
1 

 

Handout 2A 
 

Councils, Creeds, and Schisms 
 

Origin’s “The Fundamental Doctrines” 
 

PREFACE, CH. 2 --- After we had come to believe that Christ was 

the Son of God, and were persuaded that we must learn it from 

Himself; so, seeing there are many who think they hold the opinions 

of Christ, and yet some of these think differently from their 

predecessors, yet as the teaching of the Church, transmitted in 

orderly succession from the apostles, and remaining in the Churches 

to the present day, is still preserved, that alone is to be accepted as 

truth which differs in no respect from ecclesiastical and apostolic 

tradition. 

PREFACE, CH. 4 --- The particular points clearly delivered in the 

teaching of the apostles are as follow:- First, That there is one God, 

who created and arranged all things, and who, when nothing existed, 

called all things into being -- God from the first creation and 

foundation of the world -- the God of all just men, of Adam, Abel, 

Noah, Sarah, Abraham, Isaac, Jacob, the twelve patriarchs, Moses, 

and the prophets; and that this God in the last days, as He had 

announced beforehand by His prophets, sent our Lord Jesus Christ to 

call in the first place Israel to Himself, and in the second place the 

Gentiles, after the unfaithfulness of the people of Israel. This just 

and good God, the Father of our Lord Jesus Christ, Himself gave the 

law and the prophets, and the Gospels, being also the God of the 

apostles and of the Old and New Testaments.                                                                                                                

 Secondly, That Jesus Christ Himself, who came (into the 

world), was born of the Father before all creatures; that, after He had 

been the servant of the Father in the creation of all things--"For by 

Him were all things made"--He in the last times, divesting Himself 

(of His glory), became a man, and was incarnate although God, and 

while made a man remained the God which He was; that He 

assumed a body like to our own, differing in this respect only, that it 

was born of a virgin and of the Holy Spirit: that this Jesus Christ was 

truly born, and did truly suffer, and did not endure this death 

common (to man) in appearance only, but did truly die; that He did 

truly rise from the dead; and that after His resurrection He conversed 

with His disciples, and was taken up (into heaven).                                

 Then, Thirdly, the apostles related that the Holy Spirit was 

associated in honor and dignity with the Father and the Son…. 

BK. 1, CH. 2 --- Wherefore we have always held that God is the 

Father of His only-begotten Son, who was born indeed of Him, and 

derives from Him what He is, but without any beginning, not only 

such as may be measured by any divisions of time, but even that 

which the mind alone can contemplate within itself, or behold, so to 

speak, with the naked powers of the understanding.   

Origen’s “Homily on Exodus” 

CH. 13 --- You who are wont to take part in the divine mysteries 

know how carefully and reverently you guard the body of the Lord 

when you receive it, lest the crumb of it should fall to the ground, 

lest anything should be lost of the hallowed gift.  For you regard, 

and rightly regard, yourselves as culpable if any part should fall to 

the ground through your carelessness.  When you show, and rightly 

show, such care in guarding his body can you suppose it less 

blameworthy to neglect the word of God than his body? 

CH. 15 --- That which is sanctified through the word of God and 

prayer does not of its own accord sanctify the recipient; for if this 

were so it would sanctify him who eats the bread of the Lord 

unworthily.  Thus the advantage to the receiver depends upon his 

partaking of the bread with a pure mind and a clear conscience.  In 

respect to the prayer which is added to the bread, it becomes 

profitable according to the proportion of faith, and is the cause of 

spiritual discernment in the mind.  It is not the material bread that 

profits the man who eats the bread of the Lord; rather it is the word 

which is spoken over it. 

Cyprian’s “Treatise on the Unity of the 

Catholic Church” (251) 

 [4] If any one consider and examine these things, there is no 

need for lengthened discussion and arguments. There is easy proof 

for faith in a short summary of the truth. The Lord speaks to Peter, 

saying, "I say unto thee, that thou art Peter; and upon this rock I will 

build my Church, and the gates of hell shall not prevail against it. 

And I will give unto thee the keys of the kingdom of heaven; and 

whatsoever thou shalt bind on earth shall be bound also in heaven, 

and whatsoever thou shalt loose on earth shall be loosed in heaven." 

And again to the same He says, after His resurrection, "Feed my 

sheep." And although to all the apostles, after His resurrection, He 

gives an equal power, and says, "As the Father hath sent me, even so 

send I you: Receive the Holy Ghost: Whose sins you remit, they 

shall be remitted unto him; and whose sins you retain, they shall be 

retained;" yet, that He might set forth unity, He arranged by His 

authority the origin of that unity, as beginning from one. 

 Assuredly the rest of the apostles were also the same as was 

Peter, endowed with a like partnership both of honor and power; but 

the beginning proceeds from unity. Does he who does not hold this 

unity of the Church think that he holds the faith? Does he who 

strives against and resists the Church trust that he is in the Church, 

when moreover the blessed Apostle Paul teaches the same thing, and 

sets forth the sacrament of unity, saying, "There is one body and one 

spirit, one hope of your calling, one Lord, one faith, one baptism, 

one God?"                                                                                                                     

 [5]  And this unity we ought firmly to hold and assert, 

especially those of us that are bishops who preside in the Church, 

that we may also prove the episcopate itself to be one and undivided. 

Let no one deceive the brotherhood by a falsehood: let no one 

corrupt the truth of the faith by perfidious prevarication. The 

episcopate is one, each part of which is held by each one for the 

whole. The Church also is one, which is spread abroad far and wide 

into a multitude by an increase of fruitfulness. 

 [6] Whoever is separated from the Church and is joined to an 

adulteress, is separated from the promises of the Church; nor can he 

who forsakes the Church of Christ attain to the rewards of Christ. He 

is a stranger; he is profane; he is an enemy. He can no longer have 

God for his Father, who has not the Church for his mother. If anyone 

could escape who was outside the ark of Noah, then he also may 

escape who shall be outside of the Church…. And does anyone 
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believe that this unity which thus comes from the divine strength and 

coheres in celestial sacraments, can be divided in the Church, and 

can be separated by the parting asunder of opposing wills? He who 

does not hold this unity does not hold God's law, does not hold the 

faith of the Father and the Son, does not hold life and salvation. This 

sacrament of unity, this bond of a concord inseparably cohering, is 

set forth where in the Gospel the coat of the Lord Jesus Christ is not 

at all divided nor cut, but is received as an entire garment, and is 

possessed as an uninjured and undivided robe.  He cannot possess 

the garment of Christ who parts and divides the Church of Christ. 

Cyprian’s “Letter in Reply to Certain 

Martyrs and Confessors” (250) 

[1]  Those presbyters, contrary to the Gospel law, contrary also to 

your respectful petition, before penitence was fulfilled, before 

confession even of the gravest and most heinous sin was made, 

before hands were placed upon the repentant by the bishops and 

clergy, dare to offer on their behalf, and to give them the eucharist, 

that is, to profane the sacred body of the Lord, although it is written, 

"Whosoever shall eat the bread and drink the cup of the Lord 

unworthily, shall be guilty of the body and blood of the Lord." 

Cyprian’s “Letter to Antonianus, Bishop in 

Numidia” (252) 

 [8]…Cornelius was made bishop of Rome by the judgment of 

God and of His Christ, by the testimony of almost all the clergy, by 

the suffrage of the people who were then present, and by the 

assembly of ancient priests and good men, when no one had been 

made so before him, when the place of Fabian, that is, when the 

place of Peter and the degree of the sacerdotal throne was vacant; 

which being occupied by the will of God, and established by the 

consent of all of us, whosoever now wishes to become a bishop, 

must needs be made from without; and he cannot have the ordination 

of the Church who does not hold the unity of the Church….                                              

 [21] And, indeed, among our predecessors, some of the 

bishops here in our province thought that peace was not to be 

granted to adulterers, and wholly closed the gate of repentance 

against adultery. Still they did not withdraw from the assembly of 

their co-bishops, nor break the unity of the Catholic Church by the 

persistency of their severity or censure; so that, because by some 

peace was granted to adulterers, he who did not grant it should be 

separated from the Church. While the bond of concord remains, and 

the undivided sacrament of the Catholic Church endures, every 

bishop disposes and directs his own acts, and will have to give an 

account of his purposes to the Lord. 

Cyprian’s “Letter to Fidus” (252) 

 [2]…But in respect of the case of the infants, which you say 

ought not to be baptized, so that you think that one who is just born 

should not be baptized and sanctified within the eighth day, we all 

thought very differently in our council. For in this course which you 

thought was to be taken, no one agreed; but we all rather judge that 

the mercy and grace of God is not to be refused to any one born of 

man.                                    

 [5]…If even to the greatest sinners, and to those who had 

sinned much against God, when they subsequently believed, 

remission of sins is granted -- and nobody is hindered from baptism 

and from grace -- how much rather ought we to shrink from 

hindering an infant, who, being lately born, has not sinned, except in 

that, being born after the flesh according to Adam, he has contracted 

the contagion of the ancient death at its earliest birth, who 

approaches the more easily on this very account to the reception of 

the forgiveness of sins -- that to him are remitted, not his own sins, 

but the sins of another. 

Cyprian’s “Letter to Certain Clergy and 

Laity of Spain” (256) 
 

 [3]…A people obedient to the Lord's precepts, and fearing 

God, ought to separate themselves from a sinful prelate, and not to 

associate themselves with the sacrifices of a sacrilegious priest, 

especially since they themselves have the power either of choosing 

worthy priests, or of rejecting unworthy ones….   

 [4] Which very thing, too, we observe to come from divine 

authority, that the priest should be chosen in the presence of the 

people under the eyes of all, and should be approved worthy and 

suitable by public judgment and testimony…                             

 [5] For which reason you must diligently observe and keep the 

practice delivered from divine tradition and apostolic observance, 

which is also maintained among us, and almost throughout all the 

provinces; that for the proper celebration of ordinations all the 

neighboring bishops of the same province should assemble with that 

people for which a prelate is ordained. And the bishop should be 

chosen in the presence of the people, who have most fully known the 

life of each one, and have looked into the doings of each one as 

respects his habitual conduct.  

Cyprian’s “Letter to Januarius and Other 

Bishops of Numidia” (254) 

 [1]…When we were together in council, dearest brethren, we 

read your letter which you wrote to us concerning those who seem to 

be baptized by heretics and schismatics, (asking) whether, when they 

come to the Catholic Church, which is one, they ought to be 

baptized… We put forward our opinion, not as a new one, but we 

join with you in equal agreement, in an opinion long since decreed 

by our predecessors, and observed by us,--judging, namely, and 

holding it for certain that no one can be baptized abroad outside the 

Church, since there is one baptism appointed in the holy Church… 

How can he who baptizes give to another remission of sins who 

himself, being outside the Church, cannot put away his own sins?                                   

 [2]…It is also necessary that he should be anointed who is 

baptized; so that, having received the chrism, that is, the anointing, 

he may be anointed of God, and have in him the grace of Christ. 

Further, it is the Eucharist whence the baptized are anointed with the 

oil sanctified on the altar. But he cannot sanctify the creature of oil, 

who has neither an altar nor a church; whence also there can be no 

spiritual anointing among heretics, since it is manifest that the oil 

cannot be sanctified nor the Eucharist celebrated at all among 

them…. 
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“The Dream of Constantine” (312 AD), 
From Lactantius (320 AD) 

 

CH. 44 --- And now a civil war broke out between Constantine and 

Maxentius. Although Maxentius kept himself within Rome, because 

the soothsayers had foretold that if he went out of it he should 

perish, yet he conducted the military operations by able generals. In 

forces he exceeded his adversary; for he had not only his father's 

army but also his own, which he had lately drawn together out of 

Mauritania and Italy.  At length Constantine, with steady courage 

and a mind prepared for every event, led his whole forces to the 

neighborhood of Rome, and encamped them opposite to the Milvian 

bridge. The anniversary of the reign of Maxentius approached, that 

is, the sixth of the kalends of November, and the fifth year of his 

reign was drawing to an end.  

 Constantine was directed in a dream to cause the heavenly sign 

to be delineated on the shields of his soldiers, and so to proceed to 

battle. He did as he had been commanded, and he marked on their 

shields the letter X, with a perpendicular line drawn through it and 

turned round thus at the top (P), being the cipher of CHRISTOS. 

Having this sign, his troops stood to arms. The enemies advanced, 

but without their emperor, and they crossed the bridge. The armies 

met, and fought with the utmost exertions of valor, and firmly 

maintained their ground. In the meantime a sedition arose at Rome, 

and Maxentius was reviled as one who had abandoned all concern 

for the safety of the commonweal; and suddenly, while he exhibited 

the Circensian games on the anniversary of his reign, the people 

cried with one voice, "Constantine cannot be overcome!" 

 Dismayed at this, Maxentius burst from the assembly, and 

having called some senators together, ordered the Sibylline books to 

be searched. In them it was found that: "On the same day the enemy 

of the Romans should perish."  Led by this response to the hopes of 

victory, he went to the field. The bridge in his rear was broken 

down. At sight of that the battle grew hotter. The hand of the Lord 

prevailed, and the forces of Maxentius were routed. He fled towards 

the broken bridge; but the multitude pressing on him, he was driven 

headlong into the Tiber.  

 This destructive war being ended, Constantine was 

acknowledged as emperor, with great rejoicings, by the senate and 

people of Rome.  The senate, in reward of the valor of Constantine, 

decreed to him the title of Maximus (the Greatest).   

 

“Constantine’s Vision” (312 AD) 
From Eusebius’ Church History (320 AD) 

 

CH. 27 --- Being convinced, however, that he needed some more 

powerful aid than his military forces could afford him, on account of 

the wicked and magical enchantments which were so diligently 

practiced by the tyrant, he sought Divine assistance, deeming the 

possession of arms and a numerous soldiery of secondary 

importance, but believing the co-operating power of Deity invincible 

and not to be shaken. He considered, therefore, on what God he 

might rely for protection and assistance. While engaged in this 

enquiry, the thought occurred to him, that, of the many emperors 

who had preceded him, those who had rested their hopes in a 

multitude of gods, and served them with sacrifices and offerings, had 

in the first place been deceived by flattering predictions, and oracles 

which promised them all prosperity, and at last had met with an 

unhappy end, while not one of their gods had stood by to warn them 

of the impending wrath of heaven; while one alone who had pursued 

an entirely opposite course, who had condemned their error, and 

honored the one Supreme God during his whole life.  Reflecting on 

this, and well weighing the fact that they who had trusted in many 

gods had also fallen by manifold forms of death, without leaving 

behind them either family or offspring, stock, name, or memorial 

among men: while the God of his father had given to him, on the 

other hand, manifestations of his power and very many tokens: and 

considering farther that those who had already taken arms against 

the tyrant, and had marched to the battle-field under the protection of 

a multitude of gods, had met with a dishonorable end; reviewing, I 

say, all these considerations, he judged it to be folly indeed to join in 

the idle worship of those who were no gods, and, after such 

convincing evidence, to err from the truth; and therefore felt it 

incumbent on him to honor his father's God alone.  

 

CH. 28 --- Accordingly he called on him with earnest prayer and 

supplications that he would reveal to him who he was, and stretch 

forth his right hand to help him in his present difficulties. And while 

he was thus praying with fervent entreaty, a most marvelous sign 

appeared to him from heaven, the account of which it might have 

been hard to believe had it been related by any other person. But 

since the victorious emperor himself long afterwards declared it to 

the writer of this history, when he was honored with his 

acquaintance and society, and confirmed his statement by an oath, 

who could hesitate to accredit the relation, especially since the 

testimony of after-time has established its truth? He said that about 

noon, when the day was already beginning to decline, he saw with 

his own eyes the sign of a cross of light in the heavens, above the 

sun, and bearing the inscription, CONQUER BY THIS. At this sight 

he himself was struck with amazement, and his whole army also, 

which followed him on this expedition, and witnessed the miracle.  

 

CH. 29 --- He said, moreover, that he doubted within himself what 

the import of this apparition could be. And while he continued to 

ponder and reason on its meaning, night suddenly came on; then in 

his sleep the Christ of God appeared to him with the same sign 

which he had seen in the heavens, and commanded him to make a 

likeness of that sign which he had seen in the heavens, and to use it 

as a safeguard in all engagements with his enemies.  

 

CH. 30 --- At dawn of day he arose, and communicated the marvel 

to his friends: and then, calling together the workers in gold and 

precious stones, he sat in the midst of them, and described to them 

the figure of the sign he had seen, bidding them represent it in gold 

and precious stones. And this representation I myself have had an 

opportunity of seeing.  

 

CH. 31 --- Now it was made in the following manner. A long spear, 

overlaid with gold, formed the figure of the cross by means of a 

transverse bar laid over it. On the top of the whole was fixed a 

wreath of gold and precious stones; and within this, the symbol of 

the Savior's name, two letters indicating the name of Christ by 

means of its initial characters, the letter P being intersected by X in 

its center: and these letters the emperor was in the habit of wearing 

on his helmet at a later period. From the cross-bar of the spear was 

suspended a cloth, a royal piece, covered with a profuse embroidery 

of most brilliant precious stones; and which, being also richly 

interlaced with gold, presented an indescribable degree of beauty to 

the beholder. This banner was of a square form, and the upright 

staff, whose lower section was of great length, bore a golden half-

length portrait of the pious emperor and his children on its upper 

part, beneath the trophy of the cross, and immediately above the 

embroidered banner.  The emperor constantly made use of this sign 

of salvation as a safeguard against every adverse and hostile power, 
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and commanded that others similar to it should be carried at the head 

of all his armies.  

 

CH. 32 --- These things were done shortly afterwards. But at the 

time above specified, being struck with amazement at the 

extraordinary vision, and resolving to worship no other God save 

Him who had appeared to him, he sent for those who were 

acquainted with the mysteries of His doctrines, and enquired who 

that God was, and what was intended by the sign of the vision he 

had seen. They affirmed that He was God, the only begotten Son of 

the one and only God: that the sign which had appeared was the 

symbol of immortality, and the trophy of that victory over death 

which He had gained in time past when sojourning on earth. They 

taught him also the causes of His advent, and explained to him the 

true account of His incarnation. Thus he was instructed in these 

matters, and was impressed with wonder at the divine manifestation 

which had been presented to his sight.  Comparing, therefore, the 

heavenly vision with the interpretation given, he found his judgment 

confirmed; and, in the persuasion that the knowledge of these things 

had been imparted to him by Divine teaching, he determined 

thenceforth to devote himself to the reading of the Inspired writings.  

Moreover, he made the priests of God his counselors, and deemed it 

incumbent on him to honor the God who had appeared to him with 

all devotion. And after this, being fortified by well-grounded hopes 

in Him, he hastened to quench the threatening fire of tyranny.  

 

“The Edict of Milan " 
Constantine (313 AD) 

 

 When I, Constantine Augustus, as well as I Licinius Augustus 

fortunately met near Mediolanurn (Milan), and were considering 

everything that pertained to the public welfare and security, we 

thought, among other things which we saw would be for the good of 

many, those regulations pertaining to the reverence of the Divinity 

ought certainly to be made first, so that we might grant to the 

Christians and others full authority to observe that religion which 

each preferred; whence any Divinity whatsoever in the seat of the 

heavens may be propitious and kindly disposed to us and all who are 

placed under our rule.  And thus by this wholesome counsel and 

most upright provision we thought to arrange that no one whatsoever 

should be denied the opportunity to give his heart to the observance 

of the Christian religion, of that religion which he should think best 

for himself, so that the Supreme Deity, to whose worship we freely 

yield our hearts, may show in all things His usual favor and 

benevolence.  

 Therefore, your Worship should know that it has pleased us to 

remove all conditions whatsoever, which were in the rescripts 

formerly given to you officially, concerning the Christians and now 

any one of these who wishes to observe Christian religion may do so 

freely and openly, without molestation. We thought it fit to 

commend these things most fully to your care that you may know 

that we have given to those Christians free and unrestricted 

opportunity of religious worship. When you see that this has been 

granted to them by us, your Worship will know that we have also 

conceded to other religions the right of open and free observance of 

their worship for the sake of the peace of our times, that each one 

may have the free opportunity to worship as he pleases; this 

regulation is made that we may not seem to detract from any dignity 

or any religion.  

 Moreover, in the case of the Christians especially we esteemed 

it best to order that if it happens that anyone heretofore has bought 

from our treasury those places where they were previously 

accustomed to assemble, concerning which a certain decree had been 

made and a letter sent to you officially, the same shall be restored to 

the Christians without payment or any claim of recompense and 

without any kind of fraud or deception, Those, moreover, who have 

obtained the same by gift, are likewise to return them at once to the 

Christians.  All this property ought to be delivered at once to the 

community of the Christians through your intercession, and without 

delay. And since these Christians are known to have possessed not 

only those places in which they were accustomed to assemble, but 

also other property, namely the churches, belonging to them as a 

corporation and not as individuals, all these things which we have 

included under the above law, you will order to be restored, without 

any hesitation or controversy at all, to these Christians, that is to say 

to the corporations and their gatherings: providing, of course, that 

the above arrangements be followed so that those who return the 

same without payment, as we have said, may hope for an indemnity 

from our bounty.  

 In all these circumstances you ought to tender your most 

efficacious intervention to the community of the Christians, that our 

command may be carried into effect as quickly as possible, whereby, 

moreover, through our clemency, public order may be secured. Let 

this be done so that, as we have said above, Divine favor towards us, 

which, under the most important circumstances we have already 

experienced, may, for all time, preserve and prosper our successes 

together with the good of the state. Moreover, in order that the 

statement of this decree of our good will may come to the notice of 

all, this rescript, published by your decree, shall be announced 

everywhere and brought to the knowledge of all, so that the decree 

of this, our benevolence, cannot be concealed.  

 

From Eusebius’ Church History (320 AD) 
 

Imperial Epistle in which Money is Granted to the 

Churches 
 

1. “CONSTANTINE AUGUSTUS to Cæcilianus,  bishop of Carthage. 

Since it is our pleasure that something should be granted in all the 

provinces of Africa and Numidia and Mauritania to certain ministers 

of the legitimate  and most holy catholic religion, to defray their 

expenses, I have written to Ursus, the illustrious finance minister of 

Africa, and have directed him to make provision to pay to thy 

firmness three thousand folles. 

 

2. Do thou therefore, when thou hast received the above sum of 

money, command that it be distributed among all those mentioned 

above, according to the brief sent to thee by Hosius. 

 

3. But if thou shouldst find that anything is wanting for the 

fulfillment of this purpose of mine in regard to all of them, thou shalt 

demand without hesitation from Heracleides,  our treasurer,  

whatever thou findest to be necessary. For I commanded him when 

he was present that if thy firmness should ask him for any money, he 

should see to it that it be paid without delay. 

 

4. And since I have learned that some men of unsettled mind wish to 

turn the people from the most holy and catholic Church by a certain 

method of shameful corruption, do thou know that I gave command 

to Anulinus, the proconsul, and also to Patricius, vicar of the 

prefects, when they were present, that they should give proper 

attention not only to other matters but also above all to this, and that 

they should not overlook such a thing when it happened. Wherefore 

if thou shouldst see any such men continuing in this madness, do 
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thou without delay go to the above-mentioned judges and report the 

matter to them; that they may correct them as I commanded them 

when they were present.  

 

The divinity of the great God preserve thee for many years.” 

 

The Exemption of the Clergy 
Epistle in which the emperor commands that the rulers of the 

churches be exempted from all political duties. 

 

1. “GREETING to thee, our most esteemed Anulinus. Since it appears 

from many circumstances that when that religion is despised, in 

which is preserved the chief reverence for the most holy celestial 

Power, great dangers are brought upon public affairs; but that when 

legally adopted and observed it affords the most signal prosperity to 

the Roman name and remarkable felicity to all the affairs of men, 

through the divine beneficence,—it has seemed good to me, most 

esteemed Anulinus, that those men who give their services with due 

sanctity and with constant observance of this law, to the worship of 

the divine religion, should receive recompense for their labors. 

 

2. Wherefore it is my will that those within the province entrusted to 

thee, in the catholic Church, over which Cæcilianus presides, who 

give their services to this holy religion, and who are commonly 

called clergymen, be entirely exempted from all public duties, that 

they may not by any error or sacrilegious negligence be drawn away 

from the service due to the Deity, but may devote themselves 

without any hindrance to their own law. For it seems that when they 

show greatest reverence to the Deity, the greatest benefits accrue to 

the state.  

 

Farewell, our most esteemed and beloved Anulinus.” 

 

The Victory of Constantine, and the Blessings 

which under him accrued to the Subjects of the 

Roman Empire 
 

2. For when Licinius carried his madness to the last extreme, the 

emperor, the friend of God, thinking that he ought no longer to be 

tolerated, acting upon the basis of sound judgment, and mingling the 

firm principles of justice with humanity, gladly determined to come 

to the protection of those who were oppressed by the tyrant, and 

undertook, by putting a few destroyers out of the way, to save the 

greater part of the human race. 

 

3. For when he had formerly exercised humanity alone and had 

shown mercy to him who was not worthy of sympathy, nothing was 

accomplished; for Licinius did not renounce his wickedness, but 

rather increased his fury against the peoples that were subject to him, 

and there was left to the afflicted no hope of salvation, oppressed as 

they were by a savage beast. 

 

4. Wherefore, the protector of the virtuous, mingling hatred for evil 

with love for good, went forth with his son Crispus, a most 

beneficent prince, and extended a saving right hand to all that were 

perishing. Both of them, father and son, under the protection, as it 

were, of God, the universal King, with the Son of God, the Saviour 

of all, as their leader and ally, drew up their forces on all sides 

against the enemies of the Deity and won an easy victory; God 

having prospered them in the battle in all respects according to their 

wish. 

 

5. Thus, suddenly, and sooner than can be told, those who yesterday 

and the day before breathed death and threatening were no more, and 

not even their names were remembered, but their inscriptions and 

their honors suffered the merited disgrace. And the things which 

Licinius with his own eyes had seen come upon the former impious 

tyrants he himself likewise suffered, because he did not receive 

instruction nor learn wisdom from the chastisements of his 

neighbors, but followed the same path of impiety which they had 

trod, and was justly hurled over the same precipice. Thus he lay 

prostrate. 

 

6. But Constantine, the mightiest victor, adorned with every virtue of 

piety, together with his son Crispus, a most God-beloved prince, and 

in all respects like his father, recovered the East which belonged to 

them; and they formed one united Roman empire as of old, bringing 

under their peaceful sway the whole world from the rising of the sun 

to the opposite quarter, both north and south, even to the extremities 

of the declining day. 

 

7. All fear therefore of those who had formerly afflicted them was 

taken away from men, and they celebrated splendid and festive days. 

Everything was filled with light, and those who before were 

downcast beheld each other with smiling faces and beaming eyes. 

With dances and hymns, in city and country, they glorified first of 

all God the universal King, because they had been thus taught, and 

then the pious emperor with his God-beloved children. 

 

8. There was oblivion of past evils and forgetfulness of every deed 

of impiety; there was enjoyment of present benefits and expectation 

of those yet to come. Edicts full of clemency and laws containing 

tokens of benevolence and true piety were issued in every place by 

the victorious emperor. 

 

9. Thus after all tyranny had been purged away, the empire which 

belonged to them was preserved firm and without a rival for 

Constantine and his sons alone. And having obliterated the 

godlessness of their predecessors, recognizing the benefits conferred 

upon them by God, they exhibited their love of virtue and their love 

of God, and their piety and gratitude to the Deity, by the deeds 

which they performed in the sight of all men. 

 

Constantine’s Letter Summoning the Council of 

Arles (314) 
As preserved by Eusebius in his Ecclesiastical History 

 

Constantine Augustus to Chrestus, bishop of Syracuse. 

 When certain men began wickedly and perversely to disagree 

among themselves in regard to the holy worship and celestial power 

and catholic doctrine [a reference to the Donatist schism], I wished 

to put an end to such disputes among them. So I commanded that 

certain bishops should be sent from Gaul, and that the opposing 

parties who were contending persistently and incessantly with each 

other should be summoned from Africa. In this way the matter 

which appeared to be causing the disturbance might be examined 

and decided with all care in their presence, and in the presence of the 

bishop of Rome [this was the Council of Rome in 313]. 

 But some of them, who seem to have forgotten both of their 

own salvation and of the reverence due to the most holy religion, 

have not yet brought the hostilities to an end. They are unwilling to 

conform to the judgment already passed [at Rome in 313], and assert 

that not enough bishops were present to express their opinions and 

decisions. They assert that those [present at Rome] had been too 

http://www.fourthcentury.com/index.php/rome-313-summon
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hasty in giving judgment, before all the things which ought to have 

been accurately investigated had been examined. On this account it 

has happened that those very ones who ought to hold brotherly and 

harmonious relations toward each other are shamefully, or rather 

abominably, divided among themselves, and give occasion to be 

ridiculed by those men whose souls are estranged from this most 

holy religion. Therefore it has seemed necessary to me to provide 

that this dissension, which ought to have ceased after the judgment 

had been already given by their own voluntary agreement, should 

now, if possible, be brought to an end by the presence of a great 

number of bishops. 

 Since, therefore, we have commanded a number of bishops 

from a great many different places to assemble in the city of Arles, 

before the 1st of August, we have thought proper to write to you 

also. You should secure from the most illustrious Latronianus, 

corrector of Sicily, a public vehicle, and you should choose two 

others of the second rank and take them with you. You should bring 

along three servants who may serve you on the way, and arrive to 

the above-mentioned place before the appointed day. It is disgraceful 

that shameful feuds have allowed this dispute to continue until the 

present time. Hopefully it can be resolved when all sides have been 

heard from, both those who are now at variance with one another, 

and those whom I have commanded to be present. By your firmness 

and the wise unanimity and harmony of other present, this division 

can be healed, in accordance with the faith, so that brotherly 

harmony may be restored, even if gradually. 

 

May the Almighty God preserve thee in health for many years. 

 

Letter of the Council of Arles to  

Pope Sylvester (314) 
 

Marinus, Natalis, Theodorus, Proterius, Vocius, Verus, Probatius, 

Caecilianus, Vitalis and Maternus, Liberius, Crescens, Victor, etc. 

(34 in all) to our dearest father Sylvester, eternal greetings in our 

Lord. 

 

 Being connected by a common bond in love and by a chain in 

the unity of our mother the universal church, being brought by the 

will of our most godly emperor to the city of Arles, we thus salute 

you with deserved reverence, o most glorious father; where we have 

borne heavy and ruinous injury to our laws and traditions by men 

with violent minds; both the present authority of our God and the 

tradition and rule of truth have thus rejected these men, so that no 

account of what is spoken among them might remain nor any type of 

accusation or a trial be convened. For that reason, by the judgment 

of God and mother church which first renewed and confirmed them, 

they have been either condemned or repulsed. Dearest brother, oh 

that you were present when this great spectacle took place, indeed 

we believe since the decision rendered against them was very severe, 

that, when you had joined with us in judgment, our assembly might 

have rejoiced with all the more gladness. But since now you have 

been able to stand back a little from these affairs in which also the 

apostles daily were occupied and whose blood unceasingly 

evidences the glory of God. 

 Not however are only these things seen to be bringing us 

together, dearest brother, to which things we should invite you, but 

also for consulting you while we were consulting with ourselves; 

and as the provinces are diverse from which we came, thus also 

various matters take place which we think we ought to take note of. 

 It is resolved, therefore, in the presence of the Holy Spirit and 

his angels, that we would also give judgments concerning those 

things which stir up any individuals, <as if> you are in agreement: it 

is resolved also, with the assent of him who occupies the greater 

dioceses, that this be introduced to all through you especially. What, 

therefore, it is that we have decided, we have subjoined in our brief 

written statement. 

 

The assembly of bishops who were gathered at the town of Arles, to 

our lord and most holy brother Sylvester: 

 

That which we in common council have decreed, we hereby make 

known to your most esteemed person, so that also all the bishops 

might know what ought to be observed in the future. 

 

 1. In the first place, concerning the celebration of Easter 

Sunday: That it is to be observed by us on one day and at one time in 

all the earth, and that you should send out letters to all as is the 

custom. 

 9. Concerning the Africans who use their own special law in 

that they practice rebaptism, it is resolved that if any come to the 

church from heresy, they question him on the creed (used at his 

baptism), and if they consider him to have been baptized into the 

Father and the Son and the Holy Spirit, let him only receive the 

laying on of hands so that he receive the Holy Spirit; but if when 

questioned he does not solemnly confess this Trinity, let him be 

baptized. 

 12. Concerning young women among the faithful who are 

getting married to unbelievers, it is resolved that for/after a 

considerable time they be excluded from fellowship. 

 13. Concerning clergy who lend money at interest, it is 

resolved that, in accordance with the divinely given model, they be 

excluded from fellowship. 

 14. Concerning those who are said to have handed over the 

Holy Scriptures or sacred vessels or the names of their brothers, it is 

resolved by us that any of those who from the public records, not 

from words alone, are discovered to have done so be removed from 

the office of the clergy. But if that same person who was exposed 

has ordained others, and the affairs of those ordained are all in order, 

let their ordination not be revoked. 16. Concerning deacons who 

we have learned are conducting services in many places, it is 

resolved that this ought to happen as little as possible. 

 20. Concerning those who assume that they have the right 

individually by themselves to ordain a bishop, it is resolved that no 

one presume to do this by himself; but only if there are an additional 

seven bishops with him; if, however, it is not possible to have seven 

present, they dare not ordain someone with less than three bishops 

present. 

 22. Concerning those who apostasize and never present 

themselves again to the church, neither seeking to do acts of 

repentance nor even afterwards; if then they are seized by sickness 

and seek be received into fellowship, it is resolved that they not be 

given fellowship, unless they recover their strength and bring forth 

fruits worthy of repentance. 

 

Arius’s “Letter to Bishop Eusebius of 

Nicomedia” (318) 
 

 To his very dear lord, the man of God, the faithful and 

orthodox Eusebius, Arius, unjustly persecuted by Alexander the 

Pope, on account of that all conquering truth of which you also are a 

champion, sendeth greeting in the Lord.  

 Ammonius, my father, being about to depart for Nicomedia, I 

considered myself bound to salute you by him, and withal to inform 
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that natural affection which you bear towards the brethren for the 

sake of God and His Christ, that the bishop greatly wastes and 

persecutes us, and leaves no stone unturned against us. He has 

driven us out of the city as atheists, because we do not concur in 

what he publicly preaches, namely, God always, the Son always; as 

the Father so the Son; the Son co-exists unbegotten with the God; He 

is everlasting; neither by thought nor by any interval does God 

precede the Son; always God, always Son; he is begotten of the 

unbegotten; the Son is of God Himself.  

 Eusebius, your brother bishop of Caesarea, Theodotus, 

Paulinus, Gregorius, Aetius, and all the bishops of the East, have 

been condemned because they say that God had an existence prior to 

that of his Son. 

 These are impieties to which we cannot listen, even though 

heretics threaten us with a thousand deaths. But we say and believe, 

and have taught, and do teach, that the Son is not unbegotten; and 

that before He was begotten, or created, or purposed, or established, 

He was not.  

 For He was not unbegotten. We are persecuted, because we say 

that the Son has a beginning, but that God is without beginning. This 

is the cause of our persecution.  And this we say, because He is 

neither part of God, nor of any essential being. For this are we 

persecuted; the rest you know. I bid thee farewell in the Lord, 

remembering our afflictions, my fellow-Lucianist, and true 

Eusebius.  

 

Arius’s “Letter to Alexander of 

Alexandria” 
 

Our faith from our forefathers, which also we have learned from 

thee, Blessed Pope, is this:--We acknowledge One God, alone 

Ingenerate, alone Everlasting, alone Unbegun, alone True, alone 

having Immortality, alone Wise, alone Good, alone Sovereign; 

unalterable and unchangeable, just and good, God of Law and 

Prophets and New Testament; who begat an Only-begotten Son 

before eternal times, through whom He has made both the ages and 

the universe; and begat Him, not in semblance, but in truth; and that 

He made Him subsist at His own will, unalterable and unchangeable; 

perfect creature of God, but not as one of the creatures; offspring, 

but not as one of things begotten; nor that He was before, was 

afterwards generated or new-created into a Son, as thou too thyself, 

Blessed Pope, in the midst of the Church and in session has often 

condemned; but, as we say, at the will of God, created before times 

and ages, and gaining life and being from the Father, who gave 

subsistence to His glories together with Him.  

 For the Father did not, in giving to Him the inheritance of all 

things, deprive Himself of what He has ingenerately in Himself; for 

He is the Fountain of all things. Thus there are Three Subsistences. 

And God, being the cause of all things, is Unbegun and altogether 

Sole, but the Son being begotten apart from time by the Father, and 

being created and founded before ages, was not before His 

generation, but being begotten apart from time before all things, 

alone was made to subsist by the Father. For He is not eternal or co-

eternal or co-unoriginate with the Father, nor has He His being 

together with the Father, as some speak of relations, introducing two 

ingenerate beginnings, but God is before all things as being Monad 

and Beginning of all.  

  

 

 

Alexander of Alexandria’s “Letter to 

Alexander of Thessalonica” (319) 
 

Alexander sends greetings in the Lord to his most revered and 

likeminded brother Alexander. 

 

 Motivated by greed and ambition, evil-minded people have 

always plotted against the well-being of the most important dioceses. 

Under various pretexts, they attack the religion of the Church. Being 

maddened by the devil, who works in them, they lay aside all piety 

according to their own pleasure, and trample under foot the fear of 

the judgment of God.   

 Suffering as I do from these things, it was necessary to inform 

your piety, so that you could be on your guard against them, in case 

they or any of their party would presume to enter your diocese (for 

these cheats are skilful in deception), or they circulate false and 

specious letters, calculated to delude one who has devoted himself to 

the simple and undefiled faith.  Arius has lately formed a conspiracy, 

reviled every godly apostolic doctrine, and in Jewish fashion has 

organized a gang to fight against Christ, denying his divinity, and 

declaring him to be on a level with other men. He picks out every 

passage which refers to the plan (oikonomia) of salvation, and to his 

humbling himself for our sake [cf. Phil 2:8], and then he tries to 

deduce from those passages his own impious assertion. At the same 

time he avoids all the other passages which clearly declare his 

eternal divinity and the unceasing glory which he possesses with the 

Father. 

 Nay, he has had the audacity to rend the seamless garment of 

Christ, which the soldiers dared not divide [cf. John 19:23-24].  

When these actions, in keeping with his course of life, and the 

impious attacks which had been long concealed, finally became 

known to us, we unanimously ejected him from the Church which 

worships the divine Christ. 

 He then ran everywhere to form plots against us, even 

addressing himself to our fellow-ministers who were of one mind 

with us, under the pretence of seeking peace and unity with them, 

but in truth endeavoring by means of pleasant words, to sweep some 

among them away into his own disease.  Thus concealing his 

destructive doctrine by persuasive and lowly, submissive language, 

he catches the unwary, and lose no opportunity of maligning our 

religion. Hence it arises that several have been led to sign his letter, 

and to receive him into communion, a proceeding on the part of our 

fellow-ministers which I consider highly reprehensible; for thus they 

not only disobey the apostolic rule, but even help to kindle a 

diabolical action against Christ among them. 

 It is on this account, beloved brethren, that without delay I 

have stirred myself up to inform you of the unbelief of certain 

persons who say that “There was a time when the Son of God was 

not;” and “He who previously had no existence subsequently came 

into being; and when at some time he came into being he became 

like every other man is.”  They say God created all things out 

nothing, and they have the audacity to count the Son of God among 

rational and irrational creatures. As a necessary consequence of this 

teaching, they affirm that he is by nature able to change, and capable 

of either good or evil. Thus, by their hypothesis that he was created 

out of nothing, they overthrow the testimony of the Divine 

Scriptures, which declares the unchangeable nature of the Word and 

the Divinity of the Wisdom of the Word, which Word and Wisdom 

is Christ.   

 John the Evangelist specifically teaches that the Son of God 

was not created out of nothing, and that there never was a time in 

which he was not, when he says “the only begotten Son who is in the 
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bosom of the Father.” This divine teacher desired to show that the 

Father and the Son are inseparable, and therefore, he said, “that the 

Son is in the bosom of the Father” [John 1:18].  He also declares his 

individual personality in the following words: “In the beginning was 

the Word, and the Word was with God, and the Word was God… 

All things were made by him, and without him was nothing made 

that was made” [John 1:1-3].  If, then, all things were made by him, 

how is it that he who bestowed existence on all, could at any period 

have had no existence himself? The Word, the creating power, can 

in no way be defined as being of the same nature as the things 

created, if indeed he was in the beginning, and all things were made 

by him, and were called into being by him out of nothing. 

 The hypothesis that the Son came into being “out of nothing” 

is clearly impious: the Father must always be a father. He is always 

Father of a Son who is present, on account of whom he is called 

Father. Only if the Son is always present with him is he always a 

completed Father, lacking in nothing good. He could not, therefore 

beget his only Son in time, or in any interval of time, nor out of that 

which had no previous existence.  

 They fill their memory with all that they can find concerning 

Christ’s suffering, humiliation, emptying of himself, and so-called 

poverty [Phil 2:7-8], and all the names which the Savior accepted for 

our sake. They bring forward those passages to disprove his eternal 

existence and divinity, while they forget all those passages which 

declare his glory and nobility and abiding with the Father; as for 

instance, “I and my Father are one” [John 10:30]. 

 In these words the Lord does not proclaim himself to be the 

Father; nor does he represent two natures as one. He declares that 

the essence of the Son of the Father preserves accurately the likeness 

of the Father, that his nature took the exact likeness of his Father in 

all things, being the exact image of the Father and the express stamp 

of the prototype.  When, therefore, Philip, desirous of seeing the 

Father, said to Him, “Lord, show us the Father,” the Lord with 

abundant plainness said to him, “He who has seen me has seen the 

Father” [John 14:8-9] as though the Father were seen in the spotless 

and living mirror of his image.  

 O what wicked arrogance! O what excessive folly! What false 

boasting, joined with madness and Satanic pride, has hardened their 

impious hearts!  They are not ashamed to oppose the divine clarity 

of the ancient scriptures, nor yet does the unanimous piety of all our 

fellow-ministers concerning Christ blunt their audacity. Even devils 

will not suffer impiety like this; for even they refrain from speaking 

blasphemy against the Son of God.   

 We believe, as is taught by the apostolic Church, in a single 

unbegotten Father, who of his being has no cause, unchanging and 

invariable, and who subsists always in one state of being, admitting 

neither of progression nor of lessening; who gave the Law, and the 

Prophets, and the Gospel; Lord of patriarchs and apostles, and of all 

saints: We also believe in one Lord Jesus Christ, the only-begotten 

Son of God, begotten not out of nothing, but of the Father, who is; 

yet not after the manner of material bodies, as a piece cut off of 

something or an emanation; but in an inexpressible and inexplicable 

manner.  No mortal intellect can comprehend the nature of his 

Person, as the Father himself cannot be comprehended, because the 

nature of reasonable beings is unable to grasp the manner in which 

he was begotten of the Father.  

 We have learned that the Son is unchanging and unchangeable, 

all-sufficient and perfect, like the Father, except that he is not 

unbegotten. He is the exact and precisely similar image of his 

Father.  For it is clear that the image fully contains everything by 

which the greater likeness exists, as the Lord taught us when he said, 

“My Father is greater than I” [John 14:8]. And in accordance with 

this we believe that the Son always existed of the Father; for he is 

the brightness of his glory, and the express image of his Father’s 

person” [Heb 1:3]. But let no one be led by the word “always” to 

imagine that the Son is unbegotten, as is thought by some who have 

had their intellects blinded. For, to say that he was, that “he has 

always been,” and “before all ages,” is not to say that he is 

unbegotten.  

 In addition to this pious belief respecting the Father and the 

Son, we confess as the Sacred Scriptures teach us, one Holy Ghost, 

who inspired the saints of the Old Testament, and the divine teachers 

of that which is called the New. We believe in one sole, apostolic 

Catholic Church, which cannot be destroyed even though all the 

world were to plot and fight against it, and which gains the victory 

over all the impious attacks of the heterodox.  Besides this, we 

accept the doctrine of the resurrection from the dead, of which Jesus 

Christ our Lord became the first-fruits; who had a true body, not 

merely the appearance of a body, derived from Mary the mother of 

God (theotokos); in the fullness of time dwelling among humanity, 

for the forgiveness of sins. He was crucified and died, yet for all this 

suffered no lessening of his Godhead. He rose from the dead, was 

taken into heaven, and sat down at the “right hand of the Majesty on 

high” [Heb 9:26]. 

 These things we teach, these things we preach; these are the 

doctrines of the apostolic Church, for which we are ready to die, 

caring little for those who would force us to forsake them; for we 

will never relinquish our hope in them, though they should try to 

compel us by torture. 

  I beseech you, beloved brethren, to avoid those who have 

in this way dared to act against Christ, who have publicly held up the 

Christian religion to ridicule, and have eagerly sought to make a 

display before judicial tribunals. They have endeavored to excite a 

persecution against us during this time of peace, and have weakened 

the unspeakable mystery of Christ’s being begotten. Unite 

unanimously in opposition to them, as some of our fellow-ministers 

have already done, who, being filled with indignation, wrote to me 

against them, and signed our condemnatory letter.  

 

Letter of Emperor Constantine summoning 

the Bishops to Nicaea (324) 
 

 I believe it is obvious to everyone that there is nothing more 

honorable in my sight than the fear of God. Though it was formerly 

agreed that the synod of bishops should meet at Ancyra in Galatia, it 

seemed to us for many reasons that it would be well for the synod to 

assemble at Nicaea, a city of Bithynia, both because the Bishops 

from Italy and the rest of the countries of Europe are coming, and 

because of the excellent temperature of the air, and in order that I 

may be present as a spectator and participator in those things which 

will be done. Therefore I announce to you, my beloved brothers, that 

all of you promptly assemble at the said city, that is at Nicaea. Let 

every one of you therefore, as I said before, keep the greater good in 

mind and be diligent, without delay in anything, to come speedily, 

that each may be physically present as a spectator of those things 

which will be done. 

God keep you my beloved brothers. 

 

 

 

 

 

 



9 

 

The Creed of the Council of Nicea 
(June 19, 325) 

 

(Also called the Creed of the 318 Fathers) 
 

 We believe in one God the Father all powerful, maker of all 

things both seen and unseen. And in one Lord Jesus Christ, the Son 

of God, the only-begotten, begotten from the Father, that is from the 

substance of the Father, God from God, light from light, true God 

from true God, begotten not made, consubstantial [Gr. homoousion] 

with the Father, through whom all things came to be, both those in 

heaven and those in earth; for us humans and for our salvation he 

came down and became incarnate, became human, suffered and rose 

up on the third day, went up into the heavens, is coming to judge the 

living and the dead. And in the holy Spirit.  

 

 And those who say: "there once was when he was not", and 

"before he was begotten he was not", and that he came to be from 

things that were not, or from another hypostasis or substance [Gr. 

ousias], affirming that the Son of God is subject to change or 

alteration these the catholic and apostolic church anathematises.  

 

CANONS 

  

 3. This great synod absolutely forbids a bishop, presbyter, 

deacon or any of the clergy to keep a woman who has been brought 

in to live with him, with the exception of course of his mother or 

sister or aunt, or of any person who is above suspicion.  

 4. It is by all means desirable that a bishop should be appointed 

by all the bishops of the province. But if this is difficult because of 

some pressing necessity or the length of the journey involved, let at 

least three come together and perform the ordination, but only after 

the absent bishops have taken part in the vote and given their written 

consent. But in each province the right of confirming the 

proceedings belongs to the metropolitan bishop.  

 5. It is agreed that it would be well for synods to be held each 

year in each province twice a year.  The synods shall be held at the 

following times: one before Lent, so that, all pettiness being set 

aside, the gift offered to God may be unblemished; the second after 

the season of autumn.  

 6. The ancient customs of Egypt, Libya and Pentapolis shall be 

maintained, according to which the bishop of Alexandria has 

authority over all these places since a similar custom exists with 

reference to the bishop of Rome. Similarly in Antioch and the other 

provinces the prerogatives of the churches are to be preserved. In 

general the following principle is evident: if anyone is made bishop 

without the consent of the metropolitan, this great synod determines 

that such a one shall not be a bishop. 

 7. Since there prevails a custom and ancient tradition to the 

effect that the bishop of Jerusalem is to be honored, let him be 

granted everything consequent upon this honor, saving the dignity 

proper to the metropolitan.  

 8. Concerning those who have given themselves the name of 

Novatians, and who from time to time come over publicly to the 

catholic and apostolic church, this holy and great synod decrees that 

they may remain among the clergy after receiving an imposition of 

hands. But before all this it is fitting that they give a written 

undertaking that they will accept and follow the decrees of the 

catholic church, namely that they will be in communion with those 

who have entered into a second marriage and with those who have 

lapsed in time of persecution and for whom a period [of penance] 

has been fixed and an occasion [for reconciliation] allotted, so as in 

all things to follow the decrees of the catholic and apostolic church.  

 11. Concerning those who have transgressed without necessity 

or the confiscation of their property or without danger or anything of 

this nature, as happened under the tyranny of Licinius, this holy 

synod decrees that, though they do not deserve leniency, 

nevertheless they should be treated mercifully. Those therefore 

among the faithful who genuinely repent shall spend three years 

among the hearers, for seven years they shall be prostrators, and for 

two years they shall take part with the people in the prayers, though 

not in the offering.  

 13. Concerning the departing, the ancient canon law is still to 

be maintained namely that those who are departing are not to be 

deprived of their last, most necessary viaticum.  But as a general 

rule, in the case of anyone whatsoever who is departing and seeks to 

share in the eucharist, the bishop upon examining the matter shall 

give him a share in the offering.  

 14. Concerning catechumens who have lapsed, this holy and 

great synod decrees that, after they have spent three years as hearers 

only, they shall then be allowed to pray with the catechumens.  

 15. On account of the great disturbance and the factions which 

are caused, it is decreed that the custom, if it is found to exist in 

some parts contrary to the canon, shall be totally suppressed, so that 

neither bishops nor presbyters nor deacons shall transfer from city to 

city. If after this decision of this holy and great synod anyone shall 

attempt such a thing, or shall lend himself to such a proceeding, the 

arrangement shall be totally annulled, and he shall be restored to the 

church of which he was ordained bishop or presbyter or deacon.  

 16. Any presbyters or deacons or in general anyone enrolled in 

any rank of the clergy who depart from their church recklessly and 

without the fear of God before their eyes or in ignorance of the 

church's canon, ought not by any means to be received in another 

church, but all pressure must be applied to them to induce them to 

return to their own dioceses, or if they remain it is right that they 

should be excommunicated. But if anyone dares to steal away one 

who belongs to another and to ordain him in his church without the 

consent of the other's own bishop among whose clergy he was 

enrolled before he departed, the ordination is to be null.  

 18. It has come to the attention of this holy and great synod 

that in some places and cities deacons give communion to 

presbyters, although neither canon nor custom allows this, namely 

that those who have no authority to offer should give the body of 

Christ to those who do offer. Moreover it has become known that 

some of the deacons now receive the eucharist even before the 

bishops. All these practices must be suppressed. Deacons must 

remain within their own limits, knowing that they are the ministers 

of the bishop and subordinate to the presbyters. Let them receive the 

eucharist according to their order after the presbyters from the hands 

of the bishop or the presbyter. Nor shall permission be given for the 

deacons to sit among the presbyters, for such an arrangement is 

contrary to the canon and to rank. If anyone refuses to comply even 

after these decrees, he is to be suspended from the diaconate.  

 20. Since there are some who kneel on Sunday and during the 

season of Pentecost, this holy synod decrees that, so that the same 

observances may be maintained in every diocese, one should offer 

one's prayers to the Lord standing.  
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Bishop Paphnutius’ Stance on Married 

Clergy at the Council of Nicea 
 

As recounted by the Church historian Socrates of 

Constantinople (380-440) 
 

 Paphnutius then was bishop of one of the cities in Upper 

Thebes (Egypt); he was a man so favored divinely that extraordinary 

miracles were done by him.  In the time of the persecution he had 

been deprived of one of his eyes.  The emperor honored this man 

exceedingly, and often sent for him to the palace, and kissed the 

place where the eye had been torn out. 

 It seemed fit to the bishops to introduce a new law into the 

church, that those who are in holy orders, I speak of bishops, 

presbyters, and deacons, should have no conjugal intercourse with 

the wives whom they had married when they were still laymen.  

Now when discussion on this matter was impending, Paphnutius 

having arisen in the midst of the assembly of bishops, earnestly 

entreated them not to impose so heavy a yoke on the ministers of 

religion; asserting that “marriage itself is honorable, and the bed 

undefiled”; urging before God that they ought not to injure the 

church by too stringent restrictions.  “For all men,” he said, “cannot 

bear the practice of rigid continence, neither perhaps would the 

chastity of the wife of each be preserved”. It would be sufficient, 

he thought, that such as had previously entered on their sacred 

calling should abjure matrimony, according to the ancient tradition 

of the church; but that none should be separated from her to whom, 

while yet unordained, he had been united.  And these sentiments he 

expressed, though himself without experience of marriage and, to 

speak plainly, without ever having known a woman; for from a boy 

he had been brought up in a monastery, and was specially renown 

among all men for his chastity. 

 The whole assembly of the clergy assented to the reasoning of 

Paphnutius; wherefore they silenced all further debate on this point, 

leaving it to the discretion of those who were married.  

 

1st Council of Constantinople (381 AD) 
 

 No copy of the council's doctrinal decisions has survived. So 

what is presented here is the letter of the synod of Constantinople 

held in 382, which expounded these doctrinal decisions, as the 

fathers witness, in summary form: namely, along the lines defined 

by the council of Nicaea, the consubstantiality and coeternity of the 

three divine persons; and against those who supposed that the Word 

had in no way taken a human soul. All these matters were in close 

agreement with the tome that Pope Damasus and a Roman council, 

held probably in 378, had sent to the East.  

   

The Creed of the 150 Fathers 
 

 We believe in one God the Father all-powerful, maker of 

heaven and of earth, and of all things both seen and unseen.  

 And in one Lord Jesus Christ, the only-begotten Son of God, 

begotten from the Father before all the ages, light from light, true 

God from true God, begotten not made, consubstantial with the 

Father, through whom all things came to be; for us humans and for 

our salvation he came down from the heavens and became incarnate 

from the holy Spirit and the virgin Mary, became human and was 

crucified on our behalf under Pontius Pilate; he suffered and was 

buried and rose up on the third day in accordance with the scriptures; 

and he went up into the heavens and is seated at the Father's right 

hand; he is coming again with glory to judge the living and the dead; 

his kingdom will have no end.  

 And in the Spirit, the holy, the lordly and life-giving one, 

proceeding forth from the Father, co-worshipped and co-glorified 

with Father and Son, the one who spoke through the prophets; in 

one, holy, catholic and apostolic church. We confess one baptism for 

the forgiving of sins. We look forward to a resurrection of the dead 

and life in the age to come. Amen.  

 

A letter of the bishops gathered in Constantinople 
 

 What we have undergone -- persecutions, afflictions, imperial 

threats, cruelty from officials, and whatever other trial at the hands 

of heretics -- we have put up with for the sake of the gospel faith 

established by the 318 fathers at Nicaea in Bithynia. You, we and all 

who are not bent on subverting the word of the true faith should give 

this creed our approval. It is the most ancient and is consistent with 

our baptism. It tells us how to believe in the name of the Father and 

of the Son and of the holy Spirit: believing also, of course, that the 

Father, the Son and the holy Spirit have a single Godhead and power 

and substance, a dignity deserving the same honor and a co-eternal 

sovereignty, in three most perfect hypostases, or three perfect 

persons. And we preserve undistorted the accounts of the Lord's 

taking of humanity, accepting as we do that the economy of his flesh 

was not soulless nor mindless nor imperfect. To sum up, we know 

that he was before the ages fully God the Word, and that in the last 

days he became fully man for the sake of our salvation.  

 

CANONS 
 

1. The profession of faith of the holy fathers who gathered in Nicaea 

in Bithynia is not to be abrogated, but it is to remain in force. Every 

heresy is to be anathematized and in particular that of the Eunomians 

or Anomoeans, that of the Arians or Eudoxians, that of the Semi-

Arians or Pneumatomachi, that of the Sabellians that of the 

Marcellians, that of the Photinians and that of the Apollinarians.  

 

2. Diocesan bishops are not to intrude in churches beyond their own 

boundaries nor are they to confuse the churches: but in accordance 

with the canons, the bishop of Alexandria is to administer affairs in 

Egypt only; the bishops of the East are to manage the East alone 

(whilst safeguarding the privileges granted to the church of the 

Antiochenes in the Nicene canons); and the bishops of the Asian 

diocese are to manage only Asian affairs; and those in Pontus only 

the affairs of Pontus; and those in Thrace only Thracian affairs. 

Unless invited bishops are not to go outside their diocese to perform 

an ordination or any other ecclesiastical business.  

 

3. Because it is new Rome, the bishop of Constantinople is to enjoy 

the privileges of honor after the bishop of Rome.  

 

The Council Of Ephesus (431 AD) 
 

Introduction 
 

 Nestorius, who had been condemned in a council at Rome in 

August 430, asked the emperor Theodosius II to summon this 

council. The emperor therefore decided to summon it together with 

the agreement of Pope Celestine I. Theodosius's letter of November 

430 requested all those who had been summoned to be present at 

Ephesus on 7 June 431, the feast of Pentecost.  On 22 June, 

however,  
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 + before the arrival either of the Roman legates or the  

 eastern bishops led by John of Antioch,  

 + Cyril of Alexandria began the council.  

 + Nestorius was summoned three times but did not come.  

 + His teaching was examined and judgment passed upon 

 it, which 197 bishops subscribed at once. 

  

 Shortly afterwards John of Antioch and the easterners arrived: 

they refused communion with Cyril and set up another council. The 

Roman legates, on arriving, joined Cyril and confirmed the sentence 

against Nestorius. Then the council in its fifth session on 17 July 

excommunicated John and his party.  

 The documents of the Cyrilline council, the only one which is 

ecumenical, are included below and are as follows:  

 The central dogmatic act of the council is its judgment about 

whether the second letter of Cyril to Nestorius, or Nestorius's second 

letter to Cyril, was in conformity with the Nicene creed which was 

recited at the opening of the council's proceedings.  Cyril's letter was 

declared by the fathers to be in agreement with Nicaea, Nestorius's 

was condemned  

 The decrees of the council were approved by Pope Sixtus III 

shortly after his ordination in July, 432.  

 Shortly afterwards, probably in 436, Nestorius was definitely 

sent into exile by the emperor. 

 

Second letter of Cyril to Nestorius 
[Declared by council of Ephesus to be in agreement with Nicaea] 

 

 Cyril sends greeting in the Lord to the most religious and 

reverend fellow-minister Nestorius  

 …But I turn to a subject more fitting to myself and remind you 

as a brother in Christ always to be very careful about what you say 

to the people in matters of teaching and of your thought on the faith. 

You should bear in mind that to scandalize even one of these little 

ones that believe in Christ lays you open to unendurable wrath. If the 

number of those who are distressed is very large, then surely we 

should use every skill and care to remove scandals and to expound 

the healthy word of faith to those who seek the truth. The most 

effective way to achieve this end will be zealously to occupy 

ourselves with the words of the holy fathers, to esteem their words, 

to examine our words to see if we are holding to their faith as it is 

written, to conform our thoughts to their correct and irreproachable 

teaching.  

 The holy and great synod (Nicea I), therefore, stated that 

1. the only begotten Son, begotten of God the Father according to 

nature, true God from true God, the light from the light, the one 

through whom the Father made all things, came down, became 

incarnate, became man,  

2. suffered, rose on the third day and ascended to heaven.  

  We too ought to follow these words and these teachings and 

consider what is meant by saying that the Word from God took flesh 

and became man. For we do not say that the nature of the Word was 

changed and became flesh, nor that he was turned into a whole man 

made of body and soul. Rather do we claim that the Word in an 

unspeakable, inconceivable manner united to himself hypostatically 

flesh enlivened by a rational soul, and so became man and was 

called son of man, not by God's will alone or good pleasure, nor by 

the assumption of a person alone. Rather did two different natures 

come together to form a unity, and from both arose one Christ, one 

Son. It was not as though the distinctness of the natures was 

destroyed by the union, but divinity and humanity together made 

perfect for us one Lord and one Christ, together marvelously and 

mysteriously combining to form a unity.  

 So he who existed and was begotten of the Father before all 

ages is also said to have been begotten according to the flesh of a 

woman, without the divine nature either beginning to exist in the 

holy virgin, or needing of itself a second begetting after that from his 

Father.  (For it is absurd and stupid to speak of the one who existed 

before every age and is coeternal with the Father, needing a second 

beginning so as to exist.)  The Word is said to have been begotten 

according to the flesh, because for us and for our salvation he united 

what was human to himself hypostatically and came forth from a 

woman.  For he was not first begotten of the holy virgin, a man like 

us, and then the Word descended upon him; but from the very womb 

of his mother he was so united and then underwent begetting 

according to the flesh, making his own the begetting of his own 

flesh.  

 In a similar way we say that he suffered and rose again, not 

that the Word of God suffered blows or piercing with nails or any 

other wounds in his own nature (for the divine, being without a 

body, is incapable of suffering), but because the body which became 

his own suffered these things, he is said to have suffered them for us. 

For he was without suffering, while his body suffered. Something 

similar is true of his dying. For by nature the Word of God is of 

itself immortal and incorruptible and life and life-giving, but since 

on the other hand his own body by God's grace, as the apostle says, 

tasted death for all, the Word is said to have suffered death for us, 

not as if he himself had experienced death as far as his own nature 

was concerned (it would be sheer lunacy to say or to think that), but 

because, as I have just said, his flesh tasted death. So too, when his 

flesh was raised to life, we refer to this again as his resurrection, not 

as though he had fallen into corruption--God forbid--but because his 

body had been raised again.  

 So we shall confess one Christ and one Lord. We do not adore 

the man along with the Word, so as to avoid any appearance of 

division by using the word "with". But we adore him as one and the 

same, because the body is not other than the Word, and takes its seat 

with him beside the Father, again not as though there were two sons 

seated together but only one, united with his own flesh. If, however, 

we reject the hypostatic union as being either impossible or too 

unlovely for the Word, we fall into the fallacy of speaking of two 

sons. We ought not, therefore, to split into two sons the one Lord 

Jesus Christ. Such a way of presenting a correct account of the faith 

will be quite unhelpful, even though some do speak of a union of 

persons. For scripture does not say that the Word united the person 

of a man to himself, but that he became flesh. The Word's becoming 

flesh means nothing else than that he partook of flesh and blood like 

us; he made our body his own, and came forth a man from woman 

without casting aside his deity, or his generation from God the 

Father, but rather in his assumption of flesh remaining what he was.  

 This is the account of the true faith everywhere professed. So 

shall we find that the holy fathers believed. So have they dared to 

call the holy virgin, mother of God, not as though the nature of the 

Word or his godhead received the origin of their being from the holy 

virgin, but because there was born from her his holy body rationally 

ensouled, with which the Word was hypostatically united and is said 

to have been begotten in the flesh. These things I write out of love in 

Christ exhorting you as a brother and calling upon you before Christ 

and the elect angels, to hold and teach these things with us, in order 

to preserve the peace of the churches and that the priests of God may 

remain in an unbroken bond of concord and love.  

 We confess the Word to have been made one with the flesh 

hypostatically, and we adore one Son and Lord, Jesus Christ. We do 

not divide him into parts and separate man and God in him, as 

though the two natures were mutually united only through a unity of 

dignity and authority; that would be an empty expression and 
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nothing more. Nor do we give the name Christ in one sense to the 

Word of God and in another to him who was born of woman, but we 

know only one Christ, the Word from God the Father with his own 

flesh. 

 But we do not say that the Word of God dwelt as in an 

ordinary man born of the holy virgin, in order that Christ may not be 

thought of as a God-bearing man. For even though "the Word dwelt 

among us", and it is also said that in Christ dwelt "all the fullness of 

the godhead bodily", we understand that, having become flesh, the 

manner of his indwelling is not defined in the same way as he is said 

to dwell among the saints, he was united by nature and not turned 

into flesh and he made his indwelling in such a way as we may say 

that the soul of man does in his own body.  

 For we do not divide up the words of our Savior in the gospels 

among two hypostases or persons. For the one and only Christ is not 

dual, even though he be considered to be from two distinct realities, 

brought together into an unbreakable union. In the same sort of way 

a human being, though he be composed of soul and body, is 

considered to be not dual, but rather one out of two. Therefore, in 

thinking rightly, we refer both the human and divine expressions to 

the same person. For when he speaks about himself in a divine 

manner as "he that sees me sees the Father", and "I and the Father 

are one", we think of his divine and unspeakable nature, according to 

which he is one with his own Father through identity of nature and is 

the "image and impress and brightness of his glory".  

We have been taught to hold these things by: 

  the holy apostles and evangelists and by  

  the divinely inspired scriptures and by the true confession of  

  the blessed fathers.  

 

 To all these your reverence ought to agree and subscribe 

without any deceit. What is required for your reverence to 

anathematise we subjoin to this epistle.  

 

Twelve Anathemas Proposed by Cyril and accepted by 

the Council of Ephesus 
 

 1. If anyone does not confess that Emmanuel is God in truth, 

and therefore that the holy virgin is the mother of God (for she bore 

in a fleshly way the Word of God become flesh), let him be 

anathema.  

 2. If anyone does not confess that the Word from God the 

Father has been united by hypostasis with the flesh and is one Christ 

with his own flesh, and is therefore God and man together, let him 

be anathema.  

 3. If anyone divides in the one Christ the hypostases after the 

union, joining them only by a conjunction of dignity or authority or 

power, and not rather by a coming together in a union by nature, let 

him be anathema.  

 4. If anyone distributes between the two persons or hypostases 

the expressions used either in the gospels or in the apostolic 

writings, whether they are used by the holy writers of Christ or by 

him about himself, and ascribes some to him as to a man, thought of 

separately from the Word from God, and others, as befitting God, to 

him as to the Word from God the Father, let him be anathema.  

 5. If anyone dares to say that Christ was a God-bearing man 

and not rather God in truth, being by nature one Son, even as "the 

Word became flesh", and is made partaker of blood and flesh 

precisely like us, let him be anathema.  

 12. If anyone does not confess that the Word of God suffered 

in the flesh and was crucified in the flesh and tasted death in the 

flesh and became the first born of the dead, although as God he is 

life and life-giving, let him be anathema.  

 

The Council of Chalcedon (451 AD) 
 

Introduction 
 

 It was the empress Pulcheria who commanded this council to 

meet. Pope Leo I was opposed to it. His view was that all the 

bishops should repent of their ways and individually sign his earlier 

“Tome”, and so avoid a new round of argument and debate. 

Moreover, the provinces of the West were being laid waste by Attila 

the Hun’s invasions. But before the pope's view became known, the 

Empress had, by an edict in May 451, convoked the council for 

September 451. Although the pope was displeased, he sent legates.  

No doubt Leo thought that the council would cause people to leave 

the church and go into schism. So he wanted it to be postponed for a 

time, and he implored the empress that the faith handed down from 

ancient times should not become the subject of debate. 

 The council was convoked at Nicaea but later transferred to 

Chalcedon, so as to be close to Constantinople and the emperor. It 

began on October 8, 451. According to Leo there were 600 bishops 

at the council.  

 The "Definition of the faith" was solemnly promulgated at the 

sixth session in the presence of the empress and the imperial 

authorities. The formula accepted in the decree is: Christ is one in 

two natures. This is in agreement with Leo's “Tome” to Flavian of 

Constantinople, and Leo's letter is expressly mentioned in the 

Definition of the faith .  

 The council also issued 27 disciplinary canons.  What is 

usually called canon 28 (on the honor to be accorded the see of 

Constantinople) was rejected by the Roman legates.  Because 

heretics were misinterpreting his withholding approval, the pope 

ratified the doctrinal decrees on March 21, 453, but rejected canon 

28 since it ran counter to the canons of Nicaea and to the privileges 

of particular churches.  

  

The “Tome” of Pope Leo to Flavian, bishop of 

Constantinople (449 AD) 
 

 The same eternal, only-begotten of the eternal begetter was 

born of the holy Spirit and the virgin Mary. His birth in time in no 

way subtracts from or adds to that divine and eternal birth of his: but 

its whole purpose is to restore humanity, who had been deceived, so 

that it might defeat death and, by its power, destroy the devil who 

held the power of death. Overcoming the originator of sin and death 

would be beyond us, had not he whom sin could not defile, nor 

could death hold down, taken up our nature and made it his own. He 

was conceived from the holy Spirit inside the womb of the virgin 

mother. Her virginity was as untouched in giving him birth as it was 

in conceiving him.  

 So the proper character of both natures was maintained and 

came together in a single person. Lowliness was taken up by 

majesty, weakness by strength, mortality by eternity. To pay off the 

debt of our state, invulnerable nature was united to a nature that 

could suffer; so that in a way that corresponded to the remedies we 

needed, one and the same mediator between God and humanity the 

man Christ Jesus, could both on the one hand die and on the other be 

incapable of death. Thus was true God born in the undiminished and 

perfect nature of a true man, complete in what is his and complete in 

what is ours.  By "ours" we mean what the Creator established in 

us from the beginning and what he took upon himself to restore. 
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There was in the Savior no trace of the things which the Deceiver 

brought upon us, and to which deceived humanity gave admittance. 

His subjection to human weaknesses in common with us did not 

mean that he shared our sins. He took on the form of a servant 

without the defilement of sin, thereby enhancing the human and not 

diminishing the divine. For that self-emptying whereby the Invisible 

rendered himself visible, and the Creator and Lord of all things 

chose to join the ranks of mortals, spelled no failure of power: it was 

an act of merciful favor. So the one who retained the form of God 

when he made humanity, was made man in the form of a servant. 

Each nature kept its proper character without loss; and just as the 

form of God does not take away the form of a servant, so the form of 

a servant does not detract from the form of God.  

 It was the devil's boast that humanity had been deceived by his 

trickery and so had lost the gifts God had given it; and that it had 

been stripped of the endowment of immortality and so was subject to 

the harsh sentence of death. So without leaving his Father's glory 

behind, the Son of God comes down from his heavenly throne and 

enters the depths of our world, born in an unprecedented order by an 

unprecedented kind of birth. In an unprecedented order, because one 

who is invisible at his own level was made visible at ours. The 

ungraspable willed to be grasped. Whilst remaining pre-existent, he 

begins to exist in time. The Lord of the universe veiled his 

measureless majesty and took on a servant's form. The God who 

knew no suffering did not despise becoming a suffering man, and, 

deathless as he is, to be subject to the laws of death. By an 

unprecedented kind of birth, because it was inviolable virginity 

which supplied the material flesh without experiencing sexual 

desire. What was taken from the mother of the Lord was the nature 

without the guilt. And the fact that the birth was miraculous does not 

imply that in the lord Jesus Christ, born from the virgin's womb, the 

nature is different from ours. The same one is true God and true 

man.  

 There is nothing unreal about this oneness, since both the 

lowliness of the man and the grandeur of the divinity are in mutual 

relation. As God is not changed by showing mercy, neither is 

humanity devoured by the dignity received. The activity of each 

form is what is proper to it in communion with the other: that is, the 

Word performs what belongs to the Word, and the flesh 

accomplishes what belongs to the flesh. One of these performs 

brilliant miracles the other sustains acts of violence. As the Word 

does not lose its glory which is equal to that of the Father, so neither 

does the flesh leave the nature of its kind behind. We must say this 

again and again: one and the same is truly Son of God and truly son 

of man. God, by the fact that in the beginning was the Word, and the 

Word was with God, and the Word was God; man, by the fact that 

the Word was made flesh and dwelt among us. God, by the fact that 

all things were made through him, and nothing was made without 

him, man, by the fact that he was made of a woman, made under the 

law. The birth of flesh reveals human nature; birth from a virgin is a 

proof of divine power.  

 So it is on account of this oneness of the person, which must be 

understood in both natures, that we both read that the son of man 

came down from heaven, when the Son of God took flesh from the 

virgin from whom he was born, and again that the Son of God is said 

to have been crucified and buried, since he suffered these things not 

in the divinity itself whereby the Only-begotten is co-eternal and 

consubstantial with the Father, but in the weakness of the human 

nature. Accepting one of these truths without the other was no help 

to salvation; and to have believed that the Lord Jesus Christ was 

either only God and not man, or solely man and not God, was 

equally dangerous.  

 When you cross-examined Eutyches and he replied, "I confess 

that our Lord was of two natures before the union, but I confess one 

nature after the union", I am amazed that such an absurd and corrupt 

declaration of faith was not very severely censured by the judges; 

and that an extremely foolish statement was disregarded, as if 

nothing whatever offensive had been heard. It is just as wicked to 

say that the only-begotten Son of God was of two natures before the 

incarnation as it is abominable to claim that there was a single nature 

in him after the Word was made flesh.  

 

Definition of the Faith 
 

 The sacred and great and universal synod by God's grace and 

by decree of your most religious and Christ-loving emperors 

Valentinian Augustus and Marcian Augustus assembled in 

Chalcedon, in the shrine of the saintly and triumphant martyr 

Euphemia, issues the following decrees.  

 

 This is in fact what we have done. We have driven off 

erroneous doctrines by our collective resolution and we have 

renewed the unerring creed of the fathers. We have proclaimed to all 

the creed of the 318; and we have made our own those fathers who 

accepted this agreed statement of religion -- the 150 who later met in 

great Constantinople and themselves set their seal to the same creed.  

 Therefore, whilst we also stand by the decisions and all the 

formulas relating to the creed from the sacred synod which took 

place formerly at Ephesus, whose leaders of most holy memory were 

Celestine of Rome and Cyril of Alexandria, we decree that pre-

eminence belongs to the exposition of the right and spotless creed of 

the 318 saintly and blessed fathers who were assembled at Nicaea 

when Constantine of pious memory was emperor: and that those 

decrees also remain in force which were issued in Constantinople by 

the 150 holy fathers in order to destroy the heresies then rife and to 

confirm this same catholic and apostolic creed.  

 This wise and saving creed, the gift of divine grace, was 

sufficient for a perfect understanding and establishment of religion. 

For its teaching about the Father and the Son and the holy Spirit is 

complete, and it sets out the Lord's becoming human to those who 

faithfully accept it.  

 But there are those who are trying to ruin the proclamation of 

the truth, and through their private heresies they have spawned novel 

formulas: some by daring to corrupt the mystery of the Lord's 

economy on our behalf, and refusing to apply the word "God-bearer" 

to the Virgin; and others by introducing a confusion and mixture, 

and mindlessly imagining that there is a single nature of the flesh 

and the divinity, and fantastically supposing that in the confusion the 

divine nature of the Only-begotten is passible.  

 To these it has suitably added, against false believers and for 

the establishment of orthodox doctrines:  

 The letter of the primate of greatest and older Rome, the most 

blessed and most saintly Archbishop Leo, written to the sainted 

Archbishop Flavian to put down Eutyches's evil-mindedness, 

because it is in agreement with great Peter's confession and 

represents a support we have in common.  

 It is opposed to those who attempt to tear apart the mystery of 

the economy into a duality of sons; and  

 it expels from the assembly of the priests those who dare to say 

that the divinity of the Only-begotten is passible, and  

 it stands opposed to those who imagine a mixture or confusion 

between the two natures of Christ; and  

 it expels those who have the mad idea that the servant-form he 

took from us is of a heavenly or some other kind of being; and  
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 it anathematises those who concoct two natures of the Lord 

before the union but imagine a single one after the union. 

 

 So, following the saintly fathers, we all with one voice teach 

the confession of one and the same Son, our Lord Jesus Christ: the 

same perfect in divinity and perfect in humanity, the same truly God 

and truly man, of a rational soul and a body; consubstantial with the 

Father as regards his divinity, and the same consubstantial with us as 

regards his humanity; like us in all respects except for sin; begotten 

before the ages from the Father as regards his divinity, and in the last 

days the same for us and for our salvation from Mary, the virgin 

God-bearer as regards his humanity; one and the same Christ, Son, 

Lord, only-begotten, acknowledged in two natures which undergo no 

confusion, no change, no division, no separation; at no point was the 

difference between the natures taken away through the union, but 

rather the property of both natures is preserved and comes together 

into a single person and a single subsistent being; he is not parted or 

divided into two persons, but is one and the same only-begotten Son, 

God, Word, Lord Jesus Christ, just as the prophets taught from the 

beginning about him, and as the Lord Jesus Christ himself instructed 

us, and as the creed of the fathers handed it down to us.  

 

 Since we have formulated these things with all possible 

accuracy and attention, the sacred and universal synod decreed that 

no one is permitted to produce, or even to write down or compose, 

any other creed or to think or teach otherwise. As for those who dare 

either to compose another creed or even to promulgate or teach or 

hand down another creed for those who wish to convert to a 

recognition of the truth from Hellenism or from Judaism, or from 

any kind of heresy at all: if they be bishops or clerics, the bishops 

are to be deposed from the episcopacy and the clerics from the 

clergy; if they be monks or layfolk, they are to be anathematised.  

 

CANONS 
 

 15.  No woman under forty years of age is to be ordained a 

deacon, and then only after close scrutiny. If after receiving 

ordination and spending some time in the ministry she despises 

God's grace and gets married, such a person is to be anathematised 

along with her spouse.  

 16.  It is not permitted for a virgin who has dedicated herself to 

the Lord God, or similarly for a monk, to contract marriage. If it is 

discovered that they have done so, let them be made 

excommunicate. However, we have decreed that the local bishop 

should have discretion to deal humanely with them.  

 28. [passed by the council but rejected by the Pope] Following 

in every way the decrees of the holy fathers and recognizing the 

canon which has recently been read out -- the canon of the 150 most 

devout bishops who assembled in the time of the great Theodosius 

of pious memory, then emperor, in imperial Constantinople, new 

Rome -- we issue the same decree and resolution concerning the 

prerogatives of the most holy church of the same Constantinople, 

new Rome. The fathers rightly accorded prerogatives to the see of 

older Rome, since that is an imperial city; and moved by the same 

purpose the 150 most devout bishops apportioned equal prerogatives 

to the most holy see of new Rome, reasonably judging that the city 

which is honored by the imperial power and senate and enjoying 

privileges equaling older imperial Rome, should also be elevated to 

her level in ecclesiastical affairs and take second place after her. The 

metropolitans of the dioceses of Pontus, Asia and Thrace, but only 

these, as well as the bishops of these dioceses who work among non-

Greeks, are to be ordained by the aforesaid most holy see of the most 

holy church in Constantinople.  

 

 

 

 

 

 

 

 

 

 

 

 


