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Sovereign Grace Union: Doctrinal Basis
The Holy Scriptures
 The Holy Scriptures of the Old and New Testaments as originally given, as the 

inspired and infallible and inerrant Word of God, and as the sole, supreme, 
and all-sufficient authority in every matter of Christian faith and practice.

The Trinity
 One living and true God, Sovereign in creation, providence and redemption, 

subsisting in three Persons – the Father, the Son, and the Holy Spirit – the 
same in substance, and equal in power and glory.

The Lord Jesus Christ
 The Eternal Sonship and the essential, absolute, and eternal Deity, and true 

and sinless humanity of the Lord Jesus Christ; His virgin birth, death, and 
burial; His physical resurrection and ascension into heaven, and His coming 
again in power and glory.

The Holy Spirit
 The Personality and Deity of the Holy Spirit, through Whom the sinner is born 

again to saving repentance and faith, and by Whom the saints are sanctified 
through the truth.

The Fall of Man
 The fall of mankind in Adam, by which they have totally lost their original 

righteousness and holiness, and have come under the righteous condemna-
tion of God.

Unconditional Election
 The personal and unconditional election in Christ of a multitude which no 

man can number unto everlasting salvation, out of God's pure grace and 
love, without any foresight of faith or good works in them.

Particular Redemption
 The personal and eternal redemption from all sin and the penal consequence 

thereof, of all God's elect, by the substitutionary sacrifice of the Lord Jesus 
Christ.

Effectual Calling
 The effectual calling of all the elect by the irresistible grace of God.

Justification
 The justification of sinners by faith alone, through the atoning death and 

resurrection and imputed righteousness of Christ.

Final Perseverance
 The final perseverance in the state of grace of all those who have been 

elected by the Father, redeemed by the Son, and regenerated by the Holy 
Spirit, so that they shall never perish but have eternal life.

 In reference to the above, consult the XXXIX Articles of the Church of England, 
the Westminster Confession, the Savoy Declaration and the 1689 Baptist 
Confession of Faith.
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Editorial 
 
There was a time in parts of Britain when the word ‘God’ was 
spoken in hushed tones, and the prayer “hallowed be Thy Name” 
meant much. A sense of reverence and awe surrounded it. Today, 
however, all kinds of blasphemy against God and the Lord Jesus 
pollute people’s conversation. So deeply ingrained is the habit that 
many are unaware of their profanity. Even professing Christians 
are guilty when they use God’s holy Name lightly or thoughtlessly. 
Yet few show signs of sorrow for offending Him in this way. 
Indeed, some glory in their shame. 
 
Is there not a cause? We believe there is.  
People take God’s name in vain because they do not know Him. If 
only they were to realize who it is with whom they have to do, 
they would tremble before Him, and be afraid to take His name in 
vain. 
 
Moreover, they are ignorant of His Law. They were never taught 
the Ten Commandments, either at home or in school, and so the 
command not to take the name of the Lord in vain has no weight 
with them. Even though the Law is graven indelibly on their hearts 
and consciences, repeated sinning has so dulled its voice that they 
barely hear it. Yet this perfect rule of righteousness is still in force. 
 
A further reason for the commonness of this sin is the fact that it 
seems to go unpunished. Though men, women and even children 
are vile in their blasphemy, because God does not strike them 
down they grow bolder with each oath. Little do they know that a 
silent process of judicial hardening is taking place in their hearts 
and stupefied consciences. 
 
Yet another reason is that it is now thought fashionable to profess 
atheism. Swayed by the trend of the times, folk think themselves 
brave, even respectable, to despise the Christian Faith, slander 
Christians and abuse the name of God. 
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Yet “the Lord will not hold him guiltless that taketh His name in 
vain.” (Exodus 20.7) Whoever adapts his thinking and language to 
the debased fashions of men cannot escape God’s righteous 
judgment, however he may escape punishment from men. Unless 
men learn to “fear this glorious and fearful name, THE LORD 
THY GOD,” He will plague them to the astonishment of 
onlookers. (Deuteronomy 28.58-59) 
 
In the light of God’s hatred of this vile but common sin, what is 
our duty? 
 
First, we are to have and show the utmost reverence for the holy 
name of God, not only in worship, but in all our conversations. 
 
Second, we are to be bold enough, depending on God’s grace, to 
reprove the profaning of His name wherever we find it. Experience 
will teach us that a calm but firm remonstrance, or even a glaring 
frown, will silence an offender more than any angry harangue. 
 
Third, we are to be keenly aware of lurking pride and self-
righteousness, if the Lord has delivered us from this abominable 
sin. These sins are ready at any time to feed on our freedom from 
abuse of any of God’s names, titles, attributes, words or works. 
Therefore let us seek the beautiful grace of humility and to be 
clothed in the righteousness of Christ. 
 
Lastly, let us watch over our innermost thoughts and desires, so 
that they do not break out in speaking evil of our God. Not only 
does taking His name in vain rob Him of His glory, it also 
damages our profession and destroys our usefulness. 
 
May He enable us to keep our hearts with all keeping (Hebrew of 
Proverbs 4.23), and may He Himself keep the door of our lips. O 
that we were of the same spirit as Joseph, who, when tempted, 
cried out: “How then can I do this great wickedness and sin against 
God?” (Genesis 39.9) 
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Union with Christ (1) 
 

Introduction 

Union with Christ was deemed to be so essential that it was central 
in the teaching of the 16th century Protestant Reformers and their 
successors. In describing this union, they offered various solutions 
to its place in the order of salvation. Most of them embrace 
believers’ election in Him, their dying to sin and rising to a new 
life in His death and resurrection, and their present bond with Him 
through the agency of a Spirit-wrought faith. The Puritan Peter 
Bulkeley exemplifies this threefold pattern when he speaks of 
God’s purpose to join them to His Son, Christ’s purchase of union 
by His obedience, and the Spirit’s actual forging of it during their 
lifetime. The Scots divine Thomas Halyburton binds them all 
together by noting that those whom the Father chose in Christ are 
the same persons for whom Christ died and rose again, and to 
whom the Spirit applies the benefits of redemption. Others extend 
the union to include believers’ inclusion in the Covenant of Grace 
and in the Great Consummation at the end of time. Whatever the 
selected factors, it is union with Christ that forms the golden 
thread running through them all. 
 
In this article, we shall sketch the union as found in the teaching of 
the Italian Reformer Jerome Zanchius (1516-1590), the English 
Puritan William Bagshawe (1628-1702) and the Scottish Secession 
minister James Fisher (1697-1775). 
 

Jerome Zanchius (1516-1590) 
The godly author of a fine treatise on Predestination, Jerome 
Zanchius was one of many in the history of the Church who 
allotted a pivotal role to the doctrine of union with Christ. Just as 
John Calvin said that without this union, all that Christ did and 
suffered would remain of no value for us, so that to share with us 
what He has received from the Father He has to become ours and 
dwell within us, and just as Henry Bullinger insisted that all who 
lack this bonding with Christ are not true members of His Body 
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the Church, whatever their outward connections, so Jerome 
Zanchius taught that since all of God’s redemption is laid up in 
Christ alone, our union with Him is essential to our partaking of it. 
In fact, Zanchius’ understanding of this union spans as great an 
arch as that of both Calvin and Bullinger; that is, from eternity to 
eternity. He envisages the elect as prospectively one with Christ in 
God’s eternal decree of predestination, as potentially one with Him 
through His incarnation, as actually incorporated into Him when 
the Spirit gives them saving faith, and as having their union with 
Him consummated when God the Father receives them, body and 
soul, into eternal glory. 
 
In order to make this union effectual, Christ must become man, for 
we cannot be united to Him unless He is first united to our nature. 
As this “first union” (i.e. in His incarnation) was forged so that He 
might satisfy divine justice for our sins, so the second (by His 
Spirit and our faith) is made so that the elect might become 
partakers of that satisfaction. Spiritual union emerges from 
incarnational union. And even though Christ is now in heaven, and 
we are on earth, our spiritual union with Him is a real one, because 
His Spirit has both access to us and power to unite us to Him. To 
be sure, there is no mixing of the two natures – Christ’s and ours – 
yet the union is real, personal and substantial, like the union 
between husband and wife, in which both parties give their willing 
consent when they enter into their marriage covenant. 
 
From our spiritual union with Christ, Zanchius moves into the 
sphere of justification. He who is united to Christ by the Spirit and 
faith receives the remission of all his sins, and is clothed with 
Christ’s spotless righteousness. He is justified in God’s sight 
precisely because he is united to the Righteous Saviour. He is 
“accounted righteous” and therefore “truly righteous” through the 
“imputation of His righteousness.” Zanchius educes this doctrine 
from Romans 5, which teaches that as we are condemned by the 
imputation of Adam’s sin to us, his natural offspring, so we are 
justified by the imputation of Christ’s righteousness to us, His 
spiritual offspring. 
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Once justified, the elect believer begins and continues to bear the 
fruit of sanctification: faith, hope and love; repentance; free choice 
and good works. The same person who has an acceptable 
righteousness imputed to him also possesses an inherent 
righteousness, by which he is made increasingly conformable to 
Christ.  
 
Nevertheless, warns Zanchius, we should never presume to be 
perfectly holy, for “through our own fault” our sanctification is 
always imperfect, and we remain righteous before God only by 
“standing on Christ’s righteousness.” This is so not only at 
conversion but also “ever after, even to the end of our lives.” Our 
acceptance can never rest on our own works, even on those 
performed after conversion. 
 
Throughout this teaching, Zanchius re-iterates the truth that while 
justification and sanctification are distinct, one being a forensic act 
of God, the other being an experiential work of God, they are 
inseparable. Whoever is justified is also sanctified. 
 
The final aspect of the elect’s union with Christ is his reception 
into eternal glory. His possession of Christ’s righteousness renders 
eternal life as due to him as it was to Christ. His eternal security is 
secured by Christ’s works, not his. Furthermore, his union with 
Christ guarantees him a share in Christ’s resurrection from the 
dead. Our bodies are one with Him as well as our souls, both in 
this life and the next. Besides, when Christ restored what Adam 
lost, His right of dominion over all creation (which Adam enjoyed 
before the fall) He shares with us. If the Husband is Lord of all, the 
wife must be Lady of all.  
 
This sketch of Zanchius’ doctrine of the believer’s union with 
Christ – in election, regeneration and glory – is a fair summary of 
the Reformer’s teaching on the subject. May we make our calling 
and election sure, by adding to our faith the other fruit of the 
Spirit, and by looking for that blessed hope, the glorious appearing 
of our great God and Saviour Jesus Christ. 
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William Bagshawe (1628-1702) 
William Bagshawe, known in his native Derbyshire as ‘The 
Apostle of the Peak,’ placed his teaching on the believer’s union 
with Christ chiefly, though not exclusively, in the context of the 
Spirit’s application of Christ’s redemptive work. As with 
Zanchius, so for him, this blessed bond was forged by the Holy 
Spirit on God’s side and saving faith on man’s. Concerned at all 
times to display the riches of Christ’s grace over the vaunted 
merits of man’s works, Bagshawe taught that though exercised by 
us on Christ as its immediate object, saving faith is the work of 
God’s Spirit; so God would take all the glory for His subjective 
work in His people as well as for His objective work for them. 
 
In 1693, Bagshawe took union with Christ as the topic of fifteen 
sermons, which he entitled Essays on Union to Christ. Here 
follows a general plan of the work. 
 
True Christian union, he states, is a bond between Christ and His 
people originating in the eternal counsel of the Triune God. The 
Father devised it; the Son is its basis; the Spirit is its principal 
agent. Its subjects are the chosen and redeemed of the Lord. 
Scripture represents it, he continues, under the images of living 
stones built on Christ their foundation stone (1 Peter 2.4-5); 
branches bearing fruit from their heavenly Vine (John 15.5); 
members of His Body joined to their Head (Ephesians 4.15); and 
the Wife married to her heavenly Husband (2 Corinthians 11.2). In 
this union, the Holy Spirit is the Fountain and Spring of all 
spiritual life and energy in the believer, in both the mortification of 
sin (Galatians 5.24) and the renewal of grace (2 Corinthians 5.17). 
 
The book concludes with a survey of the privileges enjoyed by all 
who are united to Christ: 
They are no longer under condemnation (Romans 8.1); they are 
clothed with Christ’s perfect righteousness (Philippians 3.9); they 
live in hope of glory (Colossians 1.27); their souls go to be with 
Christ at death, while their bodies sleep in the dust till their 
resurrection ((1 Thessalonians 4.14); they persevere in grace and 

Page 7



Peace and Truth: 2015:1

holiness (1 John 2.21); and at Christ’s Second Coming they shall 
judge the world with Him (1 Corinthians 6.2). 
 
A few observations on Bagshawe’s treatment of his theme are in 
order: 
Throughout the sermons, their author betrays a keen awareness of 
a counterfeit union, namely, outward uniformity. He therefore 
aims to drive a firm wedge between the genuine article and its 
counterfeit. True union, he claims, always produces communion 
with Christ: He speaks to them, and they hear His voice; they 
speak to Him, and He hears their prayers and praises. 
 
By contrast, outward conformity rests content with the forms of 
worship and merely moral conduct. “He that believeth,” he says, 
“(and not he that is merely joined to the visible church) shall be 
saved.” Even full communion with a “reforming church” leaves 
one un-united to Christ. 
 
Like Zanchius before him, Bagshawe includes the incarnation as 
the temporal ground of the believer’s union with Christ. It was 
precisely to unite His chosen people to Himself that the Redeemer 
“stooped from heaven to the womb and from thence to the cross.” 
His whole design in humbling Himself was to establish the 
conjugal relationship with His chosen Bride, the Church. 
 
That this union necessitates the effectual indwelling of the Spirit 
springs from His people’s total inability to reconcile themselves to 
God. The Third Person of the Blessed Godhead must impart to 
them and sustain in them the spiritual life they need in order to 
bear the image of their heavenly Lord. The true believer, 
Bagshawe avers, will inevitably prove his union with Christ by 
becoming a resolute enemy to his former motives and conduct, 
actively opposing them in the strength of imparted grace.  
 
By contrast, those without Christ profess “a sort of conformity” to 
Him, but are really guilty of great nonconformity. Their counterfeit 
union bears only the thorns and thistles of ill-will, lurking grudges,  
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and even hatred of Christ’s true members. Their worldliness, self 
indulgence and at times sheer devilishness continue unmortified. 
Yet it is not enough to be near the Vine, he solemnly warns; one 
must be grafted into Him. 
 
How, then, may Christ’s false friends be united to Him so as to 
become true friends? he enquires. At present, they produce only 
“sour, putrid, rotten grapes,” because they grow on the bad vine of 
sin. Their union to it must be broken. To effect this excision, the 
Divine Vinedresser uses both Law and Gospel. He causes the 
sharp knife of the Law to cut into their conscience, show them 
their innate depravity, and cut out their self-righteousness. Once 
this preparatory work has brought them to an end of their self-
confidence, He takes “the engrafting instrument of the Gospel,” 
shows them the spotless righteousness of Christ, and brings them 
to receive His imputed righteousness by faith. The penitent 
believer is now justified before God. The very act of accepting 
Christ’s righteousness as their own “fetches Christ into their 
heart,” and so unites them to Him. Their language is now: “Thy 
favour is freely showed, not to deservers, but to needers; and the 
unworthy are objects of Thy grace.” 
 
Only one path, therefore, lies open to all who would be united to 
Christ: “In the name of Christ, who is all-worthy, go to His Father, 
for the Spirit,” and plead: “Lord, Thou hast made believing our 
duty. O make us able to perform it!” 
 
In confining himself in these sermons to the Spirit’s initial work of 
applying Christ’s purchased redemption to the elect, Bagshawe 
points us to the kind of preaching that is so largely absent from 
today’s pulpits; namely, our need to be united to Christ, not by a 
formal profession of faith in Him, nor by a merely intellectual 
knowledge of the way of salvation, but by a Spirit-wrought faith 
that produces real access to the Father, actual fellowship with His 
Son and the sanctified fruit of His Spirit. In this day of small 
things, let us beg this from Him in our daily prayers. 
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James Fisher (1697-1775) 
It is when he reaches Question 30 in his exposition of the 
Westminster Shorter Catechism that James Fisher, a founder of the 
Secession Church who renewed the covenants in 1743, applies 
himself to the question of union with Christ. The Answer to that 
Question reads: “The Spirit applies to us the redemption purchased 
by Christ, by working faith in us, and thereby uniting us to Christ 
in our effectual calling.” 
 
Like Zanchius and Bagshawe, Fisher views “the uniting us to 
Christ, Romans 8.9, 11,” as “the special work of the Spirit.” This 
work is so necessary that, as Calvin and Bullinger teach, we can 
have no share in that redemption without being united to Him. 
This, says Fisher, is because “all purchased blessings are lodged in 
His Person, John 3.35, and go along with it, 1 John 5.12.”  
 
Being joined to Christ, Fisher explains, is indeed “a union of 
persons.” But “believers make not one person with Christ,” he 
cautions against the heresy of Osiander. Rather, they become 
members of the spiritual Body of which He is the Head. (1 
Corinthians 12.12, 27) Even though His human nature is in 
heaven, union is possible because “His Person is everywhere, 
Matthew 28.20.” 
 
Fisher next specifies precisely where Christ can be found on earth 
in order to our being united to Him. He is “in the WORD, which is 
nigh to us, and Christ in it, Romans 10.8, 9.”  
 
He also specifies precisely how we are united with Him “as 
brought nigh in the Word.” It is by “faith, or believing.” For 
Scripture proof, he cites Ephesians 3.17 – “that Christ may dwell 
in your hearts by faith.” Furthermore, he insists that it is the duty 
of everyone who hears the Word “to believe on Christ, or come to 
Him by faith,” for this is the Father’s express commandment. (1 
John 3.23) 
But how are we to believe, he asks, seeing that both faith is the gift 
of God (Ephesians 2.8) and we are by nature under the power of 
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unbelief? It is “by the Spirit’s working in us” as “the principal and 
efficient cause” of faith. This is why He is called the Spirit of faith 
in 2 Corinthians 4.13. Only the same almighty power that raised 
Christ from the dead can create faith in us. (Ephesians 1.19, 20)  
When He does work faith in us, His end or design is specifically 
“the uniting us to Christ.” (Ephesians 3.17) 
 
We need this union because we are by nature united to “the first 
Adam, Romans 5.12,” being bound to him by “the covenant of 
works.” By this original covenant Adam, who was both our natural 
and moral root, bore us in his person as our representative in that 
covenant. (Romans 5.19) That union can only be dissolved by us 
being “married to another, even to Him who is raised from the 
dead.” (Romans 7.4) And though this new union is “mutual . . . it 
begins first on His side, 1 John 4.19.”  
 
By-passing the incarnation, which he presupposes, Fisher 
identifies Christ’s initiative as “unition, which is before union.” By 
this unusual term he means “the Spirit of Christ first uniting 
Himself to us, according to the promise, ‘I will put my Spirit 
within you,’ Ezekiel 36.27.” There is, he adds, a “happy moment 
appointed for the spiritual marriage with Christ” when He enters 
the soul, quickens it, “so that it is no more morally dead, but alive, 
having new spiritual powers put into it, Ephesians 2.5.”  
 
Because the soul is spiritually dead when He arrives, it is “a mere 
passive recipient,” according to Ezekiel 37.14 – “And shall put my 
Spirit in you, and ye shall live.” The “immediate effect” of the 
Spirit’s entrance is “actual believing,” or the embracing of Christ 
by faith. By this act, “the union is completed, John 5.25.” 
 
Fisher now describes several features of the union. 
First, it is spiritual, “inasmuch as the one Spirit of God dwells in 
the Head and in the members, Romans 8.9.” 
It is also mysterious, because it is full of mysteries. (Ephesians 
5.32) Christ actually lives in the believer, and the believer in Him, 
each working according to his distinct nature. 
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Third, it is a real union, just as our bodily members are really 
united to our head. (Ephesians 5.30)  
Indeed, it is so intimate that each party is said to dwell in each 
other. (John 17.21) 
To cap all, the union is indissoluble; nothing can separate us from 
Him. (Romans 8.38-39) 
 
It is inadequate, Fisher implies, to represent this union as merely 
organic; it is also legal. That is, he says, “it is a union sustained in 
law.” Whatever Christ did and suffered for believers “is reckoned 
in law as if they had done and suffered it themselves.” So they are 
said to be “crucified with Christ” (Galatians 2.20); “buried with 
Him” (Colossians 2.12); and “raised up together” with Him 
(Ephesians 2.6). 
 
Returning to the organic aspect of the union, Fisher now 
juxtaposes the two bonds of union: “the Spirit on Christ’s part, 1 
John 3.24, and faith on ours, Ephesians 3.17.” These two always 
concur, and always in their due order: “Christ first apprehends the 
sinner by His Spirit, 1 Corinthians 12.13; and the sinner thus 
apprehended, apprehends Christ by faith, Philippians 3.12.” Fisher 
pays only brief attention to the question of how we may know for 
sure that we are united to Christ, doubtless because assurance is 
dealt with in another part of his exposition. Still, he gives us 
enough to resolve the issue: “If He has engaged” our “love and 
esteem,” and has dissolved the regard “we had to other things that 
came in competition with Him, 1 Peter 2.7,” then we may 
conclude that He is ours and we are His. 
 
One wondrous aspect of the union is now touched on: its bonds are 
“inviolable.” This is not because our faith is strong, for it fails 
often, but because Christ promises that none shall pluck us from 
His hand (John 10.28); because “He never departs from that soul 
into which He enters, but abides there for ever, John 14.16;” and 
because He has prayed for us, that our faith will not fail. (Luke 
22.32) Almost in passing, we are reminded of an oft-forgotten but 
momentous truth; namely, that our bodies as well as our souls are 
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“members of Christ, and temples of the Holy Ghost which is in 
them.” (1 Corinthians 6.15, 19) 
 
Fisher now raises a curious question: whether it is as sinners or as 
saints that we are united to Christ. He answers: “In the very 
moment of the union, sinners are made saints, 1 Corinthians 6.11.” 
After stating the traditional Biblical images of our union with 
Christ – husband and wife (Romans 7.4); head and members 
(Colossians 1.18); root and branches (John 15.5); and foundation 
and superstructure (1 Peter 2.5-6), Fisher concludes his survey by 
showing us the fruit of union: we are entitled “to Himself, and all 
the blessings of His purchase, 1 Corinthians 3.22-23.” And all this 
takes place “in our effectual calling, 1 Corinthians 1.9.” In view of 
this union, Fisher urges saints to “evidence that Christ is in them” 
by striving to show forth His image in their lives, and by walking 
worthy of Him. (Colossians 1.10) Sinners are exhorted to “seek 
after this happy relation to Christ, while He is yet standing at their 
door and knocking, Revelation 3.20, and while the gates of the city 
are not yet closed, Zechariah 9.12.” 
 
Conclusion 

While not every facet of the believer’s union with Christ is 
covered by Zanchius, Bagshawe and Fisher, their combined 
treatment, though containing some overlapping, leaves us 
convinced of the central importance of the doctrine. They all make 
it abundantly clear that union with Christ is the great dividing wall 
between the ungodly and the godly, a wall that cannot be 
scrambled over, but one which contains a narrow gap. That gap, as 
John Bunyan graphically tells us, is just wide enough for body and 
soul, but too narrow for body, soul and sin. May we strive to enter 
in through it, that we may be found at last in the right way to the 
heavenly city. 

………………………………. 
Students for the Reformed ministry may apply to our 

Treasurer, whose name and address are inside the front cover 

of the magazine, for books appropriate to their course of 

study. 
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The Church’s Mission 
 

Introduction 

The concept of mission (from the Latin ‘missio’ = the act of 
sending or being sent in order to perform some office or service) 
originates in God sending His dearly-beloved Son on a mission of 
mercy to this world, in order to save His people from their sins. 
(John 17.3; Matthew 1.21; Hebrews 3.1; 1 John 1.7) 
 
From this origin the concept passed over into the sending by the 
Son of chosen men with authority to preach the Gospel of 
salvation by grace. Their very title ‘apostle’ signifies men sent as 
messengers of “the word of salvation.” (Luke 6.13; Acts 13.26; 
Galatians 1.1) Others, such as Barnabas and Titus, also sent by 
God to preach the same Gospel, are given the same title. (Acts 
14.14; 2 Corinthians 8.23) 
 
Finally, because disciples who held no formal office went 
everywhere preaching the Word (Acts 8.4), every believer came to 
regard himself as on a mission to minister the Gospel to others, 
wherever the Head of the Church would place him. As the Church 
is the gathered community of believers, every Christian 
worshipper felt obliged to try and bring others into the family of 
faith, according to his gifts and opportunities.  
 
In this article we shall consider the Church’s mission in this light, 
in opposition to those in the visible professing Church who, in the 
name of ‘ecumenical evangelism,’ have exchanged the original 
Gospel for some man-made agendas of their own. 
 
While a comprehensive study would be far beyond the scope of 
this article, the subject raises several major issues: 

1. What is the apostolic Gospel that the Church must take to 
the world?  

2. What is the relation between this Gospel and the agendas 
of the Ecumenical Movement? 
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3. What is the Church’s duty towards these agendas; is it 
accommodation to them, or absorption of them into her 
own programme, or forthright rejection of them? 

 
Let us consider each of these issues in turn. 
 

1. The Apostolic Gospel 

We do not have to look far in the Word of God to discover what 
the apostolic Gospel is. The Apostle Paul himself tells us: “Christ 
died for our sins . . . and . . . rose again.” This, he says to the 
Church in Corinth, is “the Gospel which I preached unto you, 
which also ye have received, and wherein ye stand, by which also 
ye are saved.” (1 Corinthians 15.1-4) Another apostle, Peter, tells 
us: “ye were . . . redeemed . . . with the precious blood of Christ,” 
adding to the scattered believers throughout the Mediterranean: 
“you . . . by Him do believe in God, that raised Him up from the 
dead, and gave Him glory.” (1 Peter 1.18-21) Indeed, the supreme 
“Apostle . . . Christ Jesus,” (Hebrews 3.1) tells us three times that 
He would be betrayed, condemned, crucified and raised again. 
(Matthew 16.21; 17.22-23; 20.18-19) To these testimonies we may 
add two more, from the Saviour Himself: “For the Son of Man is 
come to save that which was lost;” “He that believeth on me hath 
everlasting life.” (Matthew 18.11; John 6.47) 
 
It is clear from these texts that “the master theme of the Christian 
Gospel is salvation.” (James I. Packer) 
That is, salvation from the guilt and dominion of sin; the wrath of 
God; enslavement to the world, the flesh and the devil; and the 
penalty of physical, spiritual and eternal death. 
It is also salvation planned in eternity, in God the Father’s 
everlasting covenant love; accomplished in time, in the redeeming 
work of God the Son; and applied both in time and throughout 
eternity, by the regenerating, sanctifying and glorifying work of 
God the Spirit, and all to the glory of the one, triune God. 
 
At the heart of the apostolic Gospel lies the fact of Christ saving 
His elect by propitiating God’s wrath; that is, averting the just 
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punishment that they deserve by offering Himself in their place. 
Having both provided and accepted the propitiatory sacrifice, God 
can justly pardon and accept all who are willing to have all their 
sins transferred to their Substitute, and to receive as their own the 
righteousness He wrought out before God on their behalf.  
 
In Romans 3.21-26 the Apostle Paul states expressly that believers 
are freely justified by God’s grace “through the redemption that is 
in Christ Jesus; whom God set forth to be a propitiation through 
faith in His blood . . . that He might be just and the justifier of him 
which believeth in Jesus.” 
Christ our Saviour is therefore expressly said to be “the 

propitiation for our sins.” (1 John 2.1-2)  
This is precisely how He made reconciliation between God and us 
(previously estranged from each other by sin) (Hebrews 2.17); that 
is, by propitiating God’s wrath.  
Finally, this is the only way in which God has revealed His love 
for us: “In this was manifested the love of God toward us . . . He 
loved us, and sent His Son to be the propitiation for our sins.” (1 
John 4.9-10) 
 
Two Christian poets (Philipp Paul Bliss and Augustus Montagu 
Toplady) beautifully encapsulate this teaching: 
‘Bearing shame and scoffing rude, 
In my place condemned He stood; 
Sealed my pardon with His blood: 
Hallelujah! What a Saviour!’ 
 
‘If Thou hast my discharge procured, 
And freely in my room endured 
The whole of wrath divine; 
Payment God cannot twice demand, 
First at my bleeding Surety’s hand, 
And then again at mine.’ 
(Christian Hymns. 1978. Nos. 221 and 540) 
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In his prolonged conflict with theological liberalism, John 
Gresham Machen summarizes the objective side of the original 
apostolic Gospel in two ingredients, historical fact and accepted 
doctrine. Commenting on “the precious passage” of 1 Corinthians 
15.3-7, he says: “Christ died – that is history; Christ died for our 
sins – that is doctrine. Without these two elements, joined in an 
absolutely indissoluble union, there is no Christianity.” 
(Christianity and Liberalism. 1923. 26-27) And if there is no 
Christianity, there is no Gospel or Good News for sinners. 
 
On the subjective side, Machen reminds us that “there is now a 
living Saviour who is worthy of our trust, even Christ Jesus the 
Lord,” and in our desperate need as being under the terrible guilt 
of sin and the curse of God’s broken law, we, who deserve eternal 
death, look by faith to the “the Lord Jesus, because He loved us, 
took upon Himself the guilt of our sins and died instead of us on 
Calvary.” Faith, therefore, “consists simply in our acceptance of 
that wondrous gift. When we accept the gift, we are clothed, 
entirely without merit of our own, by the righteousness of Christ; 
when God looks upon us, He sees not our impurity but the spotless 
purity of Christ, and accepts us ‘as righteous in His sight, only for 
the righteousness of Christ imputed to us, and received by faith 
alone.’ [from the Answer to Question 33: What is Justification? In 
the Westminster Shorter Catechism]” (What is Faith? 1925. 143-
144) 
 
Again, this truth finds personal expression in Christian poetry: 
‘Because the sinless Saviour died, 
My sinful soul is counted free; 
For God the Just is satisfied 
To look on Him, and pardon me.’ 
                                                                (Charitie Lees De Chenez) 
 

2. The Gospel and the Ecumenical Agenda 

Again, we do not have to look far to discover the Ecumenical 
Movement’s agenda. A brief list of its aims and pronouncements 
are enough to inform us. 
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The movement began with an ideal of mission. The thousand 
delegates attending its First World Missionary Conference in 1910 
in Edinburgh ‘caught the vision’ of worldwide visible Christian 
unity and cooperation. Its avowed worldwide scope derives from 
the Greek word ‘oikoumené,’ meaning ‘the whole inhabited earth.’ 
(Matthew 24.14) Hence the term ‘ecumenical.’ Its alleged Biblical 
warrants for this goal were John 17.21 and Ephesians 4.3-5. 
Across continents and cultures, its delegates would pursue this 
goal energetically. 
 
But as early as 1921 cracks began to appear in the youthful edifice: 
its various mission agencies were already going their separate 
ways. By 1925 discussions focused on social, economic and 
political problems. In 1927 the Conference on Faith and Order 
addressed the theological basis of church unity (an issue which 
should have been resolved from the start), and a year later 
members were debating why mission was needed, and even the 
merits and demerits of synthesizing Christianity with other 
religions. By 1937 the conferences agreed that a new, more 
inclusive organization was required, and proposed the formation of 
a World Council of Churches. This materialized in 1948. 
 
Despite a show of solidarity and progress, differences between 
‘inclusivists’ and ‘exclusivists’ continued. At the New Delhi 
Assembly of 1961 a confessional basis was adopted. Its nebulous 
nature indicates how dominant were the ‘inclusivists’: “The World 
Council of Churches is a fellowship of churches which confess the 
Lord Jesus Christ as God and Saviour according to the Scriptures, 
and therefore seek to fulfil together their common calling to the 
glory of one God, Father, Son and Holy Spirit.” 
 
From this platform the movement developed the idea of ‘the 
servant church.’ It affirmed that the Church does not have a 
mission apart from its worship of God and nurture of its members, 
but that the Church is mission; “that is, the Church exists for the 
world . . . the Church lives in order that the world may know its 
true being.” (The Church for Others and the Church for the World. 
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Geneva. 1967. 18) No longer was the Church the ark of salvation, 
saved from the floods of God’s wrath; it became the herald of the 
news that in Christ the world is already saved, and merely needs to 
know it! 
 
The movement now took a radical turn. Instead of calling the 
world to flee from God’s wrath and hide beneath the covering of 
Christ’s blood and righteousness, it would aim to fulfil its mission 
by helping to liberate the oppressed. Beneath this apparently 
benign umbrella, its newly-defined ‘liberation theology’ could 
now support revolutionary movements in their attempts to 
overthrow governments and create a new world order. “The God 
who is tearing down old structures, in order to create the 
conditions for a more human existence,” claimed a spokesman, “is 
himself in the midst of the struggle . . . In this context, the 
Christian is called to be fully involved in the revolution as it 
develops.” (Richard Shaull: Revolutionary Change in Theological 

Perspective, in John C. Bennett: Christian Social Ethics in a 

Changing World. New York. SCM. 1966. 33) In short, Karl Marx 
was the new apostle defining the kingdom of God on earth. 
Socialist Idealism is Revealed Truth; the Economically Poor are 
the Elect; Opposition to this Agenda constitutes Sin; An Earthly 
Utopia is the Expected Heaven. This revolutionary definition of 
the Church’s mission was the theme of ‘Salvation Today,’ at the 
1973 WCC Conference. 
 
Since 1991 and the collapse of Communism in Soviet Russia and 
Eastern Europe, the WCC has moved its agenda again, this time in 
the interests of Radical Feminism, Environmentalism and a Multi-
Faith World. “The power of active non-violence for the 
transformation of society” became the new goal. (Ecumenical 

Review. 43.2. April 1991. IV:85. 274) 
 
Under the influence of ‘Creation Spirituality,’ a lobby within the 
WCC wants to make the Church’s mission one of solidarity with 
all creation (rocks, streams, trees, oceans, animals, people, stars, 
planets, etc.) “A reconciled and renewed creation is the goal of the 
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Church’s mission.” (Ecumenical Review. April 1991. Report 
III:71) The imagined ‘spirituality of the land’ found among 
indigenous peoples offers new insights, it is claimed, into a 
“Spirit-centred theology of creation.” (Ibid. I:21) It entails talking 
to the trees, streams and rocks, and dancing in circles. This 
sacralizing of nature is sheer paganism. 
 
Significantly, the 1991 Report calls for continuing dialogue with 
non-Christian religions. The meeting of the world’s religious 
leaders at Assisi gave visible expression to this aim. Salvation, 
apparently, is in Christ, but not only in Him. We have to remain 
open to others’ “expression of truth as they have experienced it,” 
and to believe that “the Holy Spirit, giver of life, is at work among 
all peoples and faiths and throughout the universe.” (Ibid. IV:92) 
 
Having reached this point, the WCC was bound to reflect on 
‘Christian Fundamentalism.’ It is, ecumenicals believe, an 
intolerant form of imperialism, closed to realities other than its 
own, and an arrogant heresy in its claim to possess exclusive truth.  
After the Keele conference of 1967, many Anglican Evangelicals 
confessed that they had something to learn from ecumenism, and 
resolved to participate in redirecting the Church’s mission. “We 
desire to enter this ecumenical dialogue fully,” they said. It is “the 
mission of God.” (Quoted in David Bebbington: Evangelicalism in 

Modern Britain. London. 1989. 249) One of them even termed 
Keele a “release from the ghetto.” (Colin Buchanan, in The 

Church of England Newspaper. 11 March 1977. 6) Another stated 
confidently that the “old-fashioned Protestants have died out.” 
(Ibid. 11 February. 1977. 6) 
 
Through all these twists and turns, the Church of Rome looked on.  
When the WCC was set up in 1948, “its purpose was to include all 
shades of thought . . . it would even welcome Roman Catholics 
and Greek Orthodox.” (Bebbington. 255) But Rome remained 
semper eadem (always the same). True, in the Second Vatican 
Council, Pope John XXIII opened the Roman door to ecumenical 
dialogue, yet insisted that “only through the Catholic Church of 
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Christ [i.e. herself] . . . can the means of salvation be reached in all 
their fullness.” True again, for the first time in her history Rome 
patronizingly recognized the existence outside her own fold of true 
believers (described as ‘separated brethren’), yet added the hope 
that all ‘brothers by baptism’ [initiated into the visible church by 
‘baptismal regeneration’] would work towards “the fully integrated 
unity that the Roman Church already possesses.” (Decree on 

Ecumenism. 1964. Quoted in The Evangelical Dictionary of 

Theology. Ed. Walter A. Elwell. Article Ecumenism. 341-342) 
 
In The Reformation’s Conflict with Rome – Why it Must Continue, 
Robert Reymond incisively yet graciously adduces the reasons 
why believers should not compromise or capitulate to Rome’s 
demands. Quoting with approval John Charles Ryle’s diagnosis – 
“Romanism in perfection is a gigantic system of Church-worship, 
Sacrament-worship, Mary-worship, saint-worship, image-worship, 
relic-worship, and priest-worship . . . it is, in one word, a huge 

organized idolatry” – Reymond argues that the conflict must 
continue “for the True Gospel’s Sake.” (Fearn. 2001. 124, 123) 
 
Now, we ask: what is the relation between the Gospel and the 
various Ecumenical agendas we have listed? 
We answer: doctrinally, the relation is that of complete strangers, 
even enemies; pastorally, the Gospel requires prayerful concern 
and Bible-based action, but not through accommodation to 
ecumenical priorities. The New Testament churches are exhorted 
to pray for political leaders, not overthrow them; to give to the 
poor, not to make them God’s chosen; to care for the sick, not to 
make universal health their goal; to nurture God’s creation, not to 
worship it; to serve the world for Jesus’ sake, not to tell it that He 
has already saved it; to reject any other Gospel than that which the 
apostles delivered to them. But never does the Gospel urge 
Christian believers to compromise or accommodate its message of 
salvation to the doctrines of men. 
 
Why so? Because wherever God has poured out His Holy Spirit 
and revived His Church He has done so through the preaching of 
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the apostolic Gospel. That Gospel, says the Apostle Paul, 
embraces “all the counsel of God.” (Acts 20.27) That is, the whole 
doctrine of salvation by free and sovereign grace. Even a cursory 
study of the New Testament would yield a panoramic view of its 
magnificent landscape. (See Romans 3.21-11.36; Ephesians 1.3-
3.21) 
 
The Protestant Reformers and English Puritans took up this 
apostolic outlook, after centuries of its subversion and perversion. 
Preaching the Gospel, they said, meant teaching the entire 
Christian system, from God’s electing covenant love to the 
consummation of all His purposes of mercy towards His elect. It 
stretches from eternity to eternity. Its focal point is the crucifixion 
and resurrection of Christ, whom God sent out of love to the 
world. Its practical corollary is to call all men everywhere to look 
to Christ – crucified, risen and exalted – in order to be saved. Its 
promises offer forgiveness of sin, acceptance with God, adoption 
into His family, increasing holiness, preservation in grace, and 
eternal life in glory. In short, they assure us that, on trusting in 
Christ, God will be our God, and we His people; that He will be 
our Father, and we His children. Asks the Bible commentator 
Matthew Henry: “What more could we desire?” The Reformers 
and Puritans further insisted on teaching these truths all the time, 
not merely on special ‘evangelistic’ occasions.  
 
By contrast, the Ecumenical agenda has consistently played down 
the need for Biblical, doctrinal faithfulness, precision, 
comprehensiveness and agreement, and for faithful preaching of 
the authentic, full-orbed apostolic Gospel. This alone is its 
condemnation. 
 
But this is not all. It has consistently perverted the central doctrine 
of the atonement by the propitiatory sacrifice of God’s dear Son. 
One of its advocates, in the interests of Environmentalism, 
preaches that it was the wooden cross which suffered along with 
Christ, therefore we should redeem creation. Fundamentally, this is 
a pagan outlook (despite its use of Biblical and Christian 
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terminology). No consistent ecumenical views Biblical ‘blood 
theology,’ or salvation by faith in the shed blood of Christ, as the 
heart of the Gospel. 
 
Furthermore, like the Roman Catholics, ecumenicals have never 
embraced the apostolic doctrine of justification by faith alone (as 
set forth in the Apostle Paul’s arguments in both Romans and 
Galatians). Yet this is the hinge on which the door of salvation by 
grace swings open. 
 
We note too that the new humanity that ecumenicals hope to bring 
in by their agendas is not the new humanity of Scripture. That 
humanity comprises only those who are born again by the Word 
and Spirit, and trust in Christ Jesus as the exclusive Saviour of 
sinners. It will reach its zenith not by implementing man-made 
agendas, but by God bringing all His purposes to a glorious 
consummation in a new heaven and new earth. 
 
Edmund Clowney reminds us that God chose, redeemed, called 
and formed a Church on earth to serve Him in three ways: to serve 
Him directly in worship, to serve His people within the Church in 
nurture, and to serve the world outside in mission. (The Church. 
IVP. 1995. 117) Not only has the Ecumenical Movement failed to 
implement the first two areas, according to His revealed will; it has 
also debased and distorted the third area, of mission. 
 

3. The Church’s Duty 

In the light of these findings, what is the Church’s duty to the ever-
changing ecumenical agendas? Is she to accommodate to them, or 
absorb them into her own bloodstream, or reject them out of hand? 
Is she to make it her priority to rid the world of disease, help to 
overthrow oppressive régimes, save the planet, form a world 
religion, seek to reconcile incompatible religious faiths? 
 
Clearly, the answer is a resounding ‘No!’ Because all men 
everywhere are alienated from God; lie under His wrath and curse; 
are guilty, corrupt, lost, helpless and hell-deserving; they need to 
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be reconciled to Him, enjoy a right relationship with Him, and live 
in fellowship and communion with Him. This can only come to 
pass when God Himself blesses His own Gospel. 
 
Among the earth’s peoples lie God’s elect. He chose to make them 
His own. He sent His dear Son to redeem them. He now sends His 
Spirit to gather them from all corners of the earth. And while He 
Himself is the power behind this process, He employs His Church 
to participate in it. Already-gathered believers become workers 
together with Him in seeking out the lost and pointing them to 
Christ, the only Mediator between God and men. (Matthew 9.37-
38; John 1.29; 1 Timothy 2.5) 
 
The Church’s commission from her Head is to disciple all nations. 
(Matthew 28.18-20) That commission entails teaching the nations 
who Christ is, why He came into this world, how they should 
respond to His coming, and what He will do with them when they 
receive Him. (Matthew 16, 17-19; 18.11; Acts 16.30-31; John 
1.12) 
 
Fulfilling her commission means distinct separation from the 
world. She is to be in the world, but not of it. (John 15.19; 17.16) 
Only as a separated people, called out of the world’s sin and 
imminent doom, can she discharge her mission to the world.  
 
In her separate testimony, the Church must expect rejection, both 
for herself and for her message. The Gospel will always be a 
savour of death unto death as well as of life unto life. As our 
crucified Saviour was despised and rejected in the days of His 
flesh, so He will be in the preaching of the Gospel. His cross 
always divides its hearers into two groups: the one exercising 
humble trust, the other repelled through proud unbelief. (John 
8.42-51; Acts 17.4-5; 2 Corinthians 2.16) The Gospel feast is 
spread, but guests refuse Christ’s invitation. (Matthew 22.1-14) 
Even families will be divided over Him. (Matthew 10.36)  
 

Page 24



Peace and Truth: 2015:1

In relation to the ecumenical agenda, the root cause of division 
between its advocates and uncompromising believers remains, as 
long as they cling to their man-made ideals and programmes. 
Salvation is not through economic reform, political freedom, 
ecological stewardship, or a mish-mash of world faiths. It is by 
free and sovereign grace, through faith in Christ alone, according 
to the written Word of God alone. 
 
One last word: the Church’s verbal witness to the Gospel must be 
borne out by a God-honouring life. Christians must not only hold 
forth the torch of truth, they must also be salt and leaven – salt to 
preserve against corruption, and leaven to permeate the cultures in 
which God has placed them. When Christians live in these ways 
before others, and God adds His blessing to their influence and 
example, cultures are transformed. Witness the radical changes for 
the better made not merely to western society in the years 
following the Protestant Reformation and subsequent Evangelical 
revivals, but also to indigenous natives whose animism, inter-tribal 
killings and even cannibalism have been wholly abandoned since 
they received Christ into their hearts and lives. 
 
Let us then go forth in the name of the only Redeemer, resisting in 
the strength of His grace all the false gospels propounded by others 
– multi-faith-ism, radical feminism, religious ritualism, ‘Christian’ 
communism, liberal modernism, postmodernism, and whatever 
other isms with which Satan may try to entice us away from our 
Saviour. Let us resist and reject any other gospel than that which 
we have already received, how that Christ died for our sins, rose 
again, and is now seated at the right hand of God till He comes 
again in glory to gather His redeemed to be with Him (and even 
like Him!) forever. 
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Redemption: Its Necessity 

(James Willoughby) 
 
[Surrounded by distorted views of Christianity in the churches and 
hostility to it outside them, we are in great danger of losing sight 
altogether of the end for which Christ Jesus came into this poor 
dark world of sin; namely, to redeem His elect to the glory of God. 
With these threats to the Gospel in view, I have decided to run a 
short series (in this year’s four issues of the magazine) on 
Redemption. Because their original language is now somewhat 
dated, I have lightly edited the four addresses delivered at a 
Sovereign Grace Union Conference held in 1918. We look to the 
Lord to keep His hand firmly upon us, so that we do not deviate 
from the truth as it is in Jesus. Editor] 
 
Introduction 

In handling this subject, I will lay bare the darkest facts we know.  
Redemption is deliverance by ransom. This deliverance is from 
the guilt of sin (justification), bondage to sin (sanctification) and 
all the evil consequences of sin (glorification). “Being justified 
freely by His grace through the redemption that is in Christ Jesus” 
– this text refers to deliverance from the guilt of sin. “He gave 
Himself for us, that he might . . . purify unto Himself a peculiar 
people, zealous of good works” – this text refers to deliverance 
from bondage to sin. “Even we ourselves groan within ourselves, 
waiting for the adoption, to wit, the redemption of our body” – this 
text refers to deliverance from all the evil consequences of sin. 
 
We shall look first at the necessity of the deliverance, then at the 
necessity of the ransom. 
 

I. The Necessity of the Deliverance. 

We need deliverance from the guilt of sin. 

If a person defamed my character, I would conclude that he 
deserved punishment. Guilt is that something in sin which 
deserves punishment. Sin is not merely a disease, it is a crime. 
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This is clear from the judicial language used of it in Romans and 
other Scriptures, where we find such terms as law, judge, 
judgment, guilty, condemnation, punishment. Sin is a violation of 
the highest law in the universe. The guilt of sin deserves the 
endless punishment of the sinner. This is proved by the fact that it 
will be inflicted on the impenitent: “These shall go away into 
everlasting punishment.” Everlasting means endless.  
 
Some assert that the impenitent shall be put out of existence. But 
this is not endless punishment. Endless punishment is punishment 
that continues endlessly. No-one can punish a person who does not 
exist. In God’s sight the guilt of sin is enormous. We should never 
speak of little sins. There is no such thing. We might think that 
eating a little fruit is a trifling thing, but God did not think so when 
Adam and Eve ate forbidden fruit. Think of all the suffering 
between the fall and the flood. Add to that the suffering between 
the flood and the crucifixion. Add to that the untold sufferings of 
Christ on the cross. Add to that all the suffering brought on 
mankind by wars, famines and plagues, and all the pains man has 
suffered between the crucifixion and the present.  
 
Now add to this all the sufferings that the impenitent must undergo 
throughout eternity. All this came upon us as the result of eating a 
little fruit in violation of God’s command. Never again call any sin 
a little sin. Every sin is a big sin, and the millions of big sins we 
have all committed deserve eternal punishment. This shows the 
necessity of deliverance from the guilt of sin. 
 
We need deliverance from bondage to sin. 

In our unregenerate state we are totally depraved. Just before the 
flood, God saw that every imagination of the thoughts of man’s 
heart was only evil continually. He does not say that some 
imaginations were evil and some were good. He says that every 
imagination was evil. Neither does He say that every evil 
imagination was mixed with good. He says that every imagination 
was only evil. He does not say that every imagination was evil one 
day but good the next day. He says that every imagination was 
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only evil continually. No lawyer could draw up a document freer 
from loopholes than this passage (i.e. Genesis 6.5). Here is total 
depravity. 
 
The same is true ever since the flood. What say the Scriptures? 
“The imagination of man’s heart is evil from his youth.” “The 
heart is deceitful above all things, and desperately wicked.” “They 
are all gone out of the way, they are together become unprofitable; 
there is none that doeth good, no, not one.” “There is no fear of 
God before their eyes.” Here we have a terrible indictment. These 
passages represent unregenerate hearts as totally depraved. 
 
Furthermore, every human being is either united to Christ or 
separated from Christ. The man who is separated from Christ is 
powerless to do anything spiritually good. “Apart from me ye can 
do nothing.” 
 
Every human being is either spiritually alive or spiritually dead. 
Paul writes: “You hath He quickened who were dead in trespasses 
and sins.” A spiritually dead man cannot please God. 
 
In Romans 8, Paul divides the human race into two classes: one 
class is “in the Spirit,” the other is “in the flesh.” Does he say that 
those who are in the flesh sometimes displease God,” or 
“frequently displease God,” or “find it hard to please God?” No! 
He says they “cannot please God.” Here we have total depravity 
all the time since the flood.  
 
You might as well talk about swimming up a waterfall, or 
climbing a pillar of smoke, or swinging out of a rainbow, or 
walking on a cloud, as talk about unregenerate men doing what is 
spiritually good; for “they that are in the flesh cannot please God.” 
The most refined, cultured, kind and virtuous but unregenerate 
lady is totally depraved. Before the will is liberated by 
regeneration it is enslaved by sin. Grace is needed to enable a 
person to will what is spiritually good before doing anything 
spiritually good. Even if an unregenerate man gave a shilling to a 
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beggar, the act would not please God, for it would not be done for 

God. “Whatsoever ye do, do all to the glory of God.” Every act 
should be done for God. The unregenerate man does nothing for 
God. Clearly, then, unregenerate man needs deliverance from the 
bondage of sin. 
 
We need deliverance from all the evil consequences of sin. 

In the case of those who die, the death and corruption of the body 
are the last of the evil consequences of sin that befall the people of 
God. When the Lord returns, some of His people will be alive, and 
these will be changed and glorified in a moment. But the bodies of 
the vast majority of the Lord’s people will have died. Their bodies 
shall be raised from death. “This mortal must put on immortality.” 
The same body that is laid in the grave will be raised. “It is sown 
in corruption, it is raised in incorruption.” “For this corruption 
must put on incorruption,” and “this mortal must put on 
immortality.” “The Lord Jesus shall change this vile body, that it 
may be fashioned like unto His glorious body.” 
 
Someone may object: “These bodies decompose and dissolve into 
particles. How then can they be raised again?”  
One answer may be that while we are alive all the particles in the 
human body change every seven years, yet we have the same 
body. Even at death there is not a single particle that was in the 
body at birth, yet it is the same body. Since this is so, why may not 
the body that rises again be the same as that which had died? 
 
However, it is not necessary to argue in this way at all. If identity 
of particles is necessary to identity of body, Almighty God can 
easily gather up all the scattered particles and re-assemble them 
into their original body. 
 

II. The Necessity of the Ransom. 

Some Scriptures teach that Christ gave His blood a ransom, others 
that He gave His life a ransom, others that He gave Himself a 
ransom.  
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Taking all these together we find that Christ dying on the cross 

was the ransom. Since this was so, it follows that He died as His 
people’s Substitute. He was given instead of those He ransomed. 
This teaching is confirmed by all those passages that declare that 
His people’s sins were laid on Him and that He was stricken for 
those sins. “Himself bare our sins in His own body on the tree.” 
“For the transgression of my people was He stricken.” In some 
circles it is now common to deny the doctrine of substitution; yet 
the same people who deny that He died for anybody are angry with 
those who deny that He died for everybody! 
 
It may be asked: “Why did God not deliver His people without a 
ransom?” 
We answer: “to declare His righteousness for the remission of sins 
. . . that He might be just, and the justifier of him which believeth 

in Jesus.” Here a bright beam from heaven falls on the mystery. 
The reason why the ransom was necessary is this: just as in sin 
there is that which deserves punishment, namely guilt, so in God 
there is that which cannot let sin go unpunished, namely justice. It 
would be unjust on God’s part not to punish sin. And if guilty men 
are to be freed from their deserved punishment, a sinless substitute 
must bear that punishment in their place. Christ dying on the cross 
paid His people’s penalty in their stead, and satisfied divine justice 
so that God might be “just” and at the same time “the justifier of 
him that believeth in Jesus.” The penalty paid by Christ was an 
exact legal equivalent of the penalty they would have had to pay in 
a lost eternity had He not died in their stead. Since Christ has paid 
that penalty in full, God can (without being in the least unjust) 
impute to them the pure righteousness of His glorious Son.  
 
Before closing, I will encourage anxious seekers of salvation that 
if you are willing to be delivered by the great ransom from the 
guilt and power of sin now, and from all the evil consequences of 
sin hereafter, you may confidently trust in the ransom for the 
deliverance. Your willingness to be delivered is proof that you are 
loved with God’s eternal electing love. 
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Trophies of Grace in Sutherland 
 

Introduction 

In the kindness of God, I was recently sent a copy of Men of 

Sutherland, by George Macdonald, available from William 
Murray, of Lonemoor, Dornoch, Sutherland. IV25 3RW. It is a 
reprint of a 1937 set of sketches of godly folk who graced the 
county of Sutherland between about 1730 and 1930. Their lives 
were marked by a deep knowledge of Holy Scripture, a close walk 
with God, spiritual discernment, ability to speak in public and a 
salutary influence on their community. As I read, I wept inwardly 
for the scarcity of such saints in our society today, and was 
constrained to cry out repeatedly: “Help, Lord, for the godly man 
ceaseth; for the faithful fail from among the children of men.” 
(Psalm 12.1) Praying that the Lord would pour out His Spirit on us 
as He did on them, I have selected certain features that 
distinguished them from their contemporaries and ourselves. May 
these few samples prompt readers to become acquainted with them 
and seek grace to be made more like them, insofar as they were 
like Christ. 
 
Godliness began in the home 
In many of the cases on record, their parents understood that 
“education for eternity begins at the fireside.”  
 
So we read that it was “under the loving and faithful instruction 
and godly example of his pious parents” that Angus Murray of 
Rogart, “through the blessing of God,” was led to the Saviour early 
in life.  
 
Notice, both instruction and example were used by the Spirit to 
draw him to Christ. This kind of godly upbringing is largely 
lacking today. Where are the fathers who daily set aside ‘quality 
time’ to teach their children the way of the Lord and show them 
the gentleness of Christ? 
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Conversion work was deep 

The men and women who appear in this account were complete 
strangers to the shallow ‘believism’ that characterizes so many 
professing Christians today. Rather, they passed through deep 
spiritual waters before finding their feet firmly planted on the rock 
Christ. 
 
Gustavus Munro of Creich, for example, suffered considerable 
distress through a sense of his lost condition as a sinner before 
finding rest for his soul in Christ. 
 
James Mackenzie of Assynt suffered similar distress: while still a 
young boy he was found by the peat stack in the house corner 
weeping copiously. “What is the matter with you, James?” asked 
his father. “I am weeping for my sins,” James replied, sobbing. 
Dear friend, are you ever found weeping for your sins? Even as a 
justified and assured believer, the apostle Paul described himself 
as a wretched man on account of his sins. 
 
Their experience of Christ was similarly solid and lasting. 
 
Angus Baillie of Clyne met an aged saint who had while young sat 
under the ministry of John Willison of Dundee. The old man could 
not speak of his minister without tears streaming down his face, 
“for it was he who led him to Christ.” Without any ‘ravishing 
views’ of the Saviour that some claim today, this dear man showed 
that he had been kept for many years through looking unto Jesus. 
 
George Mackay of Melness testified that after guidance from a 
godly ‘mother in Israel’ he found “his feet established upon the 
Rock of Ages by the same divine power who had brought him out 
of the fearful pit and miry clay.” Why do so many in our day go 
seeking ‘spiritual’ experiences after their professed conversion? 
Have they really found Christ? And if so, are they not satisfied 
with Him?  
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Spiritual discernment and speaking ability 

A marked feature of the ministers, ‘men’ (i.e. non-ministerial 
elders and catechists) and women of Sutherland was their acute 
spiritual discernment and demonstration of the power of the Spirit 
in speaking to others. 
 
 We read, for instance, of John Gunn of Kinlochbervie bearing a 
“faithful and steadfast testimony” on the side of Christ throughout 
a long and useful life. “In conversation, and specially in prayer, his 
words were solid and weighty, well considered and bearing the 
impress of sincere conviction.” His public addresses, too, “were 
the outcome of his deep experience of the power of godliness 
accompanied with sound practical counsels and exhortations to 
believers as well as solemn warnings to the careless and ungodly.” 
Significantly, all these traits sprang from “the distinguishing 
feature of his character,” namely, “his profound reverence for and 
love of the Word of God.”  
 
The same root cause gave Hugh Buchanan of Lairg “a firm and 
intelligent grasp of the great doctrines of the faith.” 
 
It was said of Duncan Macrae of Elphin that “as a Friday speaker” 
(i.e. at the Fellowship Meeting of a Communion) “he was savoury 
and pithy.” O, how many of today’s public speakers are either 
tediously long-winded or as dry as dust, or both! 
 
Marion Macleod, too, was known as “a genuine Christian – solid, 
discerning and judicious.” Like many others, she “passed through 
deep waters of soul experience” before being “established in the 
faith of the Gospel.” Thereafter her privately-offered counsel was 
the instrument of much good to those around her. 
 
Even as a boy, Alexander Murray of Rogart showed deep 
discernment. When his minister asked him what was the lowest 
step of Christ’s humiliation, he replied: “When He cried: ‘My 
God, My God, why hast Thou forsaken me.’” 
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This measure of spiritual understanding often found pointed 
application in conversation. While travelling in a coach, Mrs. 
Mackay of Shegra found herself disagreeing with her intelligent, 
well-informed fellow passenger, who firmly maintained that he 
had a good heart, whereas she maintained the contrary. When a 
wheel of the coach struck a large stone, causing a box to fall onto 
the road and break, scattering its contents, the ‘woman of great 
faith’ seized her opportunity. “Did you know what was contained 
in that box before it was broken?” she asked him. “No,” he replied. 
“Then that is the case with you in regard to your own heart; it 
never was broken, and you know not what is contained in it; but if 
it were once broken by the hammer of God’s Word and by His 
Spirit using it, you would soon discover the depth of iniquity 
within.” “It was the grace of God . . . that made her what she was,” 
adds her biographer. 
 
Communion with God 

Anyone today who gives little room for the things of this life is 
generally scorned as being so heavenly minded as to be no earthly 
use. The godly men and women in these sketches proved the 
contrary. It was precisely their constant communion with God that 
made them most useful to their day and generation. 
 
Hugh Buchanan of Lairg was “much given to prayer.” 
Consequently “he was always very helpful to those seeking the 
way Zionwards by his judicious and kindly counsels.” 
 
When the wife of George Mackay of Melness was apparently 
dying, her husband, who “enjoyed great nearness to God,” 
wrestled with Him for her life. She soon recovered, and survived 
him several years. 
 
The biographer of Hugh Mann of Creich describes him as 
“emphatically a man of prayer,” a “most humble and exemplary” 
Christian, “for, like Enoch, ‘he walked with God.’” 
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Similarly, Robert Sutherland “was a Christian favoured with much 
nearness to God, strong in faith and child-like confidence in his 
Heavenly Father.” 
 
Brotherly love 

Highland communion seasons were ‘high days’ for the godly of 
Sutherland. Like the flocks of Israelites who ‘went up to the feast’ 
in Jerusalem, they traversed moor and glen to remember their 
Saviour’s death according to His commandment. “It was a rare 
sight and a beautiful instance of brotherly love” to see groups of 
godly men “walking together at the time of a Communion” and 
discoursing on the things of God. Their relish for the faithful 
preaching of the Gospel and the fellowship that it produced gave 
ample proof of the Spirit’s presence among them.  
 
Thomas Mackay of Lairg was only one of many Gospel preachers 
whose ministrations drew hearers from surrounding parishes. He 
was, says his son, “a man of grave deportment and venerable 
aspect; of a truly devotional mind and pious affectionate heart. 
Firmly established in the faith of the Gospel, he was zealous in 
defending its doctrines and indefatigable in discharging its duties . 
. . respected as a man, revered as a minister; the physician, the 
friend and father of his people.”  
 
Dr. MacDonald of Ferintosh, Finlay Cook of Reay, John Kennedy 
of Killearnan, his son John Kennedy of Dingwall, Gustavus Aird 
of Creich, and Alexander Macleod of Rogart were just a few of 
those who stood before the people in the fullness of the blessing of 
the Gospel of Christ. 
  
Nor was it only the ministers whom the godly gathered to hear; 
Alexander or ‘Sandy’ Gair, “one of the ablest laymen whom 
Scotland has produced,” was so deeply experienced in the life of 
grace, and so well versed in the Puritan divines, besides having 
been “trained in Theology by the Holy Spirit,” that he was the 
means of converting and edifying many. 
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If we are not mistaken, there is a tragic lack of brotherly love 
among God’s people today. Some treat their fellow believers with 
Pharisaic disdain; others avoid them as they would a leper colony; 
still others speak evil of those whose company they are not worthy 
to enjoy. Let us beware, lest we die deceived for eternity. 
 
Their peaceful, comfortable deaths 

Lovely and pleasant in their lives, the godly men and women of 
Sutherland were peaceful and comfortable in their deaths. Surely 
we may say of them: “These all died in faith.” 
 
It was said of George Mackay of Melness that, after a life of 
wrestling in prayer with God and fervent love to men, he had just 
returned home from one of the Highland communions when he 
told his friends at Lairg that his departure was at hand. “With his 
mind stayed upon God, he looked forward to death with joyful 
anticipation, being assured of ‘an abundant entrance into the 
everlasting kingdom of his Lord and Saviour, Jesus Christ.’” 
 
When on his deathbed, John Cuthbert of Golspie asked to be 
carried to the door of his house. He enquired if his friends saw Ben 
Horn, a local mountain. When they replied: “Yes,” he said: “Well, 
I am as sure of going to heaven as you are of seeing that mountain, 
yet I am feared of death.” Here, the natural fear that accompanies 
the prospect of dissolution gnawed at the dear man’s ‘good hope 
through grace,’ but was unable to dislodge it. 
 
On the night of her death, Marion Macleod of Elphin told a friend 
who was visiting her: “I long to be walking the streets of the New 
Jerusalem, where I shall have my soul filled with the Living Bread 
from Heaven.” Her friend read her favourite chapter of Holy 
Scripture, the 63rd of Isaiah. Though in death’s agonies, her spirit 
brightened, and she said: “I will not get enough of that chapter 
until I reach my home above.” 
 
On his deathbed, Gustavus Munro of Creich “was much occupied 
in meditation upon the sufferings, death and resurrection of the 
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glorious Redeemer.” Shortly afterwards, he went “to be with 
Christ, which is far better.” 
 
Conclusion 

Much more could be written about these worthies, but we conclude 
with a note on John Mackenzie of Invershin. His biographer 
describes how he pig-headedly joined the army against his parents’ 
wishes, and kept the Bible a godly woman had given him close to 
his body “very much as a charm and keepsake.” During the Battle 
of Waterloo, June 18th 1815, he dropped the book. While stooping 
to pick it up, a bullet passed over him and killed his commanding 
officer. This remarkable deliverance led him to seek the One he 
had for so long neglected. Following serious reflection on his past 
careless life, he “by the grace of God . . . became a new creature in 
Christ Jesus.” In this way the “wayward youth” became “a trophy 
of sovereign grace.” How wondrous are the ways of God in 
bringing lost souls to Himself! 
 
Reflecting on the saints who graced the homes, prayer meetings, 
public services and occupations of their native county and much 
further afield, George Macdonald comments: “These were days of 
much spirituality, and their memory is sweet to those who can 
recall them.” 
 
Dear reader, lay these things to heart. Almost any trite and shallow 
teaching passes for the Gospel today, while unsuspecting believers 
are being duped by plausible but fake professors of spirituality. Let 
us watch and pray, and learn from the past, lest we fail to grasp 
and keep a firm hold on the things that belong to our peace. Some 
years before he died in 1861, Alexander Grant of Creich remarked 
to his son that the Free Church of Scotland had started on pure 
principles. “But,” he added, “if I told what I see coming to pass 
regarding the Free Church they would stone me.” Let this be a 
warning to us all. 
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Music: Handmaid of the Lutheran 

Reformation 
 

[In writing the following article, I realize that Lutherans 
understand the Regulative Principle differently to Calvinists. 
Luther put away what he could prove from the Bible to be false. 
Calvin admitted only what the Bible showed to be true. Luther’s 
view should not prejudice us against the beneficial influence of 
German hymn-writers. God has used them to extend His kingdom 
wherever Lutherans have ventured. Moreover, these reverent 
Lutheran hymns, along with Calvinistic psalm settings, are a 
standing rebuke to the crude repetitions of modern ‘pop’ music 
that form the staple diet of many once sober congregations. Ed.] 
 

Introduction 

Whenever God has reformed His Church, He has made music the 
handmaid of reformation. No sooner were His people delivered 
from Egyptian bondage than “they expressed their joy in God and 
thankfulness to Him by singing.” (Matthew Henry on Exodus 
15.1-21) In the reformation under Ezra and Nehemiah, the 
musicians “sang together by course in praising and giving thanks 
unto the LORD . . . and the singers sang loud.” (Ezra 3.11; 
Nehemiah 12.42) When David brought the ark into Jerusalem, 
singers were appointed to thank and praise God. (1 Chronicles 
15.19; 16.4) Indeed, throughout the Old Testament book of praise, 
the “sweet psalmist of Israel” exhorts us all to serve Him with 
gladness and come before His presence with singing. (Psalm 
100.2) New Testament believers, too, now raised from their 
spiritual graves in sin, are to sing and make melody in their hearts 
to the Lord. (Ephesians 5.19; Colossians 3.16) Finally, when all 
God’s elect shall have been gathered into His immediate presence, 
they shall sing a new song to the Lamb who redeemed them with 
His precious blood. (Revelation 5.9) 
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These Biblical precedents have been the models in all God-given 
reformations. In this article we shall focus on music as the 
handmaid of the Lutheran Reformation. 
 
The Influence of Music  

“German songs, sung by the people, helped Luther’s Reformation 
spread like wildfire . . . through all levels of German society.” 
(Rebecca Oettinger) Between 1523 and 1570, hundreds of biblical 
lyrics set to familiar tunes were hawked from place to place and 
sold in city squares all over Germany. Even before the close of 
1523, several Lutheran hymns were printed and distributed in 
pamphlets and broadsheets. In January of that year, an enterprising 
Nuremberg printer bound several broadsheets together into a 
primitive hymnal containing eight items. Late in the same summer, 
Luther himself supervised the first Lutheran songbook, edited by 
his musical friend Johann Walter. It was to be sung by choirs to 
familiarize congregations with their new God-given role in public 
worship. A Magdeburg city chronicler gives a vivid account of a 
peddler who on 6th May 1524 sang the new hymns in the market 
place and sold them to the people. The mayor had him clapped into 
prison, but the enthusiastic citizens obtained his release in order to 
continue singing! The congregation of Stendal asked if they could 
sing Luther’s new hymns. Being unfamiliar with them, their pastor 
responded: “Let him begin who can; I cannot!” The travelling 
journeymen of the parish could; so they struck up the freshly-
circulated chorales and the congregation joined in when they 
could! After this sudden burst of song, every year saw the 
publication of more and larger collections. Magdeburg, Zwickau, 
Leipzig, Erfurt and Nuremberg were only some of the cities which 
produced their own editions. Wherever reformed truth spread it 
was fostered by spiritual song. 
 
When we consider that before Luther’s reforms the role of 
everyone except clerics and choirs was merely to be present at 
mass, the change is seen to be momentous. As the mass texts were 
in Latin, the people could not understand a word. They were 
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prevented from singing “with the spirit and with the 
understanding,” as Scripture enjoins.  
 
By restoring their original role as intelligent participants in 
worship, Luther enabled worshippers to see what God has 
graciously revealed to His people in Christ. Furthermore, reform 
prompted native poets and composers to build up a rich heritage of 
German sacred song. Consequently, educated princes in their 
castles, rich burghers in their town houses and peasants in their 
humble cottages could now sing the Wittenberg reformer’s gospel 
in their own homes, as well as at church. Lutheran hymns would 
not have failed to gain a hearing from such princes as Duke 
Albrecht V of Bavaria, while burghers and peasant alike sang them 
in such central city churches as the Jakobskirche in Rothenburg-
ob-der-Tauber and the Marktkirche in Goslar. From such centres, 
the gospel in song radiated to the surrounding countryside, 
villages, hamlets and farmsteads. 
 
Historians have often overlooked the influence of popular spiritual 
songs, but their value to Luther and the Evangelical Church in 
Germany cannot be over-estimated. Even the salaried musicians 
employed on a permanent basis by imperial cities played the 
melodies of these popular hymns from their church and town hall 
towers. To this day, many a German town and city square is 
treated to trumpet renderings of Lutheran chorales, while one such 
melody echoes from the cliffs towering over Bavaria’s Königsee to 
tourist-laden passenger boats. Both Bavaria and Saxony have been 
deeply influenced by the Lutheran Reformation.  
 
Sources 

Disappointed by the lack of contemporary devout German poets, 
Luther appealed to his friend George Spalatin to “make German 
psalms for the people, i.e. spiritual songs so that the Word of God 
even by means of song may live among the people.” From deep 

distress I cry to Thee (Christian Hymns. 1978. No. 791), a 
paraphrase of Psalm 130, was Spalatin’s first response, though 
some attribute it to Luther. In Wittenberg, it soon became a 
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favourite, especially at funerals, notably those of Frederick the 
Wise, John of Saxony and Luther himself.  
 
The main sources, however, were old Latin and German hymns 
and carols, secular folk songs and Luther’s own creative genius.  
Among the old hymns and carols still found in modern hymn 
books, Of the Father’s Love Begotten and A Great and Mighty 

Wonder are perhaps the best known. Of the tunes filched from old 
secular folk song, the one known as Innsbruck: ‘Innsbruck, ich 
muss dich lassen’ = ‘Innsbruck, I must thee leave’ is deservedly 
popular. Luther’s contribution is substantial; he is known to have 
composed thirty-eight hymns for use in family and public worship. 
His incarnation hymn Vom Himmel Hoch was translated by 
Catherine Winkworth as ‘From heaven above to earth I come.’ 
‘Come, Holy Spirit, God and Lord’ is another fine Luther creation. 
Luther’s best known composition is the monumental Ein feste 

Burg ist unser Gott = A Safe Stronghold our God is Still. It 
epitomizes the whole conflict in which Luther and his brethren 
were locked against the powers of darkness. (C.H. 168, 300, 360) 
 
Styles, Forms and Contents 

Luther is reported to have exclaimed: “Why should the devil have 
all the best tunes?” When we remember that the avowed purpose 
of Luther and his reforming colleagues was to set sacred texts to 
traditional and ‘home-grown’ melodies in order to reach as wide 
an audience as possible in a mainly oral culture, we are not 
surprised to find certain common prominent features. [The 
Bohemian Brethren, successors of the Hussite Reformation, 
adopted the same approach. Their singers took up secular melodies 
expressly “in order that the people be attracted to a grasp of the 
truth more easily through the familiar sounds.” (Preface to their 
1575 Songbook) Some of their hymns are still visible on the 
interior walls of Bethlehem Chapel in Prague.] 
 
The most noteworthy of these features is the ruggedness of their 
language. The words are artistically unrefined, even sometimes 
uncouth and crude, because they were intended to convey a 
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pointed message. Some mock the papacy and its abuses in ribald 
terms. Others reveal great tenderness towards Christ and 
beleaguered saints. Sometimes the more strident battle songs 
appear as prayers for the continued preservation of the fatherland 
(e.g. ‘Erhalt uns, Herr, bei deinem Wort’ = ‘Uphold us, Lord, by 
Thy Word’).  
 
After Lutheran beliefs had become confessionalized (between 
1530 and 1570) less need was felt for angry attacks on enemies, 
and more energy was expended on building up the faithful. 
Nevertheless, songs that still identified the pope with Antichrist, 
called on God to crush the Turk and convert the ‘swarms’ of 
Anabaptists that were denouncing the ‘magisterial’ Reformation 
continued to circulate. But by the close of the century the prime 
emphasis of Lutheran hymnals was on maintaining the orthodox 
faith and fostering true godliness.  
 
Apart from a few complex rhythms, their other prominent feature 
is the congregational quality of their tunes. To discuss this, 
however, lies outside the scope of this article. What is most 
important to remember is the suitability of pre-existing melodies to 
the spread of gospel truth in a culture that was largely illiterate. 
What a peasant formerly recalled to his family and friends of the 
weekly sermon was now made easier to repeat by singing it, at 
home, in the local inn, or in the fields. Let us not forget, too, that 
in their extra-curricular hours, schoolboys went from door to door 
singing these spiritual songs for their daily bread. In such ways, 
music became woven into the daily lives of the German people. 
 
Conclusion 

These Protestant, Evangelical and Lutheran hymns all represent a 
powerful protest against heresy and ungodliness, and an accessible 
means of teaching truth and edifying the godly. Their truly 
congregational quality brought Catherine Winkworth to claim for 
Luther the epithet ‘father of German hymn-writers.’ An 
enthusiastic student is exaggerating when he writes: “The songs 
flowed in a strong stream from his inspired heart, proclaiming 
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Protestant truth and making a breach for the doctrine as did no 
sermon or writing.”  Yet a certain Jesuit source believed that 
Luther’s hymns converted (he used the term ‘destroyed’) more 
souls than his writings or speeches. 
 
What is certain is that Luther’s zeal for appropriate music in 
worship went far beyond his natural love of the art. He proved that 
suitable melodies can be employed to serve a far higher purpose, 
namely, to be a means of inciting people to resist the devil and 
seek God in Christ. In families, schools, seminaries and churches, 
Lutheran chorales became a sure mark of Lutheran identity. To 
this day, many praise, thank, confess and plead with God through 
their means. I have heard both a huge congregation singing them 
deep in the heart of Bavaria and an informal gathering of German 
tourists doing the same in a Saxon city square. Let us not forget 
the old proverb: “Give me the songs of a nation and I care not who 
makes their laws.” Sadly, this dictum forebodes ill for Britain, 
unless God moves someone to redress the balance and instill a love 
of quality music in our people. 

……………………………… 
 
Your editor has recently begun to supervise the printing of some of 
his books. Of the following, three are original and three are 
editions of the works of others. Should readers be interested, they 
are available (payment by cheque) from me at the following prices 
(which include postage and packing). 

1. Free Presbyterian Reminiscences. 228 pages. £10.00. 
2. Introduction to the English Reformation for Young People 

(aged 14-18, though parents could read and explain it to 
younger children). 152 pages. £8.00. 

3. Sidelights on Luther. 146pp. £6.00. 
4. The Life, Letters and Ejection Sermons of John Hieron by 

Robert Porter (a fellow Puritan). 182 pages. £10.00. 
5. Revival in the Peak by William Bagshawe. 104 pages. 

£6.00. 
6. Messiah by John Newton (50 sermons on the text of 

Handel’s oratorio, abridged). 236 pages. £10.00. 
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Book Reviews 
 

Banner of Truth 

None But Jesus - John Flavel. 158pp. £3.25. ISBN 978-1-84871-
407-6. 
This new addition to the Banner’s Pocket Puritan series comprises 
384 quotations from the writings of John Flavel selected by 
Nathan Parker. They range in length from one sentence to nearly 
three pages. As the title suggests, they focus in the main upon the 
glorious Person of Christ, and Flavel rightly says that of all 
subjects in the world, this is the sweetest. Many other subjects are 
included as well, such as communion with God, keeping the heart, 
death and the value of afflictions. It might have been helpful if the 
quotations had been grouped together under subject headings, so 
that a few helpful words on a particular theme could be easily 
identified. There are warnings to the unconverted as well as 
comforts and challenges to the godly. A brief glossary is included 
at the end, which is helpful. It would be of great benefit to 
Christians to carry this little book with them, so that they could 
meditate on these quotations when they have a few spare moments. 
It is not necessarily a book to be read straight through from 
beginning to end. As we do meditate on these gems, may our 
hearts be drawn out afresh in love to Christ.                 Chris Banks 

 
Reformation Heritage 

Spiritual Warfare – Brian Borgman and Rob Ventura. 124pp. 
$10.00. Pbk. ISBN 978-1-60178-284-7. 
This is a very well written short book on a vital subject. The 
authors provide a detailed exposition of Ephesians 6.10-20, with 
an excellent focus on the armour of God. The subtitle of the book, 
‘A Biblical and Balanced Perspective’, is fully realized 
throughout. The issues of the Christian struggle against the wiles 
of Satan are very well handled – showing that while there is a very 
real enemy, the Christian has the full resources of prayer and 
Scripture to handle the fight. 
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The book has a very strong closing section of three appendices 
covering ‘The Sovereignty of God and Satan’, ‘Can a Christian be 
Demon-possessed?’ and ‘Pray for your Pastors.’ These add greater 
detail to issues already discussed, and are hugely helpful. This is a 
small book, but read slowly and prayerfully it casts great light on a 
difficult subject. Highly recommended.                 Malcolm Lowrie 
John Knox – Simonietta Carr. 63pp. $12.00. Hdbk. ISBN 978-1-
60178-289-2. 
This is the latest title in the ‘Christian Biographies for Young 
Readers’ series. It is beautifully produced, and each page is 
illustrated with colour photographs and drawings. The suggested 
age range is 7-12 years, though the book would make an ideal text 
book for educators. The emphasis is on information rather than 
story. This may be due in part to the fact that few details are 
known about certain phases of Knox’s life. The book ends with a 
‘Did You Know?’ section, giving extra information about Scotland 
in the time of the Reformation, Mary Queen of Scots, and with an 
extract from the Scots Confession of Faith. 
                                                                                   Miriam Lowrie 
A Vine-Ripened Life: Spiritual Fruitfulness through Abiding in 

Christ – Stanley D. Gale. 170pp. $12.00. Pbk. ISBN 978-1-60178-
343-1. 
The author draws out connections between a Christian’s abiding in 
Jesus Christ as the branch in the Vine (John 15.1-8) and the 
production of spiritual fruit (Galatians 5.22-23). The thrust of his 
argument is that although fruitfulness is the result of God’s grace 
at work in the life of the believer, the primary cause is his abiding 

in the Lord Jesus Christ. “Abiding is accomplished in large part 
through utter dependence on Him. The grace of sanctification 
flows from experiential union with Christ.” A chapter is given to 
each of the nine aspects of the fruit of the Spirit, followed by 
another on humility. Gale also writes about God the Father as the 
Vinedresser (‘Husbandman’ in the AV) and the Holy Spirit’s work 
through grace, giving a rounded Trinitarian picture. 
While the theological structure of the book is pleasing, its effect is 
sadly marred by an over-abundance of anecdotes, many of which 
we would prefer not to have seen in a book on spiritual matters. 
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The author is warranted to speak of his personal and family 
experience, but the frequent references to modern technology, 
sport and other worldly entertainments do not help. Just as in the 
pulpit the use of colloquial expressions or trivial stories dulls the 
solemn glory of the preached Word, so these overtly worldly 
illustrations divert the mind and heart from seeking ‘those things 
which are above.                                                             Paul Austen 
The Beauty and Glory of Christian Living – ed. Joel R. Beeke. 
$19.00. 174pp. Hdbk. ISBN 978-1-60178-335-6. 
This excellent book began life as a series of twelve papers read at a 
Reformed conference in the U.S.A. It is full of Biblical ‘meat’ and 
of warm-hearted exposition. 
There is a fine treatment of John Owen’s work on ‘Spiritual-
Mindedness,’ while a later chapter is magnificent on a work by the 
Puritan William Gouge: ‘Building a Godly Home.’ 
Other ‘practical subjects dealt with are (for example): ‘Living in 
the Workplace;’ ‘Living Evangelistically;’ ‘Living in the Furnace 
of Affliction;’ ‘Living Morally in a Sexually Immoral World;’ 
‘Living through Sickness and Death.’ 
The book itself is a delight to handle, and deserves to be read and 
reread.                                                                           John Manton 
 
Christian Focus 

Grace Abounding: The Life, Books and Influence of John Bunyan 
– David B. Calhoun. £8.99. 224pp. Pbk. ISBN 978-1-84550-031-3. 
The author, a professor at Covenant Seminary, St. Louis, has done 
the Church splendid service in this volume. Wisely reducing the 
section on ‘the immortal tinker’s’ life to a minimum (doubtless 
because it is already well documented) he devotes much of the 
book to summaries of Bunyan’s major works, besides assessing his 
theology and place in history. This study is a delight to read, and 
makes us want to return to Bunyan’s original works again. 
                                                                                                J.M.B. 
God’s Polished Arrow: W.C.Burns Revival Preacher - Michael 
MacMullen. £12.99. 352pp. Hdbk. ISBN 978-1-85792-395-7. 
In this fine study Dr. MacMullen offers his readers a moving 
biography of M’Cheyne’s fellow labourer in the Gospel, along 

Page 46



Peace and Truth: 2015:1

with many journal extracts and letters. When Burns deputized for 
M’Cheyne while he was on a mission to Israel, the Lord sent 
revival that transformed the lives of many in Dundee and Larbert. 
The biography sympathetically recounts Burns’ burning desire for 
the salvation of both his fellow Scots and the Chinese people. As 
this year marks the bi-centenary of Burns’ birth, the book offers a 
timely and heart-warming opportunity to discover what ‘God’s 
Polished Arrow’ was like. A prayerful reading of it will more than 
repay an investment of time and money.                                J.M.B. 
John Calvin: His Life and Influence – Robert L. Reymond. 152pp. 
£7.99. Pbk. ISBN 978-1-85792-966-9. 
This well-researched account of Calvin’s life and work addresses 
the ordinary reader, weaving together the Reformer’s life and 
theology. In an approach that works well, the author uses the 
Institutes as his starting point, not sidestepping difficult issues, 
such as the burning of Servetus. 
One weakness of the book is the length of the footnotes; this is a 
shame, because the book’s economic length and clarity of print 
make it otherwise ideal for its intended readership. Despite this 
weakness, the book is an excellent introduction to the Reformer’s 
life and theology.                                            Gervase N. Charmley 
 

Further Note on Books 
 
In addition to those advertised on page 43, three other titles are 
now available from your editor: 

1. Reformation Studies. 168pp. £.8.00 (includes postage & 
packing). 

2. Puritan and Covenanter Studies. 208pp. £10.00 ( incl. p. & 
p.)  

3. Selected Studies. 188pp. £9.00 (incl. p. & p.) 
Some of the chapters in these have appeared as articles in past 
issues of Peace and Truth. I have selected what I consider the most 
useful (along with other studies) to put into book form. 
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SGU CDs and Tapes 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

CDs of SGU addresses
The Imputation of Adam's sin to us ‑ Geoffrey Thomas, Aberystwyth 
The Imputation of our sin to Christ ‑ Geoffrey Thomas
The Imputation of Christ's righteousness to us ‑ Geoffrey Thomas 
The Person, Priesthood and Protection of Jesus Christ (John 18) 
   ‑ Abraham Thomas
The Life and Work of John Calvin by Gervase Charmley
The Meaning of "All Israel" by Don Underwood of London
Such A Great Salvation by Winston Saunders of Selhurst
What Christ will do ‑ and how by Neil Pfeiffer
Omnipresence and You, by Keith Hoare of Herne Bay
Omniscience, by Paul Relf of Chatham
Omnipotence ‑ Something Understood, by Graham Thrussell of West Sussex
Jacob's Ladder ‑ Dafydd Morris of Wales
God's Sovereignty and Human Responsibility ‑ Gary Brady of London
God's Full Sovereignty, our Full Salvation ‑ Timothy Burden of Eastbourne
The Unchanging Gospel ‑ Jeremy Walker of Crawley
John 1:17 ‑ John Saunders of Chichester (AGM 2009 Evening Sermon)
Our Reasonable Service, Romans 12:1 by Alun Higham of Cardiff
Romans 16 by John Saunders of Chichester
The Flood: The creation of a New world by Stephen Lloyd of Gravesend

The Inspiration of Scripture by Christopher Buss
The Authority of Scripture by Leslie Jarvis
The Inerrancy of Scripture by Andrew Coats
The Sufficiency of Scripture by David Levell
Romans 8:1‑8 by Fred Rainsford
The Spirit and the Believer ny Alun Higham
Grace Alone by Timothy Burden
Faith Alone by Jeremy Walker
Christ Alone ‑ by John Cheeseman
To the Glory of God Alone by Graham Trice
The Freewill Controversy by Clifford Parsons
Faith and Saving Faith by Tim Martin
Romans 8:28 by Alun Higham

Tapes previously advertised are still available on request from:‑
Mr T. Field, 34 Pembury Road, Tonbridge, Kent, TN9 2HX

£2.50 + 50p each cheques payable to “Sovereign Grace Union”
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GENEVA BOOKS
Your Evangelical, Reformed, Protestant 

Second Hand Book Dealer wishes to buy your 
unwanted books and will travel to collect.

Catalogues by courtesy to regular customers.
Newcomers S.A.E. A5 size please

58 Elms Road, London SW4 9EW

MINISTERS' RELIEF SOCIETY
(Established 1872)

Serves the Lord by bringing together cases where Ministers of the Gospel 
or their dependents are in financial need and Churches or individuals who 
channel funds through us.

We need to hear from you if you or your Church is able to help financially 
or if you know of situations where our ministry may be needed.

For further details contact:
Mr. Alan Lathey, 2 Queensberry Road, Pen-y-lan, Cardiff CF23 9JJ

(G.A.R.F.) Registered Charity Number 209606

theGospel Advocate
Magazine

(Published Quarterly)

Any profits are used 
towards helping needy 
Ministers of the Gospel, 
their widows and 
dependants.

SUBSCRIPTION ENQUIRIES
Tim Martin - Editor
'Rehoboth', 9 Leeson Road
Towcester, Northants. NN12 6EN
Price: £2.00 including postage. Please make 
cheque payable to: GARF. £8 per annum and each 
additional copy ordered @ £1.75 (£7 per annum)
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