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Sovereign Grace Union: Doctrinal Basis
The Holy Scriptures
 The Holy Scriptures of the Old and New Testaments as originally given, as the 

inspired and infallible and inerrant Word of God, and as the sole, supreme, 
and all-sufficient authority in every matter of Christian faith and practice.

The Trinity
 One living and true God, Sovereign in creation, providence and redemption, 

subsisting in three Persons – the Father, the Son, and the Holy Spirit – the 
same in substance, and equal in power and glory.

The Lord Jesus Christ
 The Eternal Sonship and the essential, absolute, and eternal Deity, and true 

and sinless humanity of the Lord Jesus Christ; His virgin birth, death, and 
burial; His physical resurrection and ascension into heaven, and His coming 
again in power and glory.

The Holy Spirit
 The Personality and Deity of the Holy Spirit, through Whom the sinner is born 

again to saving repentance and faith, and by Whom the saints are sanctified 
through the truth.

The Fall of Man
 The fall of mankind in Adam, by which they have totally lost their original 

righteousness and holiness, and have come under the righteous condemna-
tion of God.

Unconditional Election
 The personal and unconditional election in Christ of a multitude which no 

man can number unto everlasting salvation, out of God's pure grace and 
love, without any foresight of faith or good works in them.

Particular Redemption
 The personal and eternal redemption from all sin and the penal consequence 

thereof, of all God's elect, by the substitutionary sacrifice of the Lord Jesus 
Christ.

Effectual Calling
 The effectual calling of all the elect by the irresistible grace of God.

Justification
 The justification of sinners by faith alone, through the atoning death and 

resurrection and imputed righteousness of Christ.

Final Perseverance
 The final perseverance in the state of grace of all those who have been 

elected by the Father, redeemed by the Son, and regenerated by the Holy 
Spirit, so that they shall never perish but have eternal life.

 In reference to the above, consult the XXXIX Articles of the Church of England, 
the Westminster Confession, the Savoy Declaration and the 1689 Baptist 
Confession of Faith.
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Editorial 
 
In God’s dealings with mankind, He exercises what theologians 
term ‘restraining grace.’ This grace prevents people from going the 
full length in sinning that they would go if left to themselves. If we 
did but realize it, the whole world is bound by this invisible but 
powerful chain, for without it we would behave towards each other 
like the damned in hell. 
 
Should anyone doubt the existence of restraining grace, let them 
read Isaiah 44.21-28. There the covenant God of Israel calls on His 
exiled people to rejoice, because through the decree of the Persian 
emperor Cyrus He would cause Jerusalem to be inhabited again. 
As a result of their deliverance, the lying predictions of Babylon’s 
fortune-tellers and astrologers – that their monarchy would last for 
ever – were frustrated. The Hebrew word “frustrate” means that 
God would break up their designs, and bring them to nothing. The 
Jews’ return to their God-given homeland would also confirm the 
oracles of God proclaimed to the unbelieving Jews by His prophet 
and other faithful messengers. Thus, God’s restraining grace 
“frustrated the tokens of the liars” and “made the diviners mad.”  
 
A more recent example is His frustration of Adolph Hitler’s 
megalomaniac prediction that the German Third Reich would last 
for a thousand years. Hitler’s arrogant rejection of his military 
generals’ advice and Satan-driven decision to invade both Russia 
and the West brought about his downfall and the overthrow of all 
his murderous plans. How thankful we should be for this signal 
exercise of restraining grace. This was for our and the world’s 
benefit, not Hitler’s. God had withdrawn His restraining grace 
from him long before, leaving him to his own innate wickedness 
and eternal destruction. 
 
The Lord did the same immediately before the Great Flood. 
Through His blessing, “men began to multiply on the face of the 
earth.” But their depraved natures so abused this blessing that it 
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became a curse. “The sons of God,” or professors of the true 
religion, “married the daughters of men,” or strangers to it. Lust 
rampaged to such an extent that wherever their vile desires were 
resisted, the ‘giants’ violently destroyed their weaker fellowmen. 
God refused to restrain them, and chose instead to wipe them off 
the face of the earth. (Genesis 6.1-7) 
 
A far more terrible instance of restraining grace being with-held 
occurred when our Lord was crucified. Left to themselves, both 
priests and people behaved more like wild animals than rational 
human beings. Indeed, the Holy Spirit describes them as bulls, 
lions and dogs. (Psalm 22.12, 13, 16) The very folk who claimed 
to be the people of God combined against the Lord and His 
Anointed, and thirsted for His blood. With one breath they cried 
out: “Away with Him! Crucify Him!” and had Him nailed to the 
cross. One writer suggests that they acted more like incarnate 
devils than men. Does their crucifixion of the Lord of Glory not 
demonstrate what atrocities we are all capable of if left to 
ourselves?  
 
Dear friend, whoever you are, do not despise God’s restraining 
grace. Perhaps it has kept those who hate you from murdering you. 
Perhaps it has kept you from harming others when they have 
crossed your will or stood in your way. 
 
Rather, thank God for it, and beg Him to restore it to this poor, 
dark world of sin. Even when it is not accompanied by saving 
grace, restraining grace is a great mercy. 

…………………………………… 
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God’s Glory, Salvation and Damnation 
 

Introduction 

The Puritan Thomas Watson states a great truth when he writes: 
“God’s glory is . . . more worth than the salvation of all men’s 
souls.” Entering the minds of the American Puritans Thomas 
Hooker and Thomas Shepard, this truth was misapplied by them to 
produce two serious errors that from time to time have greatly 
troubled some of God’s people. The first is that in coming to 
Christ, a sinner should seek God’s glory above his own salvation. 
The second is that he should be willing to be damned if this would 
enhance God’s glory.  
 
Seeking God’s Glory above our own Salvation 

The first error sprang from Hooker’s and Shepard’s misapplication 
of the truth that man’s chief end is to glorify God. With two key 
texts before them – “that God in all things may be glorified” (1 
Peter 4.11), and “do all to the glory of God” (1 Corinthians 10.31) 
– these earnest divines urged their congregations to aim at God’s 
glory before their own salvation. 
 
That they erred in so doing is evident from three considerations: 
First, the apostle Peter himself informs us that the end of our faith 
is the salvation of our souls. Indeed, he does not separate God’s 
glory and His people’s salvation. (1 Peter 1.9, 7) Both our faith 
and our salvation sub-serve God’s glory. 
 
Again, we are unable to aim at God’s glory before coming to Him 
through Christ. The first step heavenwards is a Spirit-wrought faith 
in the Lord Jesus as Mediator. Only after we have been reconciled 
to God through faith in Him can we begin to aim to glorify God. 
When the Philippian jailer asked Paul and Silas what he must do to 
be saved, they did not reply: “Aim to glorify God,” but “Believe 
on the Lord Jesus Christ.” (Acts 16.30-31) Such preparation as 
Hooker and Shepard require is impossible. 
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In the third place, neither Christ nor His apostles demand such a 
pre-condition before seeking our own salvation. The Puritan John 
Owen reminds us that God visited Adam and Eve with the Gospel 
promise without stipulating the least prior motivation on their part. 
 
In sum, God’s glory and His people’s salvation are designedly 
inseparable. We should never attempt to separate them, neither in 
our thinking nor in our experience. 
 
Willingness to be Damned for God’s Glory 

The second error – that the sinner should be willing to be damned 
if his damnation would promote God’s glory – has on the face of it 
some Biblical warrant. Both Moses’ prayer (Exodus 32.32) and 
Paul’s hint of a wish (Romans 9.3), which Hooker and Shepard 
cite, are beside the point. Moses certainly expresses his willingness 
to perish with all Israel, but only if the Lord would refuse to 
forgive their sin. He did not wish to be saved apart from his 
brethren. For his part, Paul does not wish to be accursed for his 
brethren; he says: “I could wish.” It is a rare figure of speech 
expressing his deep compassion for his kinsmen according to the 
flesh. Both Moses and Paul demonstrate that while God’s glory in 
His people’s salvation is their chief end, no demand on their 
willingness to be damned is made on them. 
 
Again, we appeal to three Scriptural arguments. 
First, we should never defer coming to Christ under the notion that 
we are insufficiently humbled until we are willing to be damned. 
The Word of God calls us to believe on Him without specifying a 
certain degree of humiliation: “Look unto me, and be ye saved, all 
the ends of the earth; for I am God, and there is none else.” (Isaiah 
45.22) “Come unto me, all ye that are heavy laden, and I will give 
you rest.” (Matthew 11.28) “And whosoever will, let him take the 
water of life freely.” (Revelation 22.17) 
Joseph Hart expresses the matter beautifully in his hymn Come, ye 

sinners, poor and wretched. He says: 
“Let not conscience make you linger, 
Nor of fitness fondly dream; 
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All the fitness He requireth 
Is to feel your need of Him.” 
 
Furthermore, such a preparation as Hooker and Shepard require 
turns salvation into a legalistic work. To demand a willingness to 
be damned before coming to Christ is to expect a graceless, 
unregenerate heart, still under the law, to do what is impossible. In 
the day of God’s saving power, His people are made willing, not to 
be damned, but to be saved. He inclines their hearts towards 
Himself, not away from Himself. They then offer themselves like 
dew issuing from the womb of the morning. (Psalm 110.3) 
 
Lastly, neither Christ nor His apostles prescribe such a counsel of 
despair as a pre-requisite for coming to Christ. Peter at Pentecost 
did not ask the thousands who cried out: “Men and brethren, what 
shall we do?” “Will you yield to God’s will, even if He should 
damn you?” He commanded them to repent and be baptized in the 
name of the Lord Jesus, assuring them that the promise of pardon 
was for them and their children, along with as many as God would 
call. (Acts 2.37-39) 
 
Conclusion 

While God’s amazing grace is glorified in His people’s salvation, 
and His holy justice is glorified in His enemies’ damnation, 
willingness to place that glory before returning to Him is never 
required of us. Above the gate of the City of Salvation is the 
invitation: “Come unto me.” Not one text of Scripture warrants us 
to delay its acceptance until we have met certain prior conditions. 
As we do not know God’s secret will concerning us before we 
actually come to Christ, we should not presume to invent demands 
that He has never made. Let us then attend immediately to the 
numerous calls in His Word to look to Him, flee to Him, receive 
Him and embrace Him. This glorifies Him more than any amount 
of groundless speculation, however well-intentioned. 
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Union with Christ (2) 
 

Introduction 

The Protestant Reformers, Puritans and Covenanters made a 
significant contribution to our understanding of the doctrine of the 
believer’s union with Christ. They saw clearly that without it the 
chain of salvation (Romans 8.30) would remain broken, God 
would be robbed of His glory, and His people would never enter 
into their purchased inheritance. They therefore laboured diligently 
to clarify and enforce its teaching. In the previous issue of the 
magazine we considered this union as explained by the Reformer 
Jerome Zanchius, the Puritan William Bagshawe and James 
Fisher, a founder of the Secession Church which renewed the 
covenants in 1743. The present article will select a few facets of 
the doctrine as understood by the Reformer John Calvin, the 
Puritan John Flavel and the Covenanter Samuel Rutherford. 
 

John Calvin (1509-1564) 
Calvin, a second generation Reformer, absorbed and expanded 
Luther’s embryonic teaching on union with Christ into a more 
mature doctrine. Like Luther, he viewed union with Christ as “that 
sacred marriage, by which we are made . . . one with Him.” Like 
Luther, he taught that “the Holy Spirit is the bond by which Christ 
efficaciously unites us to Himself.” Like Luther, he held that 
Christ is “the source of all blessings to us,” and that He 
communicates “Himself, with all His blessings . . . by the Spirit.” 
Like Luther, he believed that “the Holy Spirit remains in us to 
maintain the union and communion we have with Christ,” even “to 
the end.” (Institutes 3.1.3; 3.1.1; Corinthians I.212; Ephesians 

262; Synoptic Gospels II. 292) And like Luther, he saw that the 
phrase “sleep in Jesus” (1 Thessalonians 4.14) means “to retain in 
death the union which we have with Christ.” (Thessalonians 363) 
But he also developed elements in the doctrine that Luther either 
never considered or barely glanced at. We shall try to summarize 
these. 
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Christ the Source of Spiritual Union  

Calvin lays considerable stress on the truth that when Christ 
approaches us in order to unite us to Himself, He finds us 
spiritually dead, “like rotting carcasses in the grave.” But when He 
speaks powerfully to us, His living voice awakens us from our 
sleep of death and causes us to rise out of our graves and be 
“incorporated into Him.” All who despise this divine work, he 
adds, are enemies of the secret and wondrous power of God. By 
contrast, all who benefit by it are both humbled, by seeing it as far 
above their highest wisdom, and elated, by realizing that the God 
of ineffable majesty and purity should unite them, who are nothing 
but putrid rottenness, to Himself. Such a union of two such 
disparate natures should make us “ravished with astonishment.” 
(The Soul of Life: The Piety of John Calvin. 2009. 73-74) 
 
Christ the Sustainer of this Union 

From that first moment of their union with Christ, Calvin 
continues, believers draw all their spiritual “life and vigour,” their 
daily sustenance, from Him, just as the graft draws all its sap from 
the vine stock. This entails their living daily in close communion 
with Him; for union always begets communion. “Holiness,” 
therefore, or drawing out of His fullness, “must be the bond” of 
our union with Him. (Institutes 3.6.2) By nature we contrive all 
kinds of ways to produce spiritual life without Him; even when 
joined to Him we are rarely satisfied with Him alone. It is 
therefore no vain repetition for Christ to remind us frequently in 
His Word that He alone is the all-sufficient Sustainer as well as the 
original Giver of life. Having (in John 6.48) called Himself “the 
bread of life,” He now (in John 6.51) calls Himself “the living 
bread,” that is, “life-giving bread.” Indeed, He came from heaven 
to earth precisely because such “spiritual and incorruptible life” as 
He gives cannot be found in this world. We must enter “the 
heavenly kingdom of God” through the new birth before we can 
feed on Him. How few, Calvin laments, “deign to stretch out their 
hand to put this bread to their mouth; even when the Lord puts it 
into their mouth, there are few who relish it!” The rest foolishly 
die of hunger “while the food is close beside them.” 
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Union Maintained out of Christ’s Divine Fullness 

When believers spend the rest of their days on earth in feeding on 
Him, they realize more and more that they are feeding out of the 
fullness of His Deity “as the eternal Word of God,” conveyed to 
them down the channel of His humanity, denominated in Holy 
Scripture “His flesh.” His humanity should therefore constrain us 
to wonder; for “in it was accomplished the redemption of man, in 
it a sacrifice was offered to atone for sins, and an obedience 
yielded to God to reconcile Him to us.” Being “filled with the 
sanctification of the Spirit,” it “vanquished death,” and “was 
received into the heavenly glory.” We should never complain, 
then, of being deprived of life, for the whole of our salvation (from 
its inception to its consummation) has been “placed in it.” By our 
union with Him it becomes ours. (Commentary on John 6.51) 
 

John Flavel (1627-1691) 
Writing a century after Calvin, Flavel had the advantage of 
drawing on the work of three generations of Reformers. By his day 
their systematic consolidation of Biblical truth had produced new 
confessions of faith, new catechisms, and new treatises on major 
Christian topics. Moreover, he belonged to an age that gave the 
world a full-orbed confession (the Westminster Confession of 

Faith) that would serve churches and seminaries for centuries to 
come. Flavel also belonged to a spiritual brotherhood, the Puritans, 
who sought to teach and practice the whole counsel of God as 
revealed in Scripture. His treatment of the believer’s union with 
Christ is therefore even broader and more detailed than that of 
Calvin. 
 
Union in the Covenant of Grace 

Flavel’s starting-point on union with Christ is the eternal covenant 
of grace. This covenant, between God the Father and God the Son, 
with the full concurrence of God the Spirit (often termed the 
covenant of redemption) embraces all God’s chosen people 
throughout history. It is the thread that binds together every strand 
of salvation history. Though Flavel was too young to sit in the 
Westminster Assembly, which embraced covenant theology, he 
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embodied its teaching in his treatises and sermons, and wrote an 
exposition of its Shorter Catechism.  
 
Accepting the federal headship of Adam and Christ, as outlined in 
Romans 5.12-20, Flavel wrote: “Christ and Adam” are “the two 
roots or common heads of mankind.” (Works. 1968. I. 189) It is 
precisely because Christ is united to those whom the Father gave 
Him in the eternal covenant that He engaged to redeem and 
regenerate them in time, thereby bringing them into personal union 
with Himself and into possession of every covenant blessing.  
 
Union in Christ’s Incarnation 

Before this could take place, however, He must become one of 
them; for reparation to the justice of God must be made in the 
nature that sinned against it. This He did in His incarnation, when 
He “took or assumed the true human nature . . . into the unity of 
His divine Person.” (I. 73) This ‘hypostatic’ union formed the 
basis of the ‘spiritual’ union, in which He and they become one by 
the Holy Spirit and faith. (IV. 129) The covenant of grace is thus 
the ultimate ground of believers’ union with Christ; His 
incarnation its mediate ground. 
 
Union through Christ’s Offices 

An aspect of Flavel’s doctrine of union with Christ which Calvin 
brought to light but never fully developed is the relationship 
between the mediatorial offices of Christ and His people. Since He 
discharges these offices (of Prophet, Priest and King) on their 
behalf, they must be made aware of this before they can benefit 
fully from them. Therefore, as their Prophet, He teaches them the 
will of God for their salvation, first through His written revelation 
in Scripture, then through the Spirit’s inward illumination. As their 
Priest, He once shed His precious blood as a sacrifice that atoned 
for their sins, and now intercedes for them in heaven. As their 
King, He subdues them to His rule and orders everything to 
promote their salvation. (I. 123-125, 137; I. 154-164, 165-175; I. 
198-210, 211-222) Flavel insists that had Christ not opened the 
path of life to them as their Prophet, they could never know it; had 
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He not offered up Himself as their Priest, they could never be 
redeemed; and had he not powerfully applied His purchased 
blessings to them as their King, they could never enjoy them. For 
“what He revealed as a Prophet, He purchased as a Priest; and 
what He so revealed and purchased as a Prophet and Priest, He 
applies as a King.” (I. 198-199) We are therefore indebted to Him 
for everything. 
 
Union by the Spirit and Faith 

Flavel’s teaching on the nature of the believer’s union with Christ 
is identical with Calvin’s. It is, he says succinctly, “an intimate 
conjunction of believers to Christ, by the imparting of His Spirit to 
them, whereby they are enabled to believe and live in Him.” (II. 
37) 1 Corinthians 12.13 expressly teaches, he claims, that by the 
one Spirit of Christ dwelling in us, all believers are spiritually 
baptized into His one Body. Like Calvin, too, he draws freely on 
the biblical analogies of graft and stock, head and members, 
husband and wife (John 15.5; Ephesians 5.30-31; Ephesians 4.15-
16), always emphasizing the initiative of Christ in forming the 
union. In every case, God in Christ takes hold of us by His Spirit 
before we take hold of Him by faith. (II. 506-507; 156-286) 
 
Flavel expounds the whole process in two sermons in The Method 

of Grace: “The Work of the Spirit as the internal and most 
effectual Means of the Application of Christ,” and “The Work of 
the Spirit by which the Soul is enabled to apply Christ.” (II. 67-83; 
84-101) This two-fold work is “the bond of our union with Christ.” 
(II. 116) 
 
The Blessings of Union with Christ 

It is beyond the scope of this article to outline the rest of Flavel’s 
treatment of this vital subject. But he is sure that once the “door 
[is] opened to let in many rich blessings to the soul,” we who 
believe enjoy communion with Christ in His names, titles, 
righteousness, holiness, death, resurrection and glory (II. 145-148); 
for “whatever He is or hath, it is for thee.” (VI. 80) This should be 
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both a comfort and an incentive to explore further the riches of 
grace that are ours in Christ. 
 

Samuel Rutherford (1600-1661) 
When we come to the Scottish Covenanter Samuel Rutherford, we 
meet a “sort of intellectual, theological, religious prodigy!” (James 
Walker: Theology and Theologians of Scotland 1560-1750. 1982. 
13) His astonishing breadth of learning, accurate grasp of the most 
intricate issues, and ardent devotion to his Lord and Saviour Jesus 
Christ made him the most influential Scottish Reformed writer of 
the 17th century.  
 
Union through Sanctification and Justification 

Rutherford’s view of the believer’s union with Christ is both in 
direct line of succession with that of Calvin, and in full agreement 
with that of Flavel. Some-one has said that he even thinks in terms 
of union with Christ. Certainly, his catechism, letters, and sermons 
teem with references to it. Take, for instance, his Catechism: “How 
many ways doth God’s Spirit make us one with Christ? Two ways, 
by inward sanctification or regeneration, and by justification in 
His blood.” (Catechisms of the Second Reformation. Ed. A. 
Mitchell. 1886. 199. Modernised spelling.) We see from this 
extract that, like Calvin, Rutherford regards sanctification and 
regeneration as interchangeable terms, because both indicate the 
continuous work of the Spirit in the believer. (Calvin: Institutes 

3.3.3; 3.11.1; Rutherford: Christ Dying and Drawing Sinners to 

Himself. 1647. 78) The process by which the Holy Spirit “removes 
. . . the stony heart” from us and “puts in us the life of Christ” is 
life-long. (Catechism. 199, 201) For Rutherford, sanctification is a 
living out of the life of Christ infused at regeneration. 
 
This means two things: 
First, Christ is the “author and principal cause” of all our holiness, 
the One who works in us both to will and to do the Father’s good 
pleasure. All our “repenting, obeying, believing” depend on His 
grace working in us. (Survey of the Spiritual Antichrist. 1648. 130-
131) In both our dying to sin and our living to righteousness we 

Page 12



Peace and Truth: 2015:2

depend on Him. This is why Rutherford can write so often in such 
terms as this: “Let our Lord’s sweet hand square us and hammer 
us, and strike off the knots of pride, self-love, and world-worship, 
and infidelity, that He may make us stones and pillars in His 
Father’s house.” This, too, accounts for him shooting up so often 
such ejaculatory prayers as this: “Dear Jesus, remove not, else take 
us with Thee,” and exhorting others to “send a heavy heart up to 
Christ, it shall be welcome.” (Letters. 1891. 71, 74, 121) The 
attempt to kill sin and grow in grace without Him is like trying to 
effect a “real change on a dead corpse.” Mortification and 
sanctification are impossible without the continuous “infusing of 
the life of God.” (The Covenant of Life Opened. 1655. 262) 
 
Second, Christ’s holiness, or perfect consecration to God, is the 
model for our holiness. In a rare piece of spiritual perception, 
Rutherford claims that Christ was “presented to the temple” for 
circumcision so that “by His Spirit we might offer ourselves as 
holy to the Lord.” Similarly, He received baptism so that in our 
baptism we would “both [be] stamped with one mark.” 
(Catechism. 186) Further, just as Christ died and rose again, so we 
must die more and more to sin and live more and more to Him. 
(The Covenant of Life Opened. 261-281) Just as He suffered, so 
must we suffer; just as He endured, so must we endure; for it is His 
“sweet, sweet cross” that is laid upon us. (Letters. 49, 136, 137) 
 
The believer’s union with Christ also produces “justification in 

His blood.” Here Rutherford expounds our union with Christ in 
terms of imputation. [Like that of Flavel, his teaching is based on 
Romans 5.12-20 and 2 Corinthians 5.21.] In this momentous 
judicial change in our relationship to Him, God as Judge reckons 
or credits His Son’s spotless righteousness to us, immediately on 
our believing. This righteousness is not the “essential 
righteousness” He possesses with the Father within the Godhead, 
but the “acquired” or “surety-righteousness” He wrought out in 
perfectly obeying His Father’s will. Once imputed to us, this 
righteousness justifies us before God’s tribunal. United to Christ, 
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and clothed in His righteousness, we are as acceptable to God as 
He is. 
 
Faith must precede our justification, Rutherford argues, because 
we are “justified by faith” (Romans 5.1); yet this very grace of 
justifying faith is “an act of the life of Christ” infused into us. So 
our union with Christ in justification flows from our vital union 
with Him in regeneration. “Union is a fruit of life . . . of the 
infused life of God,” which is the principle of all sanctification. 
(Spiritual Antichrist. II. 113) In short, union by infusion leads to 
union by imputation. Faith, the union bond, is “a marriage word,” 
for it ties us to Christ as a wife’s marriage oath ties her to her 
husband. (A Sermon Preached before the Right Honourable House 

of Lords. 1645. 50) 
 
The Marriage Union Permanent 

Rutherford’s view of this union is rounded out by stressing that, 
just as husband and wife cleave to each other throughout life, so 
Christ and the believer cleave to each other throughout the latter’s 
life, Christ by His Spirit, the believer by faith. Though the two 
parties are married only once, he adds sweetly, “frequent and 
multiplied acts of marriage-love” add firmness and strength to the 
marriage bond. So, “renewed acts of faith to take Christ for Jesus 
and Redeemer, and renewed acts of love do more and more engage 
the heart to Christ as Lord and King.” With a sharp reminder, he 
warns: “Little conversing with Christ deadens marriage-love.” To 
this he adds a further humbling note, namely, that Christ is always 
more committed to the marriage union than we are; for however 
imperfect and vacillating is our love, His remains constant: He will 
never leave us, but will one day present us faultless as His Wife at 
the marriage supper of the Lamb. (The Covenant of Life Opened. 
351) So he bids us, in passages of riotous imagery: “swim through 
your temptations and troubles to be at that lovely, amiable person, 
Jesus, to whom your soul is dear.” Encouraged by the promise that 
“Christ . . . shall come Himself, and go with” us “foot for foot [i.e. 
as we cross “these two shallow brooks, sickness and death”] yea, 
and bear” us “in His arms,” we must, “for the joy that is set 
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before” us, “for the love of the Man . . . that is standing upon the 
shore to welcome” us, run” our “race with patience.” (Letters 107, 
39) 
 
Conclusion 
In Calvin, Flavel and Rutherford, we observe first that the vital 
union of believers with Christ is spiritual.  
It is not carnal (i.e. nourished through the senses by gazing on 
crucifixes and ikons; being sprinkling with water, oil and spittle; 
chewing a wafer; being carried away by ethereal music; or 
inhaling sweet incense). 
Neither is it mystical (i.e. walking the path of purification and 
contemplation leading to the annihilation of self). 
It is spiritual (i.e. dependent on Christ’s indwelling spiritual 
presence, the life-long fighting against sin and growing in moral 
purity, culminating after death in the beatific sight of God). 
 
Secondly, this union is mysterious.  
However much we pry into it, it remains “a high mystery” 
(Calvin), “admirable and astonishing” (Flavel). Indeed, in view of 
our daily proneness to wander away from Christ, it is an 
unfathomable mystery “how even today we live” in Him. (Calvin) 
 
Let us then pray with James George Deck: 
‘Ascended now in glory bright,  
Still one with us Thou art; 
Nor life, nor death, nor depth, nor height, 
Thy saints and Thee can part. 
 
O teach us, Lord, to know and own 
This wondrous mystery, 
That Thou with us art truly one, 
And we are one with Thee!” 
 
Let us also seek grace to give full proof of our union with Christ, 
by entering into its blessings and producing its fruit.  
This is the way to make our calling and election sure.  
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Some of our Christian poets show us how to do this: 
“O glorious Conqueror, enter in, 
Cast out my foes, destroy my sin.” 
                                                        William Williams 
 
“O Jesus Christ, grow Thou in me, 
And all things else recede; 
My heart be daily nearer Thee, 
From sin be daily freed.” 
                                         Johann Caspar Lavater 
 
“Jesus, Thy boundless love to me 
No thought can reach, no tongue declare; 
O knit my thankful heart to Thee, 
And reign without a rival there!” 
                                                     Paul Gerhardt 
 
“May the mind of Christ my Saviour 
Live in me from day to day, 
By His love and power controlling 
All I do and say. 
 
May His beauty rest upon me 
As I seek the lost to win, 
And may they forget the channel, 
Seeing only Him.” 
                              Katie Barclay Wilkinson 
 
“Lord, it is not life to live 
If Thy presence Thou deny; 
Lord, if Thou Thy presence give, 
’Tis no longer death to die.” 
                                             Augustus Montague Toplady 
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B. B. Warfield, Predestination  

and Providence 
 

Introduction 

Sporadic rumblings of discontent with their Calvinistic standards 
of faith were heard in British churches throughout the third quarter 
of the 19th century. By the 1890s these rumblings became 
sustained calls for revision of these standards. The introduction of 
milder views of the character of God than Scripture warrants; 
denials of the Atonement and Eternal Punishment; belief in 
Conditional Immortality (i.e. only believers shall be immortal); 
and eulogies on the upward progress of man, the benefits of 
culture, good taste and self-improvement, all contributed to the 
general erosion of Biblical standards of doctrine and worship.  
 
In the United States of America, swayed by Liberal notions of the 
Universal Fatherhood of God and Brotherhood of Man, many 
Presbyterians called for the removal of the divine decrees of 
Predestination and Election from the Westminster Confession of 

Faith. The truths that we are all included in God’s eternal purpose, 
live under His authority and are subject to His control did not sit 
well with the optimistic Darwinian faith in human progress, 
individual freedom and the creation of a science-fostered utopia. 
As one writer astutely observes: “Men could not for ever bow as 
wretched sinners on Sunday and swell with self-confidence the 
other six days of the week.” The historic Biblical doctrine of 
God’s sovereignty in predestination and providence was under 
attack. 
 
By way of response, the eminent Princeton theologian B. B. 
Warfield sprang to its defence, armed with unanswerable Biblical 
arguments, devastating logic and a majestic English style. In this 
article we shall consider his valiant efforts to stem the tide. 
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Definition and Clarification 

In the interests of brevity and clarity, we shall take our definition 
of God’s eternal decrees from the Westminster Shorter Catechism, 
to which Warfield cordially subscribed:  
“Q7. What are the decrees of God?  
A. The decrees of God are his eternal purpose, according to the 
counsel of his will, whereby, for his own glory, he hath fore-
ordained whatsoever comes to pass.” Ephesians 1.11-12 is cited as 
an adequate proof text. To all intents and purposes, Warfield’s 
defence (for example, in his Selected Shorter Writings I. 93-102, 

103-110) is simply an exposition of this teaching. 
 
Warfield sees in this statement the truth that all providence – 
namely, God’s “most holy, wise and powerful preserving and 
governing all his creatures, and all their actions” (Shorter 

Catechism, A.11) – falls out according to His predestinating will. 
(S.S.W. I. 111-115) That is, God is a personal, sovereign Spirit 
who upholds and controls all people, things and events according 
to His own eternal purpose for His own glory. Transcendent, He 
rules over all; immanent, He penetrates all creation with His 
infinite energy. 
 
It is evident from this understanding that, for Warfield, the course 
of world events and of individual destinies is not decided by 
certain inexorable laws of nature. The Almighty Himself orders 
the lives of both men and nations according to His fore-ordaining 
purpose. Such a purpose, and the providence that issues from it, 
leave no room for blind fate or lucky chance, human whim or 
Satanic malice. The Scriptures themselves say as much; for “of 
him, and through him, and to him, are all things; to whom be glory 
for ever. Amen.” (Romans 11.36) Indeed, adds Warfield, Scripture 
is full of a predestinating providence; because “it is full of God, 
and when we say God . . . we have said Predestination.” (See 
S.S.W. I.93-95, 103, 106, 108-109, 393; 2.416-418). 
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Biblical Testimony 

1. Old Testament 

Warfield never tires of pointing out that in the Old Testament 
alone, Israel’s God is a purposeful, all-powerful Being. Repeatedly 
He speaks of His prophets mapping out the future of both 
individuals and nations with detailed precision. [See, for example, 
Isaiah 45.1 with Daniel 10.1] In all His dealings with both 
‘friends’ and enemies, God is seen to rule and guide everyone and 
everything to their predetermined goal. (S.S.W. I.104-105) “For 
Warfield, just a cursory glance over this [Old Testament] narrative 
makes plain the Bible’s fundamental assumption of God’s all-
pervasive sovereign direction.” (Fred G. Zaspel: The Theology of 

B. B. Warfield. 2010.200-201) 
 
Moreover, since God controls all, it is evident that He intended to 
control it, and that His intention was purposeful. So, He does 
“according to his will, in the army of heaven, and among the 
inhabitants of the earth: and none can stay his hand, or say unto 
him, what doest thou?” (Daniel 4.35) And what is this purposeful, 
comprehensive acting but “the Biblical doctrine of God’s all-
inclusive predestinating decree?” (Zaspel. 201) In passage after 
passage, Warfield observes God acting both as the “almighty 
maker” and “irresistible ruler” of the universe He has made.  
 
This is why the inspired Old Testament writers maintain a “vivid 
sense of dependence” on God in relation to both natural and 
human phenomena. Rather than say: “It rained,” they say: “the 
Lord sendeth rain.” (1 Kings 17.14) They do not say: “She could 
not bear children,” but “the Lord had shut up her womb.” (1 
Samuel 1.5) Even the casting of a lot is at His disposal. (Joshua 
7.16; Proverbs 16.33) In short, “all things without exception . . . 
are disposed by Him,” for He is the “free determiner of all that 
comes to pass in the world.” (Works 2.8-9; S.S.W. 1.103-104) 
 
Yet, however pervasive and specific their description of God’s 
sovereign providence is, the Biblical writers do not rule out second 
causes. Everywhere, Warfield insists, men are responsible and 
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accountable for their own actions. Only in performing miracles 
does God act without second causes. Even these are ordered 
according to His eternal purpose. (S.S.W. 2.169) 
 
2. New Testament 

New Testament testimony flows along the same vein. God is “the 
great King” and “Lord of heaven and earth.” (Matthew 5.35; 
11.25) He ordains and orders the minutest details: the falling of a 
sparrow; the number of hairs on our head; the very place where 
Christ is born; even the leaving of His bones unbroken on the 
cross. (Matthew 10.29; Luke 12.7; Matthew 2.5-6 with Micah 5.2; 
John 19.33, 36)  
 
Fully in keeping with this representation, the kingdom of God is 
viewed as “the gracious creation of God Himself, not as the 
product of man’s efforts.” Its origin, progress and perfection are all 
due to the sovereign operations of His grace, each operation 
fulfilling His eternal purpose to restore a chosen but fallen people 
to fellowship with Himself. Both the inevitable growth of the early 
church, despite the ferocity of her enemies, and the final triumph 
of Christ and His servants over every evil power take their fore-
ordained place in His sovereign plan. Everywhere He is at work, 
establishing His covenant of grace, preserving His people from 
destruction, and bringing them to their desired haven. [Acts 1.8; 
2.41; 4.23-33; 9.31; Revelation 4-22] 
 
In short, the whole of human history is nothing less than the 
unfolding of the scroll of His eternal purpose. And throughout all, 
God is in control. Whatever He decreed, He brings to pass. Not 
His foreknowledge, but His pre-determination, is the ground of all 
events: God does not forecast the outcome, as if He depended on 
creatures to finalize His decisions. He actually causes everything 
to turn out as it does. “His works of providence are merely the 
execution of His all-embracing plan.” Having eternally 
contemplated all possibilities, He selects which of these He intends 
to take place, and it does take place. (S.S.W. I. 99-100; W. 2.16-29) 

Page 20



Peace and Truth: 2015:2

In view of His absolute sovereignty, our attitude towards God 
should be that of unwavering trust. The wicked are full of unbelief, 
mistrust and self-sufficiency; but the righteous are known by their 
humble, dependent trust. Casting themselves on “the free initiative 
of the Divine love,” they trust Him to provide “all blessings,” 
profoundly convinced “of the free sovereignty of God . . . in the 
distribution of His mercies.” (Works 2.11) 
 
The Problems of Human Freedom and Human Sin 

This all-embracing control by God, claims Warfield, does not 
destroy human freedom. Throughout Scripture, man is dealt with 
as a free and responsible agent accountable for all his actions. The 
truth is, God orders even the free choices of men. In view of men’s 
arrogant claim to autonomy, what the Biblical writers wish to 
preserve is the fact that God is free. Probably bearing in mind 
Psalm 139, Warfield states uncompromisingly that God governs 
even men’s “most intimate thoughts and feelings and impulses.” 
(W. 2.19; S.S.W. 2.310-313) 
 
Nevertheless, such sovereign control does not implicate God in 
human sin. Man’s “misuse of creaturely freedom” is his own 
choice; the Holy One of Israel remains unstained by it. Blame for 
sin must always rest on the sinner himself, not on God. Even sin, 
so abhorrent to Him and opposed to His holy nature, is used by 
God to fulfil His purpose and display His glory. (Psalm 76.10) The 
doctrine of concurrence absolves God from all complicity in sin. 
That is, even as He works concurrently with sinful creatures and 
their sinful actions, the moral quality of each action is decided by 
the moral quality of the person who willingly performs it. [The 
Puritan Thomas Watson puts the matter in a nutshell when he 
writes: “God has a hand in the action in which sin is, but not in the 
sin of the action.” Ed.]  
 
In a manner inscrutable to us, all evil actions occur according to 
God’s eternal decree. He hardened Pharaoh’s heart, that He might 
show forth His power in him. (Exodus 4.21, with Romans 9.17) He 
sent an evil spirit to trouble Saul, which spelt his ultimate doom. (1 
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Samuel 16.14) Yet in both cases He remained aloof from the evil, 
and called both men to account for their sin. Truly, His holy 
providence is awesome. To the wicked, who do not love Him, He 
makes all things work together for evil. But to the righteous, who 
love Him, and are called according to His purpose, He makes all 
things work together for good. (W. 1.44-45, 98-99; 2.20-22; S.S.W. 

2.310-313; Faith and Life 25-27) 
 
Reprobation 

Regarding the decree of reprobation: to the objection that a God 
who creates souls only to punish them cannot possibly be good, 
Warfield replies: “if God creates souls which He certainly 
foreknows will be lost, He must create them with the intention . . . 
of their being lost.” This truth, from which natural men recoil with 
loathing, “is as surely a truth of reason as it is of Scripture.” The 
decree of God includes the Fall of Man along with its most terrible 
consequences.  
 
In sum, evil is in the world because God decreed that it would be; 
but God makes it redound to the glory of His justice in punishing 
the reprobate for it. For “sin is inherently ill-deserving, and . . . 
God, the infinitely holy and just One, must react upon sin with a 
moral indignation which is exactly proportionate to its guilt, and 
which burns inextinguishably until it is satisfied by adequate 
punishment.” (S.S.W. 2.311-312, 318) 
 
Election 

Against the backdrop of God’s all-embracing decree of 
Predestination, Warfield treats the doctrine of Election as a special, 
saving branch of the broader doctrine. Here he follows Paul, who 
in both Ephesians 1.1-12 and Romans 8.29-30 places it in this 
larger context. (W. 2.22, 45-48; S.S.W. 1.96) He does this because 
Election itself forms the core of God’s purpose to redeem His 
chosen people from sin. “His whole plan for the government of the 
universe is” therefore “subordinated to His purpose to recover 
sinful man to Himself.” (W. 2.22-23) Indeed, he notes, while the 
Reformed Confessions of Faith expound Predestination in its 
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broader sense, their statements on it are predominantly redemptive. 
As an example, he cites chapter 3 of the Westminster Confession of 

Faith – Of God’s Eternal Decree – as expressly pointing to the 
doctrine of redemption. (W. 2.3-67) 
 
All this is to be expected, Warfield remarks, for God’s Word itself 
is a book primarily about salvation. Accordingly, he presents 
Election as Predestination distinguishing and separating some of 
fallen mankind from others in order to redeem and save them. As 
such it bears all the hallmarks of Predestination itself: it is 
sovereign, just, wise and holy. Election simply emphasizes God’s 
sovereignty in the sphere of salvation. At bottom, it rests on the 
fact that God Himself is a sovereign Saviour – gracious, merciful, 
longsuffering and abundant in goodness and truth (or faithfulness). 
 
Conclusion 

“In one word, the sovereignty of the Divine will” is “the principle 
of all that comes to pass . . . behind the processes of nature, the 
march of history and the fortunes of each individual life alike . . . 
the governing hand of God” is to be seen “working out His 
preconceived plan – a plan broad enough to embrace the whole 
universe of things, minute enough to concern itself with the 
smallest details, and actualizing itself with inevitable certainty in 
every event that comes to pass.” (W. 2.12-13) 
 
In outworking His single, all-embracing purpose, God perfectly 
expresses “all His infinite moral perfections” such as His holiness, 
wisdom, righteousness, mercy and faithfulness. (W. 2.60-62)  
 
What is so comforting about this truth, to those who trust in Him 
through His Son Jesus Christ, is the fact that they find themselves 
not in the grip of “the grinding power” of an impersonal machine, 
but in the hands of a loving Father. This “is the difference between 
Fate and Predestination.” (S.S.W. 1.395-396) When “the Governor 
of the universe” is our heavenly Father, we may confidently 
believe that “all that comes to us is under His controlling hand.” 
And since “we cannot be robbed of God’s providence we know, 
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amid the encircling gloom, that all things shall work together for 
good to those that love Him.” (S.S.W. 1.95, 100-103, 107-111, 

146; S.S.W. 2.411, 414-415; Faith and Life 200-210) 
 
Their sense of security is further strengthened by the knowledge 
that their heavenly Father has placed all authority in the hands of 
His only-begotten, dearly-beloved Son. We therefore have 
presented “to our adoring gaze, not a humanized God or a deified 
man, but a true God-man . . . on whose mighty arm we can rest, 
and to whose human sympathy we can appeal.” (S.S.W. 1.166) 
This is the One in whom our longing hearts find peace. 

……………………………………. 

 
Among the closing remarks of John Hieron’s Second Ejection 
Sermon on Grace, preached in 1662 to his sorrowing congregation 
at Breadsall, Derbyshire, we find the following exhortation: 
“Be sure thou live, be in Christ; for dead things grow not. In Christ 
is all fullness; of Him must we receive. (John 1.16) ‘In Him are all 
the treasures of wisdom and knowledge.’ (Colossians 2.3) The 
branch cannot grow that is cut off from the stock; ‘no more can ye 
except ye abide in me.’ (John 15.4) Christ is the Author and 
Finisher of our faith and all grace. To Him must we be united; 
from Him receive influence; to Him have much recourse; with 
Him have much communion.” On the negative side, he warns: 
“Beware of whatever may blast and hinder the growth of grace. 
As: (1) Take heed of growing strange; neglect not communion 
with God. Gracious walking is walking with God, as is said of 
Enoch. (Genesis 5.24) 
(2) Beware of all sin, especially pride, that blasteth grace, as 
humility preserveth it. ‘God resisteth the proud, but giveth grace to 
the humble.’ (James 4.6) 
(3) Beware of formality, barrenness in duty. 
(4) Beware of worldliness . . . hot pursuit of the world causeth 
cooling and decaying in grace. 
(5) Avoid ill company. The society of graceless persons is a great 
quench-coal to grace.” 
May we take heed to this good man’s counsel. 
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Arthur Hildersham and the  

Church of England 

 
Introduction 

Arthur Hildersham (1563-1632), the contemporary of such notable 
Christians as Thomas Cartwright, Richard Greenham, John Cotton 
and William Bradshaw, has been given the title ‘Prince among 
Puritans.’ Too self-effacing to have accepted the term ‘prince,’ and 
too conscious of the odiousness attached to the term ‘Puritan,’ he 
preferred the epithet ‘Precisian,’ because of his desire to adhere to 
the Word of God in every precise detail, in doctrine, government, 
worship and practice. 
 
Through the admirable researches of Lesley A. Rowe, whose book 
on Hildersham we cordially recommend, we are able to discover 
Hildersham’s precise relationship to the Church of England, and 
draw some lessons from it for ourselves. (Lesley A, Rowe – The 

Life and Times of Arthur Hildersham: Prince among Puritans. 
Reformed Heritage Books. 2013) 
 
Hildersham’s Priorities 

Early in the 1590s, a certain Mrs. N. posed Hildersham with the 
question: “Is it right to separate from the Church of England?” His 
reply hinged on one issue: “If our pastors offer to lead you unto 
salvation through no other door than Christ, how dare you . . . 
refuse to be guided by them?” (Rowe. 66) Despite the “many 
corruptions remaining in them,” as long as they “enjoy the Word 
and doctrine of salvation,” their assemblies “are to be 
acknowledged the true churches of God.” Consequently, believers 
should not separate from them. (Lectures upon John. 165) Guided 
by the principle, “till God hath forsaken a church, no man may 
forsake it,” Hildersham was prepared to serve in a flawed 
institution for the sake of the Gospel. One main reason for this 
anti-separatist response was that “the best Reformed churches” 
continued to recognize the Church of England as a true church. 
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However much a person might resent its remaining corruptions, he 
or she has no right to ‘unchurch’ it or condemn it as unchristian.  
 
On the basis of Hildersham’s rejection of separatism, his 
contemporary Andrew Willet dubbed him ‘The Hammer of 
Schismatics.’ (Rowe. 68) However, he continued to maintain 
cordial relationships with such known Separatists as John Penry 
(who was executed for his non-conformity) and Henry Jacob (a 
‘semi-separatist’ or Congregationalist who wished, like Thomas 
Goodwin after him, to see the Church of England re-organized 
“around particular congregations comprised of true, or visible 
saints.”) (Michael Lawrence – Transmission and Transformation. 
2002. 113) From Hildersham’s reference to it as “our” church, he 
clearly shows that he loved the Church of England enough to 
tolerate its incomplete reformation, and to regard it as his spiritual 
home. 
 
A Doctrinally Reformed Church 

Crucial to our understanding of Hildersham’s position is the fact 
that in his day (before Laudian Arminianism and Ritualism were 
imposed on it in the 1620s and 30s) the Church of England was 
decidedly Calvinistic in its doctrine of salvation. For seventy 
years, he acknowledged, it had stood witness to “the only true 
doctrine and religion of Christ.” That is, “it only giveth the whole 
glory of man’s salvation unto God’s free grace in Christ,” abasing 
man, and leaving him with “no matter of boasting or glorying at 
all.” (Lectures upon Psalm 51. 1635. 525) 
 

a. Election 

Hildersham’s own preaching confirms this. He is, for example, as 
clear as Calvin himself on the doctrine of election: “No man hath 
received the Spirit, but only such as God hath elected to salvation, 
and loved in Christ before all worlds.” (Lectures upon John. 52) 
When handling the query as to why the Lord should love His elect, 
even before they were given grace to repent, he replies: “I can give 
no other reason of it, but His own good will and pleasure only.” 
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His Biblical warrants are Romans 9.18, 21-22 and Ephesians 1.11. 
(Lectures upon John. 1629. 98)  
 
Like Calvin himself, Hildersham traces the source of our salvation 
up to the eternal electing love of God. In this connection, he 
rejected the Amyraldianism that seeks a half-way position between 
Arminian Universalism and Reformed Particularism. 
 
To encourage those who fear they may be reprobates, Hildersham 
assures us that “no poor sinner that desireth to turn to God” should 
be discouraged by this truth of election. Sooner or later they would 
have the means of grace sent to them; and if they would seek God 
in the means, they would surely find Him. (Lectures upon Psalm 

51. 132-133, 324) 
 
Despite the undoubted presence of reprobates in the visible church, 
Hildersham (like J. C. Ryle in the 19th century) believes that we 
should exercise the judgment of charity, and hope that every 
worshipper is “one of God’s elect.” (Lectures upon John. 331) 
 

b. Limited Atonement 

“In many places of Scripture,” Hildersham maintains, “the benefit 
of Christ’s death is . . . limited to a . . . choice company.” (Lectures 

upon John. 329) Negatively expressed: “certainly all men shall not 
have benefit by Him, He hath not made all men’s peace with God, 
He hath not undertaken for all men in particular, nor satisfied 
God’s justice for them, His death is not effectual for all men.” 
(Lectures upon Psalm 51. 609) In this matter he inveighed firmly 
against Arminian Universalism at a time when debate over ‘The 
Five Points’ was at its height in Holland. 
 

c. Conversion 

To ascertain whether or not we were chosen in Christ and our sins 
were atoned for by His death, Hildersham urges us to examine 
ourselves as to whether or not we are really converted. Conversion 
is a leading theme in his preaching and lecturing, for it “is the only 
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means the Lord hath sanctified to work saving grace in His elect, 
and to bring them to eternal life.” (Lectures upon John. 169) 
 
Of its nature as a supernatural work of God, Hildersham stands in 
no doubt. [The] “conversion of a sinner is the greatest miracle that 
ever God wrought.” Our “conversion is called not the restoring of 
a sick man, nor the healing of a lame man, but the raising of a 

dead man. Rev. 20.6. And how can a dead man desire life, or use 
any means to attain it?” (Lectures upon John. 28) Clearly, he 
“believed that conversion was entirely a work of free and 
sovereign grace.” (Rowe. 53) 
 
In refuting the Arminian heresy that conversion “lieth in the power 
of man’s own will whether the grace of God shall be effectual to 
his conversion or no, he is able of himself either to accept of it or 
to reject it,” Hildersham explains that God “doth . . . infuse and 
work the grace of repentance in him. He doth so change his will 
that he doth most willingly repent, and obey the call of God.” 
(Lectures upon Psalm 51. 524, 511) 
 

d. Marks of Grace 

If we are truly converted, Hildersham teaches, then we would find 
in ourselves “those notes” or marks of grace with which Christ 
“has marked His own sheep,” and by which “He will own them for 
His.” (Lectures upon Psalm 51. 746) 
 
Hildersham lists four “signs and notes . . . out of God’s Word” by 
which we may be sure that we are indwelt by the Holy Spirit: 

1. We reject our former lusts. (Galatians 5.24) 
2. We think and live differently than before. (2 Corinthians 

5.17) 
3. We are willing to obey Christ in everything. (Hebrews 4.9) 
4. We grieve over our sins which pierced Christ. (Zechariah 

12.10) (Lectures upon Psalm 51. 610-611) 
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In relation to Christ placarded before us in the Gospel, whoever 
despairs of all other help, but puts his trust in Christ alone, “shall 
certainly be saved.” (Lectures upon Psalm 51. 623) 
 

e. The Heart 

Because we are prone by nature to rest satisfied with an outward 
form of godliness, Hildersham insists that we examine our heart, 
for that is the seat of true grace. “For the Lord is pleased with 
nothing that we do, unless it be done with a good heart.” If our 
heart is true to Him, then our poor imperfect services are accepted 
by Him. He weighs us, not so much by our actions as by our 
affections. Sometimes this is “all that the faithful have . . . they 
find in themselves an unfeigned desire to please God.” (Lectures 

upon Psalm 51. 696, 366; Lectures upon John. 8)  
 
This standard applies to every external: “If the heart be upright and 
good, the speech will be good, and the actions also.” (Lectures 

upon Psalm 51. 371) Reminding those who are prone to trust in 
their attendance on God in public worship, Hildersham says: “God 
delighteth much more in the inward than in the outward worship 
we do to Him.” (Lectures upon Psalm 51. 422) All outward 
goodness, even in the believer, is merely the fruit of inward grace. 
 
This is why God condemns the hypocrite: “he doth nothing with a 
good heart.” His knowledge floats “in the brain only;” it never 
soaks and sinks “down to the heart.” (Lectures upon Psalm 51. 
488, 489)  
 
The mere moralist is equally discouraged. Trust in his own 
morality, half-hearted and legalistic desires, outward moral 
improvement, even a blameless and virtuous life, without a heart 
knowledge of God in Christ, “a lively faith” and a “good heart,” 
will never pass muster with God. (Lectures upon Psalm 51. 316, 
481)  
 
Should we reach a favourable conclusion about our spiritual state 
after impartial self-examination, we may be assured that we are 
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Christ’s, even when from time to time we are assailed by doubts. 
(Lectures upon John. 341, 333) 
 
Problems 

As Lesley Rowe does not pursue Hildersham’s teaching on the 
perseverance of the elect, other than to quote him as teaching that 
their perseverance is due “not to their own faithfulness, but 
because of the unchangeableness of God’s love and decree,” 
(Rowe 54) we move on to consider specific problems in 
Hildersham’s relationship to the Church of England. These are 
confined to matters of church government and worship. Before 
doing this, we shall dispose of his views on Popery in a few words. 
Rowe’s source for this information is Francis Johnson’s A Treatise 

of the Ministry of the Church of England. 1595. 
 
Popery 

Along with his fellow Reformed ministers and many of the 
English people besides, Hildersham dreaded Popery on three 
grounds: 

1. The pope’s excommunication of Elizabeth I in 1570. 
2. The invasion of the Spanish Armada in 1588. 
3. The Gunpowder Plot in 1605.  

Intrigues to obtain a Popish wife for Charles I may have been 
another ground. (Rowe. 61) 
 
Two further remarks of his that doubtless strengthened his 
opposition to Popery are that “a natural popery [i.e. desire to be 
saved by our own works and outward observances] . . . is in every 
one of our hearts (Lectures upon Psalm 51. 434); and “the papist 
grounds his faith upon the testimony of the church . . . but we 
ground our faith only upon the Word of God.” (Lectures upon 

John. 348) 
 
It was, however, not until Archbishop Laud and such diocesan 
bishops as Wren of Norwich and Niele of Lincoln began to divert 
both doctrine and worship into popish channels that Hildersham 
was vindicated in his resistance to innovations. 
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a. Church Government 

By Hildersham’s day, three views on Church Government existed 
in England: Anglican, Congregationalist and Presbyterian. As 
Anglicanism was the state religion, enforced under the Elizabethan 
Settlement, anyone with Congregationalist or Presbyterian views 
was at least marginalized and at most persecuted.  
 
Jeremiah Burroughs later summarized the Puritan view by 
affirming that “the church may have no office-bearers but such as 
are of divine appointment,” namely, “Elders” and “Deacons, or 
more particularly Teachers, Elders and Deacons.” Through these 
offices, claims Burroughs, “Christ hath provided for all the 
necessities of the Church.” (The Petition for the Prelates Briefly 

Examined. 1641. 31-32) 
 
By contrast, the concept of elder found no place in Anglican 
Church order, which stipulated bishop, priest and deacon as the 
standard threefold hierarchy. 
 
Among the reforms proposed by the Puritans was the introduction 
of the ruling elder as an essential component of church 
government. This proposal was grounded chiefly in the precedent 
of Jewish elders in the Old Testament Church and the Apostle 
Paul’s stipulation in 1 Timothy 5.17. While there were some 
differences among themselves, the Puritans were united in 
rejecting the Church of England’s claims for the prelate, or 
diocesan bishop, as a ruling office-bearer.  
 
William Bagshawe later countered the Anglican argument that, 
since the New Testament terms ‘bishop’ and ‘presbyter’ were 
interchangeable, Episcopalianism was no different to 
Presbyterianism, by asking: “May there be a pastor of pastors, or 
archbishop? I answer, the Scripture mentions one archbishop, to 
wit, Christ. Of more I read not!” (See my William Bagshawe: the 

Apostle of the Peak. 1970. 40)  
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This Puritan ideal for the Church of England never materialized, 
because the Establishment refused to depart from its Elizabethan 
precedent, leaving its critics to social isolation and disabilities. 
 
Though Hildersham favoured the Puritan view that Church 
authority should not rest in the hands of diocesan bishops, but in 
elders with the concurrence of the people, he nevertheless was not 
prepared to vacate his charge at Ashby-de-la-Zouch and become a 
Separatist. Like his friend John Cotton, he held firmly to the 
concept of the Church as the family of God, unworldly in spirit, 
heavenly in prospect, and pursuing holiness, rather than as a 
national institution governed by the reigning monarch. (John 
Cotton: Exposition of First John. 1657. 319, 318, 320, 331) 
  
His position is all the more puzzling when we read that he 
professed the Calvinistic view of the Regulative Principle; i.e. he 
personates God as commanding: “Do neither more nor less in my 
service than I have appointed.” If we claim to “do that in His 
service which He hath not forbidden [the Lutheran and Anglican 
view], yet if He hath not commanded it, we highly offend Him.” 
(Lectures upon John. 161) Indeed, he counsels: “Count it thy 
wisdom to cleave so precisely to the Word as . . . not to do 
anything [in His worship] which thou canst not find warranted by 
the Word.” Whatever is contrary to this is “will-worship.” 
(Lectures upon John. 162)  
 
During the years of ‘crowned despotism and mitred tyranny’ 
(1662-1688), the Puritan William Bagshawe was to counsel his 
hearers along the same lines: “When you are worshipping God, 
remember that He is a jealous God, and while you live, desire 
always to see a warrant for whatever you use in His worship. Men 
may make you warrants, but they cannot put seals to them. Men 
may say: ‘I warrant you, I warrant you,’ but look for God’s 
warrant.” (Bagshawe. 72)  
 
Hildersham’s adherence to this principle, as far as he 
conscientiously could, lay at the heart of his problems with the 
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Church of England. It accounts for Samuel Clarke’s description of 
Hildersham as “a resolved and conscientious non-conformist” 
within the Church of England. (The Life of Master Arthur 

Hildersham. 1660. 151) 
 

b. Public Worship 

In addition to his problem with prelates, or diocesan bishops, 
Hildersham contended that the Anglican authorities had overshot 
the discretionary power of the church in forcing ministers to 
subscribe new tests of loyalty. Under the cruel Archbishop Laud 
and such sycophants as Bishop Wren of Norwich, nonconformists 
were ruthlessly persecuted. For writing his Zion’s Plea against 

Prelacy and A Decade of Grievances, Alexander Leighton was 
branded on the cheek as seditious and had his nose and ears slit. 
Others were deposed from the ministry and forced to flee to 
Holland and the new colonies across the Atlantic. 
 
These tests entailed subscription to the claim that the authorized 
Book of Common Prayer contained nothing contrary to the Word 
of God. Hildersham objected to this requirement by noting that the 
Lessons (Bible Readings) therein omit most of Scripture and 
include the uninspired Apocrypha. 
 
Like the Reformer John Hooper, Hildersham rejected the imposed 
ceremonies as ‘relics of popery’ that encouraged superstition and 
idolatry. These were the ministerial surplice, a Roman mass 
vestment; the signing of the cross in baptism, which Romanists 
claimed had mystical power to drive away devils; worshipping the 
mass wafer, or “breaden god,” allegedly turned into the body of 
Christ at the priest’s pronouncing of the formula ‘Hoc est corpus 
meum;’ and kneeling to receive the Lord’s Supper, which at least 
suggested worship of the bread and wine.  
 
Hildersham told King James I that Christ neither received the sign 
of the cross Himself at His baptism, nor authorized His apostles to 
enjoin it. As for kneeling at the Supper, even without a command 
to worship the elements, kneeling suggested it. The bread and wine 
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are to be “received, not worshipped,” says Hildersham. As the 
Lord’s Supper was a focal point of debate between him and his 
Conformist ministerial brethren, his refusal to leave the 
Establishment indicates a firm resolve to remain loyal, despite its 
corruptions. Nevertheless, he claims, in every aspect God’s service 
should be “plain and spiritual,” not “mystical, ceremonial and 
carnal.” (Rowe. 70-77) 
 
In consequence of his stance, William Lilly described Hildersham 
as not dissenting from the Church of England “in any article of 
faith, but only about wearing the surplice, baptizing with the cross, 
and kneeling at the sacrament.” (Mr. William Lilly’s History of His 

Life and Times. 1715. 6) This could also be said of the 
Covenanters in relation to the National Church of Scotland. They 
were ruthlessly persecuted by Laud and his northern lackeys for 
rejecting the Five Articles of Perth (1618), which prescribed the 
same tests of loyalty. Hildersham himself was banned from 
preaching for nearly twenty years in total. (Rowe. 176) 
 
In sum, despite his conscientious rejection of Anglican 
‘corruptions,’ Hildersham refused to secede, or to countenance 
people who absented themselves from services in which ministers 
wore the surplice or signed the cross. His argument was that, 
however much their users and approvers defiled themselves, he 
was not defiled, as long as he indicated his disapproval. He did not 
deem himself responsible for other men’s actions. (Lectures upon 

Psalm 51. 181)  
 
Furthermore, he shunned the mention of these controversial 
matters in the pulpit, but sought to persuade others in private. 
(Lectures upon John. 301) He insisted that “howsoever we cannot 
agree in judgment, yet should we love one another, and be glad to 
embrace one another’s acquaintance.” (Lectures upon John. 302) 
 
Conclusion 

However we assess this ‘conscientious objector’ of the past, we are 
bound to ask some questions on the present situation. 
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Applying Hildersham’s own criteria, we ask first: does every 
Anglican member of their ‘team ministries’ preach the 
unadulterated, full-orbed Gospel of salvation by the grace of God 
alone? Or do some preach Environmentalism or ‘Creation 
Spirituality;’ Pelagianism, or Self-salvation; Arminianism, or ‘Do 
Your Part, now that God has done His’? Or do some preach a 
‘Social Gospel;’ ‘Rest in the Compassion of God, who has shown 
His sympathy with the sufferings of mankind by dying on the 
cross;’  ‘Let go, and let God;’ ‘God accepts you just as you are, 
without requiring you to change;’ ‘Christian Atheism, or Morality 
without Religion’? Inquiry indicates that very few preach the true 
Gospel of salvation by the grace of God alone, through faith alone 
in Christ Jesus alone. 
 
Secondly, we ask: can the Church of England’s spiritual guides 
cite a warrant from God’s Word for everything they do, not only in 
their doctrine, but also in their worship? Do they seek God’s 
revealed will and are they resolutely determined by His grace to do 
it, however much they may be called on to suffer for their stance, 
as Hildersham did?  
Are women vicars or priests authorized by Scripture? Or do they 
officiate by virtue of a Synod majority vote, or because they claim 
that the women at the tomb were ‘apostles to the apostles’?  
Are ambiguous statements about sodomy and homosexual 
marriages the mind of God in Scripture?  
Are ‘lady chapels,’ auctions of antique merchandise, genuflections 
at the name of Jesus in the Creed, elevating the wafer and cup in 
the Communion Service, crossings, statues of ‘the Virgin Mary,’ 
opera performances, ‘Christian clowns,’ warranted by God’s 
Word?  
 
Thirdly, we ask: are Anglicans taught to recognize all true 
believers as Christians, whether they ‘belong’ to their communion 
or the Ecumenical Movement or not? Do they seek to maintain the 
unity of the Spirit in the bond of peace? Or do they glory in their 
unbiblical individualism, as Jenkins, former bishop of Durham, 
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did, when preaching on Ephesians 4? Do they cultivate fellowship 
with all who love the Lord Jesus Christ in sincerity? 
 
Finally, we ask: has God now left the Church of England? Over a 
century ago, Bishop Ryle of Liverpool witnessed His gradual 
departure, and warned his contemporaries to remain in the ‘sinking 
ship’ of the National Church only as long as He remained in it. 
Hildersham too found himself in a ‘cleft stick.’ His position left 
him open to criticism from both sides of the debate. The 
Separatists argued that he lacked the courage to act according to 
his convictions and secede. The Conformists viewed him as a 
troublemaker who refused to submit to lawful authority. 
 
Today, genuine Anglican Evangelicals (who are not necessarily 
the same people as those who call themselves Evangelicals) face a 
similar dilemma. As their chosen denomination is increasingly torn 
apart by both Romanizing and Liberalizing elements, and as most 
Nonconformist denominations are riddled with Liberalism and 
Charismaticism, should they stay or leave? It is an agonizing 
choice they have to make. Even should they leave, where will they 
go? 
 
Some have already withdrawn from the main body to form the 
Church of England (Continuing). Others have formed ‘house 
churches’ or joined the Nonconformists. With the Ecumenical 
Movement or eventual union with Rome threatening to swallow up 
all, we can only recommend that they search the Scriptures 
diligently, begging light from God to order their conscience and 
their decision according to His Word, and to provide them with a 
spiritual home on earth before they go to their Father’s house in 
heaven. 

……………………………………… 
 

‘And have no fellowship with the unfruitful works of darkness, 

but rather reprove them.’                                   (Ephesians 5.11) 

‘Endeavouring to keep the unity of the Spirit in the bond of 

peace.’                                                                     (Ephesians 4.3) 
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Ministerial Pride 
 

The sin of pride is reprehensible in any sinner. Throughout His 
Word, God repeatedly shows His hatred of it and determination to 
destroy it. (Psalm 10. 4; Proverbs 8.13; Mark 7. 20-23; Romans 
1.30) He condemns it as the cause of all contention, the ruin of 
everyone motivated by it, and the reason why the godly weep in 
secret when they discover it. (Proverbs 13.10; 29.23; Jeremiah 
13.17) How much more abominable, then, is pride in a minister of 
the humble Saviour! 
 
The [neo-nomian] Puritan Richard Baxter pays particular attention 
to this loathsome sin, as he found it so active in himself and his 
brethren. Here is a summary of his thoughts on it, taken from the 
Puritan Reformed Journal of January 2009, pages 184-191. 
 
At the outset Baxter deplores pride as “one of our most heinous 
and palpable sins,” more hateful and inexcusable in ministers than 
in anyone else. Yet, he observes, it fills our sermons, chooses our 
company, and betrays its presence in our body language. It spawns 
self-promoting “desires and designs,” and begets envy towards 
those who get in our way, eclipse our glory or hinder our 
reputation. It is both our “tyrannical commander” and our “sly . . . 
insinuating enemy.”  
 
It sits with us in our study, urging us to please our hearers rather 
than save their souls, by blunting the cutting edge and dulling the 
life of our preaching. “And thus does pride make many a man’s 
sermons!” Even when their subject matter is from God, their 
“dress and manner” are from Satan. 
 
If this were not bad enough, pride accompanies us into the pulpit. 
There it shapes our tone of voice, hides unpalatable truths and 
“sets us in pursuit of vain applause!” 
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“Both in studying and preaching,” then, pride makes us seek 
ourselves, and not the glory of God. 
 
After “the sermon is done,” we carry pride away with us, anxious 
to know whether our performance has been well-received or not. 
 
One of pride’s worst manifestations is envy of the talents and 
popularity of ministers “who are preferred before” ourselves. How 
deeply we resent praise being denied us and given to them! 
“What!” he exclaims, “A saint, a preacher of Christ, and yet” 
envious of what bears His image and message, simply because it 
hinders our glory, while robbing Christ of His! Rather, we should 
bless God for His gifts to others, and realize that they are all 
intended for the benefit of the whole Body. If God’s glory and the 
Church’s benefit is not our end, we are “not a Christian.” 
 
Baxter now notices the sly working of pride. If proud ministers 
cannot blot the reputation of others publicly by lawful charges of 
sin, they will do it privately, by malicious insinuations and by 
raising suspicions. Some even refuse to invite others into their own 
pulpits, “lest they should be more applauded than themselves!” 
What a “fearful thing,” then, is envy, when a man would rather see 
his people “remain unconverted” than see them converted through 
the preaching of another! 
 
At this point Baxter pauses to reflect that in large congregations, 
which need help from several preachers, hardly two ministers can 
“live together in love and quietness, and unanimously . . . carry on 
the work of God.” Unless one of them agrees to take a subordinate 
role, they will vie for precedence, and live in “coldness and 
jealousy towards one another, to the shame of their profession, and 
the great wrong of other people!” When he himself suggested the 
sharing of responsibility in a large assembly, the people replied 
that the ministers would “never agree together!” Some ministers 
are so proud, he observes, that they prefer to “take all the burden” 
of a heavy pastoral charge on themselves rather than share it with 
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others, lest “their interest in the esteem of the people should be 
diminished!” 
 
From these sad observations, Baxter next steps into an area that 
has caused countless church divisions. Men not only “so magnify 
their own opinions,” and censure anyone who disagrees with them 
in non-essentials, as if to differ from them was to differ from God, 
they also “expect that all should conform to their judgment, as if 
they were the rulers of the Church’s faith; and while they cry down 
papal infallibility, too many of us would be popes ourselves,” 
expecting others to accept our decision, “as if it were infallible!” 
Blind to their own errors, they are yet offended when these are 
pointed out to them, and end up injuring both God’s truth and 
men’s souls. 
 
Baxter now develops this point. So proud we are that when anyone 
reproves us, we deeply resent it, in both matter and manner. We 
love the person who is of our opinion and who promotes our 
reputation, but think someone ungrateful if he “deals plainly” with 
us and “tells us of our faults.” We find this particularly when we 
are arguing in the presence of others. Here “we can scarcely 
endure any reproof or plain dealing.” Perversely, we imagine that 
all who do not admire us, along with everything we say, are 
condemning us. Indeed, we are so tender of our reputation that “a 
man can scarcely touch us but we are hurt.” In sum, we are 
offended by all who are not “skilled in flattery.” 

…………………………………… 

 

Will all students for the ministry who wish to receive 

help from the BOOK FUND please contact our 

Treasurer, whose name and address is inside the 

front cover of the magazine. 
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Christians 
 
There came a time in the first flush of Church expansion when 
“disciples” came to be “called Christians.” (Acts 11.26) Shortly 
afterwards, the term was sufficiently well-known for King Agrippa 
to say to the Apostle Paul, standing on trial before him for 
preaching the Gospel: “Almost thou persuadest me to be a 
Christian.” (Acts 26.28) By the close of the 1st century the term 
was in common use both in Rome and various parts of the empire. 
Soon it became the name for which believers were persecuted. (1 
Peter 4.16) Consequently, “I am a Christian” became the 
triumphant confession of the martyrs. (The Martyrdom of Polycarp 
10; Eusebius: Church History V. 1. 19) Sometimes, when urged to 
denounce their Saviour and worship Caesar, they added: “I belong 
to Christ,” thereby denoting their unshakeable allegiance to Him. 
If called to preach, they said with Paul: “We preach not ourselves, 
but Christ Jesus the Lord, and ourselves your servants for Jesus’ 
sake.” (2 Corinthians 4.5) In sum, they saw themselves as 
redeemed by the precious blood of Christ, called by the Word and 
Spirit of Christ, baptized into the name of Christ, sent into the 
world to witness for Christ, and to live or die professing Christ. 
They gloried in the name ‘Christian.’ 
 
Dear friends, do we cherish the honourable name that has been 
given us? Are we bold enough to profess it in a hostile 
environment? If called to suffer death for Jesus’ sake, would we 
follow the beautiful example of the Scottish Covenanter Margaret 
Wilson, who, when given the choice between acknowledging King 
Charles Stuart as head of state and church, cried: “I am one of 
Christ’s children; let me go”? Perhaps we dare not say so. But, as 
Spurgeon once said: “If God gives us living grace, He will surely 
give us dying grace.” May we seek grace to be able to say with 
Paul and William Grimshawe: “For to me to live is Christ, and to 
die is gain . . . having a desire to depart, and to be with Christ, 
which is far better,” (Philippians 1. 21, 23) 
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Dr. Annemie Godbehere 
It is with great sorrow on our account (though we rejoice on hers) 
that we report the home-call (on 26th December 2014) of Dr. 
Annemie Godbehere, a dear Christian friend, long-time subscriber 
to Peace and Truth, and translator of Reformed writings from 
Dutch into English.  
 
Annemie had been suffering from a bile duct cancer for some time, 
and underwent extensive chemo-therapy before the disease spread 
to other parts of her body. Throughout her illness we corresponded 
by email.  
 
Her final message is so moving that I include part of it here: 
“Going HOME. 
Dear Beloved . . . The end is nigh. I am unable to write any more. 
So tired. The LORD has given me peace, joy and rest . . . Thank 
you from the bottom of my heart. But above, my Intercessor in 
Glory. 
À DIEU! 
Your grateful sister in Christ. Thank you not only for your prayers, 
but also for your encouragement and comfort. 
Your sister in Christ, Our Christ, Our Redeemer, Our Goel, the 
Beloved Son of our Father. 
With what joy, peace, comfort, praise, adoration will we soon be 
standing before our Almighty God. 
Keep running the race, my dear sisters and brothers. 
Annemie” 
 

“And I heard a voice from heaven saying unto me, Write, 

Blessed are the dead which die in the Lord from henceforth: 

Yea, saith the Spirit, that they may rest from their labours: 

and their works do follow them.” 

Revelation 14.13 
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Annual General Meeting 

 
The Annual General Meeting  

of the Sovereign Grace Union 

will be held, the Lord willing, 

on 

Saturday, 30
th

 May 

at 

The Strict Baptist Chapel, 

High Street, 

COLNBROOK. 

SL3 0LY 

 

Preacher: 

Jonathan Davey, 

Old Hill. 

 

Services: 

2.30 and 5.30 p.m. 

 

                 Business Meeting: 

1.45 p.m. 
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Book Reviews 
Privately Published 

Christ Everything and In All – David Wells.  
In these 5 volumes of addresses (too varied and substantial to 
review) delivered on various occasions – at conferences, 
weddings, in residential care homes, etc – the author places our 
Lord and Saviour Jesus Christ at the centre of everything, as the 
title suggests. As he wishes to donate rather than sell them, David 
would be happy to mail them on request. I suggest that anyone 
who applies for them (or a sample copy) might at least offer to 
cover postage and packing expenses. The books are obtainable 
from: 
David Wells 
‘Glenacres’ 
Theobalds 
Hawkhurst 
Kent TN 18 4AJ                                                                      J.M.B.  
 
Christian Focus 

Let God Arise – Landmarks in Church History by Marcus L. 
Loane. 126pp. £6.99. Pbk. ISBN 978-1-84550-380-2. 
Sir Marcus Loane ended his earthly pilgrimage in 2009. Many 
readers will have appreciated his earlier works, including Masters 

of the English Reformation. His compact yet flowing style is most 
apparent in this volume. 
The six chapters conduct the reader from the Celtic Church of 
Aidan and Oswald through Wycliffe, Bilney and Whitefield, to the 
world of 19th century Evangelical Anglicans, including 
Wilberforce, Shaftesbury and Ryle. The Appendix gives a 
fascinating account of Elizabeth Clephane, authoress of Beneath 

the Cross of Jesus. 
However, the main thrust of the book is towards J. B. Lightfoot 
(1828-89), Cambridge scholar and Bishop of Durham. Lightfoot’s 
link with northern England and Aidan lends the book a satisfying 
cohesion. Lightfoot’s close friendship with B. F. Westcott and F. J. 
A. Hort, the textual critics, helps to explain his heavy involvement 
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with the Revised Version of 1881. Loane communicates 
Lightfoot’s story with vigour. However, we need caution in the 
presence of towering scholarship and outward devotion. Great men 
are not always wise! Sincerity can easily be misguided. It is surely 
in the ‘hidden man of the heart’ that God’s greatest works are put 
forth. We trust that Lightfoot’s attainments were indeed the fruit of 
inward grace.                                                                  Paul Austen 
 

Reformation Heritage Books 

Building a Godly Home – A Holy Vision of Raising Children by 
William Gouge. 192pp. Hdbk. $14.00. (Amazon £11.91). ISBN 
978-1-60178- 250-2. 
This excellent book examines the duties of parents and children in 
Ephesians 6.1-4. Its language is updated. Gouge (1575-1653) was 
a member of the Westminster Assembly. He and his wife had 
thirteen children, so he was well qualified practically as well as 
theologically to write on the subject! In dealing with children, 
Gouge insists on obedience, respect, seeking parents’ permission 
in major decisions and caring for them when elderly. Parents are to 
love their children, pray and provide for them, teach and correct 
them, guide them in adult life and bless them when they 
themselves are dying. The book is full of wise practical advice, 
Scriptural examples and quotations from the ‘church fathers.’ 
Baptists might be disappointed to find their failure to have their 
children baptized as a dereliction of duty, but even here Gouge 
offers Biblical reasons. Well produced and easy to read, this book 
is strongly recommended to all concerned for family life. 
                                                                                        Robert Dale 
The Foundation of Communion with God – edited by Ryan 
McGraw. 149pp. Pbk. N.P. ISBN 978-1-60178-339-4. 
This book is one of a series entitled Profiles in Reformed 

Spirituality which aims to introduce the spirituality of the 
Reformed tradition by describing the lives of notable Christians 
with select passages from their works. This is a worthy aim in 
these days when there is little evidence of our heritage as reformed 
evangelicals. This volume focuses particularly on the Trinitarian 
piety of John Owen. 
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A brief outline of his life is followed by quotations from his 
writings, divided into three sections: Knowing God as Triune, 
Heavenly-mindedness and Apostasy, and Covenant and Church. In 
all there are 41 quotations. A first Appendix helpfully advises us 
on reading Owen; a second lists his works by year and offers an 
Owen bibliography. This book requires careful and thoughtful 
reading, but those who take the time to do that will benefit. 
                                                                                        Chris Banks 
The Reformation Heritage KJV Study Bible. 2,218pp + maps. 
Various Prices: Hdbk $30.00; Imitation Leather $45.00; Genuine 
Leather $60.00; Cowhide $140.00.  
This superb study Bible is superior to every other similar work 
known to your editor. All its contributors use the Authorized 
Version in their own preaching, and all are devoted to the 
Reformed Faith. While a detailed review is impossible within our 
space, certain features are outstanding. Each book of Holy 
Scripture is introduced, summarized and shown its place in God’s 
unfolding history of redemption. Archaic terms are explained, key 
issues of interpretation are briefly handled, and practical counsel 
for heart and life are added. Each chapter concludes with 
recommendations for private and family worship. The six literal 
day creation is taught, subjectivism and rationalism are denounced, 
and wild eschatological notions rejected. Our Lord and Saviour 
Jesus Christ is given the honoured place He deserves, as the only 
Redeemer of God’s elect and the culmination of divine revelation. 
A clear-cut Calvinism emerges as the only tenable theology of the 
Bible. The comments on each verse or group of verses are brief. 
The layout and print-size are probably the best suited to such a 
mammoth enterprise. Altogether, this is an excellent work.  J.M.B. 
The Works of William Perkins. Volume 1 – editor J. Stephen 
Yuille. 784pp. Hdbk. $50.00. ISBN 978-1-60178-360-8. 
Arriving on the eve of our going to print, this first of ten volumes 
by ‘the Father of English Puritanism’ contains a harmony of the 
two Bible Testaments, and expositions of our Saviour’s 
Temptation in the Wilderness and Sermon on the Mount. A 
biographical Preface and Indices of Scripture and Subject enclose 
the text. Over thirty Reformed ministers and teachers hail the 
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publication of the ten volumes as a treasure long overdue. Perkins’ 
style throughout is concise and pointed, his expositions are 
consistently God-honouring, while applicatory lessons are 
interwoven throughout. For those with pockets and stamina equal 
to the task, the prayerful reading of this masterly production would 
prove very rewarding.                                                             J.M.B. 

 
Banner of Truth 

Holiness – Its Nature, Hindrances, Difficulties and Roots by John 
Charles Ryle. 504pp. Hdbk. £15.00. ISBN 978-1-84871-506-6. 
The reprinting of this old classic is warmly welcomed. For, as 
James I. Packer says, “it is simply the best of Ryle, the Puritan-
type pastor.” Clear, concise, dogmatic, searching, feeding, heart-
warming, it speaks to our pulpy, jelly-fish generation with a force 
and relevance unmatched by modern authors.                        J.M.B. 
Confessing the Faith – A Reader’s Guide to the Westminster 

Confession of Faith by Chad Van Dixhoorn. 484pp. Hdbk. £17.50. 
ISBN 978-1-84871-404-5. 
Having read our brother Kevin McGrain’s review in The Gospel 

Magazine, I thoroughly endorse his comment that Van Dixhoorn 
“writes with a warm and a pastoral heart, and with practical 
application.” However, the author sometimes expresses views that 
were not those of the Westminster divines, presenting them as 
facts. Furthermore, he adopts the modern critical view of the last 
few verses of Mark 16 as having “weak manuscript evidence.” 
Other blemishes make us refer our readers to the excellent 
expositions of the Confession by Robert Shaw and A. A. Hodge, 
particularly the former.                                                           J.M.B. 
Institutes of the Christian Religion by John Calvin, translated from 
the first French edition of 1541. 920pp. £19.00. Hdbk. ISBN 978-
1-84871-463-2. 
Under God, we are greatly indebted to Robert White for this 
excellent translation, more lucid than Allen’s or Beveridge’s, and 
even Battles’. Laid out in modern format, it is as readable as 
anything by Ryle or Machen. It admirably removes our fear of 
being daunted by Calvin’s prose, besides glowing with that 
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Reformation fervour so lacking in many modern avowedly 
Reformed writings. Robert White reminds us, too, in tones that 
echo the Reformer, that: “only God can speak of God, and in 
words which accommodate themselves to our weakness.” 
Beginning with the awesome truth that “the whole sum of our 
wisdom consists of two parts, knowledge of God and knowledge 
of ourselves,” Calvin develops this two-fold knowledge in two 
directions, the fear of God and self-abasement before His Majesty. 
On the latter point, he expressly states: “I ask only that . . . we look 
at ourselves in the mirror of Scripture.” O that the Spirit of the 
living God would teach us this!                                              J.M.B. 

…………………………………… 

 
IMPORTANT NOTE TO AUXILIARY 

SECRETARIES, PUBLISHERS OF REVIEW 

COPIES AND MAGAZINES, AND 

CORRESPONDENTS. 

 
Will all auxiliary secretaries please send all 
notifications of meetings, all publishers send review 
copies and exchange magazines, and all correspondents 
regarding the contents of ‘Peace and Truth’ send your 
letters or email messages to the new editor, Gervase N. 
Charmley, at 458 Leek New Road, Stoke on Trent. 
Staffs. ST1 6EQ. Email address: 
pastorcharmley@gmail.com 

……………………………. 
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SGU CDs and TAPES 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

CDs of SGU addresses
The Imputation of Adam's sin to us ‑ Geoffrey Thomas, Aberystwyth 
The Imputation of our sin to Christ ‑ Geoffrey Thomas
The Imputation of Christ's righteousness to us ‑ Geoffrey Thomas 
The Person, Priesthood and Protection of Jesus Christ (John 18) 
   ‑ Abraham Thomas
The Life and Work of John Calvin by Gervase Charmley
The Meaning of "All Israel" by Don Underwood of London
Such A Great Salvation by Winston Saunders of Selhurst
What Christ will do ‑ and how by Neil Pfeiffer
Omnipresence and You, by Keith Hoare of Herne Bay
Omniscience, by Paul Relf of Chatham
Omnipotence ‑ Something Understood, by Graham Thrussell of West Sussex
Jacob's Ladder ‑ Dafydd Morris of Wales
God's Sovereignty and Human Responsibility ‑ Gary Brady of London
God's Full Sovereignty, our Full Salvation ‑ Timothy Burden of Eastbourne
The Unchanging Gospel ‑ Jeremy Walker of Crawley
John 1:17 ‑ John Saunders of Chichester (AGM 2009 Evening Sermon)
Our Reasonable Service, Romans 12:1 by Alun Higham of Cardiff
Romans 16 by John Saunders of Chichester
The Flood: The creation of a New world by Stephen Lloyd of Gravesend

The Inspiration of Scripture by Christopher Buss
The Authority of Scripture by Leslie Jarvis
The Inerrancy of Scripture by Andrew Coats
The Sufficiency of Scripture by David Levell
Romans 8:1‑8 by Fred Rainsford
The Spirit and the Believer ny Alun Higham
Grace Alone by Timothy Burden
Faith Alone by Jeremy Walker
Christ Alone ‑ by John Cheeseman
To the Glory of God Alone by Graham Trice
The Freewill Controversy by Clifford Parsons
Faith and Saving Faith by Tim Martin
Romans 8:28 by Alun Higham

Tapes previously advertised are still available on request from:‑
Mr T. Field, 34 Pembury Road, Tonbridge, Kent, TN9 2HX

£2.50 + 50p each cheques payable to “Sovereign Grace Union”
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GENEVA BOOKS
Your Evangelical, Reformed, Protestant 

Second Hand Book Dealer wishes to buy your 
unwanted books and will travel to collect.

Catalogues by courtesy to regular customers.
Newcomers S.A.E. A5 size please

58 Elms Road, London SW4 9EW

MINISTERS' RELIEF SOCIETY
(Established 1872)

Serves the Lord by bringing together cases where Ministers of the Gospel 
or their dependents are in financial need and Churches or individuals who 
channel funds through us.

We need to hear from you if you or your Church is able to help financially 
or if you know of situations where our ministry may be needed.

For further details contact:
Mr. Alan Lathey, 2 Queensberry Road, Pen-y-lan, Cardiff CF23 9JJ

(G.A.R.F.) Registered Charity Number 209606

theGospel Advocate
Magazine

(Published Quarterly)

Any profits are used 
towards helping needy 
Ministers of the Gospel, 
their widows and 
dependants.

SUBSCRIPTION ENQUIRIES
Tim Martin - Editor
'Rehoboth', 9 Leeson Road
Towcester, Northants. NN12 6EN
Price: £2.00 including postage. Please make 
cheque payable to: GARF. £8 per annum and each 
additional copy ordered @ £1.75 (£7 per annum)
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As ministers are willing to travel considerable distances to speak at these gatherings, it would be 
appreciated if friends and supporters of the Union could be present, if at all possible. 

Leaflets announcing the meetings, for display on Chapel notice boards, etc., will be made available 
nearer the time of the meetings.

East Anglia Auxiliary

May 16th, Saturday 3.00pm and 6.00pm
Wattisham Strict Baptist Chapel, Wattisham, Suffolk IP7 7LD
Speaker: Revd. Trevor Kirkland (Ballyclare and Doagh, Northern Irelan).

June 17th, Wednesday 7.30pm
Otley Baptist Church, Otley, Suffolk IP6 9NU
Speaker: Pastor Chalan Hetherington (Bennetts End, Hemel Hempstead, Herts.).

July 16th, Thursday 7.30pm
Salhouse Baptist Chapel, Salhouse, Norfolk NR13 6RA
Speaker: Pastor Jarad Smith (Kensington Baptist Church, London).

November 2nd, Monday 7.30pm
Zoar Baptist Chapel, Ipswich, Suffolk IP4 2LH
Speaker: Revd. Brian Green (Calvary Free Grace Baptist Church, Feltham, Middlesex).

THE GOSPEL OF SOVEREIGN GRACE
by Henry AtHerton

Sermons and addresses by the first Secretary of the Sovereign Grace Union

Copies are available from:
The Secretary, SGU, 43 Warwick Road, Rayleigh, Essex SS6 8PQ


