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Sovereign Grace Union: Doctrinal Basis
The Holy Scriptures
 The Holy Scriptures of the Old and New Testaments as originally given, as the 

inspired and infallible and inerrant Word of God, and as the sole, supreme, 
and all-sufficient authority in every matter of Christian faith and practice.

The Trinity
 One living and true God, Sovereign in creation, providence and redemption, 

subsisting in three Persons – the Father, the Son, and the Holy Spirit – the 
same in substance, and equal in power and glory.

The Lord Jesus Christ
 The Eternal Sonship and the essential, absolute, and eternal Deity, and true 

and sinless humanity of the Lord Jesus Christ; His virgin birth, death, and 
burial; His physical resurrection and ascension into heaven, and His coming 
again in power and glory.

The Holy Spirit
 The Personality and Deity of the Holy Spirit, through Whom the sinner is born 

again to saving repentance and faith, and by Whom the saints are sanctified 
through the truth.

The Fall of Man
 The fall of mankind in Adam, by which they have totally lost their original 

righteousness and holiness, and have come under the righteous condemna-
tion of God.

Unconditional Election
 The personal and unconditional election in Christ of a multitude which no 

man can number unto everlasting salvation, out of God's pure grace and 
love, without any foresight of faith or good works in them.

Particular Redemption
 The personal and eternal redemption from all sin and the penal consequence 

thereof, of all God's elect, by the substitutionary sacrifice of the Lord Jesus 
Christ.

Effectual Calling
 The effectual calling of all the elect by the irresistible grace of God.

Justification
 The justification of sinners by faith alone, through the atoning death and 

resurrection and imputed righteousness of Christ.

Final Perseverance
 The final perseverance in the state of grace of all those who have been 

elected by the Father, redeemed by the Son, and regenerated by the Holy 
Spirit, so that they shall never perish but have eternal life.

 In reference to the above, consult the XXXIX Articles of the Church of England, 
the Westminster Confession, the Savoy Declaration and the 1689 Baptist 
Confession of Faith.
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Editorial 
 

We wish to place on record our appreciation of the Sovereign 
Grace Union’s founder members’ solid determination to publicize 
their adherence to the doctrines of free and sovereign grace. They 
themselves would acknowledge that their enabling all sprang from 
the upholding and energizing power of that same grace.  
 
While we continue to give thanks at the remembrance of God’s 
goodness to us as a union, we are deeply conscious that the 
churches need our testimony today even more than they did a 
century ago. Apostasy is both widespread and alarming. Surely the 
churches need to hear the clarion call to wake from the sleep of 
death and restore the old landmarks. Nothing but a cordial return 
to the life-giving truths of the Reformation will bring God the 
honour He deserves, and make His church “fair as the moon, clear 
as the sun, and terrible as an army with banners.” (Song 6.10) 
 
In this connection we would ask our readers if their church is 
careful to exclude from membership and office all who fail to 
show a credible, well-attested profession of faith, along with a 
sincere endeavour to live a godly life. There are office-bearers in 
today’s avowedly Reformed churches who do not know the 
difference between Calvinism and Arminianism, and who connive 
at sexual immorality. The early New Testament Church was so 
different: its distinctive life and witness made onlookers afraid to 
join themselves to the people of God. (Acts 5.13) Nowadays many 
churches are prepared to stoop to the lowest kind of worldly 
gimmick to attract newcomers. Why is this? Because they have 
lost sight of God’s burning holiness, which no-one can bear; His 
terrible justice, which smites all who feel it with a devastating 
sense of their uncleanness and condemnation; His pardoning 
mercy, which melts the heart of the vilest sinner who receives it; 
and His solemn call to serve Him in holiness and righteousness all 
the days of our life. When these demands are insisted on in the 
churches, we may conclude that better days have come. 
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Christ Lifted Up 
by 

J. K. Popham 

 
[In May 1936 the Sovereign Grace Union held a Conference on 
Experimental Religion. The Conference Sermon, reproduced here, 
was preached by Pastor J.K.Popham. We believe that nothing is 
more needed today than the power of the doctrines of grace 
wrought in our hearts by the Holy Spirit and evident in our lives by 
strict but winsome holiness. Ed.] 
 
‘And I, if I be lifted up from the earth, will draw all men unto 

Me.’ (John 12.32) 

 

As this Conference is to deal with the subject, profound and 
mysterious, of Experimental Religion, it will not be amiss if I 
touch on that subject. We have here, first of all, a doctrine: the 
death of Christ; and second, experience. ‘If I die, I will draw all for 
whom I die unto Me.’ [This understanding of the text is rightly 
derived from the analogy of faith, or the overall teaching of Holy 
Scripture. Ed.] 
 
Doctrine 

Three things concurred to bring about the death of Christ: 
1. The determinate counsel and foreknowledge of God. Calvary 
was no second thought in God after the Fall. An eternal purpose in 
the glorious Trinity took hold of all whom God would have 
redeemed from among men who were fallen.  
2. The infinite condescension of the Son of God in becoming the 
Servant of the Father, whose equal He is, thus displaying infinite 
love, wisdom, grace and goodness. 
3. The rejection of Him by His nation: ‘Away with Him! Crucify 
Him!’ ‘He came unto His own, and His own received Him not.’ 
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Three things contributed to the vicariousness and efficacy of this 
predetermined death: 
1. The dignity of the Person of Christ, the Son of God, taking on 
Him the nature of the children, the seed of Abraham, that there 
might be imputed to Him the sins of the chosen people. Had He 
taken another nature, not our own, our sin could not have been 
imputed to Him. If our sin was to be atoned for, it must be by one 
of our own nature. 
2. The lifting of Jesus on high that the curse of the law which we 
deserved might fall upon Him. He passively received it as being 
due to Him, because He had taken His people’s place. He had 
engaged to pay their debt, to die their death, to bear their curse, 
and so He received all this passively, with no objection, no 
rejection, but just as though He had opened His heart and said: 
‘Sword, smite Me; wrath, come in awfulness like liquid fire into 
My Person.’ 
3. The third thing contributing to the vicariousness of Christ’s 
death is that on the cross He actively offered Himself to God 
without spot. His activity on Calvary is clearly revealed. He 
offered Himself not as a priest among the priests who then were 
offering their daily sacrifice, but as the appointed, anointed High 
Priest after the order of Melchizedec. On Calvary, as it were, He 
took into His own hands and offered Himself: Himself the 
wondrous altar, Himself the amazing sacrifice, Himself the great 
High Priest. 
 
Christ was thus lifted up. What did He effect? What was achieved 
by His uplifting? 
1. Infinite satisfaction was made to infinite outraged justice. Either 
justice will stand on our side or pierce us with eternal destruction 
from the presence of the Lord. Christ paid our debt and satisfied 
infinite justice. 
2. He appeased divine holiness, which in its nakedness as against 
us must necessarily have prevented our approach to God. 
Wondrous mercy, that the holiness of God can now not only 
tolerate but encourage us to come to Him, because Christ rendered 
such complete satisfaction that nothing can be added to it. A leper, 
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a poor polluted wretch may come, because the death of Christ 
satisfied the holiness of God. 
3. A way was made for pardon. With God are ‘forgivenesses.’ 
There could not have been forgivenesses, not one, but for Christ’s 
death. Says Luther: ‘Heaps, rivers and oceans of sins are forgiven.’ 
Christ achieved that. 
4. A way was made for the Gospel to be proclaimed in the ears of 
nations and in the hearts of the elect. No atonement, no Gospel. At 
Christ’s incarnation angels were sent from heaven to proclaim the 
glad news. 
5. A way was made for the institution of the ministry of the 
Gospel. The Lord has a word to give, ‘the word of salvation’, by 
the death of Christ. True ministers have one word, one message 
only, Paul’s message: ‘I determined not to know anything among 
you, save Jesus Christ, and Him crucified.’ No other subject is 
worthy of his lips. Great is the condescension of God to choose 
men to preach the Gospel. Full of death, our death; full of life, 
because Christ has conquered death, and brought life and 
immortality to light through the Gospel. 
 
This is the doctrine, and no experience can be right that is not 
foursquare with doctrine. Sound doctrine is the foundation of 
sound experience. Is what I know, and feel, and believe, according 
to the Scriptures? This is a sure test for all who desire to be right 
with God. Does it not rest on this foundation? 
 
Experience 

‘I will draw all men unto Me.’ Drawing implies movement. In all 
movement there are two points, whence and whither. 
Whence? From death; you have been quickened, who were dead in 
trespasses and sin. The beginning of vital religion is the wind of 
the Spirit blowing divine, eternal life into the dead sinner.  
Thence comes all sense of condemnation, all tenderness of 
conscience towards God, conscience which becomes at once the 
friend of God in the soul. 
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We are not born with grace, but we are born to receive it if we 
belong to the Church of God. ‘You hath He quickened, who were 
dead in trespasses and sins; wherein in time past ye walked 
according to the course of this world, according to the prince of the 
power of the air, the spirit that now worketh in the children of 
disobedience.’ 
 
All real religion commences with conviction; indeed, we should 
not be wide of the mark if we said that all true Christian 
experience is a matter of conviction. We are convinced, if 
regenerate, of our sin, that the duties imposed on us by the law we 
have never performed; that the law has just claims on us which we 
can never meet; that the debt we have accumulated we can never 
pay; that the holiness we should possess we can never obtain. It is 
an awful but a blessed thing to be a sinner. The Holy Spirit makes 
sinners in their experience. The source of all evil is sin in us; the 
source of conviction is grace brought by the Holy Ghost.  Thereby 
Christ draws the sinner from death into a spirit of humble 
confession. Every child of God has to confess his sins, and a happy 
thing it is when a man can get into his corner at night and reckon 
up his accounts. Israel had to offer a lamb morning and evening, 
implying confession of sin which must always accompany vital 
religion. 
 
Light shows us what is right and wrong, what to follow and what 
to avoid; and when we follow what we should avoid, we sin. 
Though you lied not with your lips, your spirit was false; though 
you did not dishonour God with your lips, you did not honour Him 
in your heart; and many things the child of God has daily to 
confess, and grace is given to him for this purpose. 
 
Christ draws from fear and bondage into liberty, power, love and a 
sound mind; then, more than ever, the sinner becomes ashamed of 
himself, of his delinquency, rebellion, enmity, ignorance and pride. 
He learns that he has no prayer except it be given him, no faith 
except it be wrought in him. 
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When a sense of bondage comes into the soul, legal fears arise; but 
Jesus says: ‘Come unto Me!’ ‘We have not an high priest which 
cannot be touched with our infirmities; but was in all points 
tempted like as we are, yet without sin.’ ‘Come unto Me.’ Can a 
guilty, polluted sinner come to Jesus? Yes, for He came expressly 
in order to invite such a person to come. ‘But I am vile and 
leprous.’ Under the Levitical economy the leper had to separate 
himself from all his fellows; but there was one person to whom he 
might, nay must go – the priest. ‘Come unto Me’, says Jesus, ‘and 
I will give you rest’, rest from your guilt, rest from your 
restlessness, rest in My love and righteousness, rest in Me. 
 
The love of Christ draws sinners of all nations, tribes, tongues and 
peoples to His precious blood, and when it is applied their 
consciences are purged. ‘If the blood of bulls and of goats, and the 
ashes of an heifer sprinkling the unclean, sanctifieth to the 
purifying of the flesh: how much more shall the blood of Christ, 
who through the eternal Spirit offered Himself without spot to 
God, purge your conscience from dead works’ – works done in 
unbelief, works of the flesh, all manner of sin and blasphemy – ‘to 
serve the living God?’ Is that attainable? May a sinner know that 
in this life? If he does not know it in some measure in this life, he 
will not know it in eternity. Oh, but it is very great to be forgiven! 
One of the greatest of all experiences in this life is to have one’s 
sins purged away from the conscience. A conscience burdened 
with guilt is a great tormentor, and it may be assisted by memories 
springing up from years ago, vile thoughts and cherished desires. 
Can these be purged away? A minister said to me on his death bed: 
‘My conscience is as if it had never had a sin on it.’ I knew a 
young man seventy years ago whose conscience was purged, and 
who could say to himself: ‘It would be as easy for me to die 
tonight as it is to lay my head on this pillow.’ 
 ‘Can blood such horrid crimes atone? 
 Yes, blood so rich as Thine.’ 
 
An uplifted Christ draws His people to a holy life (Rom 12.1, 2; 1 
Pet 1.15,16). Grace prevents sin, first in the heart, and then in the 
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life. Ye that love the Lord, hate evil. You will love your 
fellowmen; you will follow after righteousness; you will walk in 
uprightness of mind and tenderness of conscience. All this is the 
effect of Christ’s death. He bought the Church with His own 
blood,  that it should be to His praise and glory. 
 
Christ draws sinners who are bound by their feebleness to His 
strength. Anything attempted by a child of God in the way of life 
without reference to Christ is sin. If you attempt to rid yourself of 
this or that sin or evil without Christ, you commit sin in that very 
act. You will be brought back by smarting, conscious of your guilt, 
and Christ will say, as He draws you to Himself: ‘My strength is 
made perfect in weakness. My wisdom is revealed to you in your 
experience of ignorance.’ 
 
The Lord draws His people to worship. Worship is a spiritual act. 
‘God is a Spirit, and they that worship Him must worship Him in 
spirit and in truth.’ When you really worship, you are right in 
thought, wishes, humility and love. Happy is the man who is 
drawn by the Lord Jesus as crucified, and revealed by the Holy 
Ghost, and who can say in his heart: ‘God forbid that I should  
glory, save in the cross of Christ, by whom the world is crucified 
unto me, and I to the world.” 
 
All who are drawn are chastened. All trouble is not chastening, for 
the world has its troubles. Tribulation is chastening. The word is 
derived from an ancient instrument [tribulum. Ed] which separated 
the chaff from the wheat. It served the same purpose as the old-
fashioned flail, the use of which some of us can remember, and is 
now superseded by the threshing machine. ‘I will draw all men 
unto Me’, not to walk with the world, although in it. ‘They are not 
of the world, even as I am not of the world.’ The Christian’s feet 
must tread a path of separation from the world, a path that leads to 
heaven, a path of peace and communion with God through our 
Lord Jesus Christ, by the power of the Holy Ghost. 
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The New Calvinism 
 

Wakeman & Belmont House Publishing have sent us a copy of 
The New Calvinists by Dr. E. S. Williams. It is a slight volume of 
only 74 pages, but it deals with a movement that threatens to 
undermine true Calvinism. This movement teaches some 
Calvinistic doctrine but undermines it by fostering a worldly life-
style and indulging in thoroughly worldly worship. Like many 
other modern movements, it originated in the U.S.A. but has made 
serious inroads into U.K. churches through the Porterbrook 
Network and W.E.S.T. (the Wales Evangelical School of 
Theology).  
 
Dr. Williams pays special attention to Timothy Keller, John Piper 
and Mark Driscoll, the movement’s most influential spokesmen. 
Between them, they promote a variety of abominations, including 
‘rap’ music, psychedelic lighting, ‘charismatic’ delusions, a 
liberal-social gospel, a friendly attitude towards popery, some 
mysticism and loose sexual morals. Apparently thousands of 
young people are being duped by their pretensions. Since the 
publication of this title, we hear that Driscoll has been exposed.  
 
The movement is young yet, but Dr. Williams’ critique reveals 
enough of it to alert us to new trends in the churches, and pray for 
spiritual discernment. What appears to be new is the marriage of 
unbiblical ways of worshipping to biblical doctrine; but this 
combination is by no means new.  For those who wish to acquaint 
themselves with this movement, Dr. Williams advises us to look 
up the New Calvinism website for an insight into its teaching and 
practices. Your central committee agreed for me to request from 
him a critique of the movement for Peace and Truth, paying 
special attention to its influence on British churches. As Dr. 
Williams was to travel to the U. S. A. soon after he sent his email, 
he has agreed to take up the subject with me on his return, with a 
view to producing something for Peace and Truth. Ed.        
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Calvin and Worldly Worship 
 

Introduction 

To the Reformer John Calvin, it is not enough for us to have 
simple faith in Christ. We are too fickle, feeble, slothful and 
willful either to grow in grace or to remain faithful in isolation. In 
order to help us, therefore, the Lord has kindly deposited His 
Gospel treasure in the Church, ordained pastors and teachers 
whose faith we are to follow, and included everything in His Word 
that will secure reverent and orderly worship. (Institutes IV.1.1) 
 
The Regulative Principle 

This gracious provision, Calvin claims, finds expression in the 
Regulative Principle, which states that “only that which is 
prescribed by the Word of God may be introduced into the worship 
of God.” (William Young: Reformed Thought. 2011. 143) 
Collating the biblical texts relevant to such worship, Calvin 
reaches the conclusions that God desires the heart above all other 
considerations, that worshippers must always be reverent and 
orderly in His presence, that we are “to pay Him the obedience of 
a son and the submission of a servant”, that we must embrace His 
promises, that all our worship must be in the language of the 
people “so as to be understood by the whole congregation”, that 
we are to acknowledge all His attributes, that we must purge 
ourselves from every stain and offer Him only what is pure, and 
that we are to draw near to Him with faith, love, and sincerity in 
both prayer and praise. (Daniel I.211; Corinthians I.351; Psalms 
II.130; Institutes III.2.26; Romans 99; Institutes III.20.33; Four 
Last Books of Moses I.422; II.380; Daniel II.148; Jeremiah I.201; 
Jonah-Nahum 89; Psalms II.257; Isaiah I.402) 
 
Rejected Worship 

So clear and firm is Calvin in adhering to the Regulative Principle 
that he does not hesitate to say that God is not present “except 
where He is rightly worshipped according to the rule of His 
Word,” and that “all modes of worship fabricated by men are 

Page 10



Peace and Truth: 2014:3

rejected as unsavoury,” for “no worship pleases God except what 
He sanctifies” or sets apart by His own authority. (Hosea 60; Four 
Last Books of Moses II.330; 328) However much it is plausibly 
defended or zealously advocated, all worship that is not 
“conformable to the will of God as its unerring standard” is 
nothing but superstitious mockery. It fastens on things on which 
He sets no value, while contemptuously despising those things that 
He expressly enjoins. Consequently, all who “cling to their own 
views” and “set up a fictitious worship merely worship and adore 
their own delirious fancies,” having already “fashioned Him after 
their own childish conceits.” In short, they have already departed 
from Him, and are no better than blind heathens, having never 
learned from the Gospel “what it is to worship the true God.” 
(Institutes I.4.3; I.5.13) Here Calvin strikes at the root of all 
rejected worship: its advocates do not know God. They have no 
true spiritual sense of His burning holiness, inflexible 
righteousness and profound spirituality. 
 
Worldly Worship 

Assessing everything by the Regulative Principle, Calvin detests 
the least worldliness in the worship of God. His viewpoint is 
thoroughly Scriptural. “The solemn assembly,” he says, takes 
place before the very “face of God” and in the presence of 
“attending angels.” (Psalms II.130; V.199) Whatever our 
profession, we cannot reckon ourselves “among God’s children” 
unless we first “renounce the world.” (Hebrews 285) In as far as 
our hearts are disposed towards worldly things, so far we alienate 
ourselves from God. (General Epistles 331) So then, even before 
we assemble with His people, we should be “dead to the world.” 
(Isaiah IV.242) How can we esteem Christ as long as we admire 
“worldly glory”? (General Epistles 301) How can we meditate on 
heaven if this world is precious to us? (Daniel I.226) Building our 
nest here, thirst for earth’s passing pleasures, and pursuing a 
worldly life-style are all marks of earthly-mindedness. (Psalm 
II.78; Jeremiah IV.402; Genesis II.404; Psalm II. 26; Genesis 
I.327). And there can be no compromise: either this world, with its  
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alluring appeal to the senses, retains our “immoderate love” or it is 
“vile in our esteem.” (Institutes III.9.2) 
 
From these premises, along with evidence from his treatises and 
sermons, we find Calvin identifying four types of worldly folk in 
the Church:  

1. False preachers of the Gospel who adopt some evangelical 
doctrines. 

2. Worldly people who thrive on flattery and hate reproof. 
3. Scholars, who relegate the Gospel to a mere means of 

educational improvement. 
4. Citizens who hate having their worldly lives disturbed. 

The cure for all these is total commitment to the Gospel of grace, 
even to the point of not sparing our lives “to maintain the name of 
Jesus Christ.” (The Cambridge Companion to John Calvin. 2004. 
125-152) Just as our Saviour gave everything for us, so we should 
give everything for Him. 
 
Relevance to Our Times 

Now, can this be said of those who preach a social gospel, putting 
world peace and justice before the salvation of souls? Can this be 
said of those who are deeply committed to fleshly ‘entertainment’ 
worship, containing ‘rap’ music greeted by a standing ovation? 
Can this be said of those whose ‘gospel of freedom’ stimulates 
sexual licence and pornographic thoughts? Can this be said of 
those who encourage coarse language and caricature Holy 
Scripture? We think not. Seen in this light, the ‘New Calvinism’ is 
not Calvinism at all. It is sheer worldliness, cunningly brought into 
the Church by false teachers. 
 
Let everyone who professes to be Calvinistic abhor these things, 
speak out against them, and refuse fellowship with all who favour 
them. Only so shall the worship of our gracious God glorify Him 
here on earth, and make sinners exclaim: “God is in you of a 
truth.” (1 Corinthians 14.25) 
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A Signal Deliverance: 

The Case of Adolphe Monod 
 

Introduction 

Every one of the Lord’s people can echo the testimony of King 
David in Psalm 40.1-3: “I waited patiently for the LORD; and he 
inclined unto me and heard my cry. He brought me up also out of 
an horrible pit, out of the miry clay, and set my feet upon a rock, 
and established my goings. And he hath put a new song in my 
mouth, even praise unto our God.” In the case of the 19th century 
French preacher Adolphe Monod the horrible pit from which the 
Lord rescued him was Arianism, the denial of the Deity of the 
Lord Jesus Christ. Reflecting later on his wretchedness in this pit, 
Monod confessed the rationalistic root of his heresy: “I wished to 
make religion for myself, instead of receiving it from God.” In this 
article we shall trace his deliverance as detailed by Antoine Theron 
in his study of Monod’s spiritual journey in the Puritan Reformed 

Journal, Volume I, Number 1. January 2009, Pages 78-93. 
 
Arian Influence 

The chief external influence on Monod’s naturally unbelieving 
mind was the Company of Pastors of Geneva, where he trained for 
the ministry. To a man, these uncalled shepherds rejected the full-
orbed biblical doctrines taught by John Calvin and his brethren 
three centuries earlier. In its place they administered what Martin 
Luther aptly terms “the sweet poison of false doctrine.” They were 
scathingly satirized by Jean Jacques Rousseau when he wrote: 
“One asks the preachers of the Genevan church if Jesus Christ is 
God – and they do not dare to answer.” They are, he added, 
“Arians and Socinians.” Hendrik Algra bears out Rousseau’s sad 
diagnosis. Around 1820, he writes, the Geneva theologians 
“denied the Trinity and the Divinity of Christ.” 
 
Orthodox Counter-Influences 

Into this pit of poisonous snakes the Lord sent several godly men. 
The chief among them were the German Moravian Count 
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Zinzendorf, the English Methodist Richard Wilcox and the 
Scottish lay preacher Robert Haldane. The latter in particular 
gained access for the truth to the divinity students’ hearts through 
his private lectures on Paul’s Epistle to the Romans. In them he 
boldly proclaimed the very truths that their teachers denied, 
condemning as blasphemy the heresy that Christ was the first of all 
created beings. [This is the view held today by such Unitarians as 
Jehovah’s Witnesses, Mormons and Christadelphians. Ed.]  
 
Growing Dissatisfaction 

The Spirit of God was already stirring a deep uneasiness in Monod 
at what he heard from his heretical teachers when this Spirit-led 
assault on the bulwarks of rationalism began to penetrate his mind. 
In 1825 he expressed his dissatisfaction with their failure to insist 
on man’s total depravity and consequent need for an entire change 
of nature, along with their equivocating references to the authority 
of Holy Scripture and the love of Christ in the work of redemption. 
Monod well describes their mode of handling the truth: “It is true 
that the pastors to whom I refer preach sometimes on these 
subjects, but even then it is more like a sort of concession to 
orthodoxy than like matters which they apply to themselves and 
wish to apply to their hearers: and they seem to acknowledge 
certain doctrines rather than to feel them.” Clearly, their preaching 
never touched his heart or conscience.  
 
Gradual Deliverance 

Despite his unease, Monod’s extrication from the pit was both 
gradual and painful. Sometime in 1826 he wrote: “the Gospel is 
neither Arian nor orthodox; it decides nothing.” But by 1829 he 
could no longer deny the need for a divine Saviour who could bear 
the wrath of God against sin and survive. On 19th April of that year 
he preached a sermon to his congregation in Lyons that 
uncompromisingly spelt out the truth that no-one can die in peace 
without accepting free pardon through the blood of the Son of 
God. This address set in motion a chain of events that issued in his 
dismissal from his pastorate. Evidently, his deliverance from the 
pit had angered the merely moral churchgoers, who neither saw 
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nor felt that the Deity of Christ was a burning issue of life or death. 
Believing reconciliation with God to be based on their own 
miserable righteousness, they could not bear to hear of it as based 
entirely on a righteousness wrought by another. 
 
At Rest in the Deity of Christ 

It may seem elementary to those who never experienced his 
struggle to state with Monod that “Jesus Christ is God, and yet 
Jesus Christ is man – really and truly man, truly and fully God.” 
Yet this confession was the great turning-point in Monod’s 
spiritual pilgrimage. Once the light of Christ’s Deity had dawned 
on his mind, he began, as he himself confessed, “to live in 
communion with Jesus Christ and in the peace of Jesus Christ, 
praying to Him, waiting upon Him, speaking to Him, listening to 
Him,” and bearing “constant witness to Him day and night.” From 
now on, the divine Saviour ceased to be a speculative doctrine, and 
became a living reality, “the very basis of Christian life and 
practice.” With additional light on the pre-existence of Christ – as 
Jehovah, the Lord God Almighty and the Eternal One – Monod 
could tell others: “This is what Jesus Christ is and what He is for 

me.”  
 
During the closing years of his life and ministry he could affirm 
such truths as the following: “the entire Gospel is summed up for 
us . . . in a single name: Jesus Christ;” “we find a virtue that draws 
us to Him as to the one whom we instinctively sense can alone 
bring us all the deliverance we need;” “apart from this doctrine 
[i.e. of 1 Timothy 3.16 – ‘God was manifest in the flesh’] there is 
no Christian life, no Christian holiness, no Christian consolation, 
no Christian strength, no Christian death. It is the foundation of 
everything else.” 
 
As Monod became more intimately acquainted with suffering, 
particularly after being diagnosed with cancer in 1855, it was faith 
in the Divine Substitute atoning for sin that sustained him. He told 
his family: “I am in peace. Jesus Christ; His sacrifice; the blood of 
His cross, is my only hope;” “I would not shorten my sufferings, if 
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it is good for me to suffer . . . All my desire is to be made like to 
Christ; and I know that sufferings, received with a mind like His, 
are a means of making us like Him;” “O wonder of grace! Sin is 
abolished; I no longer appear before God as a sinner. Jesus Christ 
‘has been made sin for us, that we might be made the 
righteousness of God in Him.’ I am clothed with His 
righteousness, as He clothed Himself with my sin. God can no 
more condemn me than He can condemn His own Son: and I am 
before Him as is His Beloved and Anointed One. Faith in this 
sacrifice is my only hope.” What is his confession but an 
appropriation of that wondrous statement in Zechariah 9.11 – “As 
for thee also, by the blood of thy covenant I have sent forth the 
prisoners out of the pit wherein is no water”? 
 
Conclusion 

Adolphe Monod’s journey from a theologically liberal rejection of 
the Deity of Christ to the most intimate communion with Him as 
his Lord and God was also a journey from wretchedness and 
distress to imperturbable peace and assurance. Only a week before 
passing out of this vale of tears into the heavenly city he prayed: 
“Oh! I give Thee thanks that Thou hast given me a Saviour. 
Without Him, I confess, O my God, I would be irrevocably lost . . . 
But I have a Saviour, who has saved me freely by His shed blood, 
and I want it to be known that I rest wholly upon this shed blood.” 
Contemplating his imminent appearance in the eternal world 
before the judgment throne of God and the Lamb, he added: “I 
know certainly that He will be there, and I with Him, and that He 
and I are so made one that He could never enter and leave me 
outside.” What a ‘Farewell’ this is to the world he left behind! 
May we press forward following his example, leaning upon the 
Beloved as we come up out of this wilderness, until immediately 
after death we see Him as He is, or witness “that blessed hope, the 
glorious appearing of the great God and our Saviour Jesus Christ.” 
(Titus 2.13) 
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The Goodness of God 

by 

William Walmsley 
(A Paper delivered at the 1920 

Conference of the Sovereign Grace Union) 
 

To the inquiry of the rich young ruler in Mark 10.17-18: “Good 
Master, what shall I do to inherit eternal life?” our Lord replied: 
“Why callest thou me good? There is none good but One, that is 
God.” This reply was the declaration of two important truths: first, 
that God only is good; and second, by inference, that if God only is 
good, no man now is good. Though originally created good, man is 
now depraved. There is also implied the deity of our Lord Jesus 
Christ, that He is both God and Man, “who was manifested to take 
away our sins, and in Him is no sin.” (1 John 3.5) Being without 
sin, He was good; being good, He was God. Therefore the 
salutation and address of the young ruler was truthful and correct, 
though he evidently knew it not in this literal sense. 
 
We are to deal at this time with the first of these truths: “THE 
GOODNESS OF GOD.” God is originally good of Himself. He 
only is absolute goodness; all other goodness is derived from God. 
Man has no goodness from himself; what goodness he has is a 
derived goodness from God. God’s goodness is like Himself, 
infinite and perfect. As God is immutable, so His goodness is 
unchangeable. God is so good that He cannot be bad. All that 
emanates from God – His laws, decrees, providences – cannot be 
otherwise than good, because goodness is inseparable from God. 
 
God’s goodness is more extensive than His mercy. Mercy never 
extended to unfallen angels, for they were never in misery, and 
mercy has respect to misery; and fallen angels are not subjects of 
it, but all were originally partakers of God’s goodness. Creation 
itself is an act of goodness, but not of mercy. Mercy is an avenue 
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of goodness, a silver rivulet of the overflowing stream. Goodness 
embraces all God’s attributes. When God declared His Name to 
Moses (Exodus 34.6), He proclaimed: “The Lord, the Lord God, 
merciful and gracious, longsuffering, and abundant in goodness 
and truth.” 
 
This abundant goodness of God is seen in creation; all that God 
created had its motive in goodness. In Psalm 19.1 we read: “The 
heavens declare the glory of God; and the firmament sheweth His 
handiwork.” It would be inconsistent with His nature to create 
anything inconsistent with goodness. In His goodness He created 
man last, that he should be provided with all things necessary from 
the things He had already created. (Genesis 1.29) 
 
The goodness of God cannot be called in question by permitting 
sin to enter into the world and permitting the man He had created 
to fall. It is rather an evidence of God’s goodness that He gave 
man freedom of will to be happy. God was first a Benefactor to 
man before man could be a rebel against God . . . Can the abuse 
which man has made . . . of his free will . . . be now turned as an 
argument against and a blemish upon the goodness of God? If man 
sins against the goodness of God, could God be good if He did not 
punish evil? Yet so good is God that out of the rebellion of man 
against His goodness He took occasion to turn it into a greater 
goodness by providing a way of redemption by which depraved 
rebels could be saved, and the dominion of sin destroyed. 
 
Nor can God’s goodness be called in question because He has not 
made all to be subjects of His redemptive scheme. If He had left 
all to perish it would have been no reflection upon His goodness. 
Has He not a right to ask: “Is it not lawful for me to do what I will 
with mine own? Is thine eye evil because I am good?” (Matthew 
20.15)? 
 
Is it any blemish on His goodness when He permits a European 
war for a European rebellion against His goodness, or to lift up one 
and permit another to be struck down? God’s judgments in the 

Page 18



Peace and Truth: 2014:3

world do not infringe upon His goodness; it is all part of His 
goodness to make just laws and punish offenders. He would be no 
friend to goodness if He were not an enemy to evil . . . All sin must 
be punished, either on the head of the offender or on the head of a 
substitute. His sword of justice rises only in glittering goodness, 
and must fall on the head of one or the other. 
 
The chastisements by which He afflicts His redeemed ones are all 
in goodness. (2 Corinthians 4.17) They work for us, for our good, 
not against us. So the Psalmist declares: “It is good for me that I 
have been afflicted, that I might learn Thy statutes;” “Before I was 
afflicted I went astray, but now have I kept Thy Word.” (Psalm 
119.71, 67) 
 
Many of the precious promises of God can only be learned in the 
school of affliction. Many ministers of the Gospel are afflicted in 
order that they may reach some other soul in affliction . . . God’s 
goodness cannot be questioned for correcting any of His children 
to prevent their ruin. 
 
The goodness of God being infinite, it is so vast that the finite 
mind cannot grasp its greatness; the revelations of it which we 
have amaze us. For example, the revelation of the birth of Christ, 
proclaimed by angels as “Glory to God in the highest, on earth 
peace, goodwill towards men,” sums up the glorious Gospel of the 
blessed God: “goodwill towards men.” It is seen again in that 
reference in Isaiah: “Unto us a child is born; unto us a son is 
given.” Further, if we place the cost to the Son given by the side of 
man’s deserts, when man’s every act was a continual provocation 
rather than an allurement of the goodness of God, we ask: How 
great is that goodness? 
 
The goodness of God is manifested in the New Covenant made 
with His people, freeing them from the Covenant of Works. Every 
term in this New Covenant is remarkable for its display of God’s 
goodness. By it, God is not ashamed to be called their God, saying: 
“I will be their God, and they shall be my people,” putting His 
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laws in their minds, being merciful to their unrighteousness, and 
remembering their sins and iniquities no more. It is all goodness. 
 
“Oh,” say some, “if we believe that, we can live as we like,” 
thereby showing that they overlook the fact that God by this 
Covenant promises to write His laws in their heart, so that the dear 
child of God likes to live only according to those laws, written on 
his heart by the Holy Spirit. To sin no more, either in thought, 
word or deed, is how every reclaimed child of God would live, if 
he could live as he liked. In all this is seen the goodness of God.  
 
Goodness is seen too in the way we are made to realize how we 
become partakers of New Covenant blessings; that is, by faith, and 
that this faith is God’s own gift, Jesus Christ being its Author and 
Finisher. It is not dependent upon the creature, but is “the faith of 
the operation of God.” (Colossians 2.12) 
 
God’s goodness is seen in making the world of the non-elect 
servants to His chosen and redeemed ones; for “in a great house 
there are not only vessels of gold and silver, but also of wood and 
of earth; and some to honour, and some to dishonour.” (2 Timothy 
2.20) Oh the depth of the riches of the goodness of God, in 
electing poor, mean, despicable men in the eyes of the world, 
calling a poor publican while passing by a self-righteous Pharisee, 
lifting up a beggar and thrusting down a monarch, electing 
murderous Manassehs, persecuting Sauls, and crucifying Jews; in 
converting men with the greatest possible hatred against God, 
turning them from loving their sin and misery, who preferred hell 
before heaven, and their own vileness before God’s goodness!  
 
And we all were such until God’s goodness knocked at our door 
and made us willing to open it in the day of His power. Did we not 
all despise the riches of His goodness until that very same 
goodness led us to repentance?  
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A Remarkable Prediction 
 

William Booth (1829-1912) is best known as the founder of the 
Salvation Army, an organization devoted to feeding and clothing 
the destitute. Beginning as a Christian mission in London’s east 
end, it was renamed in 1878, and waged war on two fronts – 
against the biting pinch of poverty and the degrading power of sin, 
especially among prostitutes and drunkards. Its inroads into these 
territories brought jeering mobs, hurled stones, broken windows 
and vandalized property. Despite this opposition, Booth pressed on 
fearlessly with his social programme. His book, In Darkest 

England – And The Way Out, set the tone for increased concern for 
the downtrodden and exploited. By the end of his earthly life, 
Booth had received the freedom of the city of London, an honorary 
doctorate from Oxford University, and invitations to the 
coronation of Edward VII and the United States Senate, which he 
opened with prayer. 
 
We cannot endorse the Army’s military structure, neglect of 
Baptism and the Lord’s Supper, and Arminian doctrine. Yet we 
marvel at a prediction Booth made, as he saw the ‘downgrade’ 
which his fellow-labourer Spurgeon fought so fearlessly to stem. 
The next century, Booth said, will be marked by the following 
features: 

1. Religion without the Holy Spirit. 

2. Christianity without Christ. 

3. Forgiveness without Repentance. 

4. Salvation without Regeneration. 

5. Politics without God. 

6. Heaven without Hell. 

All these predictions have come to pass, to our immense sorrow 
and loss. In many places where the pure, full-orbed Gospel was not 
only preached, but also believed and lived out, there is little but 
frivolous worldliness, total irreverence in the worship of God, and 
cynical unconcern for the never-dying souls of men.  
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Zachary Boyd and the Need for 

Church Reform 
 

Introduction 

In a volume of selected sermons by Zachary Boyd (1585-1653) 
their editor, David W. Atkinson, groups four sermons under the 
heading ‘On the Need for Church Reform.’ His Introduction 
explains Boyd’s approach to the issue: while other Scottish divines 
of his day focus on anti-episcopal church government and anti-
ritualistic public worship, Boyd stresses the spiritual and moral 
reform of individual Christians, who together would produce a 
spiritually-revitalized church. (Selected Sermons of Zachary Boyd. 
1989. Aberdeen. xxiv) Though not indifferent to the restructuring 
of the Scottish Church along covenantal Presbyterian lines, Boyd 
believes that the Church’s strength lies in her Head as He 
communicates light and life to each member of His Body. 
 
Along with many of his contemporaries, Boyd views the Church in 
Scotland as a theocratic New Testament Israel, especially as the 
whole nation since the Reformation, was, like Israel, in covenant 
with God. Just when Scotland’s National Covenant was about to 
be overturned by Archbishop Laud and his sycophantic prelates, 
the Lord Himself intervened to reverse the English-imposed trend 
and re-instate the nations’ ancient Presbyterianism. Even so, Boyd 
and his Presbyterian brethren bewailed “the most lamentable 
miseries of God’s Church” inflicted on it by the diocesan bishops, 
whom they labeled “the limbs of antichrist.” At the same time, 
they acknowledged their afflictions to be corrections from their 
covenant God for national, church, family and personal sins. 
Accordingly, Boyd urges his hearers to view them as “a great 
blessing,” sent to chastise their pride, self-seeking and worldliness. 
 
In view of the calamitous state of the Church in the 1620s and 
1630s, Boyd sees Christ burdening His ministers with a two-fold 
charge: to terrorize the consciences of the ungodly with “the 
horrors of hell” for their lawless lives, and to encourage and 
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comfort the penitent, who mourn over their sins and Babylonian-
like captivity. In this latter connection, “God’s pipes are the 
ministers’ mouths. The piping is the preaching of the Gospel.” We 
find then in this series of sermons a mingling of blunt reproof and 
Gospel-grounded hope. 
 
The relevance of these sermons to our own times is evident. Under 
heavy pressure from secular humanism, Islam and state 
interference in matters of faith and conscience, the Church in the 
west needs to weep before God in the spirit of Ezra, Nehemiah and 
Daniel (chapter 9 of their prophecies) and plead in hope that He 
would revive His work in the midst of the years, and in wrath 
remember mercy. (Habakkuk 3.2) It will not be by re-structuring 
the government or worship of the Church, and imposing such 
structures on worshippers, but by the reviving of God’s people 
themselves, that Church reform will come. Once God’s Spirit takes 
possession of His people, they will proceed to reform Church 
doctrine, government and worship themselves, as they did five 
hundred years ago in the glorious Reformation from Popery. 
Here follows a summary of Boyd’s four sermons. 
 
The First Sermon 

Boyd’s thoroughness in calling for Church reform strikes the 
reader at once. Based on John 2.13ff and entitled ‘The Cleansing 
of the Temple,’ the first sermon on the need for church reform lays 
before us the salient points in this remarkable incident, applying 
each point as his argument unfolds. 
 
Since it took place immediately prior to the Passover Feast, 
Christ’s cleansing of the temple reveals His “wonderful mercy and 
love” in entering this wicked world at all “to deliver us from the 
curse of God.” His humility in such a condescension is our pattern; 
for unless “we follow Him in His humility, we shall never be 
exalted in His glory.” Furthermore, we should “be thankful to 
Christ” for delivering us from the “burden of ceremonies,” such as 
going to Jerusalem and offering blood sacrifices. 
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The reason for Christ’s cleansing of the house of prayer was its 
defilement by men seeking filthy lucre for themselves “under a 
shadow of piety.” Such deceitfulness will always find “a fair 
cloak” for itself. Yet it cannot hide itself from the eyes of God. 
Wherever “gain is godliness, there God’s vengeance lieth at the 
door.” Such “vain shows of piety” are nothing but hypocrisy, 
while such greed is nothing but idolatry. 
 
Boyd next notes how the Lord purged His Father’s house: by 
driving out the perpetrators of this vile trade. Today, He has “many 
afflictions for the sins of the godly, and many judgments for the 
sins of the wicked.” Let us then “beware of sin . . . the seed of 
sorrow. If we multiply our sins, God shall multiply our sorrows.” 
Judgment always follows sin.  
 
Nevertheless, Christ used a scourge of “small cords,” rather than 
large ones, or a sword or an iron bar, to show us that when God 
sends even light afflictions we should “turn unto Him from our 
evil ways.” By driving the money-changers out of the temple, 
Christ warns us that if we do not forsake our sins, He may drive us 
out of our country, church and home. With the enforced exile of 
several leading ministers to Holland and the fall of several notable 
individuals and the loss of their estates before his eyes, Boyd could 
appeal to visible proof of his words.  
 
The apostle John’s reference to the predicted zeal of Christ now 
leads Boyd to reflect on how the Papists have “turned God’s house 
into a house of merchandise,” for everything is sold at Rome, and 
how we “in the Reformed Church” should beware of all such 
trafficking. If we refuse, He will “sweep us like dung out of His 
sanctuary.” So today the “disciples of Simon Magus,” who bribe 
themselves into church office (Boyd’s eye is on the mitred clerics 
who received archi-episcopal ordination) should know that the day 
is coming when they shall “repent of such bargains.”  
 
Boyd rounds off this section by warning all who sell themselves to 
sin, in soul or body, to flee God’s imminent wrath. Sadly, he 
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reflects, many will ignore his warnings until God scourges “their 
soul, or their body, or their estate, or their children.” Among them 
are all who profane the Lord’s Day; so he warns them too to avoid 
the vengeance of God by forsaking their self-serving life-style. He 
who refuses to rest from his earthly labours on the Lord’s Day in 
this world “shall find no rest in the world to come,” but shall suffer 
a restless eternity. 
 
Finally, Boyd considers the fruit of Christ’s reformation of the 
Church in the memory of the apostles: they remembered His zeal 
for His heavenly Father’s honour and worship.  We too should “fill 
our memories with God’s Word,” rather than with the injuries that 
others have done to us.  
 
The sermon concludes with a miniature treatise on Christian zeal. 
It is, Boyd says, something that should “eat us up” for the glory of 
God, not regarding ourselves at all. Like our Saviour, we should 
“be very zealous for the Lord of hosts” in correcting the evils that 
have invaded God’s house. And if we cannot cure them, let us 
suffer and groan under them. Those who are not “eaten up” by this 
grace shall soon be eaten up themselves by the wrath of God. 
 
We do not have to look far today for the need of a fresh cleansing 
of Christian places of worship. Dances, operas, auctions, raffles, 
pop concerts and keep fit classes are only a few of the worldly 
activities that may be seen there. Some of us have challenged 
defilers of God’s house to put away their abominations, but to no 
avail. The Lord seems to have sealed up the hearts of many against 
all biblical reproof. They are determined to do what is right in their 
own eyes, but the end of their doings is eternal death. May the 
Lord have mercy on them. 
 
The Second Sermon 

Boyd’s second sermon, based on Psalm 102.13 – “Thou shalt arise 
and have mercy upon Zion, for the time to favour her, yea the set 
time is come” – is entitled ‘Mercy for Zion.’ Quoting Joel 2.15-17, 
where God calls His people to observe a public fast and to plead 
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with Him: “Spare thy people, O Lord,” Boyd tells his hearers that 
the days in which they live call them to mourning. 
 
He regards the opening words of his text as a prayer of faith based 
on God’s promise to deliver His people. This teaches us, he says, 
to be strong in faith, like Abraham and Moses. To ask God to arise 
is to beg Him for present help. How wonderful is God’s mercy, he 
exclaims, first to speak to us, then to let us speak to Him, the glory 
of whose majesty is inexpressible! If we revere Him, he adds, “He 
will be our Father,” and help us. 
 
Our need of His help is urgent, for both church and nation are in a 
“fever.” Unless the Lord arises, “it shall be a sickness unto death.” 
To use another illustration, “the Church, like a ship, is almost all 
covered with waves;” unless we cry to Christ: “Lord, save us, we 
perish” (Matthew 8.25) we shall drown. Worse still, if we “sleep 
on in sin,” God will laugh at our calamity. Since both Church and 
Commonwealth stand or fall together, the only “salve for all the 
sores of Zion” is “that God would have mercy” on her. 
 
Boyd now observes that the psalmist “crieth not for vengeance 
against the enemies of Zion, but that the Lord would have mercy 
upon Zion.” This should be our constant exercise when our hearts 
are failing for fear. We should not blame our enemies when we cry 
for mercy, for “if we had not sinned,” we would not have such 
“traitors, troubles and confusions” among us. “Though wicked 
men have a hand in the business, it is our own wickedness that is 
the chief cause of all our evils.” Idolatry, blasphemy, toleration of 
the mass, profaning the Sabbath, murder, adultery, incest, love of 
ceremonies, stealing and lying all “go away unpunished.” Unless 
“the Lord have mercy upon our Zion,” all the lamentations of 
Jeremiah would be unable to express our calamities. Let us then 
“bend all the powers of our soul, and with fasting and prayer” cast 
out all these evils. “Tears and prayers are the weapons of the 
Church.” Let us then “muster these weapons and come upon the 
Lord by violence, being fully resolved not to let Him go until He 
arise and have mercy upon our Zion.” 
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The second half of the text – that the time to favour Zion had come 
– is an argument to move God to have mercy on her. Some refer 
the words to the end of the seventy years of exile in Babylon. If so, 
the lesson for us is to “learn to lay hold upon the promises of God 
in the days of our adversity.” Indeed, Boyd continues, we may 
know “by our own doings . . . what God is minded to do with us.” 
If we are given to strife and wickedness, we may know that “the 
time to punish us,” and not to favour us, has come. So we should 
be exercised as Daniel was in chapter 9 of his prophecy. Should 
we repent as he did, we shall enjoy multiplied blessings, such as 
are delineated in Deuteronomy 28. 
 
The sermon concludes with an impassioned plea to the people of 
God to consider: “He loves you from His heart; He desires to do 
you good this day; He hath set this time for to bless you spiritually 
and temporally; He hath commanded me to declare unto you these 
words of His love: ‘I know the thoughts that I think towards you, 
saith the Lord, thoughts of peace and not of evil, to give you an 
expected end (Jeremiah 29.11).” Yet this blessing is conditional. 
Therefore, “let us all with one mind and one mouth this day 
forsake the devil and all his works, let us repent and amend our 
life, let us cry shame on ourselves and on all our sins, let us seek 
mercy from the God of heaven; and I will assure you that this day 
shall be a time, yea a set time, wherein the Lord shall arise and 
have mercy on our Zion unto the praise of the glory of His grace.” 
 
The Third Sermon 

Similar in emphasis is Boyd’s sermon on Isaiah 62.1 and 
Lamentations 2.1, entitled ‘Zion’s Tears.’ The lengthiest of the 
seven, it lacks the customary divisions of the rest, and is unusual in 
calling God’s people to mourn not only “for sins already 
committed,” but also “for the fear of sin that is not yet committed.” 
It therefore contains “the most lamentable miseries of God’s 
Church,” and urges us to mourn over them till our “broken bones” 
rejoice. Like its immediate predecessor, it enumerates the sins that 
retain God’s displeasure, such as “dalliance,” its consequent 
adultery, pride, carnal security and the like, along with “the 
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judgments of God that follow sin.” Among these are botches and 
boils; plodding on “from one sin to another,” such as “from 
idolatry to murder, and from murder to witchcraft;” being “fed 
with the sweet words of false and flattering prophets;” licking their 
lips and scorning at true prophets; and finally utter desolation. All 
such calamities come upon the wicked by God’s unavoidable 
decree; therefore Zion must go into exile, and the city of God’s 
solemnities ruined. 
 
The vivid nature of this sermon is remarkable. It is so powerful 
and graphic that we are made to feel Zion’s calamities and 
miseries. Too long to abbreviate, it is an extended lament over the 
tragic plight of the Church whenever she apostatizes from her 
covenant God. 
 
The Fourth Sermon 

The last of Boyd’s sermons on the need for church reform is 
entitled ‘The Refuge of the Church.’ Based on Jeremiah 10.23, it 
portrays the true spiritual watchman foreseeing the Church’s 
dangers and warning her to avoid them. Indeed, he urges, we all 
need to have our eyes open to these dangers and to cry out against 
the sins that procure them. The chief sin specified is idolatry, 
committed when the God’s people learn the ways of the heathen 
and so defile God’s service with their abominations. (Jeremiah 
10.1-5) God judges them by sending on them “many strong and 
cruel enemies” who bring with them only desolation. 
 
Part 1 describes man’s great weakness. God’s prophets know the 
true state of men; so, “only the faithful dare lift up their face to 
God, and say with Jeremiah, O Lord, I know.” Let us then “strive 
to get the true knowledge of God and of ourselves.” 
What Jeremiah knew was that Nebuchadnezzar, King of Babylon, 
would invade Jerusalem by the secret providence of God. So, 
“mighty princes with their armies” cannot take a step against other 
nations “but by the Lord’s direction.” This fact should teach God’s 
people both to acknowledge His appointments and to beware of 
provoking Him to send enemies against us. When we do provoke  
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Him, there is nothing in us – whether wisdom or strength – that 
can deliver us. Whatever plague God sends among us, let us 
acknowledge that without His help “there is no escaping.” Rather 
than try to deliver ourselves, let us betake ourselves to Him as our 
only Refuge. Let us ignore the “doctors of pride” who urge us to 
trust in our natural resources. And let all who attribute everything 
to “fortune or chance” realize how profane they are. 
 
Part 2 expounds the prophet’s prayer for God “to deal with him 
and his people in mercy.” He realized that the Lord “is both most 
willing and able” to relieve them; so we too should flee to Him to 
correct us, yet not in anger, lest He reduce us to nothing. This 
would be both our wisdom and God’s blessing; for correction is “a 
thing to be sought for as a preservative from sin.” Whole nations 
would “run riot” if God’s rod were never on them. Let us then 
welcome His corrections and thank Him for them.  
The kind of affliction that benefits us is sent in moderation, so that 
we are enabled to bear it and profit from it. Otherwise it is “most 
terrible.” Men may think it a light matter to sin against God, but 
“the wrath of the Creator is the destruction of the creature.” Let us 
remind ourselves that our only comfort is “to be in the favour of 
God.” And let Psalm 6.1 and 38.1 be the spirit of our prayer. He 
who has no pleasure in our destruction will regard it, and save us 
from destruction. 
 
Part 3 deals with the prophet’s prayer that God would “turn His 
wrath against the wicked.” Here we observe that the nations that 
do not know God, and the families that do not call on His Name, 
are the objects of “God’s fearful wrath.” This is why we should be 
careful to know Him and call on His Name. Remember, he says, 
God has “vials full of wrath and vials of mercy.” The latter are 
poured out on His children, but the former on His enemies. There 
are no evils in kingdoms, cities or families that do not come from 
Him. (Revelation 16) Therefore “let men stand in awe to offend 
Him,” for there is no hiding-place, on earth, in the sea, or in the 
sky. But let His people be comforted by their God’s being “well 
armed against the enemies of His Church.” 
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At this point, Boyd answers the objection how the prophet can call 
on God to pour out His fury on His enemies, when Christ tells us 
to love them, bless them, do good to them and pray for them. 
(Matthew 5.44) If they are our personal enemies, we should 
forgive them; but if they are God’s enemies, we may pray for their 
destruction, as in Psalm 69.22-24 and Psalm 109.6-7. Besides, we 
are not inspired prophets like Jeremiah, who could discern who 
were reprobates. 
 
In Part 4 Boyd deals with the reason for the prophet’s imprecatory 
prayer: it is because the Church’s enemies cruelly wished to see 
her consumed and destroyed. True, God allows them to wreak 
havoc on His people for their sins; yet they should not despair. 
Instead, we should “be sorry for our sins . . . repent and amend our 
lives . . . fast and pray . . . seek righteousness and meekness,” and 
so be hidden in the day of His anger. Let it be one of our 
arguments in pleading with Him for mercy, that our enemies are 
consuming us; for “the Lord cannot hear His people mourning in 
the midst of many wrongs, but He will be moved to compassion.” 
 
Boyd concludes his sermon and the series with a prayer against the 
prelates thrust violently on the Church against Scotland’s National 
Covenant, their lording it over God’s servants, and troubling the 
nation with the Five Articles of Perth and “a service book 
containing an English mass.” Both England and Ireland have 
already suffered at the hands of “popish butchers.” May the Lord 
“look upon the blood of His servants shed in the three kingdoms, 
Scotland, England and Ireland,” and require it. 
 
Conclusion 

There is much in these sermons to lay to heart. May God in His 
grace bring us all to weep over our beloved but apostate nation, 
and bewail the deplorable state of the churches. Let each one of us 
humble ourselves under the mighty hand of God, and lie low in 
His presence, pleading that His anger would be turned away, and 
that He would in wrath remember mercy.  
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Able and Willing 
(Two Tracts by G. Stephenson published by the  

Sovereign Grace Union in 1918) 
 

ABLE 

 

“Wherefore He is ABLE also to save them to the uttermost THAT 
COME UNTO God by Him, seeing He ever liveth to make 
intercession for them.” (Hebrews 7.25) 
 
When Jesus was on earth, He came in contact with very many 
afflicted persons. On one occasion a man brought a devil-
possessed son to Him . . . In speaking to Jesus of the case, he said: 
“If Thou canst do anything, have compassion on us, and help us.” 
 
Another afflicted man – a leper – came with a very different plea. 
He said: “Lord, if Thou wilt, Thou canst make me clean.” 
(Matthew 8.2) Here was an acknowledgment of the Lord’s 
sovereign ability. 
 
Another case in the same chapter is very striking. The centurion, 
whose servant was grievously sick of the palsy, acknowledged his 
own unworthiness and the Lord’s omnipotence: “Speak the word 

only, and my servant shall be healed.” 
 
How many poor sinners in the midst of great soul conflict have 
poured out the leper’s prayer: “Lord, if Thou wilt, Thou canst 
make me clean”? They have not doubted the Lord’s power, but 
they have been afraid they were altogether cut off from all benefit 
in the Lord’s mercies. Their sins have been such a mountain before 
them that they have [almost] despaired of eternal life. 
 
But see how far the Lord’s ability and willingness extend! Does 
the awakened soul think he has sinned beyond the limit? He may 
have gone to the seas of the deepest iniquity, and wallowed in 
crime, but he has not gone beyond God’s UTTERMOST. Grace 
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has stopped him; grace, sovereign, full and free, is drawing him; 
grace will rescue him; grace will lead him to glory.  
 
Is he afraid that some day he will fall back into the old state of 
unregeneracy and crime?  
“For that He Himself hath suffered being tempted, He is ABLE to 
succour them that are tempted.” (Hebrews 2.18)  
 
Is he afraid that he will be plucked from the keeping care of the 
Lord?  
“No man is ABLE to pluck them out of My Father’s hand.” (John 
10.29)  
 
Is he afraid that grace will fail to preserve him and to keep him? 
“And God is ABLE to make all grace abound toward you.” (2 
Corinthians 9.8)  
 
“Now unto Him that is ABLE to keep you from falling.” (Jude 24) 
 
The Lord’s ability is perpetually manifested towards those who are 
drawn by the Spirit’s power to come unto Him. In that sweet 
family epistle to the Ephesian saints and faithful in Christ Jesus, 
the apostle Paul breaks out into noble praise: “Now unto Him that 
is ABLE to do exceeding abundantly above all that we ask or 
think, according to the power that worketh in us.” (Ephesians 3.20) 
What an abounding of grace to the family of Zion, who have been 
redeemed by precious blood! The riches of abounding mercy 
overtop all their thoughts and all their prayers. 
 
Does the anxious reader exclaim: “Oh that I could realize this for 
myself! I know it is true for all the church of God, but is it true for 
me?”  
Yes, dear soul, it is true for you. The blessing will come in God’s 
own time and way to every longing, waiting soul. God has 
promised by ‘wills’ and ‘shalls’ to bring every one of the 
redeemed unto Himself, and He will never break His promise and 
never forfeit His oath. 
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If salvation depends (as most preachers falsely affirm) upon your 
own ability and watchfulness, etc, then you may and will fail to 
attain everlasting life. But it all depends upon the ability of the 
Father, Son and Holy Ghost, the triune Jehovah, who will see to it 
that not one of the ransomed shall be missing in the day when the 
spiritual jewels are made up.  
 
“And the very God of peace sanctify you wholly; and I pray God 
your whole spirit and soul and body be preserved blameless unto 
the coming of our Lord Jesus Christ. Faithful is He that calleth 
you, who also will do it.” (1 Thessalonians 5. 23-24) 
 

WILLING 

 

“Thy people shall be WILLING in the day of Thy power.”  
(Psalm 110.3)  

“The Lord is not slack concerning His promise, as some men count 
slackness, but is longsuffering to USWARD, not WILLING that any 

should perish, but that all should come to repentance.”  
(2 Peter 3.9) 

 “Wherein God, WILLING more abundantly to show unto the 
HEIRS OF PROMISE the immutability of His counsel,  

confirmed it by an oath.”  
(Hebrews 6.17) 

 
A gentleman who had been a regular church attender for a number 
of years was asked the following simple question: “On what 
grounds do you hope for salvation?” 
  
He said that if a man lived a fairly good life, behaved well to his 
family and his neighbours, did not cheat in business and did his 
duty to the best of his ability, he would be pretty near the mark at 
last.  
 
The reply to this was that the grounds upon which he rested were 
entirely false, and that salvation did not depend upon the creature 
at all; it depended entirely upon the Lord’s sovereign will and 
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pleasure. “For by grace are ye saved through faith, and that NOT 
OF YOURSELVES; it is the gift of God; not of works, lest any 
man should boast.” (Ephesians 2.8-9) 
 
The gentleman said: “According to that idea a man could do just as 
he liked, for if he was saved he would be saved, and rather than 
have salvation in that way he would not have it at all.”  
 
This was the substance of the speech of a man who had been 
taught from his childhood to utter the words: “Thy WILL be done 
on earth as it is in heaven.” 
 
Thousands of people are cradled in the same false opinion, that 
their own righteousness and their own merit will entitle them to 
heaven. The sovereign WILL of God in the choice of His people is 
rejected with disdain. Creature pride will not admit the right of 
God to do as He pleases, although it is declared: “He doeth 
according to His WILL in the army of heaven and among the 
inhabitants of the earth; and none can stay His hand, or say unto 
Him, What doest Thou?” (Daniel 4.35) 
 
The verse quoted above from the Second Epistle of Peter is very 
frequently used to prove that God’s will is no better than man’s 
after all, because it cannot be accomplished without man’s help.  
 
But observe whom the apostle was addressing. The epistle was 
written “to them that have obtained like precious faith with us 
through the righteousness of God and our Saviour Jesus Christ.” 
There is no mention of creature righteousness and creature merit 
here. Then in the third chapter the inspired Word especially 
addresses the beloved. From the 3rd to the 7th verse it is speaking of 
the ungodly world that lieth in the wicked one. Again, the 8th verse 
is addressed to the beloved, the ‘usward’ mentioned in the 9th 
verse, and it is these beloved ones who are styled in Peter’s First 
Epistle the “elect according to the foreknowledge of God,” that the 
Lord is not willing that any should perish.  
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God’s will is like Himself. It is perfect. (Romans 12.2) God’s will 
is accomplished in every particular: “who worketh all things after 
the counsel of His own will.” (Ephesians 1.11) “Who hath resisted 
His will?” (Romans 9.19) “Yea, before the day was, I am He; and 
there is none that can deliver out of my hand; I will work, and who 
shall let it?” (Isaiah 43.13) 
 
The children of God, the heirs of promise, the election of grace, 
are all made willing to receive their salvation in the time and way 
in which the Lord in His great wisdom ordained. Fallen man is in 
open rebellion against this plan. It does not suit his purpose. He 
wants a salvation dependent upon himself, one that is insecure. 
Then, he says: “I have a chance.”  
 
But on the other side, the man who has experienced the new birth, 
who has been quickened by the Son according to His will (John 
5.21), wants a salvation quite independent of himself [i.e. not at all 
dependent on his own imagined righteousness]. He wants a 
salvation that is secure, certain, fixed. He cannot endure any 
chance work. His desire is to be found among those upon whom 
the Lord will have mercy. (Romans 9.18) He knows his own 
weakness and instability, and he dare not presume to trust himself 
in the least degree. He has had enough of his own works; he knows 
they are altogether devoid of any merit, and he relies with a willing 
mind (that has been spiritually imparted) upon “the righteousness 
of God and our Saviour Jesus Christ.” 

………………………………….. 
 

NOTICE 
 

The Annual Meeting of the Sovereign Grace Union held in 

Orange Street Chapel (behind the National Gallery) will take 

place, the Lord willing, on Friday, 26
th

 September. 

The Committee Meeting is scheduled for 4.00 p.m., the Service 

for 6.30 p.m. The Speaker will be Dr. David Allen. (T. B. S.)  
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Seven Helps to Faith 
 

Introduction 

Nothing brings more glory to God than strong faith. The Spirit 
Himself informs us that Abraham “was strong in faith, giving 
glory to God.” (Romans 4.20) That is, he did not question whether 
God was able or willing to fulfil His promise; neither did he debate 
within himself whether he should embrace it or not; rather, he 
boldly “ventured all upon the promise.” (Matthew Henry’s 

Commentary, in loc.)  
 
The Spirit adds that Abraham “staggered not at the promise of God 
through unbelief,” thereby indicating that unbelief (the opposite 
and enemy of faith) lies at the root of all our staggering at God’s 
promises.  
 
When faced with these promises, we are wont, through the power 
of unbelief, to doubt that the promises are for us. We find it hard to 
believe that the Holy One who inhabits eternity even thinks 
“thoughts of peace, and not of evil,” towards us. We find ourselves 
unable to exclaim with Thomas: “My Lord and my God” and exult 
with Paul: “the Son of God loved me and gave Himself for me.” 
(John 20.28; Galatians 2.20) 
 
In order to encourage us to say to ourselves: “Be not faithless, but 
believing,” we offer seven helps to faith. May the Spirit Himself 
strengthen our faith through His application of them to our hearts. 
 
The Promise Itself 

First in order is God’s promise itself. Whatever form it takes, 
whether “believe on the Lord Jesus Christ, and thou shalt be 
saved” (Acts 16.31) or “unto you is born . . . a Saviour, which is 
Christ the Lord.” (Luke 2.11), God binds Himself to us by it, 
making Himself over to us as our God, Lord, Saviour and 
Righteousness. 
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So we should say to ourselves: “the promise is to you.” (Acts 2.39) 
Does not Luther remind us that the whole of our faith lies in 
personal pronouns – ‘mine’, ‘our’, ‘your’? Faith is an 
appropriating grace: it takes the things that God has promised and 
applies them to us as if they were now present; it makes them as 
substantial as if we already possessed them. (Hebrews 11.1) 
 
The Promise in Writing 

Then again, to make us doubly sure of His goodwill towards us, 
God has set down His promise in writing. “These are written,” 
says the apostle John, “that ye might believe that Jesus is the 
Christ, the Son of God; and that believing ye might have life 
through his name.” (John 20.31) Again, he says: “And these things 
write we unto you, that your joy may be full.” (1 John 1.4) The 
Lord has adopted a sure way to preserve His will against 
corruption, and to establish and comfort His Church: He has 
committed it wholly to writing.  
 
God’s Own Seal 

Thirdly, in order to convince us that we are really and truly His, 
God has attached to His word of promise His own seal. This seal is 
no less than His Holy Spirit. Paul reminds the Ephesians, after they 
had heard and received the Gospel of their salvation: “ye were 
sealed with that Holy Spirit of promise.” (Ephesians 1.13) 
Comments R. A. Finlayson: “Here the Spirit, who was given to 
Christians on believing, is said to act as a ‘seal’, marking them off 
as God’s and acting in them as an earnest or pledge of full glory to 
come.” They now bear “God’s mark as being God’s peculiar 
possession.” This sealing “is . . . the possession of all believers.” 
(Reformed Theological Writings. 1996. 102) Later in this epistle, 
Paul repeats his assurance to them. (Ephesians 4.30)  
 
Your editor was once telling a congregation that on their believing 
on Christ, God would fulfil the Gospel promise of salvation to 
them. A simple, uneducated man, sitting alone on the front pew, 
with an indescribable joy on his face exclaimed: “It’s for me! It’s 
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for me!” This was God sealing salvation to him, and him to 
salvation. 
 
God’s Witnesses 

Not the least assurance God gives His people of the truthfulness of 
His promise is the many witnesses He calls to attest His perfect 
ability and willingness to save them. These witnesses are both 
heavenly and earthly.  
 
His three heavenly witnesses are “the Father, the Word, and the 
Holy Ghost.” (1 John 5.7)  
 
His earthly witnesses are “the Spirit, the water, and the blood,” 
along with Jesus Himself (the Faithful and True Witness), John the 
Baptist, God the Father (at Christ’s baptism and transfiguration), 
the Old Testament Scriptures, and Christ’s first disciples. (1 John 
5.8; John 5.31-47; Luke 24.25-49)  
 
All these testify that the Lord Jesus Christ is the One sent by God 
to save His people from their sins, and that He will never cast out 
any who come to Him for salvation. 
 
God’s Oath 

Among men, an oath confirms the truth of what they swear and 
puts an end to all strife. (Hebrews 6.16) It is a solemn appeal to 
God in witness that any statement they may make is true, or any 
promise they may make is binding.  
 
Astonishingly, God Himself, “willing more abundantly to show 
unto the heirs of promise the immutability of His counsel, 
confirmed it by an oath.” (Hebrews 6.17) “This is the counsel,” 
comments John Owen, “which contained all the mercy and the 
grace of the promise, with the securing of them unto believers.” By 
a deliberate act of will, “because He could swear by no greater,” 
God swore by Himself (Hebrews 6.13), so that “the heirs of 
promise might not only be settled in faith, but moreover receive 
strong consolation.” (Commentary, in loc.) God had no need to 
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swear an oath, His promise was sufficient; but because He wished 
to make His people doubly sure of His faithfulness, He added an 
oath. The blessing He promised to Abraham belongs to all 
believers. (Genesis 22.17-18; Romans 4.16-18; Galatians 3.6-7) 
What an unbreakable security we have for the fulfillment of every 
promise of God! 
 
God’s Pledge 

The assurance God gives us by the seal of the Spirit is 
strengthened when He extends that image to that of a pledge. 
 
Among men, a pledge is anything given to another as security for 
the performance of a contract; it is a guarantee of good faith on the 
part of the giver. If a farmer should give a square of turf in token 
that the field he had just donated belonged in law to the recipient, 
he would be giving the recipient a pledge. In Scripture, God gave 
the Jewish spies a taste of the grapes of Eshcol as a pledge of the 
good fruits they were to enjoy in the Promised Land.  
 
In an act of astonishing generosity, God has sent His Spirit into 
His people’s hearts as a pledge or earnest of the inheritance they 
are to enjoy in glory. (2 Corinthians 1.22) There is something 
wonderful about this: the pledge God has put into our hearts not 
only secures the promise to us, it is also part of the payment. Even 
here and now we may taste the joys of heaven and the glory that is 
to be revealed. 
 
God’s Engagement 

Finally, we have God’s engagement to be our God forever.  
 
In human society, an engagement is a formal promise, agreement 
or undertaking morally obliging the person promising to adhere 
strictly to his or her contract. This was the case with Joseph in 
relation to Mary, the mother of Jesus.  
 
Amazingly, our gracious God condescends to bind Himself to us in 
the same way. “And I will betroth thee unto me for ever; yea, I 
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will betroth thee unto me in righteousness, and in judgment, and in 
loving-kindness, and in mercies. I will ever betroth thee unto me in 
faithfulness.” (Hosea 2.19-20)  
 
This is only one of many Scripture passages in which espousals 
and marriage express the great mystery of the grace of God to His 
people. Here the Holy Spirit delights in the loving union into 
which God brings His redeemed. Just as a man gives a ring to his 
chosen bride-to-be in token of his engagement to be hers, so God 
gives His people love-tokens that He has engaged Himself to be 
theirs. So He assures every believer: “thy Maker is thine husband.” 
(Isaiah 54.5) 
 
Conclusion 

In view of this seven-fold assurance from the Lord Himself, let us 
pray for the grace of faith, then believing that we have it, let us go 
to Him and tell Him: “Lord, I believe.” (Mark 9.24) Let us rest in 
Him who cannot lie to us and who would never deceive us. The 
last words of a dear believer I knew were: “He promised.” May we 
learn to trust His word of promise implicitly, just as she did. 

……………………………………… 
 

NOTE 

This year marks the 125th anniversary of the Protestant Truth 
Society, founded in 1889 to contend for the faith against increasing 
Romanism in the nation and the national church. We cordially 
endorse its original four slogans: ‘No Priest but Christ’, ‘No 

Sacrifice but Calvary’, ‘No Confessional but the Throne of 

Grace,’ and ‘No Authority but the Word of God.’ We wish 
present-day members God’s blessing to enable them to continue to 
uphold the principles of the Protestant Reformed Faith. Ed. 

…………………………………… 
NOTE 

Your editor still has a large number of SGU tracts and booklets 
(‘An Accomplished Redemption’ and ‘Behold Me, Behold Me’) 
for free distribution. Please contact me if you could use them. Ed. 
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Book Reviews 
 

Banner of Truth Trust 

Finding Peace with God – Maurice Roberts. £2.00. 45pp. Pbk. 
ISBN 978-1-84871-278-2. 
Written in an attractive style, this book demonstrates the crucial 
importance of the doctrine of Justification in the scheme of 
salvation. In nine brief chapters the author explains the 
relationship between this doctrine and related doctrines such as 
faith, works, God’s righteousness, final salvation, and so on. 
There are useful summaries of the teaching of the Early Church on 
the subject, in order to demonstrate that the Reformation doctrine 
of Justification by Faith alone is by no means a novelty. The errors 
of the Church of Rome in this area are explained, and there is an 
all-too-brief treatment of the modern aberration known as the New 
Perspective on Paul. 
The superbly expressed teaching of the Westminster Confession is 
succinctly expounded, and the entire booklet is warmly 
recommended.                                                               John Manton 
This God Our God – Archibald G. Brown. 248pp. £8.00. Pbk. 
ISBN 978-1-84871-297-3. 
The ‘rediscovery’ of Archibald Brown, begun with a biography 
and a previous volume of sermons, should prove a great blessing 
to the Church in our generation. This selection of sermons, ranging 
across much of Scripture, focuses on God as Creator, Judge and 
Saviour. Brown has a great capacity to focus on an issue, look at it 
from many angles, but always provide edifying teaching. 
These sermons also provide evidence that ‘text’ preaching, rather 
than consecutive exposition of whole books or passages, has much 
to offer the Church. Brown is able very quickly to place the text in 
context without losing his main focus. In a generation in which 
Biblical illiteracy is widespread, this ‘model’ of preaching may 
have much to offer for many congregations – allowing for the ‘big 
picture’ of Scripture to be grasped quickly. This volume is warmly 
recommended.                                                         Malcolm Lowrie 
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The Way to Happiness – Ralph Venning. 87pp. £3.25. Pbk. ISBN 
978-1-84871-288-1. 
This little book forms a worthy addition to the Banner’s Pocket 
Puritan series. Its author was a highly respected Puritan during his 
lifetime. His ministry was primarily in London, where he would at 
times preach in the open air. This book is a summary of a sermon 
he preached in the open air in London in 1655. The Lord Mayor 
and Aldermen of the City at the time asked Venning to put the 
sermon in print. The theme of the sermon is that man seeks 
happiness but since the fall has been unable to find it. The text is 
Matthew 7.21, and the author seeks to show that Christ has done 
the will of His Father and for mankind, and that true happiness is 
found in Christ when we do His will by repenting and believing 
the Gospel, and then seeking to lead a holy, sanctified life. 
Though only a small book, it has much substance. There are 
warnings to unbelievers to flee from the wrath to come, as well as 
powerful exhortations to believers to be godly. This little gem is 
warmly recommended.                                                   Chris Banks                                                            
Evangelical Holiness – Iain Murray. 176pp. £6.00. Pbk. ISBN 
978-1-84871-319-2. 
This is in some ways a disappointing book, especially in view of 
its author’s wide influence on Christian readers. It is not so much 
what he says but what he fails to say. For example, there is no 
mention of the holiness of God and of His law and Son as the 
threefold standard of His people’s holiness. How different is 
Calvin’s approach in his Guide to Christian Living! Here he lays 
down all three – that God is holy, His law is holy, and His Son is 
holy – as the standard set before us. Neither is there a word about 
the mortification of sin and repentance as a habitual grace. This is 
disappointing from a professed advocate of the Westminster 
Shorter Catechism (See Questions 35 and 87). Drawing from 
Christ’s fullness (according to 2 Corinthians 3.18), with its 
guaranteed transformation into His likeness, as taught by such 
Puritans as John Owen, John Flavel and Walter Marshall, is barely 
mentioned, though surely it is the great channel of true holiness. Is 
there significance in the absence of any treatment of holiness in 
public worship, an area in which the author refuses to hear 
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anything said against one of the falsely-called New Calvinists? 
The address on Apostasy is more Scriptural (though John Owen is 
far more searching) as is the one on The Attack on the Bible. 
However, John Wesley is quoted as an example of adherence to 
Scripture, despite his avowed Arminianism, erroneous views of 
holiness and ‘high churchmanship.’ The address on The Benefits 
and Dangers of Controversy draws helpfully on the author’s 
knowledge of Church History, though here again one would like to 
have seen a vigorous emphasis on the Biblical imperatives 
charging the people of God to earnestly contend for the faith once 
delivered to the saints. The final address, Rest in God, is a timely 
reminder of the need to cherish and observe the Lord’s Day, or 
Christian Sabbath, and is much more in line with the undiluted 
Reformed position which the Banner of Truth was founded to 
uphold. Useful to a degree, this book must be read with caution, 
especially in view of the loose views on holiness held, taught and 
practiced by some professed Calvinists.                                 J.M.B.  
Catechizing our Children, by Terry L. Johnson. 90pp. £5.50. Pbk. 
ISBN 978-1-84871-300-0. 
After an historical introduction on catechisms in history and the 
origin of the Westminster Shorter Catechism, the author, a 
Reformed minister in Savannah, Georgia, lists some of the 
strengths of catechizing before leading us through the Shorter 

Catechism, ending with a practical programme of how to 
catechize. A useful bibliography is available for those who wish to 
consult other treatments of the topic. Your editor cannot over-
stress the value of learning the Shorter Catechism: to memorize it 
was part of the staple diet of his ministerial training, along with 
Fisher’s exposition of it. Once its theology and structure are 
grasped, it is invaluable for reference whenever any subject is 
raised in conversation. One young convert expressed her delight at 
being able to assess the soundness of preaching through having 
memorized it. No less a theologian than B. B. Warfield regarded it 
as apt to mould fine moral characters, even where its pupils were 
unconverted. Terry Johnson’s brief but stimulating advocacy of it 
deserves to be known and used as a basis for home and church 
instruction.                                                                              J.M.B.                                                             
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Regrettably, through lack of space, we have to postpone our 
review of other Banner titles until the next issue. 
 
Reformation Heritage Books 

Life in Christ: Becoming and Being a Disciple of the Lord Jesus 

Christ - Jeremy Walker. 144pp. $15.00 Pbk ISBN 978-1-60178-
274-8. 
The author is a Pastor in West Sussex and may be known to 
readers through his having preached at past SGU meetings. In 
eight chapters, he surveys aspects of the personal spiritual journey, 
from a first “looking unto Jesus” to the time of departure from this 
life. We understand that Mr Walker has expounded the 1689 
Baptist Confession of Faith in his Church, and it is very much 
from this theological perspective that he writes here. 
Most of the chapters are based around a single text, with that on 
being “Sons of God” drawing from the whole of the First Epistle 
of John. Especially in the later chapters, we wonder whether it is 
wise to rely so heavily on one Biblical penman (most of the texts 
are from Paul, in his Epistles), as there is much teaching on 
spiritual experience elsewhere in Scripture - particularly in the 
Psalms, but throughout the Old Testament as well as the New. 
Although it is not specific to this book, we were troubled to detect 
one of the great weaknesses of modern Reformed Evangelicalism: 
a view of the Christian life as being merely a response to God's 
work for and in the believer, enabling him to serve and grow in 
obedience and love. The author's handling of Philippians 2:12-13 
betrays this. Older generations spoke more in terms of a constant 
reliance upon God's mercy - a continual salvation, day by day. We 
feel that to be the more rounded Scriptural position. 
Nevertheless, it was refreshing to read of our need, as “sinning 
sinners”, for ongoing faith and repentance. Also, the chapters on 
“The Unsearchable Riches of Christ” and “Sons of God” contain 
much that is deeply spiritual and uplifting. 
The New King James Version of the Bible is used.       Paul Austen 
Captivated – Beholding the Mystery of Jesus’ Death and 

Resurrection – Thabiti M. Anyabwile. 95pp. $10.00. Pbk. ISBN 
978-1-60178-300-4. 
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Thabiti Anyabwile is Senior Pastor of First Baptist Church, Grand 
Cayman, and is the author of a number of books. He is a council 
member of the Gospel Coalition, “a broadly Reformed network of 
churches” (to quote their website) co-founded by Don Carson and 
Tim Keller. This little book began as a series of sermons, and 
invites us to “gaze” at our crucified and risen Lord. It consists of 
five devotional meditations, asking five questions: “Is there no 
other way?” (our Lord’s prayer in the Garden of Gethsemane); 
“Why have you forsaken me?” (His cry from the cross); “Where, 
O death, is your victory?” (the triumphant conclusion to 1 
Corinthians 15); “Why do you seek the living among the dead?” 
(the angel’s question at the tomb); and “Do you not know these 
things?” (our Lord’s words to the two disciples on the road to 
Emmaus). Anyabwile writes with a fresh and accessible style, with 
occasional contemporary illustrations. Each chapter concludes 
with questions, inviting further reflection. Christians will find it 
thought-provoking; non-Christians will find it challenging. 
Scripture quotations are from the New King James Version. 
                                                                                        Robert Dale 
We hope to review the following R.H.B. titles in our next issue 
(D.V.): Reformed Confessions of the 16

th
 and 17

th
 centuries in 

English Translation. Volume 4. 
An Able and Faithful Ministry: Samuel Miller and the Pastoral 

Office – James M. Garretson. 
Life in Jesus: A Memoir of Mary Winslow – Octavius Winslow. 
Heart to Heart: Octavius Winslow’s Experimental Preaching – 
Tanner G. Turley.                               
 
Privately Published 

Janet Lovell, All of Grace, (Wattisham Baptist Church) ISBN 978-
1908115-04-1, Pbk. 171, £4.00. Available from 8 Windermere 
Road, Stowmarket, Suffolk. IP14 1LD 
The name of Gordon Hawkins is probably familiar to all readers of 
Peace and Truth. For thirty-eight years he was pastor of 
Wattisham Baptist Church in a relatively isolated part of Suffolk. 
Now, to celebrate the 250th anniversary of the Church, a history of 
the cause has been published. Carefully researched and well-
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written, this attractively-produced volume tells the story of the 
Church from its foundation to the present day, with a helpful 
introduction setting the scene in Suffolk. There are many 
enlightening illustrations accompanying the text, depicting people, 
places and documents. 
 
In this book Lovell paints the portrait of a Church that had the 
foresight to preserve most of its records; she is therefore able to 
give a compelling story of an ordinary Church in rural Suffolk, 
through its ups and its downs. Very real disagreements are 
recorded, but all in all it is an encouraging account of God's work 
in one congregation.                                        Gervase N. Charmley 
 
Belmont Publishing 

Ecumenism: Another Gospel, E.S. Williams, Pp. V+151, Belmont 
Publishing, Paper, ISBN 0954849388 

The Lausanne Movement for world evangelization was created by 
a coalition of evangelicals led by Billy Graham and John Stott. 
The first Lausanne Congress of 1974 inaugurated this movement, 
but in what direction was it moving?  The catalyst for this book 
was the 2010 third Lausanne Congress in Capetown, and its 
features that have given Dr. Williams and others cause for 
concern. But Williams’ thesis is not that Lausanne has gone astray, 
but that it always was astray. Dr. Williams has no hesitation in 
answering that it is, and always has been, towards Rome, as the 
subtitle of this little book, Lausanne’s Road to Rome makes clear. 
He cannot be charged with ambiguity, his charges are quite clear, 
and he musters the evidence in the book’s twelve chapters. 
 

The first part of the book is about the Lausanne movement’s 
origins which, Williams argues, are to be found in the 
compromised “new evangelicalism” of the 1950s, which Williams 
understands primarily in terms of a doctrinal vagueness joined 
with a heavy social emphasis, and which is illustrated by the 
history of Fuller Seminary in California, and by Billy Graham’s 
involving both liberal Protestants and Roman Catholics in his later 
Crusades. The second part deals with more recent concerns, 
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particularly those raised by the Cape Town Congress of 2010, in 
which “purpose-driven” patriarch Rick Warren and Emergent 
Church gurus were disturbingly prominent, and methods derived 
not from the Bible but from worldly philosophies predominated. 
 

While there is indeed great cause for concern in the evidence 
marshalled by Williams, one cannot avoid concluding that at times 
he is over-egging the pudding, so to speak. Not all use of the arts is 
necessarily an expression of postmodern theology, and it is hardly 
helpful to imply that it is, church drama groups predate the 
emergent church by several decades. Despite his charge that 
Lausanne is leading to Rome, Dr. Williams seems to have a view 
of Rome that predates Vatican II in many ways, not that Vatican II 
was a change for the better, but that it signalled an acceptance of 
liberal theology in Rome. As Protestants we need to realize more 
that Rome’s claims not to change are not in fact true, and that 
means that the fact that Walter Ong was a Jesuit does not in and of 
itself mean that “he harboured a deep antagonism towards the 
written word of God” (p 101), that accusation needs to be proven, 
not just asserted. Williams’ rather simplistic understanding of the 
causes of overseas poverty also detracts from the important 
message of the book; he seems to be asserting that those who are 
poor are poor because they, individually, are lazy (p 123). The 
reality is far more complex; poverty in North Korea, for example, 
is the result of a wicked and antichristian regime, not the idleness 
of the North Korean populace. In reacting against a false position, 
he has adopted an equally false position.                  
 
It is a common weakness of polemical tracts such as this that 
rather than seeking like a skilled swordsman the principal 
weaknesses in the opponent’s armour, an effort is made to strike at 
every single perceived weakness, resulting is a dissipation of the 
full force of the assault. That is a great shame, because the warning 
against a sort of back-door ecumenism working in wider 
evangelical circles is timely indeed.               Gervase N. Charmley 
 

he has adopted an equally false position.
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CDs of SGU addresses
The Imputation of Adam's sin to us ‑ Geoffrey Thomas, Aberystwyth 
The Imputation of our sin to Christ ‑ Geoffrey Thomas
The Imputation of Christ's righteousness to us ‑ Geoffrey Thomas 
The Person, Priesthood and Protection of Jesus Christ (John 18) 
   ‑ Abraham Thomas
The Life and Work of John Calvin by Gervase Charmley
The Meaning of "All Israel" by Don Underwood of London
Such A Great Salvation by Winston Saunders of Selhurst
What Christ will do ‑ and how by Neil Pfeiffer
Omnipresence and You, by Keith Hoare of Herne Bay
Omniscience, by Paul Relf of Chatham
Omnipotence ‑ Something Understood, by Graham Thrussell of West Sussex
Jacob's Ladder ‑ Dafydd Morris of Wales
God's Sovereignty and Human Responsibility ‑ Gary Brady of London
God's Full Sovereignty, our Full Salvation ‑ Timothy Burden of Eastbourne
The Unchanging Gospel ‑ Jeremy Walker of Crawley
John 1:17 ‑ John Saunders of Chichester (AGM 2009 Evening Sermon)
Our Reasonable Service, Romans 12:1 by Alun Higham of Cardiff
Romans 16 by John Saunders of Chichester
The Flood: The creation of a New world by Stephen Lloyd of Gravesend

The Inspiration of Scripture by Christopher Buss
The Authority of Scripture by Leslie Jarvis
The Inerrancy of Scripture by Andrew Coats
The Sufficiency of Scripture by David Levell
Romans 8:1‑8 by Fred Rainsford
The Spirit and the Believer ny Alun Higham
Grace Alone by Timothy Burden
Faith Alone by Jeremy Walker
Christ Alone ‑ by John Cheeseman
To the Glory of God Alone by Graham Trice
The Freewill Controversy by Clifford Parsons
Faith and Saving Faith by Tim Martin
Romans 8:28 by Alun Higham

Tapes previously advertised are still available on request from:‑
Mr T. Field, 34 Pembury Road, Tonbridge, Kent, TN9 2HX

£2.50 + 50p each cheques payable to “Sovereign Grace Union”
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As ministers are willing to travel considerable distances to speak at these gatherings, it would be 
appreciated if friends and supporters of the Union could be present, if at all possible. 

Leaflets announcing the meetings, for display on Chapel notice boards, etc., will be made available 
nearer the time of the meetings.

Kent Auxiliary
July 9th, Wednesday 7.30pm, Grace Chapel, Folkestone CT20 1HE
Speaker: Adam Loughton (Gravesend). Subject: 'The Grace of God in the Life of Judah'

October 16th, Thursday 7.30pm, Enon Baptist Church, Chatham ME4 5RF
Speaker: Brian Edwards. Subject: To be announced.


