
thoroughly Biblical spirituality. 
 
Within a short compass, Ambrose quotes from the apostle Paul, 
Richard Sibbes, Samuel Rutherford, Herbert Lockyer, Augustine 
and Bernard of Clairvaux in order to focus our attention on the 
great object of saving faith, the Lord Jesus Christ: 
“I determined not to know anything among you save Jesus Christ 
and Him crucified.” “I count all things but loss for the excellency 
of the knowledge of Christ Jesus my Lord.” (Ephesians 3.18; 
Philippians 3.8) “The special office of the ministry is to lay open 
Christ;” therefore “we should labour to be always speaking 
somewhat about Christ.” (Sibbes) “An act of living in Christ, and 
on Christ, in the acts of seeing, enjoying, loving, resting on Him, is 
that noonday divinity and theology of beatifical vision.” 
(Rutherford) “A holy soul cannot tire itself in the contemplation of 
Jesus.” (Lockyer) “They [Cicero’s works] are not sweet, because 
the name of Jesus is not in them.” (Augustine) “If thou writest, it 
doth not relish with me unless I read Jesus there; if thou disputest 
or conferrest, it doth not relish well with me unless Jesus sound 
there.” (Bernard) Ambrose adds his own testimony: “Christ is the 
sum and centre of all divine revealed truths; we can preach nothing 
else as the object of our faith, as the necessary element of our 
soul’s salvation, which doth not some way or other either meet in 
Christ or refer to Christ.” He therefore bids us: “whoever thou art 
that readest, I beseech thee, come, warm thy heart at this blessed 
fire.” The main focus of attention in the mystics is not Christ, but 
the innermost self. Ambrose is light years away from them. 
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Let us hear his exposition: “In the text we have the act and the 
object; the act in the original is very emphatical (aphorontes eis); 
the English doth not fully express it; it signifies the averting or 
drawing off the eye from one object to another: there are two 
expressions (apo and eis); the one signifies a turning off the eye 
from all other objects, the other a fast fixing of the eye upon such 
an object, and only upon such. So it is both a looking off and a 
looking on. On what? That is the object, a “looking unto Jesus,” a 
title that denotes His mercy and bounty, as Christ denotes His 
office and function.” 
 
Ambrose next observes that the name ‘Jesus’ is “the purest Gospel 
name of all other names.” It was given Him twice: once at His 
birth (Matthew 1.21) and “afterwards for ever.” (Philippians 2.10) 
“The first was a note of His entering into covenant with God, to 
fulfil the law for us and to die for our sins; the second was a note 
of so meritorious a person, who for His humility was more exalted 
than any person ever hath been, or shall be. First, Jesus was the 
humble name of His deserving grace; now, Jesus is the exalted 
name of His transcendent glory.” 
 
So then, “we must take off our mind from everything which might 
divert us in our Christian race from looking unto Jesus . . . Not 
anything in the world, be it ever so excellent, if it stand in the way 
of Jesus Christ, is to be named the same day; we must not give a 
look or squint at anything that may hinder this fair and lovely sight 
of Jesus.” 
 
Such is the ‘mysticism’ of this heart-warming minister of Christ!  

……………………….. 
 
‘Miss Christ and you miss all.’                                Thomas Brooks 
 
‘Love Him and prize Him above all.’                      Ralph Robinson 
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Annual General Meeting Addresses 
 
The following notes are of the two addresses delivered to the 
Sovereign Grace Union Annual General Meeting at Borehamwood 
last year by Dr. David Allen.  
 

Ephesians 2.8.  ‘Sola Fide’ = ‘By Faith Alone.’   
I. Rome’s Teaching of this Doctrine. 
Rome teaches that Baptism is the instrumental cause of our 
justification, along with keeping God’s commandments and the 
rulings of the Roman Church. At Baptism, Christ’s righteousness 
is infused into the soul. Thereafter Penance, which includes 
satisfaction, restores what ‘mortal sin’ has destroyed since 
baptism. The ‘congruous merit’ in Penance renders the grace of 
Christ insufficient, leaving the penitent to earn merit for 
themselves and even others. 
II. The Rediscovery of the Doctrine. 
Martin Luther, ‘the Monk that shook the world,’ found peace with 
God, not through flagellations and priestcraft and crawling up the 
‘holy stairs’ at Rome, but from discovering in Romans 1.17 that 
the just live by faith. On this basis he attacked Tetzel the 
indulgence vendor, printed his 95 theses, and declared that faith 
alone in Christ alone, ‘without money and without price,’ is 
sufficient to justify the vilest guiltiest sinner. 
III. The Reformers’ Understanding of the Doctrine. 
Ephesians 2.6-9 is entirely Christ-centred. Faith on His Person and 
Finished Work, particularly His atoning death, receives His 
righteousness, which God imputes (not infuses) freely to every 
believer, at the same time as He imputes the believer’s sin to 
Christ as his Substitute. Luther, Calvin, the Westminster Larger 
Catechism, Latimer, Tyndale, Article XI of the Anglican Thirty-
nine Articles, and Cranmer taught this to a man. 
IV. The Root of the Doctrine. 
This doctrine is rooted in Scripture; e.g. Romans 5.1,7-8; 1 
Corinthians 5.7; 1 Peter 4.1; and Isaiah 61.10. Donald Soper 
[blasphemously] taught that Christ would have accomplished as 
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much had He died in His bed. But nothing less than Jesus’ blood 
and righteousness are the believer’s glorious dress. 
V. Rejoice in this Doctrine. 
Luther rejoiced in this truth, and so should we, because by it we 
learn that God has put away our sin forever. Being placed on His 
account, it was borne away by our Substitute. Faith is the hand that 
grasps Christ, the eye that looks to Christ, the mouth that feeds on 
Christ, and the foot that flees to Christ ALONE. Have YOU laid 
hold of Him, looked to Him, fed on Him, fled to Him? If so, your 
sins are as far from you as east is from west, and you are accepted 
in the Beloved. Rejoice! 
  
2 Timothy 1.9. ‘Sola Gratia’ = ‘By Grace Alone.’ 

1. The Author of Grace. 
God has saved us. The Father planned it all. The Son redeemed us. 
The Holy Spirit applies redemption. 
2. The Antiquity of Grace. 
All is according to His purpose. He chose and gave us grace in 
Christ before the world began. 
3. The Amazement of Grace. 
We are children of wrath by nature, but grace has been given to us. 
Others are in hell, but He showers upon us the riches of His grace. 
Why, O Lord, such love to me? 
4. The Atonement of Grace. 
Grace comes to us through the blood shed by Christ. 
5. The Abounding Grace. 
We cannot exaggerate its exceeding riches. It is grace abounding 
to the chief of sinners. Amazing grace. 
6. The Appropriation of Grace. 
If salvation were of merit, what would become of our souls? 
Because it is of grace, sinners can be pardoned. 

……………………………………. 
 

Afternote 

Since the above notes were included here, David has kindly sent 
me the full script of his two addresses. The Lord willing, we hope 
to include them in a future issue of the magazine. Ed. 
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The Annual General Meeting 

Of the 

Sovereign Grace Union 

Will be held, God willing, 

At 

Shaw’s Corner S.B. Chapel, 

Redhill, Surrey 

On 

Saturday 15th June 2013 

 

Business Meeting 2.00 p.m. 

Services 2.30 p.m. and 5.00 p.m. 

 

Preacher: Pastor Rowland Burroughs, 

Cradley Heath, Birmingham 

 

Tea will be served in the interval 

 

All are Welcome 
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Book Reviews 
 
Banner of Truth 

The History of Providence, as manifested in Scripture – Alexander 
Carson. £7.50. 242pp. Pbk. ISBN 978-1-84871-175-4. 
The author (c. 1776-1849) exercised a lengthy and fruitful ministry 
in the village of Tobermore, Co. Londonderry. This book, 
published 1840, consists of 139 mainly short pieces intended to 
demonstrate that God’s sovereign Providence is at work in every 
incident and every situation described in Scripture, and that our 
only proper response to God’s Word is humble acceptance. 
The following is a typical example. After showing the all-
pervading operation of Providence at the time of Israel’s slavery in 
Egypt, the author continues: “How wonderful! How deep are the 
counsels of Jehovah! We ought to search for them in his word, 
examine them with the utmost diligence, but not attempt to fathom 
them, or account for them in agreement with our own wisdom. We 
ought to behold and bow with the most profound submission . . .” 
Such an approach to Scripture adds a richness to preaching as well 
as to private study, and acts as a counterbalance to the cerebral 
nature of much modern exposition.                              John Manton 
 
Our Southern Zion – Old Columbia Seminary 1828-1927 – David 
Calhoun. £16.00. 408pp. Hdbk. ISBN 978-18487-1172-3. 
This is a remarkable piece of historical writing. The history of one 
seminary over 100 years may not seem particularly fertile material 
for 408 pages, but David Calhoun has given us much more than 
might be expected. No seminary should exist in an academic 
vacuum, and Old Columbia certainly gave much of lasting value to 
the Church. Calhoun provides a number of interesting accounts of 
the pastoral and missionary work of those trained at Old Columbia 
– work that spanned the globe. There is a deserved focus on some 
of the outstanding members of the faculty – men such as 
Thornwell, Jones, Adger and Wilson – and their enduring 
influence on those who studied under them.  
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There is also much fascinating material on attitudes to slavery 
among members of the seminary. While all were united in seeing 
slaves as human beings and a huge focus for missionary 
endeavour, there was an extraordinary lack of interest in the 
question of slavery itself. This is a book to be heartily 
recommended.                                                         Malcolm Lowrie 
 
Bible Animals – Alison Brown. £3.50. 32pp. ISBN 97818-487-
1179-2. 
This is the latest beautiful Bible-based colouring book from 
talented illustrator Alison Brown. Each double spread features an 
animal mentioned in the Bible. The left hand page has a colour 
illustration and a brief outline of the Bible story, while the right 
hand side gives a lesson or application from the story, with a black 
and white version of the picture ready to be coloured in. All the 
stories are in Bible order, so the book provides a very simple Bible 
overview as well. It would appeal to 5 to 7 year olds. 
 
Word Wise. Volume 2 – Alison Brown. £3.50. 32pp. ISBN 97818-
487-1178-5. 
Alison Brown has produced another Bible activity book for older 
children. It focuses on how scientific discoveries through the ages 
correspond to what the Bible teaches, with an emphasis on the 
authority and reliability of God’s Word. Each page is illustrated in 
the author’s usual style, and has a word search, jumbled sentences 
or missing words. The children are encouraged to look at what the 
Bible says on each subject and to write out the verses for 
themselves. This would be a wonderful resource for home-
schoolers, or a great gift for children who love factual books. 
                                                                                   Miriam Lowrie 
 

Soli Deo Gloria 

Keeping the Heart – John Flavel. $15.00 R.H.B. 216pp. Hdbk. 
ISBN 978-1-57358-077-9. 
Here is a sample of the best Puritanism can offer us today. Like his 
fellow Puritan John Owen, John Flavel goes to the root of all our 
troubles when he tells us that the spiritual state and moral 
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condition of the heart devoid of God is full of abominable self-
dependence, self-love, self-will, self-seeking and self-
righteousness. Where is this preached, believed and bemoaned 
today? The cure he proposes from Holy Scripture is that 
prevenient and habitual grace of God which alone can set and keep 
the heart right with Him. Working his way steadily and 
systematically through his subject, this spiritual heart-surgeon 
deals most practically with virtually every aspect of the life-long 
labour of keeping our hearts. This is an excellent antidote to 
present-day shallowness in spiritual experience and superficiality 
in handling cases of conscience.                                             J.M.B. 
 
Reformation Heritage Books 

The Beauty and Glory of the Holy Spirit. Ed. Joel Beeke and 
Joseph A. Pipa. $23.00. 360pp. Hdbk. ISBN 978-1-60178-184-0. 
Part of a trilogy on the Three Persons of the Godhead, this 
handsome volume sets forth both the divine majesty and the rich 
grace of the One who applies the redeeming purpose of the Father 
and the redeeming work of the Son. In a rich tapestry of teaching, 
we are offered the finest food that modern Reformed writers can 
serve up. Iain D. Campbell appropriately exhorts us: “Enjoy the 
banquet!” Though it would be invidious to select particular essays 
for appreciation, it is gratifying to see a few British contributors 
join their American brethren in this fine experiential unfolding of 
the Spirit’s Person and Work.                                                 J.M.B. 
 
A Journey Toward Heaven: Daily Devotions From the Sermons of 

Jonathan Edwards. Ed. Dustin W. Benge. $21.00. 392pp. Hdbk. 
ISBN 978-1-60178-192-5. 
Drawn from the entire corpus of Edwards’ writings, this judicious 
selection of daily readings spans the whole gamut of his profound 
thought, yet is presented in portions brief enough for most readers 
to cope with. Even so, there are often five or six different points to 
ponder in each reading. If the reader would give as much thought 
to their content as Edwards doubtlessly did, he would reap a rich 
reward. Topics such as ‘The Perfection of God,’ ‘Secret Things 
Brought to Light,’ ‘Ruth’s Resolution,’ ‘A Heart Given to God,’ 
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and ‘Redeeming Grace’ indicate the variety within the collection, 
while the combination of strict logic and experiential depth both 
convince the mind and search the heart. It would be hard to name 
another ‘Daily Devotional’ calculated to produce these fruits in 
such a spiritual, winsome way. Not for the faint hearted or hasty 
reader.                                                                                     J.M.B. 
 
A Month of Sundays Glenda Mathes. N.P. 150pp. ISBN 9781-
60178-194-9. 
Subtitled ‘Meditations on Resting in God,’ this little volume looks 
at the necessity of building periods of rest with the Lord into every 
day. In 31 short chapters Mthes takes the reader from Genesis 1 to 
Revelation 22. Each chapter has a short meditation on a few verses 
of Scripture, while recommending the reading of an entire chapter. 
An interesting aspect of the book is the use of appropriate 
questions from the Heidelberg Catechism in each chapter. This is a 
helpful work on an important topic.                       Malcolm Lowrie 
R.H.B. has also sent us A Puritan Theology, The Gospel’s Power 

and Message, Suffering and Sovereignty, and Encouragement for 

Today’s Pastors.  We hope to review them in the next issue. Ed. 
 
Christian Focus 

Mission of Discovery – Andrew Bonar and R. M. M‘Cheyne. 
£9.99. 446pp. Pbk. ISBN 978-1-85792-258-5. 
This moving account of the Church of Scotland’s Mission of 
Inquiry into the state of the Jews deserves to be read by every 
believer. Fascinating in its recollection of meetings with Jews and 
Gentiles alike, humbling in its unself-conscious portrayal of zeal 
for souls, detailed in its depiction of the missioners’ travels, 
adventures and sufferings, and precise in its confirmation of many 
Biblical expressions, this narrative is a classic. Quite apart from 
any other consideration, their ardent desire for the conversion of 
God’s ancient people marks the beginnings of modern Jewish 
evangelism, a movement that has brought in the first-fruits of 
‘completed Jews’ that anticipate the full harvest before their 
Messiah’s Second Coming. If anything is calculated to stimulate 
prayer for their predicted incoming, this title is.                     J.M.B. 
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John, Beloved Disciple – Robert L. Reymond. £15.99. 204pp. 
Hdbk. ISBN 978-1-85792-628-6. 
In brief compass and readable style, the systematic theologian 
Robert Reymond here summarizes the theology of the Apostle 
John’s Gospel, Epistles and Apocalypse. Discussion of origins and 
purposes is kept to a minimum, as Reymond concentrates on such 
towering topics as John’s doctrine of God, Man, Christ, Salvation, 
the Church and the Last Things. In so doing he is selective rather 
than comprehensive, faithful to the inspired record, brief and lucid 
in his exposition and interaction with other theologians. The 
author’s love for his subject is evident throughout, as is his 
devotion to the full-orbed Gospel that John preaches.           J.M.B. 
 
Westminster Conference. 8 Back Knowle Road, Mirfield. West 

Yorks. WF14 9SA. 

The Westminster Conference 2011. £7.00. Paperback. 
The annual Westminster Conference can always be relied on to 
produce stimulating papers of high quality, and the 2011 
conference is no different. The subjects of the papers vary from 
Robert Letham’s paper on ‘Christian Liberty in the Theology of 
the Westminster Assembly’ to Hugh Collier’s biographical sketch 
of the pioneer missionary John Eliot. Of particular interest should 
be Robert Strivens’ paper on ‘The Broad Road from Orthodoxy to 
Heresy,’ dealing with the question of why it was that the vast 
majority of English Presbyterian congregations, founded in the 
17th century on the solid ground of the Westminster Standards, 
were by the end of the 18th century Unitarian in teaching. As we 
see modern Evangelicalism struggling with the same issues in the 
form of the Emergent Church, with its denial of eternal 
punishment, its liberal approach to the Bible and its insinuations at 
least of universalism, this is a very timely discussion indeed. 
Added to it, the paper by Lewis Allen on ‘Puritanism: Where Did 
It All Go Wrong?’ though it has a rather different focus, is also 
extremely helpful.                                           Gervase N. Charmley 
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Privately Published 

The Hope in Hope Street – Gervase N. Charmley. 270pp. £7.50. 
Pbk. ISBN 978-1-47926-112-3. 
Available from www.amazon.co.uk Kindle edition also available 
fro £3.91. 
There are many books on general church history, but not so many 
on local church history. Yet here we see God’s saving grace and 
sovereign power in action day by day. Gervase Charmley, Pastor 
of Bethel Evangelical Free Church, Hanley, Staffordshire, has 
produced this account on the occasion of the church’s 200th 
anniversary. It deserves a wide readership. Founded in 1812 
following a secession from the Tabernacle over an issue of church 
discipline, Bethel remained a Congregational Church until 1931, 
adopting its present name in 1958. As in some other churches, 
Bethel’s pastors have been involved in charges of immorality; one 
suffered a nervous breakdown; numbers too have fluctuated; a 
dispute with Tesco in the 1970s over damage to the building 
through redevelopment thankfully led to a new building. The fact 
that the church is still there after 200 years is a testimony to the 
faithfulness of Christ. The book is thoroughly researched, and 
paints a vivid portrait of the church life through the years, 
focussing much on the pastors without overlooking church 
members. Here is a story of faithful men and women serving an 
even more faithful God. We trust it will find an echo in many other 
churches and prove an encouragement to all who read it. 
                                                                                        Robert Dale 

………………………………… 

 
“Give attendance to reading.”                                (1 Timothy 4.13) 
 
“Study to show thyself approved unto God.”         (2 Timothy 2.15) 
 
“O that my ways were directed to keep thy statutes!”  
                                                                                     (Psalm 119.5) 
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CD's of SGU addresses
The Imputation of Adam's sin to us ‑ Geoffrey Thomas, Aberystwyth 
The Imputation of our sin to Christ ‑ Geoffrey Thomas
The Imputation of Christ's righteousness to us ‑ Geoffrey Thomas 
The Person, Priesthood and Protection of Jesus Christ (John 18) 
   ‑ Abraham Thomas
The Life and Work of John Calvin by Gervase Charmley
The Meaning of "All Israel" by Don Underwood of London
Such A Great Salvation by Winston Saunders of Selhurst
What Christ will do ‑ and how by Neil Pfeiffer
Omnipresence and You, by Keith Hoare of Herne Bay
Omniscience, by Paul Relf of Chatham
Omnipotence ‑ Something Understood, by Graham Thrussell of West Sussex
Jacob's Ladder ‑ Dafydd Morris of Wales
God's Sovereignty and Human Responsibility ‑ Gary Brady of London
God's Full Sovereignty, our Full Salvation ‑ Timothy Burden of Eastbourne
The Unchanging Gospel ‑ Jeremy Walker of Crawley
John 1:17 ‑ John Saunders of Chichester (AGM 2009 Evening Sermon)
Our Reasonable Service, Romans 12:1 by Alun Higham of Cardiff
Romans 16 by John Saunders of Chichester
The Flood: The creation of a New world by Stephen Lloyd of Gravesend

The Inspiration of Scripture by Christopher Buss
The Authority of Scripture by Leslie Jarvis
The Inerrancy of Scripture by Andrew Coats
The Sufficiency of Scripture by David Levell
Romans 8:1‑8 by Fred Rainsford
The Spirit and the Believer ny Alun Higham
Grace Alone by Timothy Burden
Faith Alone by Jeremy Walker
Christ Alone ‑ by John Cheeseman
To the Glory of God Alone by Graham Trice
The Freewill Controversy by Clifford Parsons
Faith and Saving Faith by Tim Martin
Romans 8:28 by Alun Higham

Tapes previously advertised are still available on request from:‑
Mr T. Field, 34 Pembury Road, Tonbridge, Kent, TN9 2HX

£2.50 + 50p each cheques payable to “Sovereign Grace Union”
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GENEVA BOOKS
Your Evangelical, Reformed, Protestant 

Second Hand Book Dealer wishes to buy your 
unwanted books and will travel to collect.

Catalogues by courtesy to regular customers.
Newcomers S.A.E. A5 size please

58 Elms Road, London SW4 9EW

MINISTERS' RELIEF SOCIETY
(Established 1872)

Serves the Lord by bringing together cases where Ministers of the Gospel 
or their dependents are in financial need and Churches or individuals who 
channel funds through us.

We need to hear from you if you or your Church is able to help financially 
or if you know of situations where our ministry may be needed.

For further details contact:
Mr. Hugh Pollington, 18a Arterberry Road, Wimbledon, London SW20 8HJ

(G.A.R.F.) Registered Charity Number 209606

theGospel Advocate
relief fund

HON. TREASURER
Chris David
77 Hunters Way, Uckfield
East Sussx TN22 2BB
treasurer@garf.org.uk
To whom all donations may be sent

SUBSCRIPTION ENQUIRIES
'Rehoboth', 9 Leeson Road
Towcester, Northants. NN12 6EN
Price: £1.50 including postage. Please 
make cheque payable to: GARF. £6 per 
annum and each additional copy ordered 
@ £1.25 (£5 per annum)
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As ministers are willing to travel considerable distances to speak at these gatherings, it would be 
appreciated if friends and supporters of the Union could be present, if at all possible. 

Leaflets announcing the meetings, for display on Chapel notice boards, etc., will be made available 
nearer the time of the meetings.

East Anglian Auxiliary
May 18, Saturday 3pm & 6pm, The Strict Baptist Chapel, Wattisham, Suffolk IP7 7LD.
Speaker: Pastor Trevor Carlisle (Whitley Wood Reformed Baptist Church, Reading).

June 13th, Thursday 7.30pm, Charsfield Baptist Church, Suffolk IP13 7PU
Speaker: Rev. Jeremy Brooks (Welcome Hall Evangelical Church, Catshill, Bromsgrove, Worcs)

July 17th, Wednesday 7.30pm, Brockley Baptist Chapel, Suffolk IP29 4AS.
Speaker: Pastor John Saunders (Providence Baptist Chapel, Chichester).

Kent Auxiliary
April 10th, Wednesday 7.30pm, Union Chapel, Bethersden TN26 3AD.
Speaker: John Cowley (Crowborough). Subject: 'The Grace of God in the Life of Manasseh'

May 7th, Tuesday 7.30pm, Mount Zion Baptist Church, Ashford, Kent TN24 8JX
Speaker: Christopher Buss (London). Subject: 'The Grace of God and the Life of Boaz'

Sussex Auxiliary
May 29th, Wednesday 7.30pm, Bethel Chapel, Guildford GU1 4LP.
Speaker: Col. D.V. Underwood (London). Subject: 'Perfect in Every Good Work'

June 12th, Wednesday 7.30pm, Hope Chapel, Haslemere.
Speaker: Mr. J. North (Totton). Subject: 'The Great Commission'

For meetings of the Scottish Auxiliary please ring Rev. Paul Jennings on 01346 582 521


