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Sovereign Grace Union: Doctrinal Basis
The Holy Scriptures
 The Holy Scriptures of the Old and New Testaments as originally given, as the 

inspired and infallible and inerrant Word of God, and as the sole, supreme, 
and all-sufficient authority in every matter of Christian faith and practice.

The Trinity
 One living and true God, Sovereign in creation, providence and redemption, 

subsisting in three Persons – the Father, the Son, and the Holy Spirit – the 
same in substance, and equal in power and glory.

The Lord Jesus Christ
 The Eternal Sonship and the essential, absolute, and eternal Deity, and true 

and sinless humanity of the Lord Jesus Christ; His virgin birth, death, and 
burial; His physical resurrection and ascension into heaven, and His coming 
again in power and glory.

The Holy Spirit
 The Personality and Deity of the Holy Spirit, through Whom the sinner is born 

again to saving repentance and faith, and by Whom the saints are sanctified 
through the truth.

The Fall of Man
 The fall of mankind in Adam, by which they have totally lost their original 

righteousness and holiness, and have come under the righteous condemna-
tion of God.

Unconditional Election
 The personal and unconditional election in Christ of a multitude which no 

man can number unto everlasting salvation, out of God's pure grace and 
love, without any foresight of faith or good works in them.

Particular Redemption
 The personal and eternal redemption from all sin and the penal consequence 

thereof, of all God's elect, by the substitutionary sacrifice of the Lord Jesus 
Christ.

Effectual Calling
 The effectual calling of all the elect by the irresistible grace of God.

Justification
 The justification of sinners by faith alone, through the atoning death and 

resurrection and imputed righteousness of Christ.

Final Perseverance
 The final perseverance in the state of grace of all those who have been 

elected by the Father, redeemed by the Son, and regenerated by the Holy 
Spirit, so that they shall never perish but have eternal life.

 In reference to the above, consult the XXXIX Articles of the Church of England, 
the Westminster Confession, the Savoy Declaration and the 1689 Baptist 
Confession of Faith.
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Editorial 
 

As in the goodness of the Lord it is a hundred years since the 
Sovereign Grace Union was launched in its present form, we 
propose to devote some space this year to sermons and conference 
addresses by founder members and their contemporaries, alongside 
new articles.   
 
Though the form of opposition to the Reformed Faith has changed, 
its basic cause – unbelief of God’s Word – remains unchanged. 
Postmodernism, Secular Humanism and Atheism are merely 
contemporary expressions of it.  
 
Furthermore, though in much of western society men’s perceptions 
of God have changed, God Himself has not changed. His holy and 
sin-hating nature has not changed. The truth of His Holy Word has 
not changed. His judgments on the nations have not changed. His 
mercy towards His elect has not changed. Every believer may 
therefore continue to pray: 
‘Change and decay in all around I see: 
 O Thou who changest not, abide with me.’ 
 
The unchangeable faithfulness of God is still the rock on which we 
build our faith. “Lord, Thou hast been our dwelling-place in all 
generations. Before the mountains were brought forth, or ever 
Thou hadst formed the earth and the world, even from everlasting 
to everlasting Thou art God.” (Psalm 90.1-2) 
 
We therefore send out this year’s issues of Peace and Truth with 
the prayer that God will bless their contents, and glorify Himself in 
every reader. In doing so, we remind ourselves that though 
sweeping concessions to paganism have loosened the Church’s 
hold on people’s priorities, affections and life-styles, yet the Lord 
promises: “I will build my church.” To ignore this token of His 
faithfulness is to deny His sovereignty. However, we must 
remember that He always works according to plan: if we as a 
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nation reject Him, He will take His Gospel elsewhere, ‘looking 
over His shoulder,’ as a former preacher once said, ‘to see if any 
are calling after Him to return.’   
 
This is where the Sovereign Grace Union has a key role to play. 
The very survival of such a union in a secular society is a miracle 
of grace. Surrounded by both religious and political enemies, we 
and our weakened conclaves of believers must draw on whatever 
grace Christ will give us – in upholding the absolute sovereignty of 
God in Creation, Providence and Redemption, and in testifying to 
the power of that grace to transform both individual lives and 
whole societies. 
 
The Sovereign Grace Union and the churches must therefore stand 
together in serving the world-wide spread of the authentic, full-
orbed Gospel, and must not be ashamed or afraid of ridicule and 
reproach, cheap dismissal and contemptuous indifference. We are 
the people of God and the disciples of Christ. We have a message 
which God has given us, and with which we must venture forth 
with our hearts aflame with love for our Redeemer and for men’s 
never-dying souls. 
 
Of one thing we are sure: the Gospel that is a savour of life unto 
life to some will be a savour of death unto death to others. In both 
cases, God will be glorified, in mercy and in judgment.  
 
It is through concern for the Church’s faithfulness to the charge 
committed to her that we send forth this Centenary Edition. Only 
the Lord of the harvest can give the increase. Yet let us pray Him 
to thrust forth more labourers into His harvest, till the restoration 
of the Jews and the fullness of the Gentiles usher in the glorious 
Second Coming of our blessed Redeemer. “Even so, come, Lord 
Jesus.” 
 
Brethren and sisters in Christ, pray for us, that we with you may 
keep His charge: ‘Be thou faithful unto death,’ and embrace His 
promise: ‘and I will give thee a crown of life.’ (Revelation 2.10) 
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The Absolute Sufficiency of Holy Scripture 

For all Matters of Faith and Practice (1) 
By 

Leonard Atherton 

(From the July 1934 issue of ‘Peace and Truth’) 

 
No thoughtful person will deny that this subject is of the highest 
importance. Bearing in mind the dire consequences of unbelief on 
the one hand and of false belief on the other, it is incumbent upon 
us to make the most careful enquiry concerning that which is 
proposed for our acceptance as our Rule of Faith and Practice. 
That such a rule is required is generally admitted. It is a matter of 
universal consciousness. Having regard to this universal need and 
to the nature of God, we may reasonably conclude that an all-
sufficient rule has been provided. The question arises: “What is 
this Rule, and where is it to be found?” The rule requires to be free 
from error. A defective rule is worse than useless. It is positively 
harmful. 
 
First of all, what do we mean by a “Rule of Faith”? By this phrase 
we understand a testimony containing those doctrines which we 
are bound by our obligation to God to receive, and which is 
binding upon the consciences of all men. Realizing our individual 
concern in this matter, it is evident that the Rule of Faith needs to 
be infallible. It must have evidences of divine origin; nothing short 
of absolute truth can be admitted. We are justified in refusing 
anything as binding upon the conscience which cannot satisfy us 
as to its being of God. It is our belief that the Holy Scriptures, 
consisting of the Old and New Testaments, commonly accepted by 
Protestant churches, provide such a rule as man requires. Article 
VI of the Church of England and Chapter I of the Westminster 
Confession exactly state the position of the Sovereign Grace 
Union. 
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It will be evident that we come into conflict with two prominent 
parties in the professing church of today – the Romanists and 
Ritualists on the one hand, and Modernists on the other. We have 
to give our reasons for refusing the additions to the Word of God 
of the former party, and the deductions from the Word of God of 
the latter.  
 
The Church of Rome would add to the written Word of God. The 
first two articles of the Creed of Pope Pius IV read as follows: “1. I 
most steadfastly admit and embrace apostolical and ecclesiastical 
traditions, and all other observances and constitutions of the said 
Church. 2. I also admit the Holy Scriptures, according to that sense 
which our holy mother the Church has held, and does hold, to 
which it belongs to judge of the true sense and interpretation of the 
Scriptures. Neither will I ever take and interpret them otherwise 
than according to the unanimous consent of the fathers.” 
 
The Council of Trent, in a decree concerning the Canonical 
Scriptures, “receives and venerates with equal affection of piety 
and reverence all the books both of the Old and New Testaments, 
seeing that one God is the author of both, as also the said 
traditions, as well as those appertaining to faith as to morals, as 
having been dictated, either by Christ’s own word of mouth or by 
the Holy Ghost, and preserved by a continuous succession in the 
Catholic Church.” 
 
We notice here that the Church of Rome puts tradition on an 
equality with the Word of God, and makes both binding on the 
consciences of men. Underlying this imposition there is a claim 
which cannot be substantiated. Rome claims to have in her 
possession words which were spoken either by our Lord or by the 
Apostles under the inspiration of the Spirit which are not recorded 
in Holy Writ.  
 
We readily acknowledge that the teaching of the apostles was at 
first oral, but in the nature of things that oral teaching could only 
be enjoyed by those to whom it was actually delivered. We could 
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only have a report of what they said. And will the Church of Rome 
or the Ritualists say that no alteration can have been made in the 
alleged words, either through perversity or human infirmity? For 
even in the apostolic age false teachers had gained an entrance into 
the Church, and it would appear that some of these were claiming 
apostolic sanction for the errors which they sought to introduce. 
We read of “false apostles” (2 Corinthians 11.13), “false brethren 
unawares brought in” (Galatians 2.4), those who preached 
“another gospel” and who “perverted the gospel of Christ” 
(Galatians 1.6,7), those whose teaching was calculated “spoil” the 
Christians “through philosophy and vain deceit, after the tradition 
of men.” (Colossians 2.8) Peter uttered a word of warning against 
“false teachers” who would “bring in damnable heresies” (2 Peter 
2.1), and in John’s day “many false prophets are gone out into the 
world.” (1 John 4.1) 
 
Such was the condition of the Church in apostolic days, and 
evidences are not wanting to show that things would become 
worse. Paul, addressing the elders of the Ephesian Church, said: “I 
know this, that after my departing shall grievous wolves enter in 
among you, not sparing the flock. Also of your own selves shall 
men arise, speaking perverse things, to draw away disciples after 
them.” (Acts 20.29-30) Peter also said that many would follow the 
pernicious ways of false teachers, by reason of whom the truth 
would be evil spoken of. (2 Peter 2.12) 
 
These prophetic utterances were fulfilled, even in the generation 
after the apostles. Mention could be made of the many heresies 
that afflicted the Church. Is it likely that words alleged to have 
been spoken by our Lord and His Apostles, not included in the 
written Word, could have been preserved in their entirety and 
purity through such times? And if we take into consideration the 
more pernicious teaching of later years, with the consequent 
corruption of the Church, we see how utterly impossible it is that 
any merely oral teaching could have been preserved intact and 
uncorrupted. 
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The Romanists object that for two thousand years before the 
Mosaic age men were left to oral tradition for their Rule of Faith 
and Practice. This is, for them, an unfortunate objection [we would 
say, a self-defeating objection, Ed], for it overturns the position 
they expect it to establish. We read that “God looked upon the 
earth, and behold, it was corrupt; for all flesh had corrupted his 
way upon the earth.” (Genesis 6.12) Tradition, then, proved an 
unsatisfactory means of transmitting truth, and could not 
perpetuate the knowledge of the one true God. 
 
God had prepared against men’s relying on oral tradition. When 
He began to deal with Israel as a nation, He commanded Moses to 
write down the words which He spoke. It was to the written Word 
that appeal was constantly made in national emergencies. It was to 
the written Word that our Lord appealed in His controversies with 
His enemies. The apostles wrote their epistles so that their 
followers might have a sure guide. Paul, in order to correct the 
error in the Galatian Church, wrote “in large letters with his own 
hand.” Peter said: “This second epistle, beloved, I now write unto 
you,” and in the same epistle testifies that Paul wrote his epistles 
“according to the wisdom given unto him.” Jude says: “Beloved, 
when I gave all diligence to write unto you of the common 
salvation, it was needful for me to write unto you.” Why was it 
needful? Because there were false teachers going about, his epistle 
being meant to serve as a warning and as an instrument of testing 
the teaching given. Finally, when our Lord was sending His last 
letter to the churches, He said: “To the angel of the Church in 
Ephesus, write,” “To the angel of the Church in Smyrna, write,” 
etc. We conclude, therefore, that what God intends to be our Rule 
of Faith and Practice is the written Word, and not the traditions of 
men. 

(To be continued. D.V.) 
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Calvin on the Holy Spirit 
 

Introduction 

One of the greatest areas of confusion in Christian circles today 
concerns the role of the Holy Spirit in the life of both believers and 
the church. This confusion abounds particularly in connection with 
His gifts. Those who claim to be teachers – “understanding neither 
what they say not whereof they affirm” – need to be taught 
themselves, especially by the One they so greatly abuse. Men and 
women uttering gibberish in His name; claiming to heal in His 
name; drinking poison in His name; handling snakes in His name; 
controlling church members in His name; strutting around as if 
they were apostles in His name; following their own private 
hunches in His name; holding communion with streams, trees and 
even animals in His name; and robbing Christ of His glory in His 
name, need to be rebuked, suspended from office, and 
excommunicated for their grievous abuse and blasphemy.  
 
Given our professed obedience to the whole of Scripture, we in the 
Reformed tradition also need to learn afresh in a spirit of deep 
humility who the Spirit of God is and why He is bestowed on us. 
In this quest we could have no surer guide than the Reformer John 
Calvin. His contribution to our knowledge – doctrinal, experiential 
and practical – is so excellent and important that B. B. Warfield 
styles him “the theologian of the Holy Spirit.” Calvin’s rich 
development of the Person and Work of the Spirit has influenced 
generations of Reformed believers, not least such ‘giants’ as John 
Owen, Thomas Goodwin and Jonathan Edwards.  
 
In a magazine article we cannot hope to be comprehensive, so we 
shall deal as concisely as we can with Calvin’s teaching on the 
Spirit’s divine Personality; His relation to Holy Scripture; His 
bearing on Christ’s human nature; His role in the believer’s life; 
and His relation to the church’s means of grace, especially His 
distribution and control of gifts, both natural and spiritual. 
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The Spirit’s Divine Personality 

 

Calvin offers us sound Biblical instruction on the Divine 
Personality of the Holy Spirit. He informs us that he is delighted 
with Gregory of Nazianzen’s reference to the three Persons of the 
Godhead: “I cannot think on the one without quickly being 
encircled by the splendour of the three; nor can I discern the three 
without being straight way carried back to the one.” (Institutes I. 
13.17) Accordingly, he notes how the Word of God attributes 
divine names, qualities, works and worship to the Holy Spirit. 
(Institutes I. 13.14) He is therefore as truly God as the Father and 
the Son. 
 
He ‘subsists in God’s essence’ while being distinguished by an 
‘incommunicable quality,’ namely, of proceeding from the Father 
and the Son. (Institutes I.13.6; Commentaries on Hebrews 1.3; 
John 14.26; 15.26; 16.7) Here Calvin carefully clarifies the full 
deity of the Spirit, His distinct personality, and His role in God’s 
plan of salvation.  
 
In this connection, Warfield notes, Calvin eschews all speculation 
on the subject, deriving his teaching exclusively from Holy 
Scripture. This is why the Gospels do not even try to explain the 
mysteries of the Trinity, but plunge straight into what we need to 
know of the Gospel of our salvation.  
 
To Calvin, the Holy Spirit is no mere force or influence or 
emanation from God, but a real Person, possessing all the elements 
of personality. The Saviour’s employment of the pronouns ‘He,’ 
‘Him’ and ‘Himself’ in His closing discourses prove this. (John 
14.16-17; 16.7-8)  
 
Such passages give Calvin the opening to slam Popery, 
Anabaptism and Libertinism. By the words “ALL THAT I HAVE 
SAID,” says Calvin, we learn that the Spirit “will not be a builder 
of new revelations.” From them “we may refute all the inventions 
which Satan has brought into the Church from the beginning, 
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under the pretence of the Spirit.” When they claim that Holy 
Scripture “does not contain a perfection of doctrine, but that 
something loftier has been revealed by the Spirit,” they prove that 
“the spirit that introduces any doctrine or invention apart from the 
Gospel is a deceiving spirit, and not the Spirit of Christ.” 
(Commentary on John 14.26) 
 

The Spirit’s Relation to Holy Scripture 

 

In handling the subject of the Holy Spirit’s relation to Holy 
Scripture, Calvin concentrates on His work of inspiration and 
authority. 
 

(1) Inspiration 

Without a moment’s hesitation, Calvin insists that the entire Bible 
is God’s inspired Word: “Scripture is from God . . . it has flowed 
to us from the very mouth of God by the ministry of men.” 
(Institutes I.7.5) In every book without exception, shining through 
all the diverse styles of its human penmen, the “majesty of the 
Spirit” is “evident everywhere.” (Institutes I.8.2) In quoting 
Scripture, Calvin regularly uses the formula: “the Holy Spirit 
says.” As usual, Calvin’s teaching is eminently practical: the 
Spirit’s breathing its words into all its writers ensures that “our 
faith” is given “a sure and immoveable foundation, namely, God’s 
truth.” (Sermons on Ephesians 1973.10) 
 

(2) Authority 

Coming from the very mouth of God, Holy Scripture is in its own 
nature invested with divine authority. To seek such authority 
elsewhere is to mock the Holy Spirit, its Author. If we wish to find 
peace in our conscience, he says, or to be delivered from the 
instability of doubt and vacillation, we must come to rest “in the 
secret testimony of the Spirit,” which is “more excellent than all 
reason . . . The same Spirit, therefore, who has spoken through the 
mouths of the prophets must penetrate into our hearts to persuade 
us that they faithfully proclaimed what had been divinely 
commanded.” (Institutes I.7.4) We do not need to prove that the 
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Bible is the Word of God before we believe it; the Spirit Himself 
convinces us of its truth and humbles us under its authority. 
 

(3) Practical Lessons 

In view of its divine inspiration and authority, Calvin presses 
certain duties on all: “It is incumbent on us diligently to read and 
attend to the Scripture, if we would receive any advantage or 
satisfaction from the Spirit of God.” (Institutes I.9.2) Since the 
Spirit is determined “to be connected with the Word by an 
indissoluble bond,” we may be sure that “He only displays and 
exerts His power where the Word is received with due reverence 
and honour.” (Institutes IV.8.13; I.9.3)  
 
Then follows a sorely-needed lesson for us all: “God does not 
bestow the Spirit on His people in order to set aside the use of His 
Word, but rather to render it fruitful.” (Harmony  III.375)  
 
Finally, for our comfort, he assures us (echoing Augustine’s 
sentiment) that “what God demands from us by His Word, He 
likewise bestows by His Spirit.” We need never despair of being 
“strengthened in the grace He has given to us.” (Pastoral Epistles 

208) 
 

The Spirit’s Bearing on Christ’s Human Nature 

 

From Calvin’s numerous references to the Holy Spirit in Christ’s 
human nature, we select only a few salient points. These are 
connected with His conception, His growth through childhood, His 
receiving the Spirit without measure, His baptism, His temptation 
in the wilderness, His preaching, His miracles, His bestowal of the 
Spirit on His disciples, His death, and His resurrection.  
 
The mysterious union between the Spirit and Christ’s human 
nature took place specifically that believers in every age would 
certainly know their Saviour by the Spirit’s teaching: “when He, 
the Spirit of truth is come . . . He shall receive of mine, and shall 
show it unto you.” (John 16.13-14) 
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We omit the testimony of His Spirit in the Old Testament prophets 
because it appertains to His pre-incarnate divine person, not to His 
human nature. (See 1 Peter 1.11) 
 

(1) His conception 

At his heaven-sent visit to Mary, the angel does not explain to her 
how the Spirit will conceive Christ’s human nature in her womb, 
but, says Calvin, “he only leads the virgin to contemplate the 
power of the Holy Spirit, and to surrender herself silently and 
calmly to His guidance.” Though His “operation . . . would be 
secret,” it would produce no less than the “holy . . . Son of God.” 
The Spirit’s awesome work is to produce a Saviour “not . . . born 
by ordinary generation.” (Commentary on Luke 1.35) 
 

(2) His growth through childhood 

Commenting on Christ’s youthful growth in wisdom and grace, 
Calvin sees Christ receiving in His human nature, “according to 
His age and capacity, an increase of the free gifts of the Spirit, that 
‘out of His fulness’ He may pour them out upon us; for we draw 
grace out of His grace.” (Comm. on Luke 2.40) 
 

(3) His receiving the Spirit without measure 

“Christ was all at once,” Calvin believes, “endued with the Spirit 
in the highest perfection.” “The power of grace He possesses” is in 
no way “limited,” as it is in believers (compare Ephesians 4.7). 
“The Father has poured out on Him an unlimited abundance of His 
Spirit.” (Commentary on John 3.34) 
 

(4) His baptism 

Calvin views Christ as needing “to be armed with a remarkable 
power of the Spirit,” in order to “discharge the office of Redeemer 
. . . and to be equipped with the power to baptize them with the 
Holy Spirit. He was therefore Himself baptized with the Spirit. 
(Comm. on Matthew 3.11 and 16) 
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(5) His temptation in the wilderness 

The Spirit led Christ into the wilderness for Him to “undergo an 
apprenticeship” before undertaking the arduous and exalted office 
of Redeemer. He “withdrew from the world of men” in order to 
“come forth by the guidance of the Spirit . . . as the Ambassador of 
God . . . sent from heaven” and “surrounded by marks of divine 
grace and power.”  
 
These marks were even more illustrious than those bestowed on 
Moses when he returned to the people following his awesome 
interview with God, “that the majesty of the Gospel might not be 
inferior to that of the Law.” (Comm. on Matthew 4.1)  
 
By His victory over Satan, that obstinate and persistent opponent 
of our salvation, Christ “obtained a triumph for us,” having been 
“tempted as the public representative of all believers.” Therefore, 
we may expect “the Spirit of God” who was with Him to preside 
over all our contests with Satan, and so strengthen our faith. 
(Harmony  I.210) 
 

(6) His preaching 

Following His ordeal in the desert, Christ “returned in the power 
of the Spirit into Galilee” to preach. (Luke 4.14) To prove His 
divine call and mission to His hometown of Nazareth, He 
deliberately quoted Isaiah 61.1f, because first, “He alone was 
endued with the fullness of the Spirit, to be the witness and 
ambassador of our reconciliation to God;” and secondly, “because 
He alone, by the power of the Spirit, performs and grants all the 
benefits that are here (in Isaiah 61) promised.”  
 
Moreover, He proved that He did “not act by human authority, or 
in a private capacity,” but had been “sent by God to restore 
salvation to His Church. He does nothing by the suggestion or 
advice of men, but everything by the guidance of the Spirit of 
God.” This deliberate submission to the Spirit’s leading places 
“the faith of the godly” on the sure foundation of “the authority 
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and power of God.” Christ’s very anointing by the Spirit proves 
that His ministry is heaven-sent. (Comm. on Luke 4.18) 
 

(7) His miracles 

As He disputed with His enemies, our Lord told them that He 
performed His miracles by “the finger of God.” This metaphor, 
Calvin explains, He used precisely because it demonstrates that 
“God works and exerts His power by His Spirit.” (Comm. on 

Matthew 12.28) Thus, all His miraculous power – over men, nature 
and devils – was exercised through His human nature by the 
agency of the Holy Spirit.  
 

(8) His bestowal of the Spirit on His disciples 

The Lord Jesus promised His Spirit to His disciples both from 
Himself and from His Heavenly Father. Why? asks Calvin. 
Because in His personal absence “He will not allow them to 
remain destitute of assistance, for He will be present with them by 
His Spirit.” Christ “committed them” and every believer “to the 
protection and guardianship of the Spirit.”  
 
Thus He is their Comforter. True, the Spirit’s method of 
comforting is different from Christ’s: their Redeemer comforts 
them by showing them that He has appeased “the wrath of God by 
atoning for the sins of the world, to redeem men from death, to 
procure righteousness and life.” The Spirit comforts them by 
making them “partakers, not only of Christ Himself, but [also] of 
all His blessings.”  
 
As the Spirit of truth, He inwardly instructs them. Worldly men 
cannot enjoy this peculiar excellence, for their “carnal views” 
regard the Holy Spirit “as a dream, because trusting to their own 
reason, they despise heavenly illumination.” The Holy Spirit’s 
teaching “is known only by the experience of faith.” Thus God 
“exalts the Church by a distinguished privilege, above the whole 
world.” (Commentary on John 14.17) 
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When He breathed on the disciples, Christ did so to qualify them 
“for discharging so difficult an office” as forsaking all to preach 
Him to all the world, govern the Church, and raise men to heaven, 
“a task far beyond human capacity.” He “prepares the apostles for 
it by the grace of His Spirit.”  
 
Moreover, today, only the Spirit can qualify men to preach the 
Gospel, and discharge their ministry “faithfully and honestly.” 
Once they are installed into their charge, “the only Shepherd of 
His Church” must “display the power of His Spirit in the ministers 
whose agency He employs.” Furthermore, “those whom Christ 
calls to the pastoral office He . . . adorns with the necessary gifts.” 
Possession of the Spirit and His gifts is therefore “a sure criterion . 
. . for judging of the calling of those who govern the Church of 
God . . . they have received the Holy Spirit.” (Commentary on 

John 20.22) 
 

(9) His death 

When he comes to Christ’s death, Calvin judges that we are not to 
esteem it “by the external act, but by the power of the Spirit. For 
Christ suffered as a man; but that death becomes saving to us 
through the efficacious power of the Spirit . . . And he (the writer) 
calls the Spirit eternal for this reason, that we may know that the 
reconciliation of which He is the worker or effecter, is eternal.” 
(Commentary on Hebrews 9.14) That Calvin himself estimated 
Christ’s death aright is apparent from his encomium: “There is no 
tribunal so magnificent, no throne so stately, no show of triumph 
so distinguished, no chariot so elevated, as is the gibbet on which 
Christ has subdued death and the devil.” (Philippians-Colossians 

191) 
 
In passing, Calvin points us to a special role the Spirit played in 
the Saviour’s agonizing death. Christ’s cry of dereliction from the 
cross, he says, “eminently deserves our attention . . . from the 
circumstance that the Holy Spirit, in order to engrave it more 
deeply on the memory of men, has chosen to relate it in the Syriac 
(we would say Aramaic) language.” He makes us hear “Christ 
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Himself” speaking, above the light jests of the by-passers, whose  
“detestable indifference” to His “deep sadness and fearful 
trembling” we might otherwise remember above all else. By 
quoting Christ’s very words, the Spirit would indelibly impress on 
us how He “maintained a struggle with the sorrows of death, as if 
an offended God had thrown Him into a whirlpool of afflictions.”  
(Commentary on Matthew 27.46) 
 

(10) His resurrection 

 “Two things must be found in Christ,” Calvin stipulates, “in order 
that we may obtain salvation in Him, even divinity and humanity. 
His divinity possesses power, righteousness, life, which are 
conveyed to us through His humanity.” His humanity is declared 
in Scripture in terms of His descent from King David.  
 
His divinity “was declared” by His openly exercising a real 
heavenly power following His resurrection; “that is, the power of 
the Spirit.” This power was exercised through His risen human 
nature. It becomes ours only “when a conviction of it is imprinted 
on our hearts by the same Spirit.” His distinct testimony is needed, 
because the power that shines forth from Him since His 
resurrection is “peculiar . . . to God,” and “incontestably” proves 
“Him to be God.” This is why, in connection with the resurrection, 
the Spirit is expressly called “the Spirit of holiness” – it is by the 
power of Christ’s resurrection that He “sanctifies” us, confirms 
and ratifies the proof of His resurrection to us. (Commentary on 

Romans 1.4) 
 

(11) His Bestowal of Blessings from Heaven 

Since His resurrection and ascension, “Christ is” still “the source 
of all blessings to us.” But they are all “communicated to us” 
through His human nature “by the Spirit.” (Corinthians I.212) 
“The gift of the Spirit was a fruit of the resurrection of Christ.” 
(Acts I.100) 
 
In sum, the Holy Spirit concentrated His divine energy on the 
Saviour, in wondrously forming His human nature, leading and 

(10) His resurrection

(11) His Bestowal of Blessings from Heaven
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sustaining Him as He went about doing good, till He came to offer 
Himself a sacrifice for the sins of many. Since His resurrection the 
Spirit continuously communicates every blessing we enjoy through 
Christ’s glorified human nature, especially revealing the things 
that belong to our peace.  
 

The Spirit’s Role in the Believer’s Life 

 

The Holy Spirit’s presence and activity in the believer’s life is so 
necessary, claims Calvin, that “till the Spirit has become our 
instructor, all that we know is folly and ignorance.” (Ephesians 

212) Moreover, “everyone’s advancement in piety is the secret 
work of the Spirit.” (Institutes III.24.13) In every area that entails 
the application of salvation, therefore, the Spirit’s energetic 
presence is required. 
 
As we proceed to investigate Calvin’s teaching on ‘the great 
change,’ we shall find that he views the commencement of the 
believer’s spiritual life as a multi-faceted work, involving many 
elements: regeneration or conversion, union with Christ, faith, 
repentance, illumination, sanctification and the Word. For 
convenience, we shall treat each of these separately, though they 
are inseparable in the Spirit’s work. 
 

(1) Regeneration 

“Man needs to be born again,” claims Calvin, “because he is 
flesh.” (Institutes II.3.1) That is, being “born of Adam,” we are all 
“depraved creatures,” and need to become “the new workmanship 
of Christ” and “formed by His Spirit into a new life.” (Gen I.284) 
Whatever natural assets we possess, “we have nothing of the Spirit 
except by regeneration.” (Institutes II.3.1) While the purpose to 
regenerate His elect lies in the will of the Father, and the grace or 
substance in the new birth is from the Son, its “efficacy” or 
invincible power lies “in the Spirit.” (Daniel II.372; Institutes 

IV.15.6) 
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(2) Conversion 

In many places Calvin equates regeneration with conversion, for 
they are indistinguishable in point of time. In conversion, he says, 
God “changes our hearts and turns us to obedience by His Spirit,” 
raising us from our spiritual death in sin and bringing us out of our 
graves. (Zechariah-Malachi 216; Isaiah II.193) 
 
In this instant work, “we do not turn through our own efforts,” but 
God goes before us by His grace and calls us to Himself.  
“Freewill” would put “conversion in the power of man,” but it is 
wholly “the Holy Spirit’s work.” (Jeremiah III.229,233) God “acts 
within,” holds and moves our hearts, creates new inclinations in 
us, and by them draws us to Himself. (Tracts III.147,148) 
“Conversion” is thus the “renewal of the mind and heart.” 
(Jeremiah IV.102) Calvin’s own conversion exemplified his 
teaching. “Obstinately devoted to the superstitions of Popery,” he 
found himself “subdued and brought   . . . to a teachable frame” of 
mind by God.” (Psalms I.40) 
 

(3) Union with Christ 

In regeneration or conversion, the Spirit unites us to Christ, the 
source of all our spiritual life. “We are led from Adam to Christ,” 
or “out of ourselves” into Christ. (Ephesians 225; Romans 72) 
“The Holy Spirit is the bond by which Christ efficaciously unites 
us to Himself.” (Institutes III.1.1) 
 

(4) Faith 

Seen from our human viewpoint, regeneration immediately 
produces saving faith. This is “a warm embrace of Christ, by 
which He dwells in us, and we are filled with the Divine Spirit.” 
(Ephesians 262) “Faith does not proceed from ourselves, but is the 
fruit of spiritual regeneration.” (John I.43) It is indeed our act, but 
it is implanted in the heart and activated by the Spirit within. 
 
Should any Pelagian question this, Calvin rebuts him with the 
truth: “No man can obtain faith by his own acuteness, but only by 
the secret illumination of the Spirit.” (Harmony II.39) 
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(5) Repentance 

Repentance “immediately follows faith,” and “is produced by it.” 
(Institutes III.3.1) Like faith, “repentance is a true and peculiar 
work of the Holy Spirit,” for “no-one repents of his own accord.” 
(Isaiah I.80; II.25) In language precisely equivalent to that used of 
regeneration, Calvin depicts repentance as “an inward turning of 
man unto God,” soon showing itself in good works. (Acts I.218) 
 

(6) Illumination 

In bringing God’s Word to His people, the Spirit begins by 
removing their spiritual blindness. “Nothing is accomplished,” he 
insists, “by preaching . . . if the Spirit, as our inner Teacher, does 
not show our minds the way.” It is He who “by a wonderful and 
singular power forms our ears to hear and our minds to 
understand.” The “way to the kingdom of God is open only to him 
whose mind has been made new by the illumination of the Holy 
Spirit . . . Because these mysteries are deeply hidden from human 
insight, they are disclosed solely by the revelation of the Spirit.” 
Where “the Spirit of God does not illumine” our minds, the 
Scriptures appear to men as sheer “folly.” (Institutes II.2.20) 
 

(7) Sanctification 

From this initial enlightening, Calvin teaches, the Spirit goes on to 
complete His work of sanctifying the elect. With penetrating 
insight, Calvin informs us that “the Spirit will be found nowhere 
but in Christ.” This is why we need to be united to Christ, for only 
in this way we may become “partakers of the Holy Spirit.” 
(Ephesians 262) Union to Christ infallibly leads to sanctification 
by the Spirit. 
 
“The increase, as well as the commencement, of everything good 
in us, comes from the Holy Spirit.” (Ephesians 261) “The Holy 
Spirit not only originates faith, but increases it by degrees, till He 
conducts us by it all the way to the heavenly kingdom.” (Institutes 

III.2.33) And so he assures us: “The Holy Spirit is a continually 
flowing fountain . . . that will never fail us.” (John I.151) 
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It is He who sprinkles our consciences with the blood of Christ, 
removing our sense of guilt, and securing our access into the 
presence of God. (Psalms II.295) It is He who “is the pledge of our 
adoption,” “ratifies the Gospel to us,” “acts the part of a judge 
within us,” confirms God’s promises to us, removing all fear that 
God may revoke them, and turns us progressively to God. 
(General Epistles 203; Institutes III.2.36; Genesis I.241; 

Ephesians 209; Psalms III.235) In short, “we have not a particle of 
vigour in us but what we have received from the Holy Spirit.” 
(Institutes II.20.5) 
 
Put another way, by the generosity of God, Christ is given to us “to 
be grasped and possessed by us in faith.” Once the Spirit has 
united us to Him, we receive “a double grace, namely, being 
reconciled to God through Christ’s blamelessness, we may have in 
heaven instead of a Judge a gracious Father; and secondly, that 
sanctified by Christ’s Spirit we may cultivate blamelessness and 
purity of life.” (Institutes III.11.1) 
 
This is why the graces listed in Galatians 5.22 are called “the fruit 
of the Spirit.” After enumerating the rotten fruit of our condemned 
nature, the apostle “now tells us that all virtues, all good and well-
regulated affections, proceed from the Spirit, that is, from the 
grace of God and the renewed nature we have from Christ.” 
(Commentary on Galatians 5.22)  
 
Calvin finally exhorts us in his customary practical way: “If God’s 
Spirit lives in us, let Him govern all our actions.” And let those 
who boast of His indwelling prove their claim by living a Spirit-
filled, holy life. (Commentary on Galatians 5.25) 
 
The Word 

In all these interior processes, the Spirit operates always through 
His own written Word. “The Holy Spirit so adheres to His own 
truth . . . that He only displays and exerts His power where the 
Word is received with due reverence and honour.” (Institutes I.9.3) 
“When God shines into us by His Spirit, He at the same time 
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causes that sacred truth which endures for ever to shine forth in the 
mirror of His Word.” (Psalms V.29) Illumination, therefore, is by 
His Word.  
 
But so too are union with Christ, conversion (which embraces faith 
and repentance), and sanctification. Whenever, therefore, we 
preach the Gospel, we ought not to separate from it “the efficacy 
of the Spirit.” (Isaiah IV.39) The Spirit joins Himself to His own 
Word because, without His efficacy, “the preaching of the Gospel 
would avail nothing.” (Isaiah IV.271) 
 
So then, “God works in His elect in two ways: within, through His 
Spirit; without, through His Word. By His Spirit, illuminating their 
minds and forming their hearts to the love and cultivation of 
righteousness, He makes them a new creation. By His Word, He 
arouses them to desire, to seek after, and to attain that same 
renewal.” (Institutes II.5.5) 
 
As a sharp reminder to those who would separate the two, Calvin 
adds: “As soon as the Spirit is separated from the Word of Christ, 
the door is open to all kinds of delusions and impostures.” (John 

II.145) What a rebuke this is to the ‘super-spiritual’ fanatics of our 
time!  
 

The Spirit’s Relation to the Church’s Means of Grace 

 

Because so many in the churches today have lost sight of God’s 
grace, they neglect the means of grace. In Calvin’s day – when the 
Lord was delivering much of Europe from Popery – preaching, the 
sacraments and prayer were highly prized by millions. These 
channels or conduits of grace fed newly reformed Protestant 
nations with the pure water of life proceeding from the throne of 
God, transforming them into God-fearing peoples. 
 

(1) Preaching 

Both by example and in writing, Calvin encouraged the public 
expository preaching of Holy Scripture. In this connection, he 
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developed the Biblical concept of ‘unction.’ By preaching ex 

tempore he wished consciously to depend on the Holy Spirit. In a 
letter to Lord Somerset, he expressed his desire that “the people be 
so taught as to be touched to the quick, and that they may feel that 
what the apostle says is true,” namely, that the Word of God is a 
sharp, two-edged sword. For this reason, “reading from a written 
discourse” should be abandoned in favour of “preaching of a lively 
kind.” (Selected Works. 1983. 5.190)  
 

This powerful ministry of the Spirit was the most marked feature 
in Calvin’s own preaching and writing on the topic. When the 
minister is faithful to His Word, he assures us, speaking only what 
God puts into his mouth, the inward power of the Spirit is joined to 
his outward voice. In this way, Calvin acknowledged the 
sovereignty of the Spirit in blessing His own inspired Word. The 
Spirit, he reminds us, is not tied to our tongues, but is free to 
confer grace on whomever He pleases; yet it is through the feeble 
ministry of men that He illumines minds, regenerates hearts, and 
renews lives. (Commentary on 2 Corinthians 3.6) 
 

(2) The Sacraments 

God has appointed Baptism and the Supper as public ordinances in 
His Church to confirm and increase faith, Calvin teaches. Yet they 
“only fulfil their office when the Spirit, that inward Teacher, 
comes to them.” For “by His power alone hearts are penetrated and 
affections moved and our souls opened.” If the Spirit is lacking, 
then partakers are like blind men gazing on the sun, or deaf men 
listening to a voice. But when He is present, our faith is really 
sustained, nourished and strengthened. (Institutes IV.14.9) 
 

(3) Prayer 

Owing to our weakness, inflicted on us by sin, we will make no 
progress in prayer unless the Spirit joins Himself to our cries. In 
His kindness, “God gives us the Spirit as our Teacher in prayer, to 
tell us what is right” to pray for, and to “temper our emotions.” It 
is He, and not merely our own spirit, who prays or groans within 
us (Romans 8.26) because “our natural powers” are insufficient to 
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either identify or take our needs to God. These groans are 
“unspeakable” because when believers “try to stammer, they are 
confused and hesitant.” Therefore, because He is willing to prompt 
us in prayer, we “should seek such aid from the Spirit.” As with all 
other of the Spirit’s operations within, we must not withhold our 
own efforts to pray, but cast ourselves on His aid to do for us what 
we cannot do for ourselves. (Institutes III.20.5)  
 

(4) Gifts 

The last area to consider is the gifts of the Spirit in the Church. 
Today, wrong thinking on the gifts of the Spirit is rife. No sooner 
is the word ‘gifts’ mentioned than many immediately think of His 
extra-ordinary gifts bestowed on the infant New Testament 
Church. Calvin’s teaching takes in the whole spectrum of gifts, 
both natural and spiritual. Consequently, it is Biblical and 
profitable, wholly unlike modern ‘charismatic’ enthusiasm.  
 

Because of the Fall, our understanding and right use of even 
earthly gifts is radically defective. National and international 
government, family management, science, logic, mechanical skills 
and the liberal arts have all been affected. (Institutes II.2.13-15) 
For this reason, we should not forget, but remember with thanks, 
“those most excellent benefits of the divine Spirit which He 
distributes to whomever He wills for the common good of 
mankind.” Citing Bezaliel and Aholiab as needing the skill of the 
Spirit “instilled in them” to build the tabernacle (Exodus 31.2-11; 
35.30-35), Calvin concludes: “It is no wonder, then, that the 
knowledge of all that is most excellent in human life is said to be 
communicated to us through the Spirit of God.” (Institutes II.2.16) 
Because the Spirit has produced their finest accomplishments, we 
should not despise pagan contributions, but rather use them and 
thank God for them, including poetry, physics, dialectics, 
mathematics, philosophy, and “all useful arts.” (Institutes II.2.15) 
 
As for spiritual gifts, says Calvin: “Whatever gifts are offered us in 
Christ, we receive by the agency of the Spirit.” (Catechism of the 

Church of Geneva. Tracts II.50) These are bestowed for the good 
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of the Church as a whole. But we must distinguish between those 
gifts that were extra-ordinary, given to the apostolic church, and 
those that continue till Christ comes again.  
 

From Paul’s list in 1 Corinthians 12, Calvin extracts “the gift of 
healing, like the rest of the miracles,” such as faith to perform 
miracles, tongue-speaking and interpretation, as having “vanished 
away.” Their specific purpose, he claims, citing Mark 16.20, Acts 
14.3 and Hebrews 2.4, was to confirm the Gospel in the Roman 
Empire, (Commentary on 1 Corinthians 12.8-10) 
 
Since these gifts are now withdrawn, we must concentrate on “the 
salvation proclaimed by the Gospel,” which alone will enable us to 
“believe with the heart unto righteousness, make a true confession 
of Christ, pass from death to life, be made rich in Christ, and 
withstand both the world and its god Satan. (Commentary on Acts 

10.46) Ordinary gifts, such as preaching, teaching, exhorting, 
ruling, caring for the sick, and distributing material aid, are given 
not to pander to pride, but to make us humble. (Commentary on 

Romans 12.6-8; 1 Corinthians 12.28-31; 1 Thessalonians 1.2) On 
these benefits, he adds winsomely: “If we would be enriched every 
now and then with new gifts of the Spirit, let us hold out to God 
the lap of faith.” (Acts I.220) 
 

Conclusion 

We today have so much to learn from John Calvin. He brings 
divine order into human confusion, sanity in the midst of madness, 
and dependence on God the Holy Spirit for everything good. Let 
us therefore praise and thank the Lord for him and his precious 
ministry, but even more for the ministry of the Holy Spirit whom 
he honours so much. 

…………………………….. 
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The Principles of Protestantism 

by 

Henry Atherton 
(From the General Secretary’s Address 

To the 1920 Sovereign Grace Union 

Conference) 
 

We live in a day when very few persons whatever know what are 
the actual principles for which our forefathers died. Many have the 
word ‘Protestant’ on their lips, but their teachings are just the very 
opposite to what our Reformers taught; nay, they side more with 
the dogmas of Rome than with the doctrines of the Reformed 
Faith. 
 
Many professed Protestant teachers are very ignorant about the 
real doctrines of the Reformed Faith. They know nothing about the 
theological position of the Reformers, the Puritans, and the great 
divines of the 16th and 17th centuries. All the Reformers, English 
and continental, preached the doctrines of grace, commonly called 
Calvinism, and what did these glorious truths produce? Every 
blessing, liberty and comfort that we enjoy. 
 
Calvinism stood then, as only genuine Calvinism stands now, for 
pure and undefiled religion, for civil and religious liberty, for 
national independence and prosperity; and under the blessing of 
our triune Lord, Calvinism always has and always will produce 
those blessings amongst mankind, whilst Arminianism produces 
chaos and confusion wherever it abounds.  
 
For the last hundred years Arminianism has been rapidly growing 
in what were Protestant churches, and what is the result? In the 
national Establishment priest-craft and superstition abound. In 
thousands of churches the blasphemous Mass of the apostate 
system of popery is performed; the priests profess to keep 
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Almighty God locked up in a little box, and hawk Him round for 
the benefit of the dead. In fact, there are clergymen who profess 
for a few pence to offer the Lord Jesus Christ as a sacrifice again 
for the sins of the living and the dead; and in the majority of places 
of worship the laws of God and of the land are set at nought. 
 
In the Nonconformist places lawlessness abounds on every side: 
trust deeds are thrown to the wind, Rationalism and Infidelity are 
openly proclaimed from the pulpits, and the people look upon 
these attacks on the Word of God as clever and entertaining . . .  
 
The Sovereign Grace Union takes its stand only upon the doctrines 
of grace, leaving its members and supporters with absolute 
freedom to advocate whatever form of church government they 
think best. True, there are those who find fault with the Sovereign 
Grace Union because it only proclaims the doctrines of grace; they 
wish that we should spend our time and money in quarrelling 
about some non-essential point, but let us go forward in 
proclaiming the truths in which we agree. 
 
[Mr. Atherton now summarizes the Union’s doctrine of God. He 
is, and He is what He says He is: a God of power, justice, mystery, 
love and predestination. All the attacks on the Union have been 
made because it “has been kept firm to its basis and principles.” 
He concludes by stating his belief that “with the blessing of our 
gracious covenant Lord, a standard could be raised in these 
apostate days to the glorious truths which our fathers loved and 
died to hand on to us, so that we in our day and generation may 
hand them on unfettered to the generation that is to come.” To 
these noble and faithful sentiments we add our cordial ‘Amen.’ 
Ed.] 
 

The Sovereign Grace Union seeks to promote true Christian 

unity by encouraging churches and individuals to adhere 

firmly to the doctrines of free and sovereign grace. Present 

subscribers are encouraged to enlist others, that the Word of 

God may have free course and be glorified. Ed. 
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Today’s Trojan Horse 
 

Introduction 

Some of our readers will have heard of the Trojan Horse. It formed 
part of a cunning Greek plan to sack the city of Troy by means of a 
wooden horse. Believing the horse to be a good omen, the Trojans 
hauled it through the city gates, only to find it filled with enemy 
soldiers, who proceeded to destroy the city from the inside. 
 
A far more cunning and destructive horse has been hauled into 
western churches: its name is Relativism. This dangerous weapon 
of the enemy of our souls concerns the very essence of revealed 
truth and moral goodness. 
 
Its aim becomes clearer when we see it as the opposite of 
Absolutism. For example, the statement that the Bible is the 
written Word of God is an absolute truth. It is so because the God 
of Truth has identified the two: “Thy Word is truth.” Relativism 
denies this absolute nature of truth. It also denies the absolute 
nature of moral goodness. In short, Relativism, as its name 
implies, claims that everything is relative.  
 
In making the claim, Relativists refuse to admit that they are 
contradicting themselves, yet their very claim is an absolute 
statement! But there is an explanation: when clever people try to 
escape the accusations of a guilty conscience for their godless and 
immoral life-style, logic flies out of the window, and any number 
of contradictions fly in. By contrast, a good conscience will agree 
with Benjamin B. Warfield, who said: “What we OUGHT to do, 
we ought to DO.” Here is an honest acknowledgment of the claims 
of absolute truth and absolute moral goodness. 
 
Let us look at Relativism through Biblical eyes, and see just how 
dangerous and cunning it is. 
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Relativism Applied to Truth 

When applied to truth, Relativism claims that there is no absolute 
truth in the Bible. Consequently, no-one can interpret it in terms of 
truth and error, but everyone can interpret it in his own way.  
 
When, for instance, Bible-believers tell us that God’s Book reveals 
the origin of the universe, Relativists push the Genesis account 
into the realm of priestly poetry or Semitic legend. Thus, absolute 
truth is relegated to a form of religious belief, having variants in 
ancient Babylonian and Hindu faiths. 
 
Again, when Christians tell us that Jesus of Nazareth is the eternal 
Son of God the Father, Relativists call Him an emanation, or the 
highest angel, or claim that as He matured into manhood He was 
led by a growing sense of personal deity. 
 
By dissolving the Christianity that the Word of God reveals into 
just another form of religion, Relativists deceive the simple, 
leaving them with the lie that it is no better than any other world 
religion. So we may choose whatever religion suits us best. Better 
still, they say, we can live very well without any religion. By such 
devious reasoning Relativism becomes Theoretical Atheism: there 
is no God, and we can believe what we like. 
 
Relativism Applied to Morals 

When applied to morals, Relativism claims that there is no 
absolute standard of right and wrong. Consequently, those 
Christians who condemn certain kinds of conduct are branded as 
self-righteous bigots, unworthy to live in a liberal society. 
 
When, for example, they refuse to offer bed and breakfast to 
sodomites, they are stigmatized as ‘homophobic.’ 
 
Again, when they condemn supermarkets and sportspeople for 
violating God’s Day of Rest, they are sneered at as ‘Puritanical 
kill-joys.’ 
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Relativists do not recognize the difference between Liberty under 
God’s Law and Licence to do as we wish, and so they abandon all 
Christian standards of morality. By a ‘laissez-faire’ attitude to 
morals, they feel free to tell us that what may be right for us is not 
necessarily right for them: as everything is relative, we are all free 
to live as we like. 
 
Relativism: an All-embracing Threat 

Dear friends, make no mistake, these applications of Relativism 
threaten the very Christianity on which our civilization was built. 
In Christian language, Christian doctrine, and Christian morals, 
Relativism is undermining the very concept of absolutes, leaving 
us with no basis for communication, no basis for faith, and no 
basis for conduct. Self-pleasing, or the pursuit of personal 
happiness, is under its aegis the true goal of life. 
 
In language, Relativism tells us that words mean what we make 
them mean. 
In doctrine, Relativism tells us that belief is what each person or 
community makes it. 
In morals, Relativism tells us to experience as much of life as we 
can, since there is no other life than the present, and ‘when we are 
dead, we are done for.’ 
 
The Trojan Horse of Relativism 

In Relativist churches, the Trojan Horse element reaches us in the 
form of traditional Christian terminology, cunningly invested with 
non-Christian meaning. This is how the enemy intends to destroy 
us from within rather than from outside.  
 
I heard a sample of its cunning in a recent address from an avowed 
Christian pulpit. Following two Bible readings – one on God’s 
covenant with Noah after the flood, the other on our Lord’s cry of 
dereliction from the cross – the speaker quoted the medieval 
‘Dream of the Rood.’ The ‘rood’ was the medieval term for the 
cross on which our Saviour suffered as He atoned for His people’s 
sins. In the dream, the cross is personified and speaks: “I was 
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felled to the ground at the forest’s edge, severed from my roots.” 
My enemies made me “a mark of scorn” for criminals to hang on; 
yet I stood firm in allegiance to my King. As a result, I suffered 
“cruel gaping gashes” and “long hours of torment” from the driven 
nails. And so, the speaker concluded, creation partook of the 
sufferings of Christ. But we must reverse the trend: from making 
creation suffer, we must redeem it from suffering. 
 
Relativism a Travesty of the Gospel 

In this travesty of the Gospel, the substitutionary atonement of the 
Lord Jesus is twisted into an appeal to save the environment and 
cherish our world. Where now is the Gospel of the saving grace of 
God? Where is the uniqueness and glory of our precious Christian 
faith? Where is the need for the evangelization of the lost? Where 
are the claims of absolute truth and absolute moral standards? The 
whole of the Faith once delivered to the saints is swept aside in 
favour of a natural religion. Yet with consummate cunning, this 
revived form of Paganism retains traditional Christian language. 
 
This ‘seismic shift’ is apparently aimed at accommodating two 
classes of people: those who “have difficulty with the Christian 
faith” while still wanting to be considered Christian, and those 
outsiders who find traditional Christian doctrine unpalatable. Little 
does either class realize that in the process they are being deceived 
into annihilating true Christianity and fostering a false, alien anti-
Christian religion. 
 
This is evident from a recent Relativist statement to the effect that 
the distance between being human, being religious and being 
Christian is not as great as we may assume. The last archbishop of 
Canterbury, Rowan Williams, taught something very similar to 
this. 
 
In fact, the distance between the first two and being Christian is 
vast. From being merely human or religious, one must cross the 
chasm of the ‘new birth,’ repent of our sinful, godless hearts and 
lives, and believe on the Lord Jesus Christ alone for salvation. 
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Unless this chasm is crossed, we remain dead in our sins, under 
God’s wrath and curse, liable to all the miseries of this life, to 
death itself, and to the pains of hell forever. Not until we believe 
by grace that Christ died for our sins, that He bore our curse and 
the wrath we deserve, and suffered the equivalent of the pains of 
hell on our behalf, shall we be delivered from both believing and 
living a lie. The new humanity thus created by the ingathering of 
the Church which He purchased with His own precious blood is 
not the whole of mankind, but “the redeemed of the Lord.” Yes, 
the creation that now groans under the curse shall be redeemed, 
but it will not be by our joining a nature religion, but by God’s 
almighty renovation of it at the end of time. 
 
Conclusion 

Dear friends, are you going to allow this Relativistic Trojan Horse 
into your soul, your family or your church? Or are you resolved in 
the strength of grace to cling to the Word of God and the Gospel of 
Christ?  
 
We cannot straddle the gulf between the two or close the gap. We 
must stand on one side or the other. Which will it be? Shall we 
adhere to divine revelation, which puts man in his proper place and 
glorifies the God of salvation, or shall we perish along with all 
who fall into the pit of a cunningly disguised paganism?  
 
May God enable us to choose the part that will never be taken 
from us, when everything else is swept away in the coming 
judgment. For be sure of it, the holiness of God shall sweep 
through the entire universe, cleansing it of every blemish before 
He establishes His eternal Kingdom in righteousness. Now is not 
the time to listen to religious charlatans, or halt between two 
opinions. We must be on the Lord’s side, and resolve with the 
patriarch Job: “Though He slay me, yet will I trust in Him.” 
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A Solemn Address to our Churches 

by 

J.K. Popham, 1928 
 
I have had a wish lately that I might, if the Lord would graciously 
help me, do our denomination [i.e. the Gospel Standard Baptists. 
Ed.] a little service today; that is, to express somewhat of the 
fundamental position. 
 
Doctrine 

Our fundamental position is one of doctrine.  We as a small 
denomination have this great mercy continued to us, that we 
believe in God.  Not in a uni-personal God, one Person only, but 
Jehovah subsisting in Three Persons.  Emphatically we are 
Trinitarians.  If there were but one Person in the Godhead, then 
that which is common to men and prized by them, even 
communion, is denied Him; if there be but one Person in the 
Godhead, communion is impossible.  He sits alone, has eternally 
been alone, no fellow, not another with whom He can exchange a 
thought.  The coldest, the crudest, the cruellest possible theory of 
almighty God is that.  But according to Holy Scripture there are 
Three Persons in the Godhead, and the Apostle John was inspired 
to say, “There are Three that bear record in heaven, the Father, the 
Word, and the Holy Ghost: and these Three are one.” 
 

But we cannot know Him, we cannot know Him as He is Jehovah 
“dwelling in the light which no man can approach unto; whom no 
man hath seen, nor can see.”  But He is essentially good, and His 
will is to communicate of His goodness whatever is 
communicable.  And this goodness moved Jehovah to decree that 
the second Person in the Trinity, the very, the immediate Son, 
should declare His Father’s name, preach His Father’s 
righteousness in the church. 
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Thus, if one may so express it, the Son came forth from the 
inaccessible light of God’s eternal Being, and took into union with 
His Person the human nature which was born of the virgin Mary.  
Hence the incarnation, the miraculous birth of the Man Christ 
Jesus, and the taking up of that human nature by the Person of the 
Son of God into union, indissoluble, mysterious, blessed union, 
declared in the Scripture, union that does not make the human 
nature divine, but it makes it one with the Person of the Son of 
God.  There are not two Persons, but one Person, the Son of God 
and human nature, which never had a personal, separate 
subsistence of its own, but was always [that is, from the moment 
of conception] in union with the divine Person of the Son of God. 
 
The Trinity is concerned in sending forth the Son.  The Father 
expresses His love in sending His only-begotten Son.  The Son 
expresses His love and willingness by coming, and the Holy 
Ghost, proceeding from them both, expresses His love and His 
wisdom and His power in preparing in the womb of the virgin the 
humanity that Jesus Christ was to assume. 
 
Theologians very early in the life and history of the church found 
it necessary to invent terms and definitions.  It was necessary when 
Arius [c.250-c.336] arose, and used the word “Son of God” with 
another meaning than that intended by the saints.  And so when 
God raised up Athanasius [c.296 - 373], there arose of necessity 
certain terms which theologians have ever since more or less 
distinctly used to express the truth as the truth is in the Scripture.  
Hence the term “eternal Son.”  It is a well-known fact in history 
that there was a long and fiery conflict with respect to that term, 
and only one letter in the Greek language made all the difference 
between the Arians and the true believers in the Son of God.  The 

Son of God is of the same nature with the Father; and out of the 
conflict came the terms, “eternal Son,” and “eternal generation”; 
and it is imperative, as I judge, that we should, by the help and 
mercy of the Lord, hold fast to those terms. 
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You cannot touch one Person in the Trinity without touching the 
Three.  If you touch the Son, if you deny His eternal relationship 
as the Son to His Father, you touch the Father.  If there is no 
eternal Son, there, of course, is no eternal Father.  The term is not 
propounded for understanding; it is for faith.  No theologian has 
ever attempted to enter into the mystery while expressing the 
mystery in the terms “eternal Sonship” and “eternal generation.”  
Remember the terms are not propounded for understanding, but for 
faith.  It is an attempt to say the unsayable, an expression of that 
which no human reason can understand, no human mind 
comprehend; but faith, given by the Holy Ghost, apprehends and 
holds the truth expressed by those terms.  We all know that neither 
term, “eternal Sonship” nor “eternal generation,” is verbally found 
in Holy Scripture, nor is naturally understandable, but they are 
believable. 
 
One of the greatest of the Puritan theologians, Dr. Owen, proposes 
this ineffable subject in the profoundest and most beautiful words.  
Speaking of the mystery of godliness, he says: “I speak not of His 
divine Person absolutely, for His distinct Personality and 
subsistence was by an internal and eternal act of the divine Being 
in the Person of the Father, or eternal generation, which is essential 
unto the divine Essence, whereby nothing anew was outwardly 
wrought, or did exist.  He was not, He is not, in that sense the 
effect of the divine wisdom and power of God, but the essential 
Wisdom and Power of God Himself” (I. 45). 
 
I subscribe with my hand and heart to the above profound 
statement.  To it I add Dr. Hawker’s confession.  He says, “The 
eternal generation of the Son of God, as God, is declared in 
Scriptures as a most blessed reality, and as such forms an express 
article of our faith.  “Everlasting” in the language of Scripture, is 
“without beginning and without ending”; so that in the eternal 
generation of the Son of God, as the Father is eternal and 
everlasting in His personal character as Father, so must the Son be 
eternal and everlasting in His personal character as Son” (VI. 87-
89). 
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Into the modus existendi (mode of existence) of the Trinity the 
good doctor presumed not to look, nor does any person who has a 
Spirit-given apprehension of the Being of God.  Beyond Owen, 
Hawker and a host of other good men who speak of the “eternal 
Sonship” and the “eternal generation” of the Son of God, I would 
not go; and equally I pray I may not be permitted to recede from 
their so beautiful standards.  As it is said of the Trinity, so we may 
say of “eternal generation” or “eternal Sonship” what has been 
said by one; namely, “If we could bring it within the terms of any 
humanly-constructed definition, it would be a mystery no longer.” 
 
Here may we stand; rather, here may our hearts kneel before the 
Lord, this great and awful Being in whom we believe, the ever-
blessed God, who has come forth from the infinite depths of His 
own Being, unseeable, unknowable to us, and in the Person of His 
Son made Himself known as the God of love, decreeing to save 
whom He would, decreeing to pass by whom He would in His 
awful, inscrutable wisdom and justice.  As a denomination it 
behoves us to be very particular here, to be jealous of everything 
that would even be the remotest hint of a change or looseness.  It 
behoves us to regard this with all the godly jealousy the Holy 
Spirit may work in our hearts.  For myself I find this prayer 
increasingly suitable to me: “That which I see not, teach Thou 
me.”  I think at times in these my latter days I have attained to a 
knowledge of my ignorance, and that attainment does me good; it 
brings me to seek His face and His teaching who has said, “Come 
unto Me, all ye that labour and are heavy laden, and I will give you 
rest.” 
 
The Church of God 

My next remark is with respect to the church of God, and visible 
churches.  Of course it is obvious to you all that while the 
Scripture speaks of the body of Christ, it teaches that strictly there 
is no such thing as a visible church intended when that body is 
spoken of, but only the mystical body known to God.  Also the 
Scripture does constantly address itself to visible churches, and we 
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in this meeting represent a considerable number of visible 
churches, some larger, some smaller. 
 
A visible church is composed of a number of people blessed 
presumably with the grace of God, with a knowledge of the Son of 
God, with a spirit of obedience to the ordinances of the house of 
God, and gathered together in one place; and, as Paul expresses it 
to the Corinthians, giving themselves first of all to the Lord, and 
then to one another by the will of God.  That means a constitution, 
an organisation, a visible church being bound together by certain 
rules; but the foundation of such a church is the Person of Christ, 
and it is obvious that every building takes the form of its 
foundation.  If a visible church be built on Christ, then it must have 
somewhat of likeness to Him, and it must walk in obedience to the 
ordinances which He has given.  These are, as you know and 
practice, the baptism of believers, on a profession of their faith, 
and the Lord’s Supper. 
 
Surely we ought to be particular with regard to both ordinances, 
and we are more or less particular with respect to baptism.  If a 
person applies to a pastor or deacons for membership, there is 
properly a close examination: “What is your reason for wishing to 
be baptized?  Give an account as well as you can of the work of 
grace you profess to be the subject of; tell us of a law work if you 
have had it, of your convictions of sin, what they were; of your 
knowledge of God.  Tell us this, and whether you know the Lord 
Jesus, whether you have had some revelation of Him, have looked 
into the perfect law of liberty”; and so on.  If this preliminary 
examination is satisfactory, then a testimony must also be given to 
the church.  Without this second testimony, there would be little 
safeguard against receiving very weak or general professors. 
 
Now, if we are thus particular, as we ought ever to be, in this 
matter, ought we not to be as jealous with respect to the Lord’s 
Table?  I suppose a case, a church where visitors come.  Perhaps 
there is a pastor, if not, there are deacons.  These visitors come on 
the first Lord’s Day, and they ask the privilege of communion.  
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Now are you as particular about the table as you are about the 
ordinance of baptism?  Do you say to these would-be, transient 
communicants, “To what church do you belong?”  Do you 
particularly press that?  “Is the church of which you are a member 
of the same faith and order with us?”  You ought to do it.  If you 
do not, what is to prevent the church from having an open table?  I 
do not say open communion, because that would mean you would 
admit persons not baptized, but an open table may mean that you 
would allow persons to commune with you who, if they were 
strictly required to discover the church from which they come, 
would show some of them to be more or less general. [This need 
not be so. We must never forget that it is THE LORD’S TABLE, 
not ours; and so we should welcome to it all who make a credible 
profession of faith in Him, and who seek to live a consistently 
godly life. It was on this basis that the Separatist John Robinson, 
of Pilgrim Fathers fame, invited David Calderwood, the Scottish 
Presbyterian Church historian, to the Lord’s Table in Holland. Ed.] 
 
Stand on your foundations.  Stand on your confession of faith.  
Stand strictly upon that ground.  “How can two walk together, 
except they be agreed?”  If you be not agreed on fundamental 
doctrines, how can you walk together, and how can there be peace 
and communion and fellowship at the Lord’s Table? 
 
Church Discipline 

My concluding word is with respect to discipline.  Discipline is 
vitally important, assuming the existence of a gospel church.  The 
Lord Jesus in Matthew 18 gives the rule of discipline and the 
power to exercise it to the church.  You all are acquainted with it.  
“If thy brother shall trespass against thee, go and tell him his fault 
between thee and him alone ... if he will not hear thee then take 
with thee one or two more ... and if he shall neglect to hear them, 
tell it unto the church, but if he neglect to hear the church, let him 
be unto thee as an heathen man and a publican.”  Thus, and it is 
very solemn, there is a power of excommunication, to use an 
ecclesiastical term, given to the church; and it is Christ’s own law 
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of discipline, harsh as it may sound to the kindly, general charity 
of the human mind. 
 

Afternote 

We believe that the neglect of our Lord’s teaching on church 
discipline in Matthew 18.15-20 is the cause of so many un-
necessary schisms in the churches, with the consequent 
proliferation of small, short-lived ‘fellowships’ or ‘house 
churches’ and lack of united strength in witnessing for the truth.  
The following notes on the subject should goad us into right 
action: 
“How admirable are the rules laid down by our Lord for the 
healing of differences among brethren.  
If we have unhappily received any injury from a fellow member of 
Christ’s Church, the first step to be taken is to visit him ‘alone,’ 
and tell him his fault . . . Who can tell but he may say at once, ‘I 
was wrong,’ and make simple reparation? 
If however this course of proceeding fails to produce any good 
effect, a second step is to be taken. We are to ‘take with us one of 
two’ companions, and tell our brother of his fault in their presence 
and hearing. Who can tell but his conscience may be stricken when 
he finds his misconduct made known, and he may be ashamed and 
repent? . . . 
Finally, if this second course of proceeding prove useless, we are 
to refer the whole matter to the Christian congregation of which 
we are members: we are to ‘tell it to the church.’ Who can tell but 
the heart which has been unmoved by private remonstrances may 
be moved by the fear of public exposure? 
If not, there remains but one view to take of our brother’s case: we 
must sorrowfully regard him as one who has shaken off all 
Christian principles, and will be guided by no higher motives than 
‘a heathen man and a publican.’ . . . 
Happy would it be for the church and the world if this portion of 
our Lord’s teaching was more carefully studied and obeyed. 
Differences and divisions there will be so long as the world stands; 
but many of them would be extinguished at once if the course 
recommended in these verses was tried.” (J. C. Ryle)            Editor 
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Christ Our Life 
 

Introduction 

The Lord Jesus Christ repeatedly speaks of Himself as the Life of 
His people. In the Epistle to the Colossians His faithful apostle 
Paul reminds us of this, so that we would live above this present 
world and set our hearts on heaven. As those who are risen with 
Christ to a new life, we are dead to the world and alive to God. But 
because our life is hidden with Christ in God, it will not be 
revealed until Christ shall re-appear at His Second Coming. 
(Colossians 3.1-4) As he explains these truths under the inspiration 
of the Holy Spirit, Paul reminds us that Christ Himself is our life. 
 
Exposition 

Every believer has a two-fold life: a life of grace and a life of 
glory. Christ is both. The believer’s life of grace consists of Christ 
living in him by His Word and Spirit, uniting him to God by faith. 
His life of glory comprises the perfect holiness and blessedness he 
will enjoy in both body and soul when he lives with Christ on the 
reconstituted earth forever. His life of grace here and now prepares 
him for his life of glory there and then. 
 
Christ our Life of Grace 

Having already made us spiritually alive when He raised us from 
our spiritual death in sin, and infused into us His own Spirit, Christ 
now lives in us as the principle by which we live: “Christ in you, 
the hope of glory.” (Colossians 1.27) As the old Puritans used to 
say, He is the life of our life, the soul of our soul. So states Paul: “I 
live; yet not I, but Christ liveth in me.” (Galatians 2.20) This does 
not mean the annihilation of self and its replacement by Christ, but 
that His indwelling presence enables us to live the life of grace. 
 
Then further, by continually communicating Himself to us through 
His appointed means of grace – prayer, praise, preaching and 
fellowship – He prevents the life of grace from dying. When we 
grow sluggish, He goads us on; when we faint, He revives us; 
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when we are spiritually sick, He heals us. King David testifies to 
this preserving grace when he says: “He restoreth my soul.” 
(Psalm 23.3) So does the apostle Paul when he reminds us that it is 
from Christ our Head that we, His spiritual members, are knit 
together so as to grow in grace and edify each other in love. 
(Ephesians 4.15-16) 
 
Application 

Let us apply this point. 
First, since Christ is our life, all who live without Christ are 
spiritually dead – dead to God, dead in sin, and dead to grace. As 
such they are loathsome to God, spiritually useless and wholly 
helpless to give themselves spiritual life. As Christ says: “Without 
me ye can do nothing.” (John 15.5) 
 
Second, we learn that because Christ is the believer’s life, his 
spiritual life shall never die. He may at times resemble a bare tree 
in winter stripped of both leaves and fruit; he may at times feel like 
a frozen worm in the clay, as David Dickson graphically describes 
him; but because his life is hid with Christ in God, he cannot die. 
Jesus Himself assures us: “Because I live, ye shall live also.” (John 
14.19) A true believer may become very weak, but he cannot die. 
 
Third, let us prove Christ’s indwelling presence by living a holy, 
fruitful, Christian life. The Spirit in the psalmist promises that “the 
righteous shall flourish like the palm tree.” (Psalm 92.12) The 
same Spirit in the apostle assures us that the more we look to 
Christ through the glass of the Gospel, the more He will change us 
into His likeness. (2 Corinthians 3.18)  
 
Only by Christ living in us shall we be able to overcome Satan’s 
tireless attempts to destroy our spiritual life, and to finish the race 
that God has set before us. Let us then consciously and 
deliberately draw from Christ as our life of grace. He says: “My 
grace is sufficient for thee.” (2 Corinthians 12.9) Let us take Him 
at His word. 
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Christ our Life of Glory 

Besides being our life of grace now, Christ shall be our life of 
glory hereafter. 
 
Exposition 

When this passing world is done, we who believe on Christ shall 
enter a life of glory. Then, Christ Himself shall be our life. 
 
What does this mean? It means that, having purchased the life of 
glory for us with the price of His own precious blood, and having 
prepared us for it and it for us – for heaven is a prepared place for 
a prepared people – and having made Himself the Way to it, when 
we arrive at heaven’s gates He will receive us. He says so Himself: 
“I will come again, and receive you unto myself.” (John 14.3) His 
apostle Peter also speaks of the crown of glory that we believers 
shall receive when the Chief Shepherd appears. (1 Peter 5.4) 
 
To complete the blessing, Christ Himself will be the life of our 
glory when we arrive there. Our eternal life and glory shall consist 
in the eternal enjoyment of Him. The very seeing Him, being made 
like Him, and dwelling with Him forever is our glory. So Anne 
Ross Cousin, in her poetic paraphrase of some of Samuel 
Rutherford’s sayings, sings: 
‘The Bride eyes not her garment, 
But her dear Bridegroom’s face; 
I will not gaze at glory, 
But on my King of grace; 
Not at the crown He giveth, 
But on His piercèd hand: 
The Lamb is all the glory 
Of Immanuel’s land.’ 
 
Application 

We may learn several lessons from this wonderful truth. 
First, let us never forget that we shall attain the life of glory not by 
our merits, for we have none, but by Christ’s. Because Christ, and 
Christ alone, is our life, we can never earn the glory to come, 
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either in whole or in part. What we have not earned, and do not 
deserve, can never be ours by right. It is ours only by grace. 
Therefore, exhorts an old Puritan: “Let Papists make works their 
life, let Arminians make free-will their life, but let us make Christ 
our life.” 
 
Second, as Christ is our life of glory, that glory is assured. In 
Romans 8.30, Paul writes as if believers were already in glory, so 
certain is their salvation: “whom He justified, them He also 
glorified.” Since God has laid help on One who is almighty, 
nothing and no-one can rob us of the glory He has procured for us. 
The living Saviour Himself has guaranteed our eternal security. 
 
Third, let us all go to Christ. Without Him, nothing awaits us but 
eternal death. “He that hath the Son hath life; and he that hath not 
the Son of God hath not life.” (1 John 5.12) With united voice the 
old divines call to us: “Get Christ, and you will get grace. Get 
Christ, and you will get glory.” 
 
Lastly, let every believer give Christ all the glory for his salvation, 
and strive by grace to live for His glory. 
‘For God the Lord’s a sun and shield: 
He’ll grace and glory give; 
And will withhold no good from them 
That uprightly do live.” 
                                     (Psalm 84.11. Scottish Metrical Version) 

………………………………… 
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Book Reviews 
 

Reformation Heritage Books 
The Gospel's Power and Message. Paul Washer. $20.00. 274pp. 
Pbk. ISBN: 978-1-60178-195-6 
Paul Washer has become known in recent years, primarily in the 
USA, for his straight talking on the Gospel, and his refusal to 
dumb down the Gospel message in the face of pressure to do so 
from American evangelical culture. It comes as no surprise then 
that this volume, the first in a series entitled ‘Recovering the 
Gospel,’ is powerful, uncompromising and solid. Washer also has 
the virtue of being eminently readable. It is apparent from this 
book that he is first and foremost a preacher, for the style has a 
sermonic feel to it, which is no bad thing in a work intended to 
reach a wide audience. 
Washer is concerned that evangelicalism as a whole is losing its 
focus on the Gospel, which he speaks of as the Acropolis, the 
central stronghold, of the Christian faith. As he begins this series 
he wants to get the Gospel clear, and to convince his readers that 
Paul was right when he described that same Gospel as “the power 
of God unto salvation.” With a rise in so-called preaching that is 
merely therapeutic, and that is afraid to speak either of God’s 
holiness or man’s sinfulness, this is a timely book indeed, and we 
look forward to further volumes in this same series. Every 
preacher ought to read it, both for the matter and for the manner of 
presentation.                                                         Gervase Charmley 
The Beauty and Glory of the Father. Editor: Joel R. Beeke. $25.00. 
256pp. Hdbk. ISBN 9781-60178-246-5. 
In this, the slimmest of the trilogy on the three persons of the 
Godhead, the contributors do not attempt a complete coverage of 
God the Father’s revelation of Himself, but select such choice 
topics as His holiness, His love for His Son, His mercy, His 
chastisement of His children, His relationship to the High Priestly 
Prayer of Christ and to counseling, and as our Father in heaven. 
The collection is crowned by a call for Trinitarian piety. The style 
throughout is almost conversational, probably because the 
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addresses were delivered at a Puritan Reformed Theological 
Seminary conference in 2012. This feature renders them very 
readable, without any incomprehensible scholarly jargon. The 
contents are excellent, exploring aspects of the Father’s character 
that are little considered today. I would like to have seen a chapter 
on the justice of God; for, as Calvin says, this is central to all His 
dealings with us. Still, all in all, it is full of good things, well 
researched and attractively presented.                                    J.M.B. 
Memoirs of the Way Home: Ezra and Nehemiah as a Call to 

Conversion – Gerald M. Bilkes. 176pp. $12.00. Pbk. ISBN 978-1-
60178-264-9. 
The author, who is Professor of New Testament and Biblical 
Theology at Puritan Reformed Theological Seminary, Grand 
Rapids, expounds the books of Ezra and Nehemiah most helpfully. 
In their different ways these men were raised up by God to oversee 
Israel’s ‘Way Home’ to the Promised Land from their exile in 
Babylon, and wrote down, under the Holy Spirit’s inspiration, an 
account of their experiences.  
This is not a ‘verse-by-verse’ commentary, but it deals with the 
great themes which present themselves in the narrative. The author 
is careful to link these themes to the Lord Jesus Christ and His 
atoning work, a task which he accomplishes without being unduly 
fanciful. Each chapter concludes with a set of questions to 
encourage further thought. 
Preachers looking for new material will find a rich store of Biblical 
truth awaiting them here.                                              John Manton 
A Labour of Love – J. Stephen Yuille. $15.00. 160pp. Pbk. ISBN 
9781-60178-266-3. 
Drawing on Puritan pastoral wisdom (especially that of George 
Swinnock) and a few modern Reformed authors, Dr. Yuille reveals 
a standard of excellence in pastoral care that is much needed 
today. On pastoral visits especially, many avowedly Reformed 
ministers are slipshod, shallow and embarrassed (if not at a 
complete loss as to what to say) in speaking at funerals, at hospital 
bedsides, in psychiatric units, residential care homes and even 
private homes. Here is a splendid antidote to such a spirit. The 
author wisely stresses the need for courage, patience, compassion, 
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humility and prudence in dealing with ‘spiritual patients,’ besides 
pointing distressed and confused souls to the mercy of God in 
Christ. Special emphasis is given to commending them to Him in 
prayer in their hearing, for after all, He alone can administer 
whatever cure is required. This is a worthwhile contribution to 
pastoral studies, and is slim enough to be portable.                J.M.B. 
Why Christ Came – 31 Meditations on the Incarnation – Joel 
Beeke and William Boekenstein. 108pp. $10.00. Pbk. ISBN 978-1-
60178-268-7. 
This is a collection of thirty-one short (2-4 pages) meditations on 
the Incarnation of our Lord Jesus Christ. The chapters are 
deceptively simple but cover a huge number of aspects of the 
reason for the Son of God coming in the flesh. Of great importance 
is the Trinitarian focus of so many of the chapters, showing the 
hollowness of so much modern teaching which seeks to separate 
the ministry of Christ from both His Father and the Holy Spirit. 
The book is saturated with Scripture but never becomes simply a 
series of proof texts; rather, there is a constant devotional focus 
throughout. Warmly recommended.                       Malcolm Lowrie 
 

The Westminster Conference 

Truth at all Costs: The Westminster Conference 2012, £7, 
Paperback. 
The annual publication of the Westminster Conference papers is 
always a guarantee of stimulating, thoughtful material. The 2012 
Papers give us papers on such diverse topics as the Great Ejection 
of 1662 from the perspective of a modern Anglican evangelical, a 
stimulating paper on ‘Hagiography and  History,’ approaches to 
Christian biography by Andrew Atherstone, and a historical survey 
of Christian attitudes to Islam by Roger Welch. It is evident that a 
great deal of thought has been put into these papers, and where 
there are controversial statements (and there are), they are of the 
sort that are intended to make the reader think, not merely said for 
the sake of being controversial. Taken all in all, this is another 
worthy addition to the massive literature that the Westminster 
Conference has produced in its history of over fifty years. 
                                                                            Gervase  Charmley 
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Christian Focus Publications 

Reformation: Yesterday, Today and Tomorrow – Carl R. Trueman. 
£6.99. 128pp. Pbk. ISBN 978-1-84550-701-5. 
In four lucid chapters, the author calls on present-day Christians to 
build on the 16th century Reformers’ foundations, focusing on the 
written and preached Word, the cross of Christ, and assurance of 
salvation. Aware of the ecumenical agenda, a diluted 
evangelicalism and people’s penchant for novelty, he invites us to 
re-apply the Reformers’ principles without merely imitating them. 
His treatment of Luther’s theology of the cross, so different to 
modern theological liberalism’s view of suffering, is timely. Like 
Luther, he believes, present-day Christians should expect to be 
‘crucified’ by the world, not cozened by it.  
Dr. Trueman appears confused when he speaks of “the present 
inspiration of the Word.” He confuses it with illumination. The 
original inspiration of Scripture is unique. Despite this blemish, he 
urges Evangelicals to eschew modern marketing methods and trust 
God to bless His Word and produce conversions and reformation. 
A section on ministerial training is rather too general to be of 
much use, but his final chapter contrasts Luther’s experience of 
assurance with the doubts of his Romish opponents. In passing, he 
criticizes Highland Presbyterians and some English Strict Baptists 
for legalism. At the same time he rebukes the ‘emotional high-
flyers’ who identify assurance with feeling good about their 
Christianity. The Reformers avoided both extremes. When we 

focus on God in Christ, as they did, we too shall go forward in 
God’s way. “We have a gracious and trustworthy God,” he 
concludes; “the Reformers reminded the world of that fact; let us 
place Him once again at the centre of our lives.                     J.M.B.                                     
Isaiah By The Day – Alec Motyer. 320pp. £14.99. Hdbk. ISBN 
978-1-84550-654-4. 
This new and beautifully bound ‘devotional’ is worthy of its 
learned author, an authority on Isaiah. A bird’s eye view of the 
prophet’s message prepares the reader for ‘chunk-sized’ passages 
such as Calvin chose for his expositions (e.g. Isaiah 1.1-9; 1.10-20; 
1.21-31). The author’s translation appears to approach the literal 
rather than the paraphrase; that is, the idiom helps us to ‘feel’ 
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Hebrew thought rather than English. This is all to the good. But 
some changes are unnecessary, such as ‘remainder’ for ‘remnant,’ 
and ‘Jahweh’ for ‘the LORD.’ Again, should one speak of 
“Hezekiah’s fatal choice” (38.1-20) in a world governed by God? 
On the other hand, the Thought for the day that follows each 
exposition is most practical. Here the author turns pastor and 
preacher as well as translator and expositor. These meditations are 
the best part of the book. If the reader is prepared to consider a 
new translation from a trusted Old Testament scholar rather than 
the Authorized Version, he will at least be provoked to THINK, 
and to learn what he may not have known before. Two features of 
this book stand out above all others: God is highly exalted, and the 
Lord Jesus is given His unique and rightful place.                 J.M.B.                                                          

 

The Wakeman Trust 

The Healing Epidemic – Peter Masters. 143pp. £6.95. Pbk. ISBN 
978-1-908919-24-3. 
Dr. Masters has been minister of the Metropolitan Tabernacle in 
London since 1970. The Healing Epidemic is a condensed version 
of the 1988 publication with the same title. It omits part of chapter 
1 and the whole of chapters 2, 3 and 9. Dr. Masters answers 
various arguments put forward by charismatic leaders, examines 
the Biblical teaching on demons, gives Biblical reasons why 
miraculous signs have ceased, and considers the teaching of James 
5.14-15, which he regards as an ongoing mandate to pray for the 
sick, before looking at various texts that emphasize the importance 
of the mind, so often by-passed by charismatic leaders. A very 
valuable ‘medical view’ by the late Dr. Verna Wright has been 
retained from the original edition. Dr. Masters deals with his 
subject in a trenchant and uncompromising yet positive manner, 
reminding us that God often answers the prayers of His saints in 
remarkable ways, even though the sign gifts have ceased. Not 
everyone will agree with his line of argument or interpretation of 
Scripture, yet the cumulative case he makes is overwhelming; 
readers should find it a great help in these confusing times.  
                                                                                        Robert Dale 
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SGU CDs and Tapes 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

CDs of SGU addresses
The Imputation of Adam's sin to us ‑ Geoffrey Thomas, Aberystwyth 
The Imputation of our sin to Christ ‑ Geoffrey Thomas
The Imputation of Christ's righteousness to us ‑ Geoffrey Thomas 
The Person, Priesthood and Protection of Jesus Christ (John 18) 
   ‑ Abraham Thomas
The Life and Work of John Calvin by Gervase Charmley
The Meaning of "All Israel" by Don Underwood of London
Such A Great Salvation by Winston Saunders of Selhurst
What Christ will do ‑ and how by Neil Pfeiffer
Omnipresence and You, by Keith Hoare of Herne Bay
Omniscience, by Paul Relf of Chatham
Omnipotence ‑ Something Understood, by Graham Thrussell of West Sussex
Jacob's Ladder ‑ Dafydd Morris of Wales
God's Sovereignty and Human Responsibility ‑ Gary Brady of London
God's Full Sovereignty, our Full Salvation ‑ Timothy Burden of Eastbourne
The Unchanging Gospel ‑ Jeremy Walker of Crawley
John 1:17 ‑ John Saunders of Chichester (AGM 2009 Evening Sermon)
Our Reasonable Service, Romans 12:1 by Alun Higham of Cardiff
Romans 16 by John Saunders of Chichester
The Flood: The creation of a New world by Stephen Lloyd of Gravesend

The Inspiration of Scripture by Christopher Buss
The Authority of Scripture by Leslie Jarvis
The Inerrancy of Scripture by Andrew Coats
The Sufficiency of Scripture by David Levell
Romans 8:1‑8 by Fred Rainsford
The Spirit and the Believer ny Alun Higham
Grace Alone by Timothy Burden
Faith Alone by Jeremy Walker
Christ Alone ‑ by John Cheeseman
To the Glory of God Alone by Graham Trice
The Freewill Controversy by Clifford Parsons
Faith and Saving Faith by Tim Martin
Romans 8:28 by Alun Higham

Tapes previously advertised are still available on request from:‑
Mr T. Field, 34 Pembury Road, Tonbridge, Kent, TN9 2HX

£2.50 + 50p each cheques payable to “Sovereign Grace Union”
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GENEVA BOOKS
Your Evangelical, Reformed, Protestant 

Second Hand Book Dealer wishes to buy your 
unwanted books and will travel to collect.

Catalogues by courtesy to regular customers.
Newcomers S.A.E. A5 size please

58 Elms Road, London SW4 9EW

MINISTERS' RELIEF SOCIETY
(Established 1872)

Serves the Lord by bringing together cases where Ministers of the Gospel 
or their dependents are in financial need and Churches or individuals who 
channel funds through us.

We need to hear from you if you or your Church is able to help financially 
or if you know of situations where our ministry may be needed.

For further details contact:
Mr. Alan Lathey, 2 Queensbery Road, Pen-y-lan, Cardiff CF23 9JJ

(G.A.R.F.) Registered Charity Number 209606

theGospel Advocate
Magazine

(Published Quarterly)

Any profits are used 
towards helping needy 
Ministers of the Gospel, 
their widows and 
dependants.

SUBSCRIPTION ENQUIRIES
Tim Martin - Editor
'Rehoboth', 9 Leeson Road
Towcester, Northants. NN12 6EN
Price: £2.00 including postage. Please make 
cheque payable to: GARF. £8 per annum and each 
additional copy ordered @ £1.75 (£7 per annum)
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